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CHAPTER I 
INTRODUCTION TO THE PROBLEM

The Problem
The situation of the minority group has long been an

interest of sociology. Early in the twentieth century
*• X. Thomas and Florian Lnaniecki produced their classic
work on the life of a Polish immigrant*^ In 1926 Louis

2Wirth published The Ghetto, a study of the movements of the 
Chicago Jewish population from the area of first settlement 
to areas of second and third settlement, explaining the 
movements in terms of cultural, social, and social-psycho- 
logical processes.

Perhaps the most prominent theory dealing with the 
minority group is the "race relations cycle," originated by 
Robert fi, Park.^ Park defined race relations as the relations 
between a cultural or racial minority and a dominant group 
brought together through migration or conquest, in which 
relations there exists potential if not actual conflict.
The relations between the two groups go through a cycle of 
four processes: competition, conflict, accommodation, and
assimilation. These processes occur on four interdependent

I. Thomas and Plorian Lnaniecki, The Polish Peasant 
in murope and America. Ifirst edition, Chicago, 1916).

2Louis Lirth, The Ghetto (Chicago, 1956).
3Robert E. Park, Race and Culture (Glencoe, Illinois,

1950), pp. 61-116.



2
levels; ecological, economic, political, and personal and 
cultural*

Others since Park have focused their attention upon 
this cycle,^ In the further development of the theory the 
concept of acculturation has been added as one aspect of 
assimilation. Acculturation is the name applied to that 
part of the assimilation process in which one group adopts 
the culture, or behavioral patterns, of another group but 
does not become identified with that group, kilton K. 
Gordon, for example, says:

First of all, it must be realised that 
’assimilation' is a blanket term which in reality 
covers a multitude of subprocesses. The most 
crucial distinction is one often ignored— the 
distinction between what I have elsewhere called 
'behavioral assimilation* and 'structural assim­
ilation. ' • « • The first refers to the absorption 
of the cultural behavior patterns of the 'host' 
society. • . There is a special term for this 
process of cultural modification or 'behavioral 
assimilation'— namely, 'acculturation.' 'Structural 
assimilation,* on the other hand, refers to the 
entrance of the immigrants and their descendants 
into the social cliques, organisations, institutional 
activities, and general civic life of the receiving 
society. If this process takes place on a large 
enougn scale» then a high frequency of intermarriage 
must result."
In this study, the term "assimilation" is used to refer

h.g., R, B, Reuter, "Racial Theory," The American Journal 
of sociology, L, ho. 6 (kay, 1945), pp. 461 fr.; w. 0. Brown, 
"Culture Contact and Race Conflict," in Race and Culture 
Contacts« ed. by E* B, neuter (New fork, 1934), PP• 34--56J 
Clarence E. Glick, "Social noles and Types in Race Relations," 
in Rag& I j l U  «d. by A. A. Lind
(Hawaii, 1955), pp. 239 ff.i and Herbert Blumer, "Reflections 
on Theory of Race Relations," ibid.. pp. 3-21.

^Kilton M, Gordon, "Assimilation in America: Theory and
Reality," Saedalus. AC, No. 2 (Spring, 1961), 279.



to the achievement of identity of two groups, and thus in­
cludes both "behavioral” and "structural” assimilation* The 
term "acculturation” is used as Gordon defined it and hence 
refers to the adoption by one group of the culture of another 
group without becoming identified with that group*

Thus, race relations theory has been an important 
sociological concern* Almost from the beginning of Park's 
work the Hawaiian Islands were brought into the purview of 
the study of race relations* Park came to nawali in the 
early 1930's at the invitation of the University of Hawaii, 
and later revisited the islands several times* Students of 
his, such as Everett otonequist,^ Lind, Glick, and Blumer, 
also came to test and develop their theories in the Hawaiian 
setting*

Hawaii continues to be of interest to students of 
minority-dominant group relations because it is still receiv­
ing peoples from non-industrial societies who go through the 
same processes in the race relations cycle* Hawaii offers 
the student the opportunity to observe, without taking a 
trip abroad, such peoples when they become rather abruptly 
involved in the Aestern way of life and are confronted with 
neighbors who are different physically and culturally from 
themselves* The recent Samoan Immigrants are one such group*

^Everett Stonequist, The marginal ¿.an (Kew fork, 1937)*



Uelatively little is known about the oamoans in Hawaii. 
University publications about the composition of Hawaii's 
population seldom, if ever, make reference to its Samoan 
element.' No census data about this group are available. 
Other governmental sources can give only rough approxima­
tions of the number of Samoans presently residing in Hawaii. 
Since natives of American Samoa are United States nationals, 
and therefore have free access to the United States, the 
United States immigration and Naturalisation Service has no 
record of most Samoan immigrants. At the outset of this 
research, as far as could be determined from various sources-« 
governmental and academic— there were probably between one

ùthousand and fifteen hundred Samoans in Hawaii, most of 
whom resided in Pearl Harbor, Laie, and downtown Honolulu.

On the basis of observation, the writer became aware 
that there was also a significant concentration of bamoans 
on the leeward side of Oahu in the area stretching from 
Nanakuli to Àakaha, inclusive. To the writer's knowledge, 
there had been no studies of the bamoans in either downtown 
Honolulu or the Nanakuli area. In all social research access 
to the data is an important consideration. Because of the 
proximity of the Nanakuli area to the writer's residence in

7 oee, e.g., Andrew tt. Lind, Hfeŵ iijs. r'eg^g (Hawaii, 
1955), P. 27.

d°This judgment is based primarily on a telephone 
conversation with Robert C. Schmitt of the State Department 
of Planning and Economic Development.
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Makaha, and because of the dearth of information on the 
Samoans in Hawaii, the present study of the Samoans in the 
Hanakuli-Makaha area was proposed.

Two earlier University of Hawaii master's theses have 
dealt with the Samoan family in Pearl Harbor and bale. John

culture of the larger, host community of thirty families in 
Pearl Harbor Haval Housing in 1954 by looking at two levels 
of change: the overt (aspects of behavior that are readily
observable) and the covert (values, beliefs, and ideals.)
He found that the Samoan migrants had made an initial ad­
justment to their new environment on the overt level by 
adopting the outward behavior patterns of the larger community, 
although on the covert level they still preferred the Samoan 
patterns. Bernard Pierce^® studied the acculturation of 
Samoan immigrants to the Mormon settlement in Laie, Oahu, by 
interviewing forty Samoans and twenty Hawaiians as well as 
some special informants. He concluded that the conditions 
in Laie were favorable for the gradual adjustment of the 
Mormon Samoan to the American way of life since Mormon 
economic principles lay somewhere between the Samoan cooper­
ative, agrarian system and the American competitive, industrial

oJohn Porster, "Assimilation of Samoan Migrants in the 
Haval Housing Area, Pearl Harbor" (unpublished Master's 
thesis, The University of Hawaii, Honolulu, 1954)*

10Bernard Pierce, "Acculturation of Samoans in the 
Mormon Village of Laie, Territory of Hawaii" (unpublished 
Master's thesis, The University of Hawaii, Honolulu, 1956)«

Forster^ studied the adjustment of Samoan culture to the



system. An additional source is Da/id S. Eyde's "A Prelim­
inary Study of a Group of Samoan migrants in Hawaii, *** which 
is primarily a compilation of basic statistics about 454 
Samoan migrants who came to Hawaii in 1952 aboard the U*S*o#

1 Orrcsident Jackson. *
The writer felt that the situation of the Saxsoan family 

in tne Nanakuli area was different from that in both Laie and 
Haval Housing since: (1) the Kanakuli area provided a less
structured setting than either of the other two areas; and 
(k ) in contrast to the fcormon and Havy concern for the wel­
fare of the other two groups, the nanakuli migrants had no 
sponsors other than, perhaps, relatives who were already 
established there*

The first objective of this research is to corroborate 
the existence of a significant concentration of oamoans in 
the Hanakuli-i.akaha area* fhe second objective is to acquire 
basic information on every u&moan and part-oamoan in that 
area, as a member of his nousehold* The project is conceived 
of as an exploratory study that "starts from scratch" in a 
previously untouched area and compiles basic data on a group 
in the Hawaii composite about which little is known* ty

^bavid o. Hyde, "w Preliminary Study of a Group of 
bamoan Migrants in Hawaii" (Unpublished manuscript, The 
University of Hawaii, Honolulu, 1954J*

12a fourth source on oamoans in nawaii is ousan a*
Hirsh, "A Study of Socio-Economic /alues of Samoan Intermediate 
School wtudents in Hawaii" (unpublisued master's thesis, The 
University of Hawaii, Honolulu, 1956), which, because of the 
type of data, was not used to form a background for the present 
study*



presenting basic demographic data as well as introductory 
material on the group’s self-perceptions of their situation 
and on various sociological processes such as acculturation 
and assimilation, it is hoped that this study will provide 
the foundation for future research that focuses its attention 
on particular aspects and studies them more intensively9 The 
third objective is to analyze this immigrant minority group 
from a pre-industrial society in terms of the race relations 
cycle, which has been outlined above.

The fourth objective is to look at the Kanakuli-Fiakaha 
Samoans in terms of the theoretical framework used by Forster 
in his study of the Pearl harbor ¿«aval Housing oamoans in 
1954»^ Forster postulated that in the culture contact 
between two different groups the major adjustments are made 
by the numerically smaller and politically and economically 
weaker group. He conceived of immigrant adjustment as moving 
along a continuum from complete cultural differentiation at 
one pole to complete assimilation at the other. This he 
called the "differentiation-assimilation continuum." He 
then designated an arbitrary point on the continuum as the 
"acculturated" point. At this point the migrant group could 
be recognized as having adopted the outward behavior patterns 
of the larger group, at least when observed by the latter, 
khen this framework was applied to the Samoan migrants in 
haval Housing in 1954, he found that they had made adjust­
ments to the culture of the host community. They dressed,

7

^Forster, pi*, clt.



a
ate, and spoke like the host community when in situations 
where the host community could observe them, even though 
they tended to prefer old Samoan behavioral patterns and to 
follow them in the privacy of their homes. Hence Forster 
concluded that they were at the acculturated point in the 
assimilation process.

The assimilation of the ¿¡anakuli migrants will be com­
pared with that of the 1954 Naval Housing migrants by using 
Forster’s differentiation-assimilation continuum. As has 
already been mentioned, the writer feels that the situation 
of the Nanakuli migrant will differ somewhat from that of 
the Naval Housing migrant*

Areas of Investigation
There were two broad areas of investigation. The first 

covered basic data on these factors:
(1) demographic— residence; age, sex, and ethnic 

composition; size of household and relation of 
members to each other; date of migration to Hawaii;

(2) economic— occupation, place of employment, sources 
of income;

(3) educational status;
(4) religious affiliation;
(5) participation in organized community affairs*
The second area of investigation was the general life- 

situation of the subjects, focusing on these aspects:
(1) family relations, nuclear and extended;



(2) values, goals, and self-perceptions of their 
situation;

(3) relations with non-Samoans in the larger community;
(4) selected aspects of acculturation and assimilation—

food, clothing, house furnishings, out­
marriage.

These topics were investigated in order to penetrate 
the lives of the subjects in greater depth and thus give 
meaning to the more demographic data.

In the sixty-four households of the study, data for the 
first area of investigation were sought primarily by means 
of an interview schedule; data for the second area of in­
vestigation were sought primarily through the use of an 
interview guide and secondarily through observation*^

In addition, several of the Samoans in the study served 
as "special informants” by supplying information that was 
not sought on the interview schedule and guide used for all 
households but which was necessary for the interpretation of 
the data obtained through use of the schedule and guide and 
for a deeper insight into the lives of the Samoans*
Another, though minor, source of information to aid in 
interpretation were several non-Samoans, such as ministers, 
who had contacts with Samoans* Finally, school personnel 
and landlords supplied names and addressee of Samoans*

copy of the combination interview schedule and 
guide used for all households is given in Appendix A*
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Method of Collecting Data
Uo complete listing of all oamoan residents in the 

designated area was available.^ The first task, therefore, 
was to locate the bamoan families, a task simplified by three 
factors: (1) Samoans were generally physically and culturally
distinct from their neighbors, including the tiawaiians; (2) 
oamoan names were usually recognizable as such; and (3) the 
bamoans in the area tended to concentrate on two particular 
sites. Despite these assets, however, the basic problem of 
the research was the location of the subjects, and it must 
be noted that in such a situation there can be no certainty 
that all potential subjects have been found* Moreover, 
there is no way of determining just what percentage of the 
total has been included, although there is a point at which 
one can be reasonably confident that he has come close to 
the desired 100 per cent, and he can take precautions to 
lessen any biases that might occur in the "sample” he finally 
obtains*

The primary source of names and addresses of bamoan 
households was the public schools in the area*^ bchool

15'Since the writer could find no source that gave a 
reliable figure for the total Samoan population on Oahu and 
similar figures for Samoan residency in certain sections of 
the island, it was not even possible to arrive at a working 
figure for the number residing in the designated area by 
simple arithmetic, let alone acquire names and addresses*

There were no private schools*



officials, through first-hand knowledge that certain students 
were full or part-Samoan and through searching the student 
files or allowing the writer to do so, contributed the major 
part of the final list* it should be noted, however, that 
public school files were forbidden by law to record ethnic 
background; Samoan students were Identified by their first 
names, surnames, and parents' first names* (The Samoan 
first name of the mother was the clue that pointed toward 
part-Samoan families in which the father was non-Samoan.)

The writer recognized that this source of names was 
biased in favor of middle-aged, married persons with children 
of school age who had been in Hawaii at least several months 
and had enrolled their children in school* Persons who did 
not fall into this category were sought out by means of the 
other sources of names and addresses: landlords, pastors,
samoans already interviewed, and other non-Samoans in the 
community with whom the researcher had contact and who knew 
of the research problem* Often the researcher asked non- 
Samoans if they knew of any Samoans living on their street. 
Furthermore, single persons, older persons whose children 
were grown, and couples who left their children behind in 
Samoa, generally lived with relatives in households that had 
children of school age* Finally the Samoans* high regard for 
education made the writer confident that parents seldom failed 
to register their children in the schools.

The search for households ceased when no new names were 
advanced by the various sources mentioned* At this point the

X I



writer was confident that the list came within sight of in­
cluding all Samoan® in the area. The final list contained 
64 households«

The principal research tool was the interview, supple­
mented by observation, i/very household having at least one 
part-oamoan, that could be located, was interviewed by means 
of a combination interview schedule and interview guide. In 
practice, the entire form was usually used as an interview 
guide. The guide was designed for use in interviewing any 
member of the household who could supply the desired infor­
mation, An attempt was made to include as many persons in 
the conversation as possible. The objective was to acquire 
basic information on every full and part-Samoan in the area, 
as a member of his household. In some cases the household 
included non-Samoans, and in a few cases it either was a non- 
Samoan household entirely except for one part-Samoan member, 
or it contained more non-Samoans than part-Samoans, In such 
situations the Samoan member was specifically sought out to 
supply at least some of the information. Data on the house­
holds interviewed, therefore, include information on some 
non-Samoans, though throughout the presentation of the data, 
that part dealing with non-Samoans is distinguished from 
that dealing with Samoans and part-Samoans, ¿111 but three 
of the non-Samoans included in the data were related to 
Samoans by intermarriage.

The interview began with an introduction of the inter­
viewer and an explanation of the purpose of the interview.

12



Most interviews were conducted in the interviewee*s home, 
although some were conducted on the porch, in the yard, or 
in the home of another Samoan, The first part of the session 
followed the interview schedule and involved straight­
forward data. The interviewer simply asked questions, such 
as the ages of the members of the household, and recorded 
the answers on the schedule* However, the schedule was not 
followed rigidly. If an interviewee was loquacious and 
supplied more Information than a particular question called 
for, the interviewer encouraged the conversation and simply 
recorded data "out of order,” Similarly, if there was any 
doubt about an interviewee’s comprehension of a question, 
the researcher restated it to fit the situation, while re­
taining the sense and objectivity of the original question.
At all times, the researcher encouraged the subject to talk—  
about anything— and thereby build rapport and gain an insight 
into the life situations of the interviewee and his family.

The second part of the interview utilized an interview 
guide and centered around the broad question: ”Mow do you
like Hawaii?" The researcher deliberately gave the impression 
that the interview was over, that she had accomplished her 
mission and was now merely engaging in casual conversation 
out of personal interest, Nothing was recorded, except an 
occasional abbreviation on the front of the schedule, which 
presumably looked like doodling to the subject*

Throughout the session the researcher made observations 
concerning the home, dress, and behavior of the persons

13



present# As soon as possible after the conclusion of the
interview, the information acquired through observation and
through use of the interview guide was recorded.

The length of an interview varied from a minimum of
ten minutes where rapport was low and only the barest facts
were given, to between one and two hours where rapport was
high. This does not include the time spent in recording
observations and information from the casual conversation,
nor the hours spent in trying to locate some households in
the first place.

Supplementary information to clear up and round out
points was obtained through additional interviews both with
informed Samoans with whom the writer experienced high rapport

17in the initial interview ' and with non-oamoans such as 
neighbors, landlords, school personnel, and pastors* In 
addition, some Samoans were singled out for more intensive 
observation; e,g,, teenagers at high school and members of 
a church at a congregational celebration. The criterion 
for choosing subjects for such observation was convenience.
For example, the writer as a substitute teacher at the local 
high school had access to Samoan students in their normal 
classroom and campus behavior*

The data were gathered and compiled during the summer 
and early fall of 19&4*

^These persons, about a dozen in number, are called 
"special informants" throughout the paper#

1 4



Problems Encountered in the aesearch 
Certain problems arose in the research problem, stem­

ming from the peculiarity of the subjects both as a particular 
cultural group and as persons predominantly from the lower 
socio-economic level, and from the peculiar characteristics 
of the researcher. While these problems may from one point 
of view be regarded as a nindrance to the project, they are, 
from another point of view, a significant part of the data 
about the group.

■Location of households.»--The initial problem of obtain­
ing names and addresses of Samoans has already been mentioned. 
The second problem was to locate a particular family once 
its name and address were in hand. Here the difficulty came 
primarily from the mobility of the Samoan population, and 
secondarily from their failure to give accurate addresses* 
Forty incorrect addresses were tracked down* In most cases 
the address was a real address but the family had moved} 
however, in several cases the address was a non-existent 
one. Of the forty households, nineteen were found at new 
addresses in the hanakuli-Kaxana area, fourteen had reported­
ly moved outside the area, and seven could not be accounted

*

for at all. Of the nineteen still living in the research 
area, fourteen had resettled in the two Lamoan concentrations 
of the area. This facilitated their location for interview* 

The new and correct addresses were obtained by asking 
other Oamoans the whereabouts of missing households, and by 
asking aon-oamoans if they had any Lamoan neighbors and

15



thereby stumbling upon a missing household for which no new 
address could be found previously* This method was some­
times fruitless, however, because of variations in the 
spelling of names, and in two cases because of the substitu­
tion of a parent*s first name for a surname* The bamoan 
tendency to drop part of a long name in Hawaii caused the 
researcher to spend time searching for a person only to 
find out— finally— that the person had already been inter­
viewed under a different name. Finally, a few of the 
Samoan subjects lived in predominantly non-oamoan house­
holds* This, of course, made them less recognizable as 
Samoans to their neighbors.

Moreover, once a household was located, it was often 
difficult to find particular persons at home who alone 
could supply certain pieces of information* The information 
that a person would be home at a certain time often proved 
incorrect* dome households had to be visited a half dozen 
times before the data were complete, and some schedules 
simply had to remain incomplete* The persons most difficult 
to see were the employed men as it was inadvisable for the 
researcher (who was usually alone and on foot) to interview 
after dark*

Apprehensiveness.—  Miile the majority of respondents 
were cooperative, a quite common reaction to the interview 
was one of appreheneiveness and suspicion, sometimes ex­
pressed outright, sometimes subtly; sometimes revealed from 
the outset, sometimes admitted only after the interview was

16



In progress.
The interviewer typically introduced herself in the 

following manner. "Hello, my name is Monica Yost. I live 
in Makaha and am a student at the University in town. In 
connection with my work at the University, I am interview­
ing folks who came from Samoa, I understand that you folks 
are from Samoa. Could I talk to you for a few minutes?"
If a child answered the door, a parent or an older sibling 
was asked for. Where there was hesitancy or refusal, seem­
ingly because of lack of time or Interest, she assured the 
potential interviewee that the interview would not take long, 
that they could talk right there on the porch, that she had 
seen many other families.

Those who hesitated, however, did not usually seem to 
do so because they were too busy, but rather because they 
were apprehensive. Some examples of apprehensiveness and 
wariness have been included because of the data they supply 
on the subjects1 self-conceptions as Oamoans, both within 
their own In-group and as a part of the larger community.

Examples of apprehensiveness openly expressed at the 
outset of the interview were the old woman who refused to 
give her name and the several other persons who, when the 
researcher addressed them by name, asked suspiciously how 
she had obtained their names. Others expressed their 
apprehensiveness in the course of the interview or at its 
conclusion, thus explaining their previous behavior. For 
example, one unfriendly young woman from whom every

17



answer— even the barest— had to be laboriously pulled, said 
at the end of the interview that she wanted to ask the inter 
viewer something* Her question: "Vthy you see all Oamoans?"
with the emphasis on f*Samoans" as if to say, " »hat* s the 
matter with us?" Similarly, a middle-aged woman, when asked 
if she knew the addresses of a list of Samoan families, said 
"These are all Samoans* what's the matter— are the oamoans 
in some kind of trouble or something?"

