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ABSTRACT

Although often thought to be mostly relevant to Bronze Age China, oracle bone
divination also has a rich history in Japan, primarily documented through literature and
ethnographic records. In recent decades, the discovery of oracle bones spanning from
the Early Yayoi (1000–400 B.C.) to Heian (A.D. 794–1185) periods has opened new
avenues for research in pyro-osteomancy. These archaeological findings provide fresh
perspectives on the social and cultural influences on oracle bone divination in Japan and
East Asia more broadly. In this study, we review the historical, ethnographic, and
archaeological studies of oracle bone divination in Japan, offering a comprehensive
overview of divination practices and their broader significance. KEYWORDS: oracle bone,
pyro-osteomancy, divination, Japanese archaeology.
INTRODUCTION

Pyro-osteomancy, also known as oracle bone divination, is a divination technique
involving the burning of bones that was once widely practiced across East Asia. Its
history can be traced back to the Middle Neolithic in China dating to the late fourth
millennium B.C. (Brunson 2023; Flad 2008; Keightley 1978) and it thrived during the
Shang Dynasty (sixteenth–eleventh c. B.C.) alongside one of the earliest Chinese
writing systems. The earliest oracle bones in Korea (from the Hogok cave, third c. B.C.)
(Miyamoto 2022) and Japan (from Karako-kagi site, 550–440 B.C.) (Kobayashi et al.
2008) date much later than the Bronze Age oracle bones from the Central Plains of
China. Archaeological studies suggest that pyro-osteomancy was introduced to Japan
from the continent in the later Early Yayoi period (1000–400 B.C.) (Kanzawa 1990; Lee
1982a, 1982b, 1982c; Tsujio 2012; Watanabe 1991), but the exact transmission route
and arrival time remain unknown.

In recent decades, the discovery of oracle bones from various sites throughout Japan,
spanning from the Early Yayoi to Heian (A.D. 794–1185) periods, has provided
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researchers with new opportunities for studying pyro-osteomancy. Since the middle
of the last century, more than one thousand oracle bones have been unearthed in
Japan from as far south as Kyushu to as far north as Tohoku (Namigata 2010; Sasō
2012). These newly unearthed archaeological records inspire discussions in Japanese
archaeology and offer valuable insights into oracle bone practices and the role this
form of divination played in the social and cultural transformations of ancient Japan.
Scholarship in Japan has concentrated on a typological approach to oracle bones by
categorizing raw material preferences, pretreatment techniques, and divinatory
practices (Kanzawa 1976, 1983, 1990; Kitaura 2008; Kokubun 2014; Miyazaki
2015, 2022; Namigata 2009, 2010) and a few studies have proposed possible
divination techniques through replication experiments (Kimura 1979; Nara
2000:198). Many studies have examined the development of ritual and belief
practices in Japan by combining ethnographic and historical evidence with patterns
of temporal change and regional variations in divination techniques (Ban 1858;
Kanzawa 1983; Kokubun 2015; Miyajima 2002; Sasō 2012). Another important
contribution to this field has been comparative studies of pyro-osteomancy between
Japan, China, and Korea (Kiguchi 2007; Namigata 2009; Nitta 1977; Tsujio 2012).
These studies attempt to uncover the origin of Japanese oracle divination while
demonstrating connections related to ideology and population migration among
the three regions.

Only a few works in the English academic sphere have taken note of these
discoveries and research, however (Hudson 1992; Kory 2015; Loewe 1981). The
discussions that do exist are either limited to historical overviews or involved out-of-
date archaeological data from the last century. The lack of studies on Japanese oracle
bones might be attributed to the difficulty of accessing Japanese research outside of
Japan due to limited distribution of many of the primary reports on archaeological
finds. Also, the relatively small number of oracles bones unearthed in Japan, compared
to over 160,000 oracle bones from China (Ge 2019), along with the absence of
inscriptions on Japanese oracle bones, may have contributed to the underappreciation.
The absence of inscriptions on Japanese oracle bones limits their value for historical
and linguistic studies. The study of Korean oracle bones faces similar issues, since only a
little over 100 oracle bones have been unearthed, all of which lack inscription (Kim
2002).

