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The purpose of my paper is to point to observable differences in the practice 
of the Buddhist religion between a village temple in Japan where I grew up 
and a temple in suburban Oahu, where I am living now. To make any 
comparisons or contrasts, however, there must be a common point from which 

to make that comparison. Both the institutions in question belong to the 
Jodo-Shin sect, specifically to Nishi Hongwanji. The village where I grew up 
as a youngster is in Kumamoto-ken, Japan, a very typical rural community 
whose main occupation is agriculture. The community on Oahu, on the other 
hand, is not primarily an agricultural community, but a residential area. 
However, I feel that a comparison is justified on the ground that I have lived 
in both of them about ten years each. The comparison is based on my personal 
experience and observations and also on interviews with my father, a minister 
of this sect. 

Temple management. The fundamental difference in the management of 
the temple lies in the fact that in one case the temple and its surrounding 
properties belong to an individual and his family whereas in the other, it is 
only a place of work and residence and possessed not by the minister but by 
the abstract entity called the Mission. My father succeeded his father to the 
hereditary position of priest as the fourteenth generation in succession. In 
thus succeeding, it was his responsibility and duty to support, maintain, and 
expand the temple and its activities. To do so, he needed the financial and 
moral support of the members, but as a whole he was responsible to himself 
for the maintenance of the family name. To assist him in all business affairs 
of the temple, there was a person called sodai, that is, “representative of the 
members.” With him as his right-hand man, my father, as the priest, carried 
on his duties. 

Today, however, my father is a resident minister under the Honpa Hongwanji 
Mission of this Oahu community and has been there for over ten years. In this 
capacity, he finds the management of the temple quite different from what he 
was familiar with in Japan. First of all, the temple building and its surrounding 
properties do not belong to him. They belong to the Mission. It is not for him 
to do as he pleases. Whatever transaction he may want to conduct, he must 
first of all have the approval of the officers of the Mission who are elected to 
their offices by the members. Perhaps the greatest difference is the fact that a 
minister is assigned to the Mission; the office is not hereditarily taken over by 
the eldest son. The assignment is made by the Head Temple in Japan, with the 
concurrent advice of the Bishop in Hawaii. Normally, the tenure of office is 
indefinite; he may remain at his post as long as the members want him to or 
until he retires at the age of sixty-five. The official title of his position is 
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son 

Chuzao Kaikyoshi, literally “resident missionary,’ generally interpreted to mean 

“resident minister.” 
Sunday school. At the village temple I took no part in anything like what 

we have here in the form of the Sunday school, for no such institution existed. 

The only recollection I have is that of my eldest brother, who once tried to 

start something like a Sunday school by assembling a group of children on 

Sunday. We sang gathas, played, and, what we liked best, saw a kami shibai ot 

“paper play.” I am sure my brother purposely incorporated the kami shibai into 

the framework of the religious program, but I noticed that many teenagers would 

come into the temple just before the play began and leave as soon as it was 

over, not taking part in the services. I cannot, therefore, report that the Sunday 

school took root in the village. As I look back now, I feel that that institution 

failed because of several reasons. First, there was no interest among the 

children, nor among their parents. Second, there was no parental insistence, no 

general expectation that the children attend. Third, in postwar Japan, somehow 

overlapping with the second reason, no such “‘luxury’’ was permitted because 

people as a whole were primarily concerned with making their living. And 

finally, the most important reason for us in our family temple was that during 

and after the war until very close to 1950, our temple had been offered and 

was serving as temporary living quarters for six bombed-out families from 

Okinawa. We therefore did not have the room to carry on a more elaborate 

program. 
Here in Hawaii, however, I found it quite different. A Sunday school is 

a mecessaty component of any church organization. Here, the parents as well 

as the society itself expect a child to attend Sunday school. At present, our 

Hongwanji Sunday school has over 300 students and over 30 teachers and 

assistant teachers and I think it is running very smoothly. It seems to me that 

Sunday school attendance is part of their lives and, as a Buddhist, I think this 

is wonderful. 
Young Buddhist Association. In Japan, I have never seen such a thing as 

a YBA. The reasons were that there was no leadership available and because 

of lack of time. Young adults are kept very busy with the agricultural needs 

of the family. Here again, the type of community in which those people were 

living permitted no such “luxury.” 
In Hawaii, the situation is completely different. We have both Junior and 

Senior YBA. The juniors are composed of high school people (from ninth 

grade to twelfth grade students). The seniors consist of young people above 

high school age. The programs of these groups are geared so that the social 

as well as religious needs are met. We have such events as a State convention, 

socials, picnics, as well as bi-monthly religious services and religious classes. 

As active members of the church organization, the YBAs assist in church- 

sponsored events like bazaars, major services, the annual Bon celebration, 

and others. 
Wedding ceremony. Buddhist wedding ceremonies ate rately held in Japan. 

During my ten years there, the only wedding ceremony that I saw in the temple 

was my aunt’s. This was due to the fact that in Japan, wedding ceremonies are 

performed outside the religious institutions. The only official requirement 

needed to sanctify the union between a man and a woman is that they report 
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