A third woman initially refused the interview by say­
ing that she was busy, that she had to iron* Ahen the 
interviewer offered to talk while she Ironed, she hedged*
The interviewer then re-explained the purpose of the inter­
view and mentioned that she had already seen the woman's 
sister-in-law, that she had heard about the accomplishments 
of the woman's father-in-law, and that the Interview would 
not take long. The result was that the woman consented*
In the course of the interview, she began revealing her 
apprehensiveness when at the question on education, she 
stopped and said, "Pardon me, what is this for?" Then at 
tne close of the interview when the researcher apologized 
for interrupting her ironing, she frankly admitted that the 
ironing was an excuse for dodging the interview* "Ho, it's 
okay, I was just worried* I was thinking: i don't know
what she wants this for,"

Others were wary about answering particular questions* 
One young man let his wife answer the first few questions, 
but when he was asked directly about his occupation, he
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responded with; "¿hat's this for?"# Similarly, a middle- 
age couple answered without hesitation the first questions 
on age and sex of members of the household; however, the 
question on occupation brought forth a long discussion in 
Samoan, followed by the request that the interviewer "explain 
what that (the schedule) is for." A third example was a 
middle-aged man, an acknowledged leader of a part of the 
Samoan community, who, in an intensive interview which 
largely concerned tensions among his people, stopped short 
and asked the reason for the interviewer's interest in the 
topic# "kith his heart" he wanted to tell the story, but 
his mind hesitated because of the fear that he would be 
called to task for his statements by other ¿Samoans, "I'm 
afraid you'll write it down, and it will spread all over 
tne world, and other Samoans will read it and say, 'Why 
did________________ shade it this way?"

The prime example of wariness and suspicion was the 
household head who absolutely refused an interview. It 
had been hoped that a more intensive interview than the 
usual could be held with this man and his family since 
they were of a higher socio-economic stratum than the 
majority of Samoans in the area, and since they were rather 
well-known and respected in the larger community for their 
artistic ability# When the head of the family was approach­
ed, however, he said he was sorry but that he had "had 
enough of people coming and asking about Samoans." In the 
previous three weeks, two othei’ persons had come to see him
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to ask questions about Samoans. He stated that he did not 
know what this interest in Samoans was all about, but he 
had had enough. The writer is convinced that his refusal 
was not based on lack of time or, judging from the reports 
of non-Samoans in the area, on shame of his ethnic back­
ground. He evidently was wary about supplying Information 
on Samoans when interest in the subject seemed unnaturally 
abundant. His refusal was polite, but unequivocal.

His was the only unequivocal refusal, however. One 
young woman thought she was refusing an Interview, ostensibly 
because she had to go somewhere. Despite this, the inter­
viewer, through casual conversation during which the schedule 
was not referred to, obtained answers to the pertinent 
questions anyway. That the woman herself still did not 
want to be interviewed was evident from the fact that at the 
end of the interview she was still apologising for her lack 
of time to cooperate. Evidently apprehensiveness, not a 
busy schedule, was the cause of her attempted refusal.

Fortunately, the obstacle of apprehensiveness was one 
that could be surmounted in moat cases. The interviewer 
was convinced that almost all persons who were unobliging 
and on the verge of refusal did so out of apprehensiveness 
toward something strange, rather than out of a feeling of 
being too busy or a reticence to talk about themselves. 
Therefore, when she sensed such uneasiness she kept talking 
about the purpose of the interview, etc., in order to assure 
the person that cooperation would not bring him ill. She

20



re-explained the objective of the project in simpler terms, 
commenting that other students interviewed hawaiians, Haolea, 
Japanese people, etc., too, in order to obtain Information 
for the University* She reminded the subjects that Hawaii 
is made up of many kinds of people who live together, that 
the people of Hawaii are proud of this fact and like infor­
mation about all the groups for books and University courses* 
She noted that there was very little information about the 
Samoans in Hawaii; that evidently they were included under 
"Hawaiians” in most people’s minds because they are Poly­
nesians too* The facts that Samoans are a different people 
front itawaiians, that Information about them should be avail­
able, and that the only way to obtain such information is by 
talking to Samoan families were stressed*

Other techniques that reduced apprehensiveness and 
established rapport were the guarantee of anonymity; the 
the comment on the number of families who had already co­
operated; and the mention of the names of friends, relatives, 
or the pastor of the family, who had already been interviewed* 
This last technique was used with caution, however, in view 
of Hyde’s warning that mention of names of other bamoans 
might alienate informants because of possible rifts in the 
Samoan community*

The apprehensive reactions were themselves data and 
their probable sources can be explained sociologically*

lHQuoted in Forster, o p . cit*. p* 10.



Most of the interviewees were lower class persons who had 
no familiarity with colleges, sociological research, and 
the like* Secondly, their membership both in the lower 
class and in a definite minority group likely put them on 
the defensive about personal questions» Thirdly, lack of 
rapport almost certainly stemmed from the researcher's 
appearance» It should be noted that the interviewer was a 
blonde Caucasian» However, the extent to which this factor 
is significant is questionable» It seems reasonable to 
suggest that the informants would expect a Caucasian to 
fill the role of a University student interviewer. Further­
more, there was no evidence throughout the association with 
the Samoans that there was more social distance between them 
and Caucasians than between them and other ethnic groups»

ahile rapport was so low in some cases that the researcher 
believed she would get a flat refusal if she attempted a 
second or third visit to the household, there were many cases 
in which rapport was so high that the interview stretched 
well beyond its usual length and the researcher revisited 
the individual or family several times» Come of the inform­
ants became friends of the writer in informal x’elations in 
the community» One man, for example, was so enthusiastic 
about talking about himself and his people that in the 
middle of an answer he interrupted himself to express his 
pleasure in participating in the interview» Many informants 
thanked the interviewer for coming» it might be inserted 
here as a testimony to the abounding politeness of the

22



Samoans that even many of those who were apprehensive about 
the interview, said "thank-you for coming" at its conclusion.

Language.«»«»At times the researcher was confronted with 
a communication barrier. The writer speaks no Samoan and 
sometimes has difficulty in comprehending extreme Hawaiian 
pidgin English. Almost all of the Samoan informants spoke 
pidgin English to some degree. Although English is used in 
the schools in Samoa and although those Samoan immigrants 
with little schooling have some familiarity with English, 
in Hawaii as well as in Samoa it is their second language 
and is not generally used within the household, even in its 
pidgin form. This language barrier often made it necessary 
to repeat questions in different terms. In some cases, the 
interviewer was forced to request that an answer be repeated, 
and in several instances had to give up on a particular 
question (e.g. "Do you belong to any organizations in the 
community?"). But, although there were some communication 
barriers, there were very few persons with whom communication 
was impossible. When, in two or three cases, an individual 
was scarcely able to use English, another member of the 
family acted as interpreter.

oketchy information.— A fourth problem encountered in 
the research was incomplete information, and, to a lesser 
extent, information whose reliability was questionable.
At times, the interviewer simply had to be satisfied with 
an "I don’t know" in response to a question, no matter how 
many different approaches she tried. In some cases, an
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individual claimed ignorance about certain aspects of his 
own life history; in others, one member of a household was 
unable to supply information about an absent member and it 
was not feasible for the interviewer to question the latter 
person. Although in a few instances, the interviewer sus­
pected tnat the ignorance was feigned, in most situations 
she could accept the claim at face value, In several 
Instances, post-interview evaluation of the data revealed 
conflicting information* where the writer has doubts about 
the reliability of the data, she will express her misgivings 
in the presentation of those particular data.

Brief Description of the hanakuli-Makaha Area
The Nanakuli-Makaha area covers twenty-five square 

miles stretching about ten miles along the leeward coast of 
Oahu, and extending from the coast inward to the waianae 
itange* It includes five communities: hanakuli, Mails,
Mikilua, waianae, and Makaha« The development of the area 
has lagged behind that of most of Oahu, probably because of 
its dryness and its distance of about thirty miles from 
Honolulu on what becomes beyond Makaha a dead-end road.
The area is generally considered as the depressed part of 
the island; for example, the Census classifies 47 per cent 
of its household units as "deteriorating" or "delapidated" 
in contrast to a proportion of 22 per cent in those
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categories for the state as a whole*
Its population at present is about 17,000* The 

largest ethnic group is the part-Mawaiian, Other signifi­
cant groups are: Filipinos, Caucasians (©any of whom are
military personnel and their dependents), and Japanese*

The main industries are: (1) agricultural, such as
dairy and chicken farms; (2) construction-related industries 
such as quarries, a cement mill, and a paving company; (3) 
a power plant; and (/*) federal installations that employ 
many civilians (e.g., the Naval ammunition Depot at 
Lualualei and the Air Force Tracking Station at kaena 
Point), Since these industries do not provide nearly 
enough employment for the civilian labor force of the area, 
the majority of workers are employed outside the area, 
chiefly in Honolulu.

Outline of Presentation 
The data will be presented under the following topics: 

demographic characteristics of the population studied; 
economic characteristics; education and religion; feelings 
toward life in Hawaii and values; and relations with the 
larger community. The first two chapters are largely,

^United States Bureau of the Census, United otates 

20Ibld.. p. 41.
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although not completely, statistical in nature# The 
remaining chapters, particularly the chapter on feelings 
and values, attempt to give an insight into the "life-blood" 
of these Samoans. Numerous quotations of the respondents* 
feelings are presented. In addition, two miniature case 
studies are included in the Appendix. Following the 
presentation of the data is a summary of the major findings 
on the group and a discussion of the study in terms of the 
sociological theory outlined in the statement of the problem 
at the beginning of the paper.



DEMOGRAPHIC CHARACTERISTICS OP THE SAMOA« COMMUNITY

This chapter deals with certain demographic character­
istics of the population studied, including} the age, sex, 
and ethnic composition of the total population; the size 
and composition of the household; the geographical distri­
bution of the households; data concerning migration to 
Hawaii; data on American-born Samoans; and the residential 
mobility of the respondents since they have been on Oahu«

Age, Sex, and Ethnic Composition 
Sixty-four households that contained at least one part- 

Samoan were found in the Nanakuli-ilakaha area* These sixty- 
four households were composed of 425 persons, all of whom 
are Included in the data here presented«

Because the unit of research was the household and not 
the individual, and because some households included non- 
Samoans (primarily through intermarriage), some of the 
persons represented in the data are non-Samoans, Throughout 
the presentation these non-Samoans are distinguished from 
the full and part-Samoans. The category "part-SamoanS" 
includes only those who claimed to have both Samoan and 
non-Samoan blood. In all but a few cases these were the 
offspring of intermarriages formed in Hawaii. Of the few 
migrants who stated that they had non-Samoan blood, all were
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part-Caucasi&ns (British, German, American)*1 Included 
in the study were 293 full-Samoans, 32 part-Saraoans, and 
45 non-Samoans.

Table I gives the age and sex distribution of the
total population under study. It is apparent that this
was an essentially young group* Half of the total population
was younger than fifteen years of age* Of the Samoan and
part-Samoan populations alone, bl per cent of the males and
50 per cent of the females were less than fifteen years of
age. Of the small non-oamoan population, however, almost
half of the males were fifty years of age or older* This
is because of the frequency of young Samoan women married

2to older Filipino men.
In the total population the sexes were almost balanced 

with a sex ratio of i.Oo. The sex ratio of adult full- 
Samoans, however, was only *¿9« since this group includes 
most of the migrants, it is apparent that more women have 
migrated to Hawaii than men. The "extra” women were out- 
married, chiefly to rilipinos, and hence the out-marriage 
rate was higher for women than for men. This unbalanced 
sex ratio in the migrant population suggests that women

^fhe physical features of some of the remaining 
Immigrants betrayed the fact that they must have had some 
Caucasian blood in their family history, however, if they 
were natives of Samoa and did not state that they were part- 
Samoans, they were classified as full-maiiioans, regardless of 
the writer's conjectures.

2See Chapter /J, "uut-marriage,”
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are migrating for purposes of marriage.
The exact ages of the eleven cases categorized as 

"unknown" were not ascertained; however, their approximate 
ages could be guessed. Of the five hamoan males, four were 
under the age of thirty»five and one was probably in his 
fifties. Of the Oamoan women one was probably less than 
twenty-five years of age, while the other was probably 
about fifty years of age. All four non-Samoans were in 
their later middle-age years.

Examination of the data after completion of the field 
work caused the writer to question the validity of three 
or four of the reported ages in the "20-24” and the "25-29" 
categories when it was discovered that a parent was only 
eleven or thirteen years older than a child— a possible 
but highly improbable situation. It is possible, though, 
that the parent*s age was given correctly and the child 
was not his biological child, although this fact was not 
mentioned in the interview.
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TABLE I. AGE AND SEJL DlSTiilBUTlON BY ETHNIC MEMBERSHIP 
| SA&OAN | PAit'T-SARUAN, ilGB-SAPiuAli) OF THE 

TOTAL POPULATION OF STUDY
jj|r . -(given in r ounce cl percentages)

Part- Eon-
las•cans . . v4Ui*>0£i«ri ¿5 iota1

N ¥ M F K r M »Tv£
(N-l.*6) (N-152) (E-45)(¿«-37) (K-28)(E-17J U-219)U-2C

0 - 4 lo 16 49 3E 4 6 21 19
5 - 9 17 16 24 27 7 12 17 18
10-14 16 a 22 21 4 6 16 10
13-19 10 18 2 3 7 23 8 16
20-24 5 10 3 14 12 0 9
25-29 9 11 2 3 7 18 7 10
30-34 5 3 3 2
35-39 8 7 4 6 6 6
40-44 6 5 4 4
45-49 1 3 1 2
50-54 1 1 11 6 2 1
5 5-59 1 3 14 2 1
60-o4 1 14 2
0 5-09 1 7 2
70-74 1 3 1
unknown 3 1 7 12 3 2

Total 99 101 99 101 100 101 100 101

* Table of frequencies given in Appendix E



Of the 82 part-Samoans, 45 were males and 37 were
3females. The non-Samoan element In these cases was pre­

dominantly Filipino, Caucasian, and Hawaiian. Chinese and 
Kegro blood was also represented. The ethnic backgrounds 
of all part-Saaoans are given in Table II.

TABLE II. ETHNIC BACKGROUNDS BY S£* OF ALL 
PART-SAMGANS uLSIDINC IN THE HOUSEHOLDS
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NO.
Male 
Per cent No.

Female 
Per Cent No# !<?:sai Per Cent

Samoan-Filipino 13 29 11 30 24 29
Samoan-Caucasian 13 29 7 19 20 24
Samoan-Hawaiian 7 16 5 14 12 15
oa moa n-Hawaiian-

Caucasian 8 18 5 14 13 16
Saiaoan-Hawaiian-

Chinese 0 2 5 2 2
Samoan-Hawaiian-

Chinese-Caucasian 1 2 4 11 5 6
Samoan-hegro 3 7 3 8 6 7

Total 45 101 37 101 82 99

Of the 45 non-Samoan members of the households, 28 were 
males and 17 were females. The two most common ethnic groups 
were Filipinos and Hawaiians. There was a marked sex differ­
ence in ethnic background: all the Filipinos and Caucasians

3See Case Study I in Appendix E for the feelings of a 
part-Samoan girl about her ethnic identity#



were males whereas most of the Hawaiians were females* 
These frequencies attest to certain out-marriage patterns, 
which are discussed in Chapter V* The ethnic backgrounds 
of all non-bamoans are given in Table III*

TABLE 111. ETHNIC tiiiCLGiiUUNDi» til BE* OF ALL 
NON-SAMOAN3 RESIDING IN THE HOUSEHOLDS
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Im i Li  t laiâàPat» rtinnf PamNo* Per cent No* Per cent No* Per cent
Filipino 17 61 0 17 3 8
Hawaiian 2 7 11 65 13 29
Caucasian 4 14 0 4 9
Hawaiian-Caucasi&n 1 4 2 12 3 7
Hawaiian-Chinese 1 4 1 6 2 4
Hawaiian-Chinese

Filipino 2 7 3 10 5 11
Negro 1 4 0 1 2

Total 28 101 17 101 45 100

Size and Composition of the Household 
The size of the household ranged from two to fifteen 

persons, with a mean of 6*6 and a median of 6*5 persons* 
The tabulation of the sizes of all households is given in 
the following table*



TABLE I/. 61ZE OF HOUSEHOLDS
33

Number of Persons Number of
In household   Househglia Per „cent
10 and above 

6 - 9  
6 - 7  
4 - 5  
2 - 3

13
13
15
10

20
20
2316
20

Total 64 99

Before data collection was begun, the writer assumed 
that due to the subjects1 recent migration from Samoa where 
the extended family is the primary unit of social organization, 
the oamoan household in Hawaii would typically include persons 
who were not members of the nuclear family# This assumption 
was generally supported by the data# Forty of the sixty- 
four households, or 63 per cent, contained members who were 
not part of the nuclear family# It 3hould be inserted here, 
though, that of these forty households, six included step­
children only besides the nuclear family; two were comprised 
of an older widow and her grandchildren or great-grandchildren; 
and one was comprised of a young couple and the child they 
had adopted from the wife's brother# In a realistic sense 
these are also nuclear householdsJ hence, it is probably 
more realistic to say that slightly over half of the house­
holds contained members from outside the nuclear family#
Seven households included two married couples,' five of 
which were parent and child combinations and two of which 
were brother and sister combinations#



It should be noted that the researcher included as 
members of the household those persons who considered the 
household to be their home* At times the household was 
expanded by visitors, for example, at the time of interview, 
one household included relatives visiting from Samoa who were 
staying for a rather indefinite period of time; however, since 
these relatives considered themselves to be guests and 
definitely planned to return to Samoa sometime in the near 
future, they were not regarded as constituents of the house­
hold. The writer has the impression that such extended 
visiting is not uncommon.

The various relationships of members of the households 
other than the nuclear families of the heads to the heads 
and their spouses are listed in Table /, and include step 
and adopted children, grandchildren, parents, siblings, 
other relatives, and friends. The category «other relatives’1 
includes nieces, nephews, cousins, and spouses of siblings. 
The table shows that most of the persons from outside the 
nuclear family were siblings of either the head or his 
spouse, followed by step and adopted children.
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TABLE V. RELATIONSHIPS OF MEMBERS OF HOUSEHOLDS OTHER 

THAN THE NUCLEAR FAMILY OF THE HEAD TO THE 
HEAD AND HIS SPOUSE

Relationship Number
Step and adopted children 18 19
Grandchildren 16 17
Parents of head or his spouse 9 9
Siblings of head or spouse 22 23
Other relatives (e.g., nephew, niece, 

cousin, spouse of sibling) 29 30
Friends ___ 2

Total 96
The ethnic composition of the sixty-four households 

was as follows:
Number pr,, cent

Households with full-Samoans only 32 50
Households with full and part-

Samoans only 8 13
Households with at least one

non-Samoan 24 33
The twenty-four households including non-Samoans were
generally those with a non-Samoan spouse and, perhaps, one
or two of his non-Samoan relatives. In three cases the
household was completely non-Samoan except for one Samoan
member.

Of the 45 non-Samoan members of the households, half 
(22) were spouses and half (23) were other relatives or 
friends. The presentation of the data on the non-Samoan 
spouses is reserved for the discussion of out-marriage in 
Chapter /I. Table /I shows the ethnic membership of the



non-spouses by relationship to the Samoan nuclear families
with whom they resided*
TABLE VI. NON-SAMOAN MEMBERS OF HOUSEHOLDS OTHER THAN 

SPOUSES OF A SAMOAN, SHOWING ETHNIC MEMBERSHIP 
AND RELATION TO THE NUCLEAR FAMILY 

WITH WHOM THEY RESIDED
Relationship to Ethnic Membership
Nuclear Family Fillpino-Hawaiian-Oaucaslali-Rimd"Total
r.ith whom Resided
Children of one spouse

by a previous spouse 3 3
Parents of one spouse 4 4
Siblings of one spouse 4 4
Other relatives 3 7 10
Friends 1   1...   2

Total 7 8 1 7 23
Forty-three, or two-thirds, of the household heads were

Samoans, 3 were part-Samoans, and 18 were non-Samoans* The
part-Samoans were all Samoan-Caucasians* Of the 18 non-
Samoan heads, half were Filipinos* The remainder were
liawaiians and Caucasians, except one, who was Negro* Two
of the three Caucasians were young servicemen stationed in
Hawaii* The ethnic membership of all heads is given in
Table /II.