Given the significance of pyro-osteomancy to the history of cross-regional
interactions and development of rituals and religions in East Asia, the paucity of
internationally accessible research on Japanese oracle bones creates a gap in the
broader oracle bone studies in East Asia. In this study, we focus on pyro-osteomancy
in Japan to show that, contrary to expectations, the subject is rich in data and
accomplished research. In the following sections, we review the progress researchers
have made in understanding this divinatory practice and its significance to
comparative studies of ancient East Asian rituals. We introduce the features of this
pyro-osteomancy tradition, relevant historical and ethnographic records, and
archaeological discoveries of oracle bones in Japan. We then outline patterns of
development in divination practices through time and across space. This study
represents the first English-language work to provide a comprehensive introduction
to the most recent studies of Japanese pyro-osteomancy, in hope of bringing increased
attention to this important subject.
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STUDIES OF PYRO-OSTEOMANCY

Pyro-osteomantic divination comprises a multifaceted system involving practitioners,
methodologies, materials, and belief systems. To approach this subject comprehen-
sively, we adopt the terminology proposed by Keightley (1978), who defines pyro-
osteomancy as the practice of burning animal bones and interpreting resulting cracks to
predict future events or elucidate the unexplained. There are two types of pyro-
osteomancy known from the ancient world: the complete burning method (zenmen
y�ushaku-hō 全面有灼法), which directly heats the bone on an open fire without
shaping the burn marks, and the punctate burn mark method (tenjō y�ushaku-hō点状有
灼法), which uses heated sticks or perhaps a concentrated nodule of slow-burning
plant material to burn the bone and leave blackened burn marks on its surfaces. The
former method was used throughout North and Central Asia, Eastern and Northern
Europe, and North America, whereas tenjō y�ushaku-hō spread throughout East Asia
(Nitta 1977). Pyro-osteomancy encompasses the use of animal scapulae (referred to as
pyro-scapulimancy) and turtle carapaces or plastrons (known as pyro-plastromancy)
(Flad 2008; Keightley 1978:3–6). In Japan, scapulimancy conducted with sika deer
scapula is termed ‘sika-ura’ 鹿占 or 鹿卜, meaning sika deer divination and is
collectively referred to as sika scapulimancy, while plastromancy using turtle shell is
termed ‘kiboku’ 亀卜 or turtle divination and collectively referred to as plastromancy.
Although technically ‘plastromancy’ should be reserved only for plastron-based
divinations, the term is generally applied to include the small number of carapace bones
that have been used in Japan (Kimezaki 2006). Keightley (1978?) also includes
examples of non-plastron turtle shell bones. Various other skeletal elements such as
limb bones, ribs, and vertebrae are also utilized in this practice.

The term ‘oracle bone’denotes the remains of bones used for divination, regardless
of the element or animal taxon. Divination employing materials other than scapula or
turtle shell is denoted as ‘bone element plus osteomancy’. For instance, ‘rib
osteomancy’ pertains to oracle bone divination utilizing animal ribs, regardless of
taxon. Though all the raw materials used for pyro-osteomancy are skeletal elements,
in Japanese contexts, researchers distinguish bokkotsu 卜骨 (oracle bones) from bokkō
卜甲 (oracle turtle shells, which are also bone material). To facilitate clarity in English-
Japanese correspondence within this study, we use ‘bokkotsu’ to refer to unearthed
divination bones from animals other than turtle such as pig, deer, cattle, sheep, dolphin,
and so on, while reserving ‘bokkō’ exclusively for turtle shells that have been used for
divination.

‘Divination practices’ in this discussion encompass all human behaviors associated
with pyro-osteomancy, including the pretreatment of bones, burning process,
interpretation of results, and disposal of the divined bones. Some of these behaviors
physically transform the