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essary because most Kahungunu felt they were being excluded from meaningful
discussions on Iwi Development. The network was also seen as giving substance
to Te Okenga's vision of a Kahungunu network throughout the country, a vision,
as is later noted, that was not shared universally throughout Kahungunu.

8 This failure of the organizers of the hui to invite Ngai Tahu representation
was an unfortunate oversight that would bedevil intertribal negotiations in the
years to follow and probably precluded any possibility of a unified organization
of Christchurch-based Ngai Tahu and Matawaka people. Matawaka 'tribe',
'clan', 'race' (Williams 1971) is an oratorical expression denoting the canoes of ori­
gin and is used as an inclusive honorific to cover all Maori regardless of tribal
affiliation. In Christchurch, at least since the advent of Iwi Development, the
term is used to include all Maori who are not of Ngai Tahu descent.

9 The assumption that local groups could simply establish an organization
and replace the Maori Affairs department was to prove far from realistic. It indi­
cated the confusion created by the lack of a clear government policy on the devo­
lution of the Maori Affairs department and the implementation of the Rl1nanga
Iwi Act of 1990.

10 Te Rl1nanga 0 Nga Matawaka is a multitribal runanga that was formed to
become the representative voice for the Maori community in Christchurch.
Because of its inauspicious start there was opposition from local Ngai Tahu, and
today Te Rl1nanga 0 Nga Matawaka represents only those tribes who choose to
affiliate with it.

II The same sentiment would be echoed by tribal representatives three years
later at the national hui at Ratana Pa that was to see the formation of the
National Maori Congress.

12 Matua Whangai is a government policy based on the traditional concept of
children being raised by adults other than their birth parents. It was launched as a
policy in 1986 under the umbrella of the Maori Affairs, Social Welfare, and Jus­
tice departments, to prevent children "at risk" from being institutionalized.

13 Taura here 'the rope that binds'. This phrase comes from the concept that
Maori are bound by spiritual ties to their ancestors and to the land of their tribal
origins. The phrase is used in the government-sponsored foster-parenting policy,
Matua Whangai, and has come to mean a tribal group that lives outside its own
tribal territory.

I4 Ka Awatea is a policy for Maori development launched by former Minister
for Maori Affairs Winston Peters. The policy has not been officially adopted by
the government, but appears to be the guiding philosophy for Te Puni Kokiri, the
Ministry of Maori Development.

15 This ambivalence toward Kahungunu living away from home was wit­
nessed at a runanganui meeting in September 1990, when the representatives from
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the Kahungunu groups living in Wellington petitioned for voting rights on the ru­
nanganui. It appears that Te Okenga's vision of connecting Kahungunu throughout
the country was an individual one and not seriously part of any tribal strategy.
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Abstract

This study is about the formal retribalization of a group of urban Maori against a
changing political backdrop. In 1987 Ngati Kahungunu people living in Christ­
church formalized their kinship links with the intent of maintaining tribal identity
in a metropolitan setting, strengthening ties to the tribal homeland, and providing
a mutual support network. Urbanization is not the only factor; this event is also
an example of a tribal group attempting to establish themselves corporately in
another tribe's territory. Although this local development took place indepen­
dently, it became part of a nationwide move to enable tribal organizations to
deliver government-funded programs and reestablish sovereignty over tribal terri­
tories and assets. The paradox in this development lies in reclaiming sovereignty
on the one hand and establishing socially active tribal satellites in another tribe's
territory on the other. This paradox is often glossed over and ignored by both
government and tribal leaders. I question whether the tribal satellites can survive
as communal groups outside their home territories given the current development
of the top-down processes of government policies and the elitist formulations of
tribal structure and identity.