TABLE VII. ETHNIC MEMBERSHIP OF ALL HOUSEHOLD HEADS 
Ethnic membership Number.......... Per.gent

67 
5 

14
1 
2

101
Five of the heads were women, most of wnorn were widows*
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Samoan 43
Part-Samoan 3
Filipino 9
Caucasian 3
Hawaiian and Part-Mawaiian 5
Negro __L_

Total 64



¿"lace of residence 
&ore than three-fourths of the households were located 

in Nanakuli* One half of them were located on two properties 
in Nanakuli: Nakatani Housing and Samoan Church Village*
The geographical distribution of all households is given in 
Table VIII*4
t a bl e m i *  ge og ra phi ca l di st ri but io n o f households

Humber of Her cent

Hanakuli 50 73
Nakatani Housing 22 34
Samoan Church Village 10 16
Other IS 23

i'iaile 6 9
•»aianae 2 3
kakaha 6  2-

Total 64 99
One-third of the households lived in a low-income

housing tract on the north side of Farrington Highway and
the east side of Lualualei N* A* 0« iioad* Owned by a
Japanese family, the tract was commonly referred to by the
people of the area as Nakatani Housing* In fact, many of
the tenants gave "House ft so-and-so" as their address rather
than the legal address*

Nakatani Housing was a kind of community in itself*
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of the two concentrations of Bamoan household© is given in 
Appendix C



Most of the front of the large piece of property was taken 
up with business establishments: gas station, super market,
bakery, tavern, refreshment stand, real estate office, 
launderette* Moved onto the property behind these business 
establishments and more or less placed in rows in three 
sections were approximately one hundred rental units, most 
of which were single, wooden houses each with a very small 
kitchen, and a small livingroom, bath, and one or two bed­
rooms* Many of the houses— especially those in which 
oamoans lived— were weather-beaten with porches enclosed 
with odd pieces of wood in a "patched up" fashion and sagging 
steps* The rent was forty-eight dollars per month for the 
one-bedroom house and fifty-five dollars for the more usual 
two-bedroom house. Sand and coral composed both the roads 
running between the rows and the small spaces between houses 
in a row* The roads, which served only the housing area, 
took the place of yards, although a few homes had tiny grass 
yards, à wide drainage canal ran between two sections of 
the housing*

The tenants included Hawaiian, Samoan, Filipino, and 
Portuguese families, with a smattering of Japanese and Haole 
persons* The Hawaiiens were the predominant group* The 
Japanese families were generally long-term tenants who lived 
in better housing in the front* Samoans comprised one-fifth 
of the population and were definitely associated with the 
housing in the minds of people in the community* Samoans 
and non-oamoans alike advised the writer to go to hakatani
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Housing because "plenty Samoans there," A Caucasian pastor 
in the community referred to the housing area as "little 
Pago-Pago," However, this community of Samoans could not 
be considered a ghetto since the social relations of its 
people transcended the boundaries of the housing area and 
since interspersed among the homes of the Samoans were 
persons of other ethnic groups.

The second concentration of Samoans, almost one sixth 
of the total number of households, was in the little 
community known as "Samoan Church Village*" located on a 
piece of property of about one and one quarter acres at the 
end of a short street in Hanakuli named Kahau Place, In 
May, 1964 the Samoan Church in Hawaii, whose church building 
and parsonage were already located on kahau Place, bought 
the property at the end of the street, on which there were 
ten freshly-painted, two-bedroom houses arranged in two 
rows and bounded by a sand and dirt road, Hine of the 
thirteen households which belonged to the congregation then 
moved from nearby houses that they had rented into the houses 
which they now owned in common, (The tenth house was vacant.) 
In order to meet the payments on the property, each house­
hold paid sixty dollars a month "rent" for his home in the 
Village, The objective of the Village was to eliminate the 
expense of rent in the lives of the members as soon as the 
debt on the property could be liquidated, A family’s house, 
though owned by the congregation as a whole, was reportedly 
considered the property of the household which inhabited it.
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As a church leader put It: "They can do what they want
with it— like build an addition to it if they want to."

Because of their relative isolation at the end of a 
street on a piece of property that housed only Samoans and 
which was separated from most of the other properties on 
the street by a drainage canal, these families felt free to 
observe Samoan customs« For example, members could wear 
l&va-lavas and occasionally a child could run naked without 
concern for what the neighbors might think«

Another custom observed was the village meeting of the 
heads of all families. At the entrance to the Samoan Church 
Village stood a large^ wooden, pavilion-type building in 
which the men sat on the floor and discussed the affairs of 
the group, just as the heads of the families of a village 
in Samoa sat in their meeting house« The only apparent 
difference between the meeting in Hawaii and the meeting 
in Samoa was the construction of the building* The pavilion 
in the Samoan Church Village also served as a social hall 
for special affairs, such as a festival that featured Samoan 
food, dances, and tales«

Thus, the members of the Samoan Church Village, living 
together, fairly well separated from the out-group, engaged 
in common affairs that preserved Samoan culture in the 
Hawaiian setting« However, although the members* associations 
with non-oamoans "after-hours" were fewer than those of the 
other *>&moans in the area, their social relations were not 
restricted to the in-group* For example, a Caucasian
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serviceman was accepted In the Village as the suitor of one 
of its girls*

Of the remaining thirty-two households, eighteen were 
located elsewhere in Nanakuli (i.e., outside Nakatani 
Housing and Samoan Church Village), six in Aiaile, two in 
V.aian&e, and six in Makaha. Seven of the Nanakuli house­
holds were on one road that wound several miles back into 
the valley. This group might be considered a third con­
centration of Samoans, except for the fact that the Samoan 
homes were dispersed all along the road and not adjacent in 
a settlement*

Migrants and the American-born
M g r  ants«— Little information about Samoan migration to 

Hawaii could be obtained* It is known that the Mormon settle­
ment at Laie, Oahu has attracted Samoan migrants since the 
early part of this century* as early as 1929 there were 
about one hundred and twenty-fivo Samoans there.^ It is 
also known that a publicized influx of Samoans to Hawaii 
occurred in July of 1952 when the United States government 
transported 956 persons to Oahu aboard the U.S*3* t resident 
Jackson. This movement was the result of the United States 
government1® attempt to alleviate the disastrous economic 
effects on American Samoa of the withdrawal of the Navy in 
1952 when civilian administration was instituted in the
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islands, Most of these immigrants were dependents of
w amoans serving in the United States Navy, although some were
new recruits and civilians, according to nyde, tney tended
to settle in three areas: the Tearl haroor area, downtown

6Honolulu, and naie. he makes no mention of leeward Oahu 
as a settlement site,

ho source could be located that gave the date of settle­
ment of the first Samoan in the hanakuli-Makaha area. How­
ever, tne year of migration of every subject included in 
the present research wno emigrated from âiuoa is known.
This was one piece of information easy to obtain and aoout 
wnose accuracy the writer feels sure. Most respondents 
could recall from memory tne dates of migration of every 
migrant in tne Household, many even the exact day of tne
month. Others got out records from a box or drawer in a
bedroom,

narly in tne project a uamoan who became one of tne 
special informants stated that the greatest influx of damoans
to nawaii occurred in the year 1959-1960, iiis statement
generally holds true for the oamoans in the hanakuii-makaha 
area. Of the 360 uamoans and part-damoans in the study,
¿0 3, or 69 per cent, migrated from damoa; 88 per cent of 
tne full daaoans were migrants, ueventy-nine per cent of 
the migrants arrived in tne five-year period from 1959 Uo 
1903 inclusive; not quite ¿3 per cent arrived in the year
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i960 alone« ¿leven persons case to the k anak u 1 i -*»;a k ah a area 
from b&noa in the first half of 19&4#^ Thus« most of the 
subjects of this study migrated since ftyde, Forster, and 
fierce made their studies and it is clear that the community 
under study is still receiving immigrants from oamoa*

Four persons migrated directly to mainland United 
States and subsequently moved from there to ftawaii* one 
individual lived in California six. and a half years; another, 
four years; and another, two years«

Although not all respondents were questioned about the 
means of transportation, all those who were asked replied 
that they had come by airplane*

several special informants were asked the main reasons 
for Samoan migration to Hawaii« The primary reason given 
was the hope of economic betterment« "They come here to get 
jobs«" wage-paying jobs have been relatively scarce in pre- 
industrial oamoa and the wages are lower than those in Hawaii« 
One informant explained that the surge in migration around 
I960 was caused by the interaction of the scarcity of jobs 
and the decrease in the air fare from one hundred and eighty 
dollars to one hundred and forty-nine dollars at that time*
He attributed the subsequent slackening in migration to a 
more abundant supply of jobs and an increase in wages in 
ftamoa«

Two additional reasons given for migration were; (lj 
the desire to have children attend United States schools
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and (2 ) the attempt to escape problems arising from population 
pressures on the land* In reference to the latter reason, 
tne informant simply stated, *’It gets too crowcied.” She was 
the only person that suggested population pressures. Her 
statement about the schools, however, was supported by the 
many respondents who expressed a desire to have their children 
attend Hawaiian schools ratner than Samoan schools. This 
point is discussed further in Chapter I/.

The «anerican-born. —  A total of 117 persons of Samoan or 
part-Samoan ancestry included in the study were born in the 
United States— 115 in Hawaii and 3 on the ¿«¿inland, while 
almost all of these were young children, it is interesting 
that one adult second-generation woman and five third- 
generation children (her offspring) were found, The woman 
was born in Kaui, the daughter of a Samoan man who migrated 
to maui in the late 1920's to finish his schooling, settled 
there, and married a Hawaiian-Ohinese woman. The young 
woman in turn married a Hawaiian-Caucasian.

uf the 117 American-torn, 63 were males and 54 were 
females; 50 were full-Samoans and 67 were part-~>amoans*
Thus, more than half of tne American-born were part-xaaoans* 
This ratio testifies to the rapid amalgamation of the Samoan 
migrants in the host society. Table Ix summarizes the data 
on tnis topic*
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TABLE II. SECOND AND THIRD-GENERATION SAirtQANS

AND PART*SAMOANS
Per cent of
Total uamoan &.
Part-Samoan 

b * ± M  £ s s a lf i Total r .Q £ a jk a ^ .l9 .a ______________

second j ^ g ] a U & B ...,.&2 ______¿0________ ¿12_____________& _____
oamoans 23 22 50
Part*Samoans 34 23 62

TA,toti___________  I________4__________5______________I_____
Part-Samoans 1 4 5

Total 63 54 117 31

Mobility on Oahu 
The migrants of 17 of the 64 households came directly 

from Samoa to the Nanakuli-iiSkaha area. The majority of the 
respondents, however, lived elsewhere on Oahu before settling 
in the area under consideration*

While it is impossible from the data to determine exactly 
how many persons lived in which sections of the island prior 
to settlement in the ftanakuli-Makaha area, it is possible to 
identify certain patterns of residence* The data obtained on 
previous residence generally refers to household© as the unit} 
however, some cases refer only to an individual who gave his 
placets) of residence before he became a member of the present 
household* moreover, one individual or household may nave 
lived in three or four different areas before moving to the 
Nanakuli-makaha area* Therefore, the tabulations in Table JL 
refer to the number of times a particular area was mentioned



as containing a household of Lamoans in which at least one 
member of a household included in the present study resided; 
they should not be regarded as representing households 
coincident with the Households interviewed in this project. 
The purpose of Table 1 is to give a general picture of the 
sections of Oahu in which «amoan migrants typically resided 
before settling in the hanakuli-wsakaha area.

It has already been shown that the majority of the 
present respondents migrated since the time of the other 
studies of baiaoan migrants and that therefore they cannot 
be identified with the respondents of these earlier studies. 
Table I goes a step further and shows that Honolulu— not 
Pearl Harbor or Laie— was mentioned most frequently as a 
previous place of residence* This fact lends support to the 
assertion that the oaxaoans of the present study not only are 
not the same persons as those of the earlier studies, but 
also are a different kind of imsxdgrant from that portrayed 
in the other studies.

kven those households and individuals who migrated 
directly to the research area were not immobile* beldom did 
a family report that it was living in the same house that it 
first occupied upon migration to the area. Some families had 
lived in .»aianae, Mails, and Hanakuli at different times, 
while others changed residences within the same community. 
One family lived in at least three different houses (in 
Kakaha, Malle, and Nanakuli) within one year. The primary 
reason for this mobility seemed clearly to be an economic
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TABLE a . OTHER PARTS OF OAHU INHABITED BX RESPONDENTS 

PRIOR TO SETTLEMENT IN N ANAK ULI-MARAH A AREA *

Pla££ ,.gi, Stags 3fPV4i04?4

Kalihi 11
Harbor Area 4
Kaimuki-Rapahulu 4
ftaiklki 4
Punchbowl-Kakiki 3
Other (e»g»f Ring Street,

School Street, Palama) 12
Pearl Harbor Area 9

Windward Oahu 7
Railua-Kaneohe 4
Laie 3

Other Leeward Oahu
(e.g*, Vi&hiawa, Alea, Pearl City)

Tabulated according to number of times area was 
mentioned as containing a household in which a 
respondent once lived»



one: to find more satisfactory housing at a lower rent* The
writer became aware of no indication that movement was the 
result of prejudice and discrimination on the part of neigh­
bors. A part of the mobility was caused by the movement of 
families into the newly-founded Samoan Church tillage.

Summary
Of the sixty-four households of the study, one half 

contained full-Samoans only; the other half contained at 
least one part-Samoan or non-Samoan* Of the 425 persons 
living in the households, 70 per cent were full-Samoan, 19 
per cent were part-Samoans, and 11 per cent were non-

I
Samoans who (in general) had married Samoans* The number 
of part-Samoans and non-Samoans indicates the prevalence 
of out-marriage amongst these Samoans* That the extended 
family system functioned at least to some extent in Hawaii 
is evidenced by the fact that the typical household in­
cluded members from outside the nuclear family of the nead. 
Most of the full-Samoans were very recent migrants who had 
moved to Hawaii primarily for the purpose of economic 
betterment* They typically resided in other parts of Oahu 
before assuming residence In the Nanakuli-Makaha area, where 
they tended to live in two concentrations, Makatani Housing 
and Samoan Church tillage*
 ........ — .......... - g 1 ......................................................... ..

The word "Samoan” is used to include both pure and mixed 
Samoans* When it is necessary to differentiate between pure 
and mixed Samoan, the prefixes "full” and "part” are used*



CHAPTER III
ECONOMIC CHARACTERISTICS OF THE SAMOAN POPULATION

The economic situation of an individual, household, or 
group not only determines its measure of material comfort, 
but also plays a large part in determining its status in the 
community* This chapter deals with the occupations of the 
respondents, the sources of income of the households, and 
the functioning of the traditional Samoan economic institution, 
the matai system, in the Hawaiian setting*

Occupation
The interview schedule sought information on the 

occupation and place of employment of every employed 
individual in the households* These data are presented in 
Tables il and H I*

sccupabions of males*— Of a total of 65 males eighteen 
years and older no longer in scnool, at least 74 were either 
employed or retired* (This figure is based on the knowledge 
that three of the non-Hamoans whose occupations were unknown 
were employed*) ¿»even men, or 8 per cent, were reported as 
unemployed* (however, probably several cases listed as 
occupation unknown were unemployed; if so, the unemployment 
rate would be slightly higher*) The percentage of unemployed 
males for the Aamoans and part-oamoans alone was not quite 
13 per cent, while 9 p«r cent of the non-^amoans were un­
employed* These rates are considerably higher than the 
October, 1964 unemployment rate of 3*9 per cent of the total



labor force in the stated Several of the unemployed stated 
that they were "laid-off for a couple of weeks” and anticipated 
employment in a short time.

It is evident from Table II that labor, particularly 
construction labor, was the most frequently reported occupa­
tion: one-third of all reported male occupations fall into
this category. It must be noted, however, that three or 
four cases in that category may be misplaced. The writer 
was able to talk to about one-third of the employed males.
The occupations of the others were reported by other members 
of the household, usually by the wife# in almost ail of 
these cases the wife knew her husband's occupation, however, 
in several cases the place of employment was reported, but 
a job description was unobtainable. In these instances the 
writer either regarded the case as "unknown” or classified 
the individual according to her best judgment.

Five men had secondary jobs in addition to the one 
under which they were classified in the table. One laborer 
also operated a "thrift and fix-it" shop in the rental 
tract which housed the greatest concentration of Samoans in 
the areaj another laborer was also a gas station attendant; 
and a third was an assistant pastor of a bamoan church, The 
two professional persons in the table were clergymen, both 
of whom had secular employment as well. (One was a super­
visor; the other an icehouse employee.) bince they were
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ordained and considered their pastorate as their primary 
vocation and since their neighbors, damoan and non-damoan, 
thought of them chiefly as pastors of oamoan churches, they 
were classified as clergymen.

Twenty males, or 32 per cent of all employed males, 
were employed by military establishments— three as service­
men and seventeen as civilians. These civilian occupations 
included such types as ammunition inspector, warehouseman, 
sand-blaster, machinery operator, welder, and laundry worker. 
The classification "unspecified civilian employment on 
military establishments" includes five cases who were 
reported merely as "Civil Service at such-and-such base" 
and two employees of military exchanges whose specific 
occupations were unknown.



TABU. ja* OCCUPATIONS OP &ALEÖ Äfr̂ PLüXED 
AT Tl&E OF INTLK/lEto*

52

bamoans H Ü ® M Ü Ü m i l
Per cent
gX-Sate!

Professional, Technical, 
and Kindred" 2 2

/
2

Managers, Officials, and 
Proprietors 1 2 3 4

Clerical and Kindred 1 1 1
hales workers 1 1 1
Craftsmen, Foremen, and 

Kindred 5 1 6 7
Operatives and 

Kindred 7 7 8
Farm Laborers and 

Foremen 3 1 4 5
Laborers, ex* Farm 24 5 29 34
ftilitary service 3 3 4
Unspecified Civilian 

Employment on
Kilitary Establishments 7 7 8

Retired 4 4 8 9
Unemployed 5 2 7 8
U nknown ___1_ ___L. ___Z_

Total 70 22 85 99
In five instances where a man had two different kindB 

of occupations, the one he considered to be his primary 
vocation was listed as his occupation* One student who was 
employed for the summer is not included in this table*

X̂'his is the classification of occupations developed by
Alba M* Edwards, A ogsi.ftlr.v.S9Q9,î  gEgafijflg fi£ & £
■u.g.Ĉ..£r.S. S i L ^¿tesi w^jes, (Washington, 193#), andcurrently used in the United States Census*



9,L fS,Sfttie,s«--Of a total of 85 women less 
than seventy yoars of age who were no longer in school, 22, 
or one-fourth, had employment. The proportion of employed 
married women under 70 years of age was 18 per cent, a11 
but two of these jobs were full-time at the time of the 
interview, it should be noted, however, that pineapple- 
picking— for both men and women— was seasonal; although the 
pickers were employed full-time when interviewed, this 
employment would cease in the fail. The predominant 
occupations were laundry-worker and waitress. The young 
children of employed mothers were generally cared for by 
another adult member of the household, such as a grandmother 
or an aunt. But in some cases this was not the situation, 
in one household, for example, an eleven year-old girl cared 
for ner seven younger siblings all day until both parents 
returned from work. As mentioned earlier, interviewing took 
place during the summer. Once these older children returned 
to school other arrangements had to be made for pre-school 
children, in the particular family mentioned, a grandmother 
obliged,

although respondents were not asked to describe their 
employment in oarnoa prior to migration, tne interviewer be­
came aware tnat some individuals had been forced to make a 
major adjustment in vocation, rive men and one woman who 
were teachers in -amoa assumed other occupations upon arrival 
in nawaii. The main reason for the cnange was the fact that 
they did not meet tne requirements for certification in
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Hawaii* three of the men became warehouse employees (two at 
military establishments), one became the manager of a depart­
ment of a commissary, and the remaining one became a book 
salesman. The woman, who had taught for fifteen years in 
¿axaoa, became a sewing machine operator* however, although 
their occupations in Hawaii ascribed to them a lower social 
status than their occupations in Samoa« their incomes in 
Hawaii were much greater*

TABLE ill. OCCUPATIONS OF FEMALES EkPLOYLD 
AT TIi-iL OF IMT&H/lfife

Per cent
pampas l a M i  9l.IgS&i

oales ftorkcrs 2 2 9
Operatives and Kindred

(e.g., laundry and *
cannery workers) 6 8 36

Private Household workers 1 1 5
Service Workers

(ex. private household)
(e.g., waitress) 5 1 6 27

Farm Laborers and
Foremen 3 1 4 IS

Unknown 1 ______ I.. , 5., n
Total 20 2 22 100
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Other Sources of Income 
Fifteen of the sixty-four households received income 

from sources other than the wages or salaries of members of 
the household* Of these, three households received military 
retirement pensions and one, a civilian retirement pension*
An additional three households reported rent as a source of 
income* Seven households, or 11 per cent, received welfare 
allotments from the state government* This rate is consider­
ably higher than the rate of less than 3 per cent for all 
households in the state*2 One household received social 
security benefits* Only one household reported receiving 
money from relatives from outside the household* in this 
particular case the head said that his brother-in-law con­
tributed some income, evidently because the mother-in-law 
resided in the household*

In three households the welfare allotment was the only 
source of income* Two of these were headed by widows: one
included an old woman and her pre-school grandson; the other 
Included an older woman and her six grandsons and one great- 
grandson, ranging in age from seven months to thirteen years* 
The third "welfare-only" household was composed of an older, 
unemployed Filipino man, his young Samoan wife, and their 
two young children* When questioned about income the wife 
responded, "we get money from the social worker*"

2Figure obtained orally from the Hawaii department of 
Social Services#
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In four homes the welfare check supplemented other in­
come* The recipient of the check in two cases was a parent 
of the head or his wife; the rest of the family was supported 
by the head* In one family the welfare money supplemented 
the salary of the head* This particular man, who supported 
a wife and seven children plus a niece, said that his salary 
of ¿200 a month was not adequate for his family, especially 
since he had four boys in school* r,~>o I applied for welfare.” 
At the time of the interview he received *90.50 per month 
from the state* The largest household in the study {a 
Filipino-Saiaoan household with fifteen members) was supported 
by some kind of compensation received by the head, the wages 
of a step-son-in-law, and a welfare check to cover the car# 
of the three young nieces and nephews of the wife* Finally, 
a young widow received social security benefits*

Of the three households that reported rent as a source 
of income, one was Filipino-Samoan, another was Samoan- 
Hawaiian-Oaucasian, and the third was full-Samoan. The 
last household was headed by an old man who had migrated 
to Hawaii in 1946 and bought five acres of land in Nanakuli 
in 1949* At the time of the interview he had five rental 
units on the property, which he leased to both Samoan and 
non-Samoan families*
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M i l k  System
The traditional social organization in ¿>amoa is the 

matai system,1 The entire population is divided into 
families, like clans, which in turn are divided into branch 
families, Every branch owns its land communally and is 
headed by a matai. or family chieftain. At the head of the 
clan stands the m & i l  sly,, or chief, The matai system is 
a hierarchy of titles which includes many different types of 
matais with varying degrees of power and prestige. For the 
purpose of this research it is not necessary to elaborate 
upon the whole system. It ie enough to say that every ex­
tended family has a head, or matai. who received his title 
from his predecessor (not necessarily through primogeniture) 
and ideally has authority over virtually all the economic 
and social aspects of the family’s life. When some wage- 
paying jobs were available to Samoans after contact with the 
Western world, ideally, and in actuality at least in some 
cases, the authority of the matai extended to the control of 
all money income in the family. An individual who worked in 
town turned over his wages to the matai.

^United States Congress, senate, Committee on Interior 
and Insular Affairs, Staff ¿tudv on American âr..oa. 86th 
Congress, 2d session. (Washington, I96OJ, pp. 2-4} L. Schulta, 
"The host Important Principles of Samoan Family Law, and the 
Laws of inheritance," (translated from the German by Blanche 
Richmond), Jgwaal th£ f^lynqglflfl (June, 1911),
43-53.
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several respondents were asked to cogent on the 
functioning of the matai system amongst the ¿araoans in the 
Nanakull area* In a few cases, there was almost no response, 
as if to give the impression that it was of no significance. 
The writer suspects that the matai system had an impact in 
their lives, but for some reason they preferred not to dis­
cuss it*

Three respondents did comment on the matai system. A 
fourteen year-old girl, when asked, "is your father a mataiV*. 
said, "Tes, he was a matai." «hen asked if he were still a 
matai in Hawaii, she simply said, "Ho, he doesn’t want."

A middle-aged man in Kakatani Housing said, "Lots of 
mataia here, but no can follow oamoan custom here. When in 
Samoa, people follow matai. but not here. Me no like o&moan 
custom. My father matai. In Samoan custom he can call 
meeting and say all families give five dollars. We eat 
shoddy but we have to pay five dollars." By this example 
the man tried to show the writer how much authority a matai 
had in Samoa. This man was emphatic about two points:
(1) he did not like the matai system and (2j the matais. 
though they still had much authority in Samoa, had little 
if any authority in Hawaii. When the writer asked if his 
father-matai in Samoa could write to him in Hawaii and 
demand money, he replied, "No can— I have own money here."

Another middle-aged man said that matais were still 
respected in Hawaii. For an important occasion, such as a 
marriage, the matai would be the person to call a meeting of
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the family to plan for the affair* he would say that eacn 
family contriuutes a certain amount of money towards the 
cost of the affair, nil would feel obligated to abide by 
his "decree." At special occasions he would be given honor. 
The respondent emphasised that the authority of the matal 
existed only for special family affairs, an individual’s 
wages were his own; the matai ¿¿ad no authority over them 
whatsoever.

It would seem, therefore, that matals. have been divested 
of most of their authority in nawaii. evidently they have 
lost virtually all authority in the economic realm, in the 
social realm, however, tney evidently expected, and were 
expected, to provide leadership* oamoans invariably described 
the establishment of one of the Aanakuli oarnoan churches by 
saying that a high chief began the movement. Similarly, the 
writer was told that the leader in the formation of the 
second church was a man "wnoce father is a matai in oamoa.”

Summary
The most common occupation of the adult males of the 

study was that of la borer. At least 6 per cent of the sen 
were unemployed, a considerably higher proportion than that 
for the total state, uleven per cent of the households were 
partially or completely supported by state welfare allotments, 
as compared with a rate of less than 3 per cent for the state 
as a whole. The economic aspects of the matai system seem to 
have virtually disappeared in the lives of these oamoans.
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CHAPTER 1/ 
EDUCATION AND RELIGION

This chapter analyzes the data obtained on the education 
and religion of all respondents. It focuses on these aspects: 
the educational achievements of the adults no longer in school; 
the educational status of children still in school; the reli­
gious affiliations of all respondents; and the place religious 
faith and the church play in the lives of the Damoana studied.^

Education
»dult.--It should be made clear from the start that the 

writer has reservations about the reliability of some of the 
data on the educational achievements of the adult members of 
the households. In some cases persons could not recall the 
number of years they had attended school because "that was 
a long time ago." In other cases one spouse was completely 
uninformed about the other spouse’s education. When it was 
impossible or impractical to obtain the information from an 
adult himself, the researcher could only place the case in 
the "unknown" category. Furthermore, at times the inter­
viewer received conflicting reports and at other times 
doubted that she and the respondent were counting years and 
grades in thé same way.

Despite these qualifications of the reliability of the

1A discussion of their attitudes toward education is 
reserved for Chapter /I.



data, some observations can be made in reference to the 
material in Table XIII, which is presented in the belief that 
it sheds some light on the topic despite its omissions*

Twelve oamoans— ten males and two females— had some 
form of higher education and an additional thirteen were 
high school graduates. A few statements about education in 
American Samoa are pertinent at this point* Since 1939 
school attendance has been compulsory for those between the 
ages of seven and fifteen years, or until the completion of 
the ninth grade* Until 1946 the public schools included only 
nine grades; therefore, until that time, a person who com­
pleted the ninth grade was considered "a graduate” and was 
eligible for professional training. when in 19'+6 the single 
public high school was opened, it could not accommodate all 
ninth grade graduates, ¿ntrance was predicated upon one’s 
standing in an examination. In 1961 75 per cent of the 
young people desiring to enter the high school were denied 
admission. In addition; there is a vocational school, a 
teacher-training college, a nursing school, and, since 1961, 
a private high school (under the Church of Jesus Christ of 
Latter Cay Laints). The vocational school, begun in 1952, 
trains selected ninth-grade graduates in a one to three- 
year program, in which the second and third-year students 
also attend classes at the high school and receive a high

2The writer has no reservations about the reliability 
of this particular part of the data#
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TABLE XIII. FORMAL EDUCATION COMPLETED OF ALL 
RESPONDENTS NO LONGER Ui SCHOOL

¿gasana. -and-Fart-samoana
Per cent

Graduated from or attended 
schools of higher 
education .. .... . . 10

£•8»!*

2

IfiMl

12

of Total 

9
theological school 3teacher-training

college 
nursing school 5 1

1
two-year or business

college 2

i&aEfiPt a r m i l M .&&g.9l
12 years 5 8 13 911 » 5 7 12 910 " 2 8 10 7
9 " 12 17 29 21
8 n 2 6 8 6y n 4 4 36 tt 2 7 9 6
5 " or fewer 3 5 8 6

Unknown 21 JLL. .-3.4-, 24
Total 62 77 139 100

^Oir^AiTiOano
Male Female XPM.1

Per cent 
pXiPlâi

Attended vocational school 1 1 3
El eiatntarv and MlEL School

12 years 4 3 7 22
9-11 " 1 4 5 16
6 - 8  " - 2 2 6

5 * or fewer 5 5 16
Unknown j ___1 __14 38

Total 22 10 32 101



school diploma upon completion of the program. The teacher- 
training college now has a two-year curriculum for high 
school graduates. The nursing school, which is for selected 
ninth-grade girl graduates who seek a license in practical 
nursing, offers a three-year program that includes academic 
classes (e.g. English) at the high school.^

All the individuals who reported teacher-training 
education had been teachers in Samoa, although their train­
ing differed. Three began their specialised training at 
the completion of the ninth grade, one after the eighth 
grade, and one after the twelfth grade. The length of train­
ing varied from one to six years. These differences in type 
and duration of schooling are easily explained. From 1922 
until 1931 teacher-training was accomplished in a post- 
eighth-grade class. In 1931 ninth-grad© graduation became 
a pre-requisite, ¡»hen the high school was established in 
1946 the teacher-training program was a part of the curriculum. 
Then in 1956 a separate, post-high school teacher-training 
college with a one-year curriculum was founded. Finally, in 
I960 it became a two-year program. Thus the differences in 
training of the teachers included In the study are a reflection 
of the differences in the date of training, hone of these

^All information on the system of education in American 
Samoa is taxen fro® Committee on interior and Insular 
Affairs, oo. cit.. pp. 43-47J and United states Congress, 
Senate, Committee on Interior and insular Affairs, Study 
Mission to Eastern /lucerlcan7 Samoa. 87th Congress, 1st 
Session. I•mshinfeton, l96i7, pp. 97*105, 137*153»
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persons were teachers in Hawaii, primarily because they 
could not meet the requirements for certification in Hawaii.

The three men who had attended theological school were 
serving as pastors in Hawaii in addition to having secular 
employment.

Of those classified as high school graduates in Table 
XI'/f many were graduates of Hawaiian schools. Others were 
younger adults who had completed their schooling in oamoa 
after 1946. Two middle-aged women who had each had about 
six years of schooling explained that the war had disrupted 
life in Samoa to the extent that public schools could not 
function for a period of time. Their formal education had 
stopped abruptly, never to be resumed. The five non-v^amoan 
males with the least schooling were all Filipinos.

Children.— The parents who were interviewed showed 
keen interest in their childrens education; in fact, many 
stated that the main reason they intended to remain in Hawaii 
was that their children might attend iiawaiian schools.**

On the basis of six years of age as the compulsory age 
for entrance into the first grade, not quite 42 per cent of 
the children included in the study (i.e., 55 of a total of

5132) were behind in Hawaiian schools in the school year 
1963-1964* Twenty-nine children were one year behind; 
seven were three years behind; and two were four years

**oee Chapter /.
^Several non-Samoan children are not included in the 

data as their school progress was unknown.
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behind# An evaluation of these figures must take into con­
sideration the facts that most of these children were 
immigrants who had to adjust to a new milieu in which even 
the language was different from that to which they were 
accustomed, and that the age of entrance to the first grade 
in Jamoa is seven years and the average age at graduation 
from high school is twenty years# It should be noted, too, 
that both of the students who were four years behind were 
well past the upper age of compulsory school attendance but 
did not drop out of school# One was an eighteen or nineteen 
year-old girl in the ninth grade; the other, a twenty or 
twenty-one year-old young man in the eleventh grade who 
intended to enter the U#S# Air force upon graduation the 
following year.

Cases In which school-age children were not enrolled 
in school were virtually non-existent# One Samoan father 
did report that his nine year-old son had not yet attended 
school because his birth certificate had been lost, but that 
he had written for a new certificate and intended to "ask 
welfare" to give the boy the necessary inoculations so that 
he could enter school in September, 1964*

Religion
Religion and the church were important in the lives of 

the respondents# Most of them reported membership in church

^Committee on interior and insular «ffairs, 87th 
Congress, 1st Cession, q p # cit.. pp# 97-98«



congregations.
The predominant denomination was Congregational 

Christian. Forty-four per cent of all respondents and 48 

per cent of all Samoans belonged to Congregational churches. 
All but four of these Congregationalists belonged to oamoan 
London Missionary Society churches of that denomination*

The other two most often mentioned denominations were 
Homan Catholic, to which 19 per cent of the Samoans belonged, 
and Church of Jesus Christ of Latter Say Saints (Mormon), 
to which 17 per cent belonged. Light per cent were members 
of other denominations, chiefly Jehovah’s witnesses and 
Lamb of God. tight per cent of the Samoans and 10 per cent 
of all respondents stated that they belonged to no church.

Half of all ^amoan church members (51 per cent) be­
longed to Samoan Congregational Christian (I*M.S.) churches* 
This might be expected since the Congregational (L.M.S.) 
Church is strong in Samoa, what was surprising, however, 
was that there were two Samoan L.M,5* churches in the 
Nanakuli area* The story behind the formation of these 
two congregations is told in the following paragraphs as 
it was gathered from informants from each of the three 
Samoan L.M.3* congregations on Oahu because it reveals both 
the importance of the Church in the lives of these Samoans 
and the tensions and rivalries between two segments of 
Samoan population in the Lanakuli-Makaha area.
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TABLE 11/. GrtUuCh AFFILIAT10MS 0/ nLL HLSrOHDLhTS
Per cent Per cent

Church &JB=£iAQ4l& of Samoans of Total
Consrelational Christian. 182 3 -135 48 ____44

First oamoan C*C. Church
in Hawaii (Ranakuli) 61 1 62

oasaoan Church of Hawaii
(Nanakuli) 98 1 99

Camoan G.C* Church (iioanalua) 19 1 20
Aawaiahao (Honolulu) 4 4

aofflan Catholic 73 7 80 19 19
Saint Rita (Nanakuli) 56 3 59Sacred Heart (waianae) 17 3 20
Unspecified 1 1

Korsaoh* 64 6 70 17 . 16 .
Waianae ward 34 34
"Kalihi" 10 10
i ioanalua Uard 5 1 6
Unspecified 15 5 20

Other 31 _ 7 ____ 38 ......8 ........ 9
(e.g., Jehovah's Witnesses;
La&b of God)

Hone ... ....... _ 29 14 43 3 10
Unknown . .... .. ____ 2 .....2___ ..... 2__ 1 2

Total 330 45 425 101 100

# Church of Jesus Christ of Latter Day Saints



The first Lamoan Congregational (l.K.S.) church in 
Hawaii was the Bamoan Congregational Christian Church in 
Koanalua, Pearl Harbor* According to the informants this 
congregation was begun in 1950 by a group of Samoans who 
had been transported to Hawaii by the United States Kavy* 
Evidently most of these people were fiavy personnel and their 
dependents. Their request that their church Board in oamoa 
send them a pastor was denied because of the Board’s fear 
that a pastor and his family would not be economically secure 
in Hawaii* A Samoan K&vy man then reportedly asked the 
Board if he could serve as pastor and was granted permission 
although he was not ordained and had not attended theological 
school.

In 1951» according to an informant, some elders from 
the Board in Samoa made an agreement with the members of 
the Koanalua church that there would be only one London 
Missionary Cociety congregation on Oahu* In 1961, however, 
some of the members who lived in Kanakuli wished to form 
their own congregation in their own area because the dis­
tance between Xoanalua and Nan&kuli, about thirty miles, was 
too great. One informant attributed the move to an addition­
al issue: the fact that the ¿ioananlua pastor was not an
ordained minister.

As far as can be determined from a synthesis of the 
several reports, the separation occurred in this way. The 
original leader of the movement to establish a church in 
Kanakuli was a "high chief." according to one informant,
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he began by drawing up a petition for families in Hakatani 
Housing to sign, but neglected to include several families 
who lived farther up the highway than the rest# «.hen these 
families became aware of the slight, they complained to the 
pastor of the ¿oanalua church, who replied that they could 
draw up their own petition to be a part of the new congrega­
tion that was to be formed# The reports as to whether or 
not the Koanalua pastor actually approved the formation of 
a new congregation disagreed# The reports did seem to agree 
that the approval of the hoard in Bamoa was not obtained#
At any rate the leader of the kanakuli group then reportedly 
broke custom and officially established the signers of the 
original petition as a new congregation without requesting 
tne participation of the ¿•¿oanarilua pastor in tne act# This 
new congregation assumed the name, "The Tirst Bamoan Con­
gregational Christian Church in Hawaii" and called a oasaoan 
man with some theological training to serve as their pastor# 

According to the same informant, the small group of 
families who had been excluded from the formation of the new 
congregation obtained permission from the moanalua pastor 
to form their own congregation# They obtained the use of a 
scnool building for their meetings and called as their pastor 
an ordained Samoan minister wno was a recent migrant to 
Hawaii and at the time secularly employed# Ihe lay leader 
of this movement was a man who reportedly commanded respect 
because his father was a aatai in ¿*amoa# This congregation 
was named "oamoan Church of nawail#'1 Thus, in 1961 both



Nanakuli Samoan churches were founded*
Another informant did not report that the high chief 

snubbed the second group of families, as the first informant 
inplied. This second informant said that immediately after 
the high chief began to form a new congregation in hanakuli, 
another man, whose father was a matai in ¿¡amoa, also began 
to form a congregation. This source and a third source gave 
the impression that the formation of two congregations rather 
tnan one was the result of two influential persons vying for 
leadership.

wlhich account contains more of the truth is unknown.
The accounts themselves are the data. Both the contents of 
the accounts t&K&n individually, and the apparent conflict 
between accounts, testify to the rifts and tensions within 
the Bamoan community. These tensions seem to be largely due 
to the partial survival of the matai system.

During the summer of this research the First Samoan 
Congregational Christian Church in Hawaii rented the use 
of the building of the Church of Christ in Jkaile on Sunday 
afternoons. Its members were drawn primarily from Hakatani 
Housing, where its pastor also lived. In October the con- 
gregation moved a quonset to serve as a church building onto 
the property of one of its members who owned several acres 
of land in Hanakuli valley. One of the rental units on the 
same property became the home of the pastor, ¿ieports on 
the number of members ranged from thirty to two hundred.
The actual membership was probably not much greater than
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the sixty-two persons in this study who reported membership
in the church«

The Samoan Church of Hawaii met in the public school
for a period of time and then purchased a property on Kahau
FI ace in Nanakuli that contained two buildings for use as a
parsonage and church« in December of 1963 the congregation
was incorporated* In May of 1964 it purchased approximately
one and a quarter acres of land containing ten houses at the
end of the same street for <#5$,000« At the time of the
interview nine of the thirteen families belonging to the
congregation lived in the houses, each paying sixty dollars
a month, which, supplemented by offerings, enabled the group
to meet its seven hundred dollar per month payment on the 

7property« The main objective of this movement was to en­
able members to be free of rent payments in the near future, 
when the debt on the property would be liquidated« The 
settlement was named "oamoan Church Village«" As far as the 
writer could determine in limited Interviews and observations 
the operation was running smoothly« The consensus of Samoan 
informants who did not belong to the congregation, however, 
was that the members had assumed a debt beyond their means« 
"They’re going to run into trouble" was the typical comment« 

Informants were also asked to comment on the relations 
between the two Hanakuli churches at the time of the inter­
view« /in informant from the Hakatani Housing group said,

7 These figures were obtained from the pastor of the 
congregation«
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’’They want to be separate— they fight*” An active member of 
the i'joanalua church said, "The two Aanakuli churches were 
separate in the beginning because it’s the Samoan nature*
It’s like a man builds a house and he doesn’t finish it, but 
he doesn’t want anyone else to finish it* It’s his house; 
he doesn’t want anyone else to touch it* how it’s mostly 
the leaders that are maintaining the separateness* The 
people are friendly toward each other*" The leader of one 
of the churches disagreed with this evaluation of the 
situation, however, by saying that there was no close 
feeling between his members and the members of the other 
church* "For big affairs all three Samoan churches co­
operate* They hold joint meetings at which they say with 
their mouths that they will he friendly and do things to­
gether, but in their hearts they are not friendly*”

According to one informant, the official status of the 
new congregations vis-a-vis the Board in Samoa was straighten­
ed out in the Spring of 1964 when elders were sent to Hawaii 
to meet with representative© of all three churches* All 
three were recognised as L* M* S* Congregational churches*
The Board then issued a statement that there should be no 
more Samoan congregations of its denomination on Oahu; in 
the future, even if an ordained minister should establish 
a new congregation it would not be recognised by the Board 
as an L* M* 3* Congregational church*

The informants spoke often of their ties to the L* M* 3* 
Board in Samoa* Seldom did tney mention their ties to the
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other Congregational churches in Hawaii. Actually all three 
Samoan L. M. 5. churches on Oahu had dual allegiance. They 
were both under the authority of the L* M. 3• Board in Samoa 
and also members of the Hawaii Conference of the United 
Church of Christ, the new church organization which has 
absorbed the Congregational churches. On the one hand, the 
Samoan elders seemed to have much influence on these con­
gregations, and on the other hand, personnel of the Hawaii 
Conference visited them to help them set up programs and it 
was the Hawaii Conference that gave a loan to the Samoan 
Church of Hawaii which enabled it to purchase the property 
for its /illage* A spokesman for the Conference said that 
his organization hoped for a merger of the Kanakuli congre­
gations in the future. He said the Samoans in Hawaii tended 
to follow the Samoan pattern of every village having its own 
chief, own church, own pastor, and thus forming separate 
churches where there were different chiefs* He added, how­
ever, that more and more the Hawaii Samoans were adopting 
American ways instead of looking back to Samoa.

Thus, about one half of the Samoan respondents belonged 
to a 11-Samoan churches which for the most part placed them 
into contact with fellow-Samoans only. In contrast, another 
44 per cent of the Samoans belonged to ethnically-mixed 
churches, chiefly Homan Catholic and Mormon, where they 
were a minority group. Leaders of the two main inter-ethnic 
congregations represented were asked about the status of 
Samoan members in their congregations.
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About one-fifth of the ¿Samoans were Homan Catholics*
These oamoans were about 1 per cent of the total Homan 
Catholic population in the Hanakuli-Makaha area, according 
to the estimates of a church leader* A spokesman of the 
Sacred neart parish, which includes St* hita's church, said 
that not many Samoan members were seen at mass* Those who 
did come to mass generally did not participate in any other 
activities* he stated that they were "bashful” and had 
their social life only amongst themselves* One Samoan 
family, however, was different from the rest; it participated 
in the total life of the parish, including the social life*
The head of the family was the church choir director and 
several other members of the family sang in the choir*

Seventeen per cent of the Samoan respondents were 
Mormons, most of whom belonged to the waianae *ard, where 
they made up approximately 8 per cent of the congregation.
A spokesman for this congregation said that the Samoans 
participated fully in ail activities of the church* He said 
that although they stayed to themselves in the beginning, 
after a few weeks they began to associate with the other 
members* In some cases language was a problem, but not a 
critical problem since most could speak Lnglish* He felt 
that although they were different in some respects from the 
other members they had one thing in common with them: the
church* One Sunday School class was conducted in the Samoan 
language by one of tne migrants* This class was for adults 
only* Children attended regular classes conducted in English.
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The baraoans also had their own choir, though they participated 
in the mixed choir as well» Thus, on the one hand, through 
participation in the inormon church affairs the bamoans had 
relations with non-bamoans; on the other hand, in some 
respects they stood out u  bamoans. different from other 
people in the group*

As stated earlier, religious faith and the church 
played significant parts in the lives of most of the 
respondents* ^any homes displayed religious tapestries and 
pictures* Two examples will serve to illustrate the bamoans* 
dedication to their churches*

A retired bemoan contractor who owned five acres of 
land in wanakuli and rented out several homes said that he 
never set a price for work he did on churches* "I let them 
give what they want# I like help my brothers*" He told 
the interviewer of a plan that was still in its budding 
stage: from his five acres he wanted to give a piece of
property about seventy feet by two hundred feet for a church 
building for the First Samoan Congregational Christian 
Church in Hawaii* ”1 want give them this land so all their 
money no go for pay rent for the other church# 1 will help 
them build* This would be my gift to God* 1 no need it*
They no need pay me* God repays me." It was his property 
on which, two months later, the new quonset-church and the 
parsonage of the congregation stood*

in another household the wife's middle-aged father who 
was visiting from bamou said that during his stay he had
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donated his labor to help complete the new Mormon chapel in 
Waianae, "I’m glad to help my brothers here. That’s our 
belief, our custom,"

Almost 8 per cent of the Samoans reported membership 
in no church, Most of these stated that they had belonged 
to London Missionary Society churches in Samoa, Several 
said, "I stay horae and make prayers to God at home,”

Several households were divided in their church 
affiliation. In one household the Samoan son-in-law and 
his wife belonged to a Samoan Congregational church while 
the rest of the wife’s family were Mormon. In three Samoan- 
Filipino households the members were divided: in one the
wife and children were Mormon and the Filipino husband was 
Roman Catholic; in another the wife and her sister were 
Samoan Congregational and the three children were Roman 
Catholic, though the Filipino husband was reported as having 
no church affiliation; in the third, the wife was Samoan 
Congregational and the husband and children were Roman 
Catholic. In another household the entire family belonged 
to a Samoan Congregational church except for two boys who 
attended a baptist church. The most divided household was 
composed of a Samoan-Caucaoian head, his Samoan wife, their 
two children, his sister, and her Filipino husband. The 
head and his wife, infant daughter, and sister were koman 
Catholic; his Filipino brother-in-law belonged to "rrotestant 
Church"; and his two year-old son, though baptized a Roman 
Catholic was a member of the bamoan church in Hawaii, to
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which the mother’s uncle, the lay leader of that congregation, 
took him* In fact the child’s name appeared as a church 
leader on the sign board at the entrance of the Samoan Church 
tillage*

Summary
Approximately one fourth of the Samoan respondents 

whose formal education was known were either high school 
graduates or had had special training of some kind« Barents 
were concerned about the education of their children and 
particularly about having them become proficient in the 
English language* They preferred Hawaiian schools since 
English is used exclusively in them, whereas in the Samoan 
schools both English and Samoan are used«

Almost all respondents reported membership in churches« 
The main denominations represented were Samoan Congregational 
Christian (L*M«3,), Roman Catholic, and Mormon« Almost one 
half of the Samoan population belonged to the Samoan Con* 
gregational (L*K«3*) Church, of which there were two 
congregations in the area« These two all-Samoan congregations 
were founded by the migrants and had ties both with the 1**24« 3« 
Church in Samoa and with the other Congregational churches in 
Hawaii« The Roman Catholic and Mormon congregations to which 
the Samoans belonged were ethnically mixed«
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FEELINGS TOWARD LIFE IN HAWAII AND VALUES
CHAPTER /

An attempt was made, using the interview guide, to have 
the Samoan migrants in the households express their feelings 
about their life in Hawaii, which inevitably led them into 
a comparison of their present life with their earlier life 
in Samoa* Not only did they look backward in time, but 
they also looked into the future and expressed their goals 
for themselves and their children. Their self-perceptions 
of their lives in nawaii are presented in this chapter under 
these three topics: (a) disadvantages felt; (b) advantages
felt; and (c) desire to leave Hawaii*

ouch self-evaluations of their situation revealed some 
of their conceptions of the desirable, some of those aspects 
of life toward which they reacted affectively (in the positive 
sense.) That is, certain values in their lives could be 
discerned,* Analysis of the data obtained by the interview 
schedule and by observation also pointed to their conceptions 
of "tne good life," It seemed worthwhile to pull together

Values, In the sociological sense have been defined as 
"the things of social life (ideals, customs, institutions, 
etc,) toward which the people of the group have an affective 
regard. These values may be positive, as cleanliness, education 
etc,, or negative, as cruelty, crime, or blasphemy," The 
;-.r:iericati College uictionary (New Tork, 1953); another working 
definition of "value” is "a conception, explicit or implicit,
• • • of the desirable which influences the selection from 
available inodes, means, and ends of action,” Clyde kluckhohn, 
"Values and Value Orientations," in Talcott rarsons and 
Edward bhils, eds., Tftwftrd. & (¿fcngodL MimTJ. SLI (Cambridge
1951), P. 395.



these conceptions of the desirable and to analyse and 
classify them* .»hen this was done, six values in the lives 
of these Hamoan respondents were identified* The second 
part of this chapter deals with a discussion of these values*

feelings Toward Life in hawaii
All the migrant respondents were aaxed the question,

2"iiow do you like hawaii?”. from that lead question the 
conversation was guided with other questions, suen as: "For
what reasons do you like (not like) hawaii?". Are there some 
things that you think are better in L&zaoa than in Hawaii?";
"Do you want to go back to Larnoa— to stay or just visit?"; 
"b.hich do you think is a better place for your cnildren?". 
After several interviews of "feeling-out" the respondents, 
a stockpile of guide questions that could elicit an ex­
pression of feeling began to form.

To the initial question, "how do you like Hawaii?", most 
migrants responded with "Good,” "iiice,” "I like it," etc.
The interviewer did not consider the first answer to be very 
meaningful since she, as a native of eastern United States, 
has often been asked the same question and has given a 
positive answer first simply out of consideration for the 
questioners feelings. This question was used primarily to

2The respondents to this topic were drawn from 51 house­
holds. The remaining 13 have been omitted either because the 
topic was irrelevant (i.e. no one in the household was a 
migrant from oarnoa or the single person with a memory of Samoa 
was not available for interview), or because rapport was so 
low that there was no real communication on this question that 
called for self-expression.
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introduce tne new topic. The real expression of feelings 
came as the conversation progressed to specific topics*
Many persons1 answers changed from "Good" to '’Good, but..,«”* 
In fact, several said, ’’Good, but i want to go back to 
Samoa.” Similarly, others appended their ’’Good” with a 
series of complaints about Hawaii* Un the other hand, a few 
respondents said from the outset; "hot much” or "hot as 
good as oamoa*” another few were non-committal: "it’s just
the same as oamoa.”

Disadvantages felt*— The most common complaint about 
life in hawaii was the high cost of living* respondents 
from at least 40 per- cent of the 51 participating house­
holds complained about rent, food bills, and bills in 
general, explaining that in uarnoa every family had its own 
land and house. The following passages are examples of the 
statements of respondexxts who stressed the high cost of 
living*^
I* Question: "How do you like hawaii?"

answer: "Good, but only one thing; if no more inoxxey,
no can live* But in my country you nave your own food

ao

3 The writer has attempted to repox’t these quotations as 
close to verbatim as is possible with post-interview record­
ing* This is especially difficult since the respondents used 
English ineptly* At all times the exact sense of the re­
spondent’s words is presented; however, the exact form of a 
word may not be (i.e. it was difficult to remember if he used 
a singular when he should have or if he incorrectly used a 
plural, ana whether he said "1 like go" or "I’d like to go”)* 
The decision was to record the incorrect usage whenever the 
writer remembered the incorrect form used and elsewhere to 
record in proper mnglish* Thu% the frequency of inept Lnglish 
in the interviews was much greater than the passages here in­
cluded indicate*



free from the garden....You have your own property— you 
can grow what you want....You don’t have to worry."

II* question; "How do you like Hawaii?"
answer: "Hot bad— it’s just the same as oamoa* except
it’s a free life in oamoa. Hach family has its own 
house and land. You can bulla your nouse any size— it’s 
your house and land....You pay for electricity} water is 
free because eacn village had its own reservoir. Here 
if a man doesn't work, it’s too bad for his family."

Ill, question: "Anything you like in oamoa that is better
than in HawaiiV"
Answer: "Here you stay money; you eat money. You have
to pay for food, rent, water, lights. In Hamoa you pay 
only for lights. You have your own food and nouse. 
hater is free. No taxes— it’s your land."

I/# Question: "How do you like Hawaii?"
Answer: "1 like, but not much. I’m worrying— too much
bill. Here we’re in rent, but not in oaaoa; there you 
have own house."

v# "It’s a hard life in Hawaii# Samoa’s the easy life.
What can 1 do if I have no job? How get money? In 
oamoa you have your own house, own land. Here it’s 
owned by old family; you have to pay rent#"

In one household the head's parents, who had coxae from 
oamoa for a visit, expressed their opinion on the subject#



The mother said Jamoa was better because 11 free anythings; 
land, house, food; only bill is electric bill, #5 a month"
I "electric" mispronounced almost beyond recognition). Her 
husband added that every day he went to that box there (mail­
box) and found a bill, "Always bills,"

Others expressed it thus: "fou spend too much here";
"Here everything goes for rent"; "¿veryting’s free in oamoa," 
beveral persons did not go so far as to say everything was 
free in bamoa, but explained that one needed money only for 
canned foods, store-bought clothes, and— according to one 
man— entertainment, A couple of persons who had been on the 
U*3, mainland stated that things were cheaper there than in 
Hawaii,

One man had a unique and Interesting complaint aoout 
his rented property, besides the fact that he could not grow 
food on it, "In bamoa you had your own land— you could make 
plantation. Here you don’t own the land— it’s 14r, X ’s, In 
bamoa if a person died, you could bury him in the front or 
back yard; but not here,"

There were several complaints about hawaii besides the 
high cost of living. As already alluded to, a few looked 
back longingly to the "easy life" in bamoa, Others were 
homesick for their birthplace and for their families and 
homesteads left behind. Two persons complained about the 
heat in Hawaii, A young woman said she missed the gaa.es 
sne used to play in bamoa, It is significant that only two
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persons mentioned prejudice and discrimination«
Advantages felt.»»Respondents from approximately one- 

third of the households praised the public schools of Hawaii* 
The majority of those who complained about the high cost of 
living went on to say that the Hawaiian schools were better 
for their children than the Samoan schools* In fact, most 
of those parents who expressed a desire to return to Samoa 
stated that they would not return until their children had 
finished their schooling« It should be noted that in no case 
did the interviewer ask the respondent’s opinion of the 
schools« In every case where schools were mentioned the 
respondent introduced the topic himself— usually in response 
to the general question, “How do you like Hawaii?" or to the 
subsequent questions: "Do you want to go back to Samoa?"
and "WMch place is better for the children?"•

The desire of parents to have their children educated 
in Hawaii rather than in Samoa was based on their desire to 
have their children speak English fluently* Only one parent 
expressed the opinion that the content of Hawaiian education 
was superior*, all others concentrated on the language aspect ✓ 
of the difference between Hawaiian and Samoan education«
Again and again the statement was made that in Hawaiian schools 
the children speak English, whereas in Samoan schools they 
speak Samoan« The writer privately questioned the statement

S3
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See pages 104-103 and Case Study 1 in Appendix E*4



that Samoan was the language used in the Samoan public scnools 
and attempted to confirm this report* According to one source, 
instruction in the Samoan school system is in both Samoan and 
English. Samoan is used roughly 75 per cent of the time in 
grades 1-3J 50 per cent of the tiiae in grades 4-6} and 25 per 
cent of tne time in grades 7-9# English is used for all in­
struction in the high scnool* The same source also states 
that: "Graduates of tne elementary and district junior high
schools are not generally proficient in English, indeed the
Samoan teacners in these schools are themselves inadequate

5in their command of English."
The writer concluded tnat these parents wanted their 

children to use English, not merely part of the time, but 
all of the time in school from the first grade on, so that 
they could use it as fluently as Americans* Whether or not 
the parents wanted English to replace pamoan as their 
children’s mother tongue to the extent that they could no 
longer speak Samoan could not be determined* iarents* 
attitudes on this point seemed ambivalent. One father said:
"My youngest son can’t speak Samoan. My wife and 1 speak 
Samoan to each other— he can understand some, but he can’t 
speak it* I speak English bo my children." Other parents, 
however, would no sooner say that they preferred Hawaiian 
schools because the children always spoke English, than they

Committee on interior and Insular ¿dffairs, 67th 
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would interrupt their pidgin English conversation with the 
interviewer to say something in Samoan to a child* Some of 
these parents were the same ones who complained that in Samoa, 
though their children used English in the classroom, they 
talked Samoan with their friends outside the classroom*

The following passages are some examples of Samoan 
parents* attitudes toward hawaiian schools and their children’s 
education* Most of these have been selected to show how the 
children’s education was the factor keeping the discontented 
from returning to Samoa*

1* Question: "How do you like Hawaii?"
Answer: "Just so— I like go back*"
Question: "For what reason?"
Answer: "Because my husband like go back— to see his
parents*"
Question: "Which place do you think is better for
your children?"
Answer: "Here— Hawaii— because speak English every
time* In Samoa teachers are Samoans* Children speak 
English only in school; when go home speak Eamoan*"
(During the interview this young woman spoke English 
to her two-year old son*)

II* Question: "How do you like Hawaii?"
Answer: "Hot much* • • »Too much bill here*" (Wanted
to return to Samoa*)
Question: "In which place do you think your children
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would have a better life?”
Answer: ”Here.”
Question: "For what reason would you say that?"
Answer: "To go school here. Schools much better here*
In Samoan schools, speak Samoan. The teacher speak 
Samoan# Thatfs why the older Samoan here not much 
for speak English#"

III* Question: "How do you like Hawaii?"
Answer: "I like, but not much# i ?m worrying: too
much bill# • • •"
Question: "Would you JLiae to go oackY"
Answer: "Sure#"
Question: "Do you think you will?"
Answer: "My husband and X talk about that, but he says
keep the children in school here— wants them to learn 
English* In Samoa, speak English only at school; when 
go home, speak Samoan*" (She wanted them to speak 
English all the time so that they would "train" them­
selves to speak English* When questioned about herself, 
she stated that she wanted to speak both languages.) 
Question: "So you want them to speak English?"
Answer: "fes, X want them to be smart boy and smart
girl* . * ."
Question: "Which is better for your children: Hawaii
or Samoa?"
Answer: "Hawaii, because speak English* Hut Samoa is
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good too— there they don't worry about bills*" (During 
the interview she spoke bamoan to the children*)

I/# Question to 14-year-old girl: "Nould you like to go 
back to Samoa?"
Answer: "Not exactly* • • .Nanaikapono School is my
best school* • • *"

One criticism of Hawaiian public school education was 
launched* A fourteen-year-old girl who was emphatic about 
her family's dislike for Hawaii said: "The schools are
better in Samoa— theyfre harder* Nanaikapono School is too 
easy— they use sixth-grade books in seventh and eighth- 
grades— like in arithmetic* In Samoa we maybe use fourth- 
grade books in third grade*"

That these Samoan migrants placed a high value on a 
command of nnglish stood without a doubt* The question was 
not whether or not their children should learn to use English 
fluently, but rather which school would teach their children 
more English* For example, after one young woman had ex­
plained that she wanted her children to attend Hawaiian 
schools because in Samoan schools the Samoan language was 
used, the Interviewer asked, "You want your children to 
speak English?" Her response was an emphatic "les" accompanied 
by a look that seemed to say, "That's an odd thing to ask; 
of course I want them to speak English; there's no question 
about it*" This woman— like many other bamoan parents—  
wanted to return to bamoa, but stated that the main consider-
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atlon preventing her return was her desire to have her 
children use English as much as possible* This attitude 
suggests that Samoan parents have learned that economic 
and social advancement--in Samoa as well as in the United 
States— accrues to him who is most proficient in «nglish, 
and that they want their children to be successful in modern 
materialistic terms*

Another appeal of Hawaii— although a secondary one accord­
ing to the expressions of the respondents— was the economic 
opportunity it offered* Several men stated that life was 
much better in Hawaii because they could get better-paying 
jobs. Several wives said they wanted to return to Samoa but 
their husbands did not because they liked their jobs in 
hawaii* A man who migrated in 1959 reported that it was hard 
to get jobs in Samoa. Before migration he had made only 35 
cents a day* He added, however, that the employment situation 
in Samoa had improved in the last few years* He further 
observed that, although wages were much lower there, his 
family had its own land with which they could "make a 
plantation*" Similarly, a woman pointed out that salaries 
were lower, but one needed money only for clothes and canned 
goods bought from the store; otherwise "life is free in 
Samoa.w

Other persons, however, did not see the relationships 
between few jobs, low wages, and a life close to subsistence 
on the one hand, and more jobs, higher wages, and more 
monetary expenses on the other hand* In one breath they
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would mention their delight in having better jobs in Hawaii, 
and then in another breath would complain that "you need 
more money in Hawaii" and would reminisce about life in 
Samoa where "you have your own house and land, and food is 
free#" They seemed to want to place together incongruent 
institutions pulled from two different types of societies.
It should be noted at this point, though, that some migrants 
seemed thoroughly contented with modern, industrial society. 
One man, for example, expressed satisfaction with his job 
as foreman, saying that he made "good money here," and not 
once complaining about the increase of bills in Hawaii« 

desire to leave Hawaii«--A minority of respondents 
stated definitely that they desired to return to Samoa; 
however only two men, one with his family, had definite 
plans of returning in the near future« ¿oney worries and 
family ties were the two basic reasons for the desire to 
return« ¡'¿any of the others who desired to return stated 
that they would probably do so after their children were 
finished with school, married, and employed in the United 
States« Two old women desired to return to Samoa but were 
more or less stranded in hawaii« One, seventy years old, 
reported that she had come with her young grandson to visit 
her daughter but had no money to return, bince her daughter, 
who lived in military housing and had several children, 
could not accommodate her and the boy, sne had rented a three- 
room house in the rental tract which houses the largest Samoan 
concentration in the area. The other woman could not return
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to Samoa because she had been given the care of seven young 
grandsons. She simply said, "I can*t go back because I have 
all these children now.” Later on in the interview she stated 
that since she had the children she wanted to stay in Hawaii 
because of the good schools*

Many respondents reported that they had returned, or 
would like to return, for visits only. Two men reported 
that it was their custom to go back every year. One or 
two parents had taken a couple of their children back witn 
them to see the grandparents. Several others stated that 
it was their hope to take their children back to see their 
birthplace and to visit the rest of the family still living 
in Samoa. A middle-aged woman put it this way: "I like go
back to look, then come back to Hawaii. I like take the 
children, too, just to look— they no can stay there.”

Although respondents were not specifically asked for 
their reactions toward migration to Finland United States, 
a few commented on life there. A young man stated that he 
liked the Mainland better than Hawaii because things were 
cheaper there; however, he liked Samoa best and planned to 
return within a couple years. A young woman had almost 
identical feelings, although she added another complaint 
about Hawaii, saying that it was hotter than both the Main­
land and Samoa— so hot that she became sick. Though she 
preferred Samoa most of all, she planned to return to the 
Mainland where she had lived for six and a half years before 
moving to Hawaii in 1963. A third person who expressed an
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opinion about the Mainland was a young, part-Samoan woman 
married to a Caucasian serviceman who said that she did not 
like Hawaii much, but rather liked "it down the Mainland.” 
"There’s lots of fun there. • • I went to Disneyland. • .no 
fun in Hawaii." khen the interviewer asked if she had gone 
to Waikiki she responded, "fes, but it’s not fun like down 
the Mainland. . . .  There is fun in damoa, but it’s too hot 
there, damoa and Hawaii are too hot; it’s not hot on the 
Mainland." Another young woman wanted to migrate to the 
Mainland because her brother was there. Finally, an older 
man,who had migrated to Hawaii in 194$* had become economically 
successful, and shortly before the time of the interview had 
settled his family in dan Diego, stated that he liked Califor­
nia, Hawaii, and Samoa and planned to travel back and forth 
among the three places.

/alues
Through analysis of the picture of the daraoans obtained 

by interview and observation the writer identified certain 
values, or things of life {customs, institutions, etc.) which 
they deemed desirable. These values were: (1) economic
security; (2) extended family relations; (3) a good life for 
their children; (4) education and proficiency in the English 
language; (5) religion and the church; and amongst some, (6) 
the old life in damoa.

Perhaps the first value should be qualified. It is 
evident that the respondents valued economic security. How­
ever, many wanted economic security in Western, industrial
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society. Economic security per se was not their desire or 
they would have remained in oamoa where, according to their 
account, economic security "on your own land with your own 
house and free food5' prevailed, The desire for money and > 
the goods and services it could purcna&e had evidently be­
come a strong influence in their lives.

That extended family relations were valued is evident 
both from the data on the number of households which in­
cluded persons outsiae the nuclear family of the head, and 
from tne expressed homesickness for relatives still in bamoa 
and the desire to return to visit them, hot once did the 
writer sense that members of the head's own family begrudged 
tne presence of cousins, uncles, etc., in the household, 
usually in a house that would be considered very over-crowded 
by American middle-class standards, many— if not moat— of 
the child relatives had evidently become a part of their 
respective households until maturity and were considered full- 
fledged members of tne families, like adopted children in 
American homes« The "giving away of a child" to a relative 
or, from the other end, the takixig in of a child is evidently 
so common and so satisfactory to both parties txiat legal 
adoption is considered unnecessary, ioung cnildren of two 
of the heads interviewed were living with relatives in bamoa. 
One was an Infant born in hawaii and taken to bamoa when only 
a couple weeks old by an aunt who, according to the infant's 
mother, said, "fou have too many children, i ’ll take the 
baby because sne doesn't know you yet." relatives were
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depended upon to give aid when trouble arose* For example, 
one household had incorporated into itself shortly before the 
time of the interview, two young nephews of the wife who were 
victims of a broken home* Finally, visiting relatives were 
taken into the household to stay as long as they liked and 
they might very well be encouraged to move in permanently*

The Samoan custom of extended family relations in the 
economic sphere was disintegrating in Hawaii, however, as 
the respondents* comments on the system show* In
fact, strong individualism was the code for at least one 
Samoan in Hawaii* This young man, who was one of the most 
assimilated respondents, stated that he had been invited to 
relocate in California with some relatives, but that he 
preferred to stay in Hawaii where he had a good job and was 
not "dependent on anybody else."

That the respondents were concerned about the welfare 
of their children and desired to prepare them for a secure 
adult life is shown by their keen interest in their children's 
education and in their willingness to sacrifice their own 
desires (e*g* to return to Samoa) in order that their children 
might have benefits* ¿ielated to their value of a good life 
for their children was their value of education and pro­
ficiency in the English language* Actually it might be more 
correct to state the fourth value as proficiency in the ¿.nglish 
language and delete the value of education per se, for every 
reference to education and the schools referred only to the 
teaching of and the use of English in the schools* The
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single exception to this statement was the father who wanted 
his children to live in the ''bigger environment'' that Hawaii 
offered vis-a-vis uaraoa and "to learn about Western Civil­
ization" in the Hawaiian schools« However, as far as the 
interviews with the other respondents were concerned, the 
question was not one of education vs. non-education, but 
rather one of the relative merits of bamoan and Hawaiian 
schools based in turn on the relative merits of the bamoan 
and English languages. The value of education itself was 
unquestioned«

The importance of religion and the church in their 
lives is evidenced by the fact that most respondents were 
members of congregations, by the fact that churches were the 
hub of social organization outside tne family and the chief 
focus of the leisure activities of many, and by the religious 
pictures and tapestries in the homes« The single fact that 
two all-^amoun congregations were established in wanakuli by 
migrants most of whom had been in Hawaii only four or five 
years witnesses to the significant part that the church played 
in their lives«

Finally, some of the respondents valued the pattern of 
life in pre-industrial bamoa, reminiscing about the "easy 
life" and the "free life" back home«

Summary
The migrants were satisfied with certain aspects of 

their lives in Hawaii and dissatisfied with others. They
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were pleased with the Hawaiian schools and with the better 
jobs and higher wages they had in Hawaii* They typically 
complained, however, about the high cost of living in Hawaii 
and about the fact that they had to pay food and rent bills 
whereas in bamoa they did not* Although they missed relatives 
in bamoa and made visits back to their old homes, very few 
had definite plans of returning to bamoa permanently*

The values of the bamoans of this study can be summarized 
as follows: (lj economic security; (2) extended family
relations; (3) a good life for their children; (4) education 
and proficiency in the hnglish language; (3) religion and the 
church; and, for some, (6j the old life in bamoa*
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CHAPTER 71 
RELATIONS WITH THE LARGER COKMUNITY

This chapter deals with the relations, both organized 
and informal, of the uamoans with the larger community in 
which they lived. attention is focused on Indices of 
acculturation ano assimilation: out-warriage, the most
intimate form of relations with tne members of the larger 
community; anti-Samoan px'ejudice on the part of tne larger 
community, as perceived by tne oamoans; and three physical 
aspects of acculturation, namely, food, clotning, and home 
furnishings*

Organized and Informal Relations 
No oamoan respondent reported membership in any secular, 

non-Samoan formal organization* In fact, only two oamoans—  
both men— belonged to Samoan secular organizations: one
reported membership in the Samoan Civic association and the 
other in the Samoan Parents and Children Association* It 
was assumed that for most respondents the activities of 
their churches replaced membership in other formal organ­
izations, for the churches offered many social activities* 
Church activities for approximately one half of the church 
members placed them into contact with non-bamoans who were 
members of the same church. In contrast, church activities 
for the other half who belonged to the three bamoan Congre­
gational Christian churches on Oahu tended to strengthen the 
boundaries of the in-group— to preserve bamoan culture and



make them conscious that they were Samoans, different from the 
other people around them« For example, services were conducted 
in the Samoan language*

however, the Samoan congregations did not isolate their 
members from the larger community as much as might be ex* 
pected. As already mentioned, the Samoan churches were 
members of the Hawaii Conference of the United Church of 
Christ* This put them in contact with non-Samoans of their 
denomination* Within the Kanakuli community, too, the 
Samoan churches at times brought their members into relation­
ship with the larger «immunity* For example, when the Samoan 
Church /illage held its dedication festivities in the summer 
of 1964 it advertised the event in the local newspaper*
This action indicated both that the members thought of them­
selves as a part of the larger community and as a group that 
the larger community was interested in, and that they wanted 
the larger community to know about their activities* Further­
more, though it did not read "public invited," the article 
served as an invitation to non-Samoans to attend, for it 
Informed persons who were curious about Samoan customs of 
the event* Several non-Samoans (Hawaiians, Caucasians, 
and Orientals, and including the writer) did attend and were 
cordially received« Likewise, the very sign, "Samoan Church 
/illage," on Farrington Highway must have been placed there 
to inform the larger community of the group*s existence, for 
certainly all Samoans knew where the village was located* It 
might also be mentioned that when the ministerial association
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of the V*aianae area Invited the choir of the other Samoan 
congregation in the area to sing at its 1904 &aster service, 
the choir obliged and shared some Samoan hymns with the 
larger community#

In conclusion, organized activities generally tended to 
set the Samoans apart as a separate group, and where they did 
bring them into participation with the larger community the 
Samoans were usually facing the larger community &s Samoans, 
showing non-Samoans Samoan culture, showing how Samoans were 
different from other groups in the community#

Informal relations, on the other hand, brought the Samoan 
into primary relations with non-Samoans, not primarily as a 
Samoan but as a person with personal attributes# for example, 
in some neighborhood play groups and in school activities 
the Samoan young person had primary relations with members 
of other ethnic groups# However, limited observations 
indicated that most of the "off-hour" friends of Samoan 
children and adults were other Samoans, except for non- 
Samoans who had married into the family# This leads into 
the topic of out-marriage, the major evidence of the fact 
that informal relations must have been more prevalent than 
the observations of the writer indicated#

Out-marriage
Of a total of sixty-three married couples having at 

least one oamoan spouse and with both spouses residing in 
the household at the time of the interview, twenty-one, or



exactly one-third, were out-marriages« Fifteen husbands
and six wives were non-aamoans« Nine of the fifteen husbands
were Filipino, while the non-Samoan wives were all Hawaiian*
or part-Hawaiians. Table A/ gives the ethnic membership of
the non-Samoan spouses«

TABLE X'/. ETHNIC MEMBERSHIP OF 
NGN-SAMOAN SPOUSES OF SAMOANS
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fifchnid-MTfiUP Wives Total
Filipino 9 9
Hawaiian 5 5
Caucasian 3 3
Hawaiian-Caucasian 1 1 2
Hawaiian-Chinese 1 1
Negro - L --- ...jr-.—

Total 13 6 21*
* To cross-check with Tables III and Vi9 the total here 

should be 22« The missing case is a female, non-Samoan head 
whose Samoan husband did not reside in the household} 
technically, therefore, she was not the spouse of a Samoan 
included in the data and for this reason has been omitted 
from this table«

More than 21 cases of out-marri&ge were actually dis­
covered« Some individuals whose spouses were not residing 
in the household relayed information about their absent 
spouses« This information, when it concerned a non-Samoan 
spouse, generally increased the figures for out-marriage to 
Hawaiians and Caucasians* The following are some examples 
of additional out-marriages, A female head whose Samoan 
husband resided in California in military service was



Hawaiian-Caucasian# A young Samoan woman was the widow of a 
Hawaiian; similarly, a middle-aged oamoan man was the widower 
of a Hawaiian# Two children living in the household of an 
aunt were the offspring of a Samoan-Kawaiian intermarriage#
A Samoan woman married to a Filipino at the time of the 
interview had previously been married to another Filipino, 
before that had been married to a Caucasian man, and before 
any of these marriages had had at least one full-Saraoan 
child# Another Samoan woman, married to a Samoan at the 
time of the interview, was the divorcee of a Caucasian with 
whom she had had one child# Finally, at least two of the 
child relatives living in Samoan households were offspring 
of Samoan-Caucasian marriages# As was indicated earlier, of 
117 American-born Samoans in the area, 67, or more than half, 
were part-Samoans#

Two spouses were part-Samoans# In one case a Samoan 
woman was married to a Samoan-Caucasian who was born in 
Samoa and had an English name# In the other case a part- 
Samoan woman, whose father was Samoan and whose mother was 
Hawailan-Chinese, was herself out-married to a Hawaiian- 
Caucasian#

According to Table IV Samoan women out-married 2*5 
times as frequently as Samoan men# This pattern seems to 
be more like the out-marriage pattern of the native 
Hawaiians, and different from that of the Oriental immigrant 
groups in Hawaii, whose men out-married more than the women# 
It is also evident from the table that all Samoan-Filipino
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and oamoan-Caucasian intermarriages were one way; no case of 
a Samoan man married to a Filipino or Caucasian woman was 
found«

The raost noteworthy feature of the out-raarriages was 
the peculiar pattern of the samoan-Filipino marriages.
There was a noticeable pattern of young Samoan girls married 
to Filipino men much older than themselves. Filipino 
husbands were from seventeen to forty-two years older than 
their ¿Samoan wives, the exact figures being: 17, 19, 22,
23, 24, 32, 32, 36, and 42 years. The difference in ages 
in the case with the greatest span may have been even greater 
than that reported. The girl was eighteen years of age; the 
husband at first could not remember his age, but when pressed, 
stated, nabout sixty." His appearance testified that he 
might have been slightly older than sixty years of age«
Since the husband was not at home when the interview began, 
the wife and her parents answered the first questions. It 
is interesting that when the question of the husband's age 
arose, the forty-two year-old father of the wife said 
immediately, "Oh, he's an old man."1

Whatever the reasons behind these atypical marriages, 
the participating couples were experiencing a normal marriage 
relationship at least to the extent of procreating children. 
All but one of the nine Samoan-Filipino couples had at least
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one child from their union. Three of the husbands had been 
previously married, evidently to other Filipinos, and four 
of the wives had been married previously, generally to other 
Samoans. All seven who had been married before had at least 
one child by that earlier marriage who lived in the house­
hold of interview. Information about the previous marital 
status of the other spouses was not available* It is quite 
possible that the remaining Filipino husbands had not been 
married previously, but belonged to that group of Filipino 
laborers who were unable to marry when they were young
because of the tremendously unbalanced sex ratio among

2Filipino immigrants in Hawaii at that time. Ferhaps if 
these men were to marry at all, their prospects would be 
improved if they turned to very recent, unsettled migrants 
of a tiny minority group. An intensive study of these 
couples would make it possible to pursue this hunch.

Although the attitude oi respondent toward out­
marriage was not a topic of the interview guide, in one or 
two instances he revealed his or some other Samoan*s feelings 
on the subject. The following excerpt from the interview of 
a young Samoan woman both reveals a mother’s feelings about 
out-marriage and vividly describes the dissolution of a 
Samoan-C&ucasian intermarriage and the ensuing problems*

The speaker is a twenty-seven year-old woman who lived
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In a three-room rented house with her twenty-nine year-old 
Samoan second husband and her six year-old son by her 
Caucasian first husband. The names are fictitious.

nl came to the Mainland in 1936 with jay brothers and 
sisters. I married a Navy Chief named Smith— a Haole. he's 
been in the Navy for twenty-four years. He's much older 
than me but he looks young. He was always out to sea. I 
didn't like living alone with the boy /their young so]q7* 1 
was afraid, because of hearing about people killing each 
other and things like that. I told my husband. He said X 

should move in with my sister. I did, but my sister had 
five children. She always went out and left me to baby-sit. 
It was more worse; I couldn't take it. While my husband was 
out to sea, 1 packed-up our stuff and sent it to Hawaii. Me 
and the boy moved here. I wrote back and told him X wanted 
to divorce him and settle down hero. The reason was that 
he was always out to sea. I divorced him.

"Then I was going to rnarry a Haole from Bchofield— he 
was twenty years-old. But my mother came from Samoa and 
said 'no'— she said I should wait for Milo. She said 1 
should marry a good Samoan boy. I did. The soldier still 
comes by to see me. I tell him i'ra married to Milo* He 
and Milo got into a big fight on the porch.

"I told Bmith that I was going to re-marry. He was 
worried about his son. He came to see me about two months 
ago* He wrote ahead of time. We— Kilo and me— met him at 
the ship and brought him back here. I explained it to Milo.
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He understands. He understands that it’s because the boy is 
Smith’s son* Smith lived with us two weeks. He slept out 
there with his boy; me and my husband slept in here.

"Smith says he still loves me. He was sending *120 a 
month for the boy. But Milo didn’t want the money, he 
wanted to adopt the boy. But Smith said he couldn't adopt 
him. fc'e all talked about it here in this room. We made an 
agreement that Smith would stop sending the money and Milo 
would not try to adopt the boy. Smith is still putting 
money in the bank for his son, He showed us the book. He 
told me, ’If Kilo is ever mean to you or the boy, let me 
know.’ He’s coming back next month for a week. My husband 
understands."

Anti-Samoan Prejudice
It had been anticipated that some respondents would 

comment on prejudice and discrimination in response to the 
question: "How do you like Hawaii?" In only two cases did
this occur, A fourteen year-old girl said, "Hawaiian kids 
make trouble at school. They say ’stupid Samoans,’ I give 
them a licking. Then we get called into the principal and 
I tell him about it and he says not to do it again. I 
never get paddled." The other case was an eleven year-old 
Samoan-Caucasian girl who commented that Caucasians often 
did not like Samoans. The example of prejudice she related, 
however, involved a Japanese man who, she said, accused 
Samoans of dirty habits. "He said— excuse me— they move
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their bowels and urinate all over, •
when rapport with the respondent was high the inter­

viewer questioned him specifically on prejudice and discrim­
ination shown toward oamoans* Generally the question was 
phrased tnus: 11 do you ever feel that people are nasty or
mean to Gamoans just because they are oamoans, that people 
in n&waii don't like -suaoans just because they are bamoans, 
that people have bad thoughts about oamoansV” if there was 
a positive response the next question was: "which people
act (or feelj this way'.' Is it usually a particular kind of 
person or group of people?" in some cases where no group 
was volunteered the interviewer mentioned a group that had 
been named by other respondents as showing prejudice and 
then noted the speaker's comments.

An eighteen year-old married woman volunteered the 
opinion that Hawaiians often had negative attitudes toward 
Samoans. "They say Samoans are wild, they say they come 
to Hawaii because they don't have good houses in oamoa," 

another woman when asked about prejudice responded,
"Yes, that's another thing, Ihere is bad feeling against 
Garooans, Often oamoans don't have enough education," when 
asked if it was usually one particular group that was 
prejudiced she replied, "Hawaiians," This answer unfortunately 
was not elaborated upon since tne interview was interrupted 
at that point.
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Bince Hawaiians were mentioned several times as being 
prejudiced against Bamoans, several respondents were asked 
specifically to comment on hawaiians* feelings toward 
Samoans. A young man said, "If a Hawaiian gets into a bar­
room fight— like downtown— you’ll often find it’s a oamoan 
h e ’s fighting with." A young woman, when asked what she 
thought about her teenaged neighbor’s statement that Hawaiian 
children made trouble for Baiaoan children at school, said, 
"kids are too young to know what they fight about— some 
Samoan kids make trouble, too." »hen asked about relations 
between adults of both groups she said, "Borne Hawaiians are 
nasty. They say, ’Go bach to Bamoa, * They drink and fight 
amongst themselves. Then they turn on Bamoans and talk 
nasty about them. • • They often have some Bemoan blood 
themselves,"

On the other hand, some persons responded to the 
question about prejudice with an "I don't know about that" 
or said that they had not experienced anti-oamoan prejudice. 
For example, a teen-aged girl said that she never felt other 
students had bad feelings toward oamoans and that she had 
no trouble in acquiring non-Bamoan friends. This reported 
absence of prejudice toward Bamoans is an interesting 
evaluation of the situation when one considers the fact that 
the writer received the impression from Caucasian and 
Japanese persons in the area with whom she talked, that they 
generally placed all Bamoans at the very bottom oi the socio­
economic ladder and held definite, uncomplimentary stereo-

106



way, Gome Samoans do, but 1 don't, I don't want to make 
shame*" Most of the women were barefoot*

The majority of the men wore trousers, although the
lava-lava was quite common. &any of the tx*ousers-clad men 
had just returned home from work at the time of the inter­
view; it is quite probable that later in the evening they
donned a lava-lava. The pastor of one of the Samoan congre­
gations was clad in a lava-lava every time the writer saw 
him: he wore it while walking along the street and while
driving his car. On special occasions he wore a plain gray
lava-lava with a dark blue suit coat. At another household
an old Samoan man, disturbed in his bedroom by the knock of
the interviewer, came to the door clad in a lava-lava made
from a blanket. It is interesting also that a sixty-one 
year-old Caucasian man who a couple of years before the 
interview had traveled to Samoa, married a oaraoan woman, 
and brought her and her daughter to Hawaii, was wearing a 
bright lava-lava when the writer visited his home.

During the summer older boys generally wore trousers 
such as blue jeans; smaller boys wore either trousers or 
shorts. Older girls wore muu-muus, shorts, or slacks; 
little girls most commonly wore dresses or muu-muus, al­
though some wore shorts. At school the Samoan children and 
teen-agers dressed like their classmates: trousers, shirts,
dresses, skirts and blouses, and, at least in the upper 
grades, shoes.

Gome pre-school children, however, wore nothing at all#
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types of them. They saw them as lazy, wild, uneducated, 
uncivilized, irresponsible— but also as friendly. The writer 
feels that in most cases the respondents were not giving 
their true feelings on the matter, although it also seems 
plausible that many of tne Bamoans were unaware of the 
stereotypes of their group held by the larger community since 
there was no overt anti-Bamoan hostility as far as the writer 
could see. It is of course also possible that these stereo­
types were not as prevalent as the writer supposed. The 
present study was not designed to study the feelings of the 
larger community toward the Bamoan migrants. This topic is 
one that deserves attention in future research.

Selected Aspects of Acculturation 
Clothing.— The most common costume of the women 

respondents was the rauu-muu. Others usually wore plain 
dresses of bright material or pedal-pushers, Oever&l wore 
shorts or slacks and at least three women wore a lava-lava, 
the Oamoan garb made by taking a length of material wide 
enough to extend from the waist down to a few inches below 
the knee and wrapping it in a special way around the waist, 
Kany of the women, though they did not happen to have lava- 
lavas on at the time of the interview, wore them frequently. 
The comments of a teen-aged girl from the Bamoan Church 
Village about the use of the lava-lava are interesting:
1 wear a lava-lava lots of times around the house or when 
I ’m walking in the Village, but not to walk along the high-



In most cases adults evidently thought that this situation 
offended the writer, for, though nothing was ever said, they 
clad tne children during the course of tne interview, ior 
example, during the course of an interview with a young 
woman on the porch of a relative's home, a man made his 
appearance from inside the house, staying only long enough 
to put a pair of shorts on a naked two year-old boy who was 
observing the interview. In another case the interviewer 
entered a home where the older children were dressed, but 
the two year-old boy and one year-old girl were naked* 
Immediately the mother sent an older boy to get underwear 
and a dress for the little girl, Eventually the little boy 
was also clad in underwear. On the other hand, at a third 
home an unclad four year-old boy playing outside the home 
remained unclad tnroughout the interviewer's stay. It is 
interesting that this boy, like another boy his age, had 
shoulder-length hair.

Gome babies were clad in diapers but as far as the 
writer could determine, the more common practice was to do 
without diapers, in one family the one wonth-olu baby was 
simply wrapped in a thin, white cloth that went around it 
several times, an older baby, if clad at all below the 
waist, typically had no diapers under the play-suit,
Babies, as well as older children, were usually barefoot.

Observations on the dress of the Gamoans of the area 
were also obtained during the dedication celebration at the 
Gamo&n Church /illage. Those who participated in the
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festival wore native Samoan costumes; short and long lava- 
lavas for the men; short lava-lavas and halters for the 
dancing girls and short flared dresses atop long lava-lavas 
for the women who served# However, this was festival dress 
and revealed nothing about the daily dress of the participants* 
The writer was more interested in the apparel of the audience# 
Most of the Samoan men wore trousers and sport shirts, 
although several wore lava-lavas. One young man wore a full 
dark, wool suit# (The writer suspected that he had recently 
returned from Mainland United States and was advertising this 
shatus symbol#) Samoan women came to the celebration dressed 
in various ways* muu-muus, dresses, jumper or skirt with 
blouse, pedal-pushers, slacks#

Food.— Several special informants were questioned about 
the food habits of Samoans in Hawaii# The following comments 
of two young persons are representative of the picture of 
eating habits drawn by the informants,

Male high school student: "In Samoa we ate taro and
bananas all the time. We ate too much# Be ate as many as 
eighteen bananas a day* Since we came to Hawaii, we don’t 
eat as much. Be still eat a lot of taro. We buy it at 
Sand Island and in Kakatani Market. We also eat rice and 
potatoes here— rice more than potatoes. Here we don’t even 
have one banana a day.

"For breakfast we usually buy bread. We make our own 
jam by squeezing the juice out of the meat of coconuts and 
cooking it in a pan with sugar. Sometimes we cook rice with
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coconut juice for breakfast. It’s delicious.
"It’s the custom in Samoa to eat only twice a day: in

the morning and evening. My family still follows this habit 
here. My brother and I don’t eat lunch at school.

"We eat our evening meal when it’s ready. That’s 
usually around six o’clock. We use a lot of corned beef
like we did in Samoa. In Samoa we also used a lot of fish
and pork. We eat them here, too. But corned beef is used 
most.

"We drink water mostly* We also make our own drink of 
coconut milk* We get the coconuts from neighbors who have 
them in the yard* We ask if we can take some* 1 don’t 
drink coffee or tea since I’m a Mormon* But other Samoans 
here drink them. My family also drinks cocoa and a Samoan 
tea made with lemon leaves. I never drank milk in Samoa.
I first tasted it over here. The first time I didn’t like
it; I took one sip and poured the rest away. Now I’ve
learned to drink it.

"In Samoa we don’t eat much sweets. Uur parents tell 
us it is bad for our teeth. Here we still don’t eat much 
cake and other sweets. Some Samoans do eat cake and candy 
here. In Samoa I loved ice cream, when we first moved 
here, all the people who came to our home to visit us brought 
quarts of milk and ice cream. We had so much we let it 
spoil. Now I don’t like ice cream— I got tired of it."

A teen-aged girl reported that her family also ate 
taro in Hawaii but that it was not a part of every day’s
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diet since they also used rice and potatoes* Her family, 
too, made coconut juice jam* They used all kinds of meat, 
especially chicken, pork, and corned beef. Their breakfasts 
included packaged cereals. She strongly disagreed with the 
first informant's statement on the Samoan custom regarding 
lunch, saying that Samoans in Samoa and in Hawaii ate a 
midday meal* Similarly, when the interviewer asked if cow 
milk were scarce in Samoa because of the first informant's 
report of his new experience with milk in Hawaii, she ex­
pressed surprise, saying that her family had always had milk 
in Samoa* She explained the differences between her experiences 
and those of the boy (whose anonymity was kept) by saying:
"All families in Samoa are not like his* He must be from a 
poor family*"

A few additional comments on the food habits of the 
subjects can be made from the writer's observations* During 
one Interview several young people were having a late break­
fast of stacks of buttered toast, a hot liquid in a coffeepot 
(the exact contents were not determined), and a grayish- 
colored sauce-like food which the writer assumed was coco­
nut juice jam, all eaten from dishes laid out on the mat- 
covered floor* Observations in other homes supported the 
girl's report that Camoans in Hawaii generally ate a midday 
meal* At a celebration in the Samoan Church Village, the 
evening meal consisted of large slices of taro, ham, pork, 
and chicken, and a fruit drink*

while in homes the writer was served such refreshments
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as fresh coconut meat, a Samoan drink of fresh pineapple 
juice mixed with milk, other fruit drinks, kool-aid drink, 
and pie and ice cream*

Home furnishings.— In the majority of the homes the 
entire livingroom floor was covered with Samoan mats placed 
together with much over-lap; in many of the other homes several 
mats were scattered on the floor* One household had the entire 
floor of its large front porch covered with mats on which the 
women and children sat much of the summer-day playing cards.

Many living rooms contained stuffed furniture, usually 
sofas and chairs made of koa wood with stuffed cushions* In 
quite a few homes beds in the livingroom doubled as couches—  
sometimes as the only seats, sometimes in addition to chairs. 
These beds were usually single-bed mattresses on a frame, 
covered with bright cloth, although in several cases the 
livingroom contained a double bed with springs, whatever 
kind of bed, it was always neatly covered.

Some llvingrooms contained no stuffed furniture or 
bed-couches at all, but only mats and one or two metal chairs 
of the card table type* At least three homes had nothing but 
mats in the livingroom. In one home, for example, the wife 
and her Samoan guests sat on the mat-covered floor, while the 
daughter lay on the floor doing school lessons. It is 
interesting that most of those persons who were sitting on 
the floor (always on mats) when the interviewer approached, 
showed that they realised she was unaccustomed to such 
procedure either by apologising for the fact that they had
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no seat to offer or by pulling up the single metal chair for 
her. this was in spite of the fact that the interviewer 
never hesitated to sit on the floor« One old man, apologizing 
for the lack of a chair in the livingroom, took the inter­
viewer into the bedroom to sit on the bed* Similarly, the 
women playing cards on the front porch already mentioned, 
pulled up a small bench for the interviewer, although every­
one else was sitting on the floor* On the other hand,
several respondents did not seem the least bit bothered to
have the interviewer sit on the floor with them*

Many livingrooms were decorated with pieces of tapa 
cloth, pictures and tapestries usually of a religious nature, 
family photographs, bead leis, and short curtains of bright 
Samoan cloth tied back with a sash in the doorways between 
the livingroom and other rooms* Ball tapestries typically 
portrayed Jesus Christ, The Last Supper, or nature scenes* 
Often the walla were also adorned with pieces of tapa cloth 
of various sizes on which family photographs encircled by 
bead leis were mounted. Some tapa pieces hanging alone 
contained religious symbolism, such as the cross, in the 
design. Paintings of Jesus hung on the walls in several 
homes*

The interviewer seldom obtained a full view of the 
bedrooms in the homes* beds in the livingroom or in a 
bedroom visible from the livingroom were typically mattresses 
on a bed-frame or supported by boxes, often with two or more 
mattresses on top of each other* It seemed to be a common
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practice for smaller children to make beds on the mats on the 
livingroom floor from several covers, which were put away in 
the morning. Dressers and bureaus were visible from some 
bedrooms.

Observations on the kitchens were also usually impossible* 
Dinette sets were visible from some livingrooms* It was also 
possible to see tnat a couple of homes had no table in either 
the kitchen or the livingroom*

Thus, the contrast in home furnishings was pronounced*
In some homes the family used the mat-covered floor for 
sitting and talking with their guests, caring for the baby, 
playing, writing, eating, and— for the younger members—  

sleeping* At the other end of the continuum were the few 
homes that were so typically Hawaiian-American that one would 
not guess they belonged to a Samoan family unless, perchance, 
he noticed the single Samoan mat covering a small portion of 
the livingroom floor or the Samoan-style curtains in the door­
way* In between these two poles were the homes with varying 
amounts of Hawaiian-American furniture combined with numerous 
Samoan elements*

Summary
Samoan participation in organized social relations 

with non-Samoans seemed to be almost absent, except for the 
church activities of those who belonged to inter-ethnic 
congregations* Informal relations with persons from other 
ethnic groups seemed to be more prevalent* One third of 
the married Samoan adults were out-married, chiefly to
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Filipinos and Hawaiians. »omen were out-married 2.5 times 
as frequently as men. Little data was obtained on the 
respondents* experiences with anti-Bamoan prejudice. Those 
who did speak on the subject typically mentioned Hawaiians 
as the group showing prejudice toward Bamoans.

The Bamoans were involved in the acculturation process, 
though they retained some distinctively Bamoan culture in 
varying degrees. The wearing of the lava-lava, the eating 
of taro, and the use of Bamoan mats and tapa cloth to 
decorate their homes are examples of elements of Bamoan 
culture retained in the Hawaiian setting.

l i ó



CHAPTER VII 
SUMMARY AND CONCLUSIONS

The intent of this study has been to describe the lives 
of a group of recent Samoan migrants residing as a tiny 
minority in the Nanakuli-Kakaha area of Oahu, Hawaii* Every 
known household containing at least one Samoan, full or part, 
that could be located was interviewed in order to compile 
basic statistics on the group and their self-conceptions of 
their situation in Hawaii. The Interviews with representatives 
of the total number of households were supplemented both by 
Interviews with special informants and by observation. The 
study was designed to explore almost every aspect of life and 
thus gather the background material for future studies con­
centrated on particular aspects of their lives.

Sixty-four households, made up of four hundred and twenty- 
five persons, comprised the universe of study. Of these 
persons 298 were full-¿Samoans, 82 were part-Gamoans, and 45 
were non-Gamoans* The non-Samoans and the non-Gamoan parents 
of the part-Gamoans were chiefly Hawaiians {including part- 
Hawaiians), Filipinos, and Caucasians, in that order of 
predominance. This was an essentially young group with a 
balanced sex ratio. One half of the households were concen­
trated on two particular sites in nanakuli: one third rented 
homes in a privately-owned low-income housing area and one 
sixth lived on a piece of property owned by a Samoan church 
and called "Samoan Church Village." The average household



contained seven persons, including relatives from outside 
the nuclear family.

Approximately 70 per cent of the Bamoan respondents had 
migrated to Hawaii from Bamoa, most since 195#» The other 
30 per cent were second-generation except for five persons 
who were third-generation Bamoans in Hawaii* Migration was 
still continuing at the time of the study* The principal 
incentive for migration was the hope of economic betterment.
A secondary incentive was the desire to have their children 
attend Hawaiian schools* The majority of the migrants came 
initially to other parts of Oahu— chiefly Honolulu— and later 
assumed residence in the Nanakuli-Kakaha area* The group 
was very mobile* Most households had lived several places 
on Oahu and many had lived in several different houses in the 
Kanakuli area itself* There was much two-way visiting be­
tween the migrants and their relatives still in Bamoa*

The migrants were satisfied witn certain aspects of 
their life in Hawaii and dissatisfied with others* Many 
expressed pleasure with their better jobs and higher wages 
than they had had in Bamoa, with the schools, and, some, 
with the similarity in natural environment of Hawaii and 
Bamoa* most respondents complained about the high cost of 
living and the increase of bills in Hawaii. They complained 
especially about the necessity of paying rent and buying 
food, reminiscing about the "easy" or "free" life in Baaoa 
where the extended family owned its own property on which 
it built its own homes and, for the most part, raised its
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own food. Many Individuals missed their relatives in Gamoa. 
Very few had definite plans of returning to Gamoa permanently; 
however, many made visits to Samoa or planned to do so, and 
several adults said they probably would return to Samoa to 
stay after their children were grown up.

The most common occupation of the adult males of the 
study was tiiat of laborer. Approximately two fifths of the 
men were laborers, employed chiefly by Honolulu construction 
companies. The remainder of the employed men were pre­
dominantly operators, craftsmen, and civilian employees on 
military establishments. Approximately 8 per cent were 
unemployed. One fourth of all women and not quite one fifth 
of all married women were employed, mainly as dry-cleaning 
company workers, waitresses, and pineapple pickers.^ Three 
Gamoan men were clergymen in addition to having secular 
employment. Five Samoan men and one woman had been teachers 
in Gamoa, but had assumed other vocations after migration.
One tenth of the households received welfare allotments, as 
compared with a rate of less than 3 per cent for the total 
population of the state. Three households were supported 
entirely by the welfare program of the state.

Roughly one fourth of the adult Gamoan respondents whose 
formal education was known were either high school graduates 
or had received special training of some kind. Parents were
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concerned about the education of their children* Many parents 
who wanted to return to Bamoa stated that the main reason for 
their decision to remain in Hawaii, at least until the 
children matured, was that their children might attend Hawaiian 
schools* The preference for Hawaiian schools to Bamoan schools 
was based on the fact that the former used English exclusively 
whereas the latter used both Bemoan and English* Parents were 
unanimous in their desire to have their children become 
proficient in the English language*

Eeligion and the church were very important in the lives 
of tnese Bamoans* Almost all respondents reported member­
ship in a church* The main denominations represented were 
Bamoan Congregational Christian (London Missionary Society), 
Homan Catholic, and Mormon* Almost one half of the Bamoan 
population belonged to the Bamoan Congregational Christian 
(L*M,B*) Church, of which there were two congregations in 
the area* The fact that such recent migrants had already 
established two new congregations bears witness to the impor­
tance of the church in their lives* ¿dmost all organized 
social activity centered around the church* heligious faith 
was also important in the home, as the religious tapestries 
and pictures in many of the livingrooms testified*

The principal values of the respondents can be summarised 
as follows: (1) economic security; (2) extended family
relations; (3) a good life for their children; (4) education 
and proficiency in the English language; (5) religion and 
the church; and, among some, (6) the old life in Bamoa*
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Organized social relations with non-Samoans in the area 
seemed to be almost absent* None of the Samoan respondents 
reported membership in a non-Samoan organization in the 
community* Church activities for one half of the group 
largely isolated them from fellowship with non-Samoan 
Christians and tended to preserve Samoan identity since 
the Samoan Congregational Christian (L.M*S.) Churches used 
the Samoan language for worship and instruction and conducted 
social affairs that featured samoan customs*

Informal social relations with non-oamoans were more 
prevalent* For example, children had non-Samoan friends at 
school* Some of the respondents became friends of the inter­
viewer who is Caucasian, The frequency of out-marriage is 
another testimony to the prevalence and depth of social 
relations with non-Samoans* One third of the married Samoan 
adults In the study were married to members of other ethnic 
groups: Filipino, Hawaiian, Caucasian, Mawaiian-Caucasian,
Hawaiian-Chinese, and Negro* The two groups who most commonly 
intermarried with Samoans were, first, the Filipinos and, 
second, the Hawaiians* Over half of the Hawaii-born Samoans 
were of mixed blood*

Several respondents stated that they felt some non-Samoans, 
particularly Hawaiians, were prejudiced against Samoans* Most 
respondents, however, did not comment on this topic even when 
asked specifically to do so* This is unfortunate since the 
writer was aware that the larger community generally looked 
down upon the oamoans as lazy, wild, uncivilized, irresponsible*
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Another important aspect of participation in the life 
of the larger community is the acculturation of the migrants* 
The wearing of the lava-lava in the home and neighborhood 
was common; however, to work and to school and often during 
leisure time as well, typical Hawaiian-American dress was 
worn* (Hare feet were also very common; but although this 
may be out of step with general American culture, it is a 
part of rural Hawaiian-Amerlcan culture*} Food habits had 
changed in the Hawaiian setting (e.g., to include more rice 
and potatoes); however, taro and Bamoan fruit drinks and 
coconut juice dishes were still important parts of their 
diet* Home furnishings included many elements from Samoan 
culture, although here, as in all other areas of life, the 
degree of acculturation varied from household to household*
For example, although most livingrooms contained Bamoan mats, 
the use of the mat varied from arranging many in an over­
lapping fashion covering the entire floor and taking the 
place of tables and chairs, to the use of a single mat to 
cover one small portion of the floor in a room furnished 
with a livingroom suite* In addition to the mat, wall 
hangings of tapa cloth on which were mounted family photo­
graphs and bead leis, and Samoan-style curtains in the 
doorways, were very common*

Language is both an important measure of the degree of 
acculturation and assimilation and an important factor in 
the occurrence of these processes* Almost all of the 
respondents had some degree of ability in the English language*



Most individuals spoke in Hawaiian pidgin English* As 
mentioned above, proficiency in English was valued* The 
language of the home, however, was almost always Samoan*

Although the Samoans of the Nanakuli-Makaha area appeared 
to the larger community as a tightly-knit group, they were 
not* It was tensions within the Samoan community in Hanakuli 
that led to the formation of two L*M#3. congregations rather 
than one* An undercurrent of rivalry and perhaps even 
unfriendliness still existed between the two groups at the 
time of the study*

It has been shown that the Samoans of the Hanakuli- 
kakaha area are a tiny minority group that has both changed 
some of its behavioral patterns in the Hawaiian setting 
and has also retained some Samoan patterns* Three questions 
are pertinent at this point: (1) What is significant about
this group when analyzed against minority-dominant group 
relations theory?; (2) What conclusions can be drawn about 
the future of this group?; and (3) What suggestions can be 
made for future research on this group?

In the introduction to this paper it was stated that 
this Samoan minority group would be looked at in terms of 
the processes of acculturation and assimilation using the 
race relations cycle as outlined by Hark and the differenti- 
ation-assimilation continuum used by Forster in his earlier 
study of another group of Samoan migrants in Hawaii#

The skeleton of the race relations cycle was presented 
at the beginning of this paper. Theoretical frameworks that
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seek universality never apply equally in all their parts to 
all individual cases. The small numbers of this Samoan group 
make certain parts of the cycle less applicable to it than to
many other groups. In the case of these Samoans, the com­
petition and conflict processes appear to be minimal. Like­
wise, almost all race relations appear to occur on the
personal and cultural level. This is not to say, however, 
that competition and conflict have been or will continue to 
be absent or that nothing of significance has occurred on 
the ecological, economic, and political levels. The Samoans* 
position in the lower-paying jobs and their relatively poor 
housing are probably the result of impersonal competition 
on the ecological and economic levels, ¿similarly, potential 
conflict does exist. When in the future the Samoans attempt 
to rise from their position at the bottom of the socio­
economic ladder, conflict may be generated. It can be said, 
though that competition and conflict do not seem to have 
played a very significant part in this particular case of 
minority-dominant group relations. It is simply that the 
Samoans as a small group do not constitute much of a threat 
to the jobs and power positions of the dominant group. Thus,
in this case race relations primarily involve the processes

2of accommodation, acculturation, and assimilation, on the 

2Accomodation generally refers to trie pattern of inter­
group relations worked out to terminate conflict, in which 
the groups are still differentiated. Because of their 
small numbers the Samoans more or less by-passed the first 
two processes of the cycle (competition and conflict] and
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personal and cultural level.
At the outset it wa3 stated that analysis of the 

acculturation and assimilation of these Samoans would make 
use of Forster's differentiation-assirailation continuum, on 
which there is a point labeled "acculturated" to signify the 
minority group's modification of its outward behavior to 
conform with the patterns of the larger group (at least when 
observed by the latter,)

When this theoretical framework is applied to the Samoan 
migrants of this study it is found that they had to a 
considerable extent adopted the readily observable aspects 
of the culture of the larger community. They often wore 
Western clothing, often substituted rice, potatoes, and 
bread for taro in their diet, and wanted their children to 
be proficient in English, even though in the privacy of 
their homes they frequently wore lava-lavas and spoke Samoan 
almost exclusively. They would therefore appear to be at 
the same place on the assimilation continuum as the Naval 
Housing Samoans were in 1954; that is, they would appear to 
have reached the "acculturated" point.

However, this was not the case. The Nanakuli Samoans
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were from the beginning accommodated by the host society as 
a tiny component of its lower class, hence, the processes 
significant for study are the acculturation and assimilation 
of this accommodated group. For this reason, accommodation 
as such is not discussed.



were not at the point on the continuum labeled as "accultur- 
ated" because they nad not wholly adopted the outward, or 
readily observaole, patterns of the host society. For example, 
they were frequently seen in their neighborhood and some­
times on the main streets wearing lava-lavas. In such places 
they were easily observed by non-oamoans. Thus, although the 
Nanakuli migrants had in general been in Hawaii slightly 
longer at the time of study than the ftaval Housing migrants 
had been in 1954» tney had not moved as far toward assimilation. 
They were slower in replacing oanoan culture with Hawaiian- 
üHierican culture. This finding supports the writer*s ex­
pectation that the situation of tne Nanakuli damoan would be 
different from that of the earlier havy-sponsored migrants.“̂ 

although their pace may have been slower, the fact 
remains that the Nanakuli damoans were adopting the culture 
of the larger community, as they were moving toward 
assimilation on the behavioral level, they were also moving
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^This difference can probably be explained thus: (1) the 
ftaval housing migrants had a "head-start” as they had more 
contact with Western culture in damoa through the Navy and 
their predominant residence in the rago-rago area; (2) the 
Nanakuli migrants were probably less reticent about publicly 
observing Samoan folkways because the Nanakuli area is more 
"countryish" than Pearl Harbor and there is less informal 
pressure on everyone to dress in any prescribed manner; and 
\3) in the Nanakuli area there is a large Hawaiian population 
that tends to preserve more old Hawaiian culture than is 
typical of hawaiians in other areas of Oahu and hence the 
Samoans would not seem so "different1’ if they retained Samoan 
culture*



toward assimilation on the structural level. Their friend­
ships with non-Samoans attest to this fact. The most con­
vincing evidence is their rate of out-marriage: one-third
of the married couples were out-married. However, it might 
be questioned whether this out-marriage rate really represents 
marriage with members of the larger community, since more 
than two fifths of all out-marriages were with filipinos, of 
whom most if not all were immigrants tnemseives and who, it 
is suspected, were not assimilated with the larger community 
themselves. The writer feels this question warrants further 
research* despite this question, though, the fact still 
stands that the Oamoans did not clannishly stick within 
their own group*

It has been shown that the Hanakuli damoans were in­
volved in the assimilation process. It must also be noted, 
however, that they were not moving toward assimilation in 
all aspects of life, but rather in some aspects were moving 
further away from assimilation than they had previously been* 
At least this seemed to be the case* Two factors that 
impeded assimilation had existed from the beginning of 
settlement: residential concentration and the establish­
ment of all-damoan churches with official ties to the L*M*S* 
Church in damoa* In the few years following migration there 
had been movement both away from and more deeply into these 
two patterns* On the one hand, during the period of study, 
the proportion of damoan households in kakatani housing 
aecreased. Similarly, the ^amoan congregations had more and



more connection with the Hawaii churches of their denomin­
ation. On the other hand— and this is the point— the 
founding of the damoan Church Village in 1964 formed a new 
concentration of damoans and strengthened an immigrant 
language church. Thus, some of the oamcans seem to have 
reversed the trend toward assimilation.

It may be, though, that the time perspective must be 
reckoned with when considering the place of the Village in 
the assimilation process. Whereas at the present moment 
the Village appears to be a movement away from assimilation, 
in the long run— as one projects its effects into the 
future— it may contribute to assimilation. It has already 
been pointed out that the damoans are evidently looked down 
upon by the larger community as wild, irresponsible, and 
lazy. It is also known that assimilation depends not only 
on the strivings of the minority group but also on the 
attitude of the dominant group: assimilation is hastened
if the dominant group is accepting of the minority, retarded 
if it is rejecting. It seems plausible that the successful 
organization of the damoans to achieve a visible goal of 
some magnitude would impress the community with the group’s 
initiative, intelligence, and ambition and thus make the 
community accepting of the minority.

The Village appears to be such a project. It not only 
shows that these damoans have organization, initiative, 
"know-how” in financial matters, ability and moral respon­
sibility to make mortgage payments, and an interest in the
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"higher” things of life, but also will, if successful, put 
its members more solidly on their feet financially, which 
should facilitate social mobility which in turn is related 
to acculturation. In short, the writer suggests that the 
successful operation of the /illage will enable the Camoans 
to "prove themselves" to the larger community. This, it is 
suggested, will make the dominant group more accepting of 
them and thereby foster assimilation.

It should also be noted that the /illage evidently was 
not founded as the members’ reaction to prejudice and 
discrimination, hence the movement does not involve the 
kind of withdrawal that kirth spoke about in "The heturn to 
the Ghetto*"^

Certain conclusions and predictions about the assimilation 
of these ^amoans into the larger community can be made. (1) 
There nas been an obvious trend toward acculturation and 
assimilation, as food habits, dress, out-marriage, desire to 
have children remain in the United dtates, and attitudes 
toward education, Lnglish, and the matai system show. (2) 
There has not been a steady progression toward assimilation; 
there are occasional reversals of the trend, although these 
in the long run may work toward assimilation. (3) They can 
be expected to continue to move toward assimilation because 
of progress so far in a short period of time. (4) It is 
expected that in the further assimilation process almost
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all adjustments will come from the Samoans because of the 
smallness of this minority group« The larger community will 
probably not adopt elements of Samoan culture as it did 
elements of both the native Hawaiian culture and its Oriental 
immigrants* culture*

This study was exploratory, it presents background 
material that should aid in the conceptualization of future 
research topics on the group. It raises questions wnich 
can be answered only by further research* The writer suggests 
six topics that call for additional research*

first, the writer suggests tnat further research be done 
on the bemoan Church Village to see if it impedes assimilation 
by assuming more ghetto-like characteristics, or if it— as 
here suggested— actually fosters assimilation*

The second topic that needs further research is the out­
marriage patterns of the respondents, particularly the 
pattern of young bamoan women marrying Filipino men much 
older than themselves* Certain hypotheses regarding this 
pattern have been made: (1) The main motive of the bamoan
women is economic security and (2) The majority of the 
Filipino men were originally immigrant laborers, who la) were 
unable to marry in their younger years (because of lack of 
acceptance in the larger community and because of an unbalanced 
sex ratio in their own group); (b) are still unaccepted as 
spouses by the larger community; (c) are now economically 
secure; and (d) because of their economic security are able 
to attract economically insecure bamoan migrants who seek
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economic security. It Is suggested that future research 
test these hypotheses us well as seek to answer the question 
as to wnether uamoan out-marriage to older Filipino men is 
really an aspect of assimilation into the larger community 
or whether it simply causes the oamoan women to straddle two 
unassimilated Immigrant groups.

The third suggestion is that future research gather 
data on the situation of these Samoan migrants before 
migration. Data on the pre-migration culture of the group 
would make possible a more complete analysis of their 
acculturation and assimilation as it would indicate the 
amount and types of change necessary for these processes 
to occur.

The fourth suggestion is that intensive case studies be 
made of some of the migrants, second-generation full-Samoans, 
and second-generation part-Samoana in order to make analyses 
in depth of their life-situations. It is hoped that the 
present study prepares the way for such case studies by 
presenting an over-all picture of the subjects from which 
"leads" to fruitful topics of concern in the case studies 
can be drawn.

Hie fifth suggestion is that research be done on the 
feelings and behavior of the non-Samoans in the hanakuli 
area toward the Samoans. The writer has mentioned that her 
contacts with non-Samoans in the area gave her the impression 
that they held uncomplimentary stereotypes of the Samoans 
and saw the Samoans as the least desirable ethnic group in
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the community. The present study was not designed to 
systematically test these impressions, however, and hence 
this topic which is essential for a complete analysis of 
the race relations of the two groups deserves attention in 
future research.

The final suggestion for future research is that the 
situation of these Samoans be looked at from a different 
theoretical framework besides that of minority-dominant 
group relations. Another interest in sociology has been 
the transition of folk society to urban society. The 
dichotomizing of societies into two types, basically the 
folk and the urban has been proposed by many sociologists 
and anthropologists, although each used different terms,^
Since the Samoans of this study are migrants from a Polynesian 
folk-like society to a Western, industrial, urban society, 
it is felt that data on them would prove useful to anyone 
interested in the effects on a group of a rather abrupt 
transition from life in one type of society to life in the 
other. Some of the data gathered for this paper are 
relevant to this interest. For example, it has been shown

*E,g., Ferdinand Toermies, Gemeinachaft und Gelsellschaft 
(1st ed., 1887), translated and supplemented by Charles f, 
Loomis as Fundamental Con.SS.pt.! SgcjaLggl fork. 1940); 
Emile uurkheim, Jj* .fti/lsion ue ¿a travail social (1893), 
translated by G, Simpson and published as The Division of 
labor in Society (Glencoe, Illinois, 1947); Howard backer, 
"Sacred and Secular Societies Considered with Reference to 
Folk-State and Similar Classifications," Social Forces, 
x i m i ,  Ho. 4 (May, 1950), 361-376; and Robert nedfield,
ItUL .Ll£U,e Q P W m l P l  (Chicago, 1955).
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that the Samoan migrants typically want incongruent elements 
from both types of society at the same time: they want the
money wages of urban, industrial society and also the free­
dom from food and rent bills that they had in Samoan folk­
like society* Further research is needed to identify the 
steps involved in their transition from life in one society 
to life in the other as well as the effects of such a 
transition upon the group* Such an analysis would require 
data on the pre-migration of the group, a topic already 
suggested for future research.
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APPENDIX A

COMBINATION INTEh/lLY« SCiitDULs AND GUIDE 
i(M aUu ¿>AfoQAN HOUSEHOLDS

Name o f  fa m ily  obtained.. 
A ddress
i s  t h i s  th e  on ly  fa m ily  l i v i n g  here?  y es

ho Other fa m ily  names:
!•-2..
3*.

no

Who is head of the household?
Humber of people in household

¿auc Dg&
1 . ____________________________________________

M &

2.

4»
5#
6,
7.
6»

10..
11..
12.
Occupation and place of employment of adults 

Name Occupation ¿iAfll
1 .   _____________2.______________
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4*
5 .
6.
Other sources of income:

Education
Where do children go to school? 

Name School Name M  LQ&l

1..2 ».
3 *.
4 ..
5 ..

6*.
7..
9.. 

10.
Education of those no longer attending school:

Name ljcgftrg.l.n a shoo,1 Name * years in school
1*.
2-.
3 ..
4 ..
5 ..

6..
7 ..
9*.

10.
Religious affiliation of members of household:

Church IM a C
1 . __________________________________________________________________________________________________________________________________________________________________________________

2..
3 ..
Membership in Samoan or other secular organizations 

Organizations represented:
1 . _____________________________________________________________________________________________________________________________________________________________________________________

2.______________________

Number in household who came from Samoa 
-ate iiumber



Came straight to the Nanakuli-Fiakaha area from Bamoa?
________ yes no

No, • .Other areas lived in:
1 . __________________________________________________________________________________________________________________________________________________________________

2._____________________________________________
3._____________________________________________

Number born in Nawaii —   _______
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How do you like Hawaii? 
(Answered by ______

1* Hawaii v, Jaraoa
A, Like in Hawaii

Reasons
B. Dislike in Hawaii

Reasons
C. Things better in Bamoa

Reasons
D, Things better in Hawaii

Reasons
II, Return to Daraoa

A. Desire
1) Reasons
2) nength of time
3) Other members of household

B. Rians
1) Who
2) When
3) Length of time

III, Children
A, Better life— Bamoa or Hawaii

reasons
B, Desire to have go to Samoa

I/, Feelings people don't like camoans
A, Who
B, Reasons
C, Examples
D, aeactions



COMMENTS
Cooperativeness :

Language:

Clothing :

Material aspects of home:

Persons participating in interview:

Future prospects for more intensive interviewing: 
h s m  topic
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TABLE ON AGE AND SEA DISTRIBUTION BY ETHNIC MEMBERSHIP (SAMOAN. PART-SAMOAN, NGN-SAMOAN) OF IKE TOTAL POPULATION OF STUDY

APPENDIX B

(given by frequencies)
Samoans Part-Saaoans Non-*.aaoans Tote Grand Total

A -- - -- I tot*; a £ t ot^l H £ toHl I
4fll0 - 4 23 24 47 22 14 36 1 1 2 46 39 85
5 - 9 25 25 50 11 10 21 2 2 4 36 37 75
10-14 23 12 35 10 a 18 1 1 2 34 21 55
15-19 15 27 42 1 1 2 2 4 0 18 32 50
20-24 a 15 23 1 1 4 2 6 12 18 30
25-29 13 17 30 1 1 2 2 3 5 16 21 37
30-34 7 4 11 7 4 XX
35-39 12 11 23 1 1 2 13 12 25
40-44 9 a 17 9 8 17
45-49 2 4 6 2 4 6
50-54 1 1 2 3 1 4 4 2 6
55-59 1 1 1 1 4 4 4 2 6
60-64 1 1 4 4 5 5
65-69 2 2 2 2 4 4
70-74 1 1 1 1 2 2
Unknown 5 2 7 2 2 4 7 4 11
Total 146 152 296 45 37 82 28 17 45 219 206 425

Pie an 18.7 17.6 18.1
Median 12.7 15.1 13.8
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APPENDIa D

DATES OF MIGRATION FROM SAMOA TO THE 
UNITED STATES OF ALL SAMOAN MIGRANTS*

Date Number of P erson s Per cen t

Before 1950 6 3
1950 - 1954 IS 7
1955 - 1959 60 23
1960-1964, first half year 177 67

Total 263 100

*
Four of the migrants went to the U# S. Mainland first 
and then from there to Hawaii j all the others raigrated 
directly to Hawaii*



a p p e h d i a e
MINIATURE CASE STUDIES

Brief descriptions of the life situations of two 
persons interviewed at length are presented in the follow­
ing pages. It is hoped that through these miniature case 
studies, the subjects, who were dissected into analytical 
parts in the earlier treatment of the data, may be re­
assembled as living, whole persons.

The subjects of the case studies were chosen because 
rapport had been established between them and the researcher 
and because they were drawn from two significant segments 
of the total Samoan population: (1) residents of Nakatani
Housing and (2) young ¿Samoan women married to older Filipino 
men, as mentioned on pages 101-102 aoove. The first subject 
also "speaks for" part-Bamoans. The first subject is an 
eleven year-old Samoan-Caucaslan girl who lived in Makatani 
Housing. The second is a young Bamoan woman married to a 
Filipino man more than forty years older than herself. All 
names used are fictitious.
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Brief descriptions of the life situations of two 
persons interviewed at length are presented in the follow­
ing pages. It is hoped that through these miniature case 
studies, the subjects, who were dissected into analytical 
parts in the earlier treatment of the data, may be re­
assembled as living, whole persons.
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and because they were drawn from two significant segments 
of the total Samoan population: (1) residents of Eakatani
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Housing. The second is a young Samoan woman married to a 
Filipino man more than forty years older than herself. All 
names used are fictitious.



Case Study 1
(This eleven year-old Samoan-Caucaslan girl had moved 

into Nakatani Housing a couple of weeks before the interview. 
She had dark brown hair and eyes, light skin with freckles, 
and a bright smile. She both looked and acted older than 
her age. Clad in a muu muu, she was hanging up wash when 
the interviewer approached. Her home was a typical two- 
bedroom house in Nakatani Housing, which has already been 

. described above. The livingroom was furnished with koa 
wood chairs and sofa and did not contain the usual Samoan 
mats, tapa cloth, etc.)

"Yes, this is where Mr* and to s. Brioso live. Brioso 
is not a Samoan name, but we are part-Bamoan, Our father 
is Filipino and our mother is all Samoan. Her name was 
Pela Misa. 'There are eleven people in our family. t.e don't 
all have the same last name. My four year-old sister, my 
three year-old brother, and my one year-old sister are named 
Brioso* My seven, eight, and ten year-old sisters have the 
last name Oliveros. That's another Filipino name. My last 
name is Palau. That's a Hawaiian name, but my father was 
mostly Haole. Our fifteen year-old brother has the last 
name Misa* My mother was married three times over here.
My younger brothers and sisters and I were born here. But 
my big brother was born in Bamoa, before my mother came 
over here and married ray father— to. Palau. My brother's 
all Bamoan. 1 also have another older brother and a sister
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who live in Samoa*
"My own father is dead— he had a heart attack* His 

second wife put something in his food that killed him* Yes, 
this is true, when you see the fireball going over the 
house, you know somebodyfs going to die.

"My step-father now is fifty-eight years old. He's a 
tile-layer. My mother is thirty-six. She’s a lei seller 
at Hanauma Bay, the Pali, and places like that. She and 
our father leave early in the morning every day and don!t 
get back till about five o’clock. I take care of the kids* 
My mother’s going to give birth again* I love my father 
and mother— I guess everyone loves their own parents.

"We just moved here this summer. I hate it here. I ’m 
ashamed. This is an old, broken-down house. It’s awful.
We had a big house in Kalihi, but it was torn down because 
of termites. We took this old house here in order to save 
money so we can build a new house. Our new house costs six­
teen thousand. It has two stories. All of our father’s 
paycheck we save for the new house. We use only my mother’s 
check for rent and food. We left most of our stuff in town. 
This house is too small. The refrigerator, washer, and T./, 
are at our neighbor’s house in Kalihi* So here I do the 
wash by hand. We can’t keep anything cold; we have to use 
it up right away because we don’t have our refrigerator.
We didn’t bring our beds, only some mattresses, because 
there’s no room here. I hope you don’t mind how our house
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l o o k s .  I'm t r y in g  t o  make i t  lo o k  n ic e#
"T h ere's nobody t o  make f r i e n d s  w ith  h e r e .  The k id s  

h e r e  a r e n ' t  n ic e #  T h ey 're  j e a lo u s  o f  w h i t e s .  The c h i ld r e n  
h e r e  have n i t s 1 i n  t h e i r  h a i r — you can s e e  them. T hey're  
d ir t y #  I  h a te  t o  s e e  d i r t y  c h i ld r e n .  I  make my b r o th ers  
and s i s t e r s  bathe whenever th e y  g e t  d ir ty *

"Borne p e o p le  say Samoans are d i r t y ,  but i t ' s  not true#  
Some p e op le  a r e  n a s ty  to  Samoans. Some H aoles a r e .  A few  
months ago th e r e  was a Japanese p ed d ler  a t  th e  P a l i  where 
my mother s e l l s  l e i s .  He was j e a l o u s  o f  th e  Samoan l e i -  
s e l l e r s .  He s a id  Samoans a re  d i r t y .  He s a id — excu se  me—  
t h e y  move t h e i r  b ow els  and u r in a te  a l l  o ver— th e y  make 
m e sse s  a l l  o v e r .  I  g o t  o u t  my ty p e w r ite r  and w rote  a l e t t e r  
s a y in g  i t ' s  aw fu l f o r  p eo p le  to be n a s ty  t o  h o n e s t  p eop le  
who a re  t r y in g  to  earn  an h o n e s t  l i v i n g ,  '«»hen p e op le  say 
t h i n g s  l i k e  t h a t  I  d o n ' t  pay any a t t e n t i o n .  T h a t 's  th e  b e s t  
t h i n g  to do#

"I w ish  I  had b londe h a i r .  I s  i t  r e a l l y  fun  to  have  
b lo n d e  h a ir ,  l i k e  th ey  say? Did you s e e  o th e r  Samoans w ith  
H aole blood? With b lu e  ey es?  I  have c o u s in s  i n  Samoa w ith  
b lo n d e hair#  I  nave w h ite  s k in ,  but look  how dark my 
s i s t e r ' s  l e g s  are# My m o th e r 's  p r e t t y  dark# I'm g e t t i n g  
f a t #  My m o th er 's  n o t  f a t  l i k e  most Samoans; s h e ' s  n ic e  and 
t h in #
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"toy mother’s nice* Bhe’d like you* if you come some­
time when she’s home, she’ll probably give you a oead 
necklace. My father’s pretty nice. He’d probably like you.
I had a Uaole girl-friend with blonde hair back in Kaiihi* 
Sometimes he was nice to her, but sometimes he didn’t like 
her.

"Uur father came from the ihilippines when he was 
twenty-two. Our mother came from Samoa right before she 
married my real father— that’s about twelve years ago. Our 
big brother came from Samoa in I960* Our mother wants our 
grandmother to come over nere. Ohe sent her a plane ticket* 
But my aunt wrote that my grandmother was too sick to travel 
alone. That’s not true, Bhe just wants to come, too, and 
she’s trying to get my mother to pay for her, too* but my 
mother's smart, one knows it’s not true, one’s not send­
ing another ticket*

’’Vve're Mormons* «e went to the Mormon church in nalihi* 
Kxcept for our father— tie doesn’t go to church. We've been 
taught the Bible*

"We lived in Kalihi for three years* Before that, we 
lived at Bale for some years. Kanakuli is like Laie:

y
they’re both kind of in the country. The difference is that 
there are lots of Haoles in Hanakuli. You see cars drive 
by and you look inside them and you see ail Haoles.

"I’m going into sixth grade. I like school. I use 
our encyclopedias to write my reports for school. How I
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have to go to Nanaikapono School. I don't think I'll like 
it. The kids aren't nice out here.

Case Study 11
(This eighteen year-old Samoan woman lived with her 

"about sixty" year-old Filipino husband, their eight rconth- 
old son, the thirteen year-old son of her husband by another 
wife, her forty-two year-old father, her thirty-eight year- 
old mother, and her two teen-aged brothers in a two-bedroom 
house in Nanakuli. The setting of the interviews with her 
was the livingroom of her home, a good-sized room with a
thardwood floor and a suite of koa wood furniture. A single 
Samoan mat on the floor, paper leis on the wall, and Samoan 
curtains in the doorways decorated the room. She was clad 
in a muu muu.

"I went to school in Samoa up to ninth grade. I came 
here in 1961. My father and mother paid the plane fare: 
a hundred and forty-nine dollars. I lived with my uncle 
near Schofield. He in the Army— married to pne Haole 
woman. I met my husband in Waialua. The people there 
knew him. I had lots of boyfriends before that: Samoans,
Haoles. I no marry a young Samoan boy because they fool 
around— drink and like that. I marry my husband because 
with him I can sit pretty and no worry. He has good job; 
he's a contractor. The company owned by one Japanese man 
but he no have license. My husband has one license, so he
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really like the top boss* He tell all the men what to do«
Even the Japanese nan listen to him* With my husband I
sit pretty and no worry. He does what I like. I ask him
and he get me what I like. Like last year 1 ask him bring
over my mother and father and he did.

”My husband came from the Philippines when he was
fourteen. His first wife was Hawaiian, his second wife

2was Bamoan, his third wife was Portigee. The big boy, my 
step-son, is from his first wife. There is one bigger boy, 
but he big and away from home. Everybody say those boys 
look Hawaiian— they no look like my husband. But everybody 
come see my baby and say he look just like my husband— he 
look Filipino. The first wife ran around. My husband know 
nothing about it. Her mother told him he should divorce 
her because she no good. My step-son never saw his mother. 
Relatives took care of him. Still now they like come and 
take him sleep at their house. I no like that. I give ’em 
licking when they come. I get mad. I tell my husband, 
’it’s all right when you not married; then you at work and 
the boy all alone. But now you have a wife. It’s my 
responsibility to take care of him.’ They no come anymore. 
They’re scared to me. Ky husband tell ’em, ’Xou better 
not come.’ He understands.

"If I no marry my husband, I no marry yet. I stay 
single for a while and work. I no run away from my husband
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because he do nothing wrong. What if my husband die? I 
don't know— maybe I marry Samoan.

"Pretty soon I go Samoa for visit— stay for about 
one month. But I no go my own island, Tutuila; 1 go the 
British island. I like take the baby with me, but 1 don't 
know, hy husband say he miss him. Right before I go, 1 
ask him. If he say no, I leave the baby here.

"Sometimes 1 go to the Samoan church down here. But 
usually 1 stay home and make prayers at home."
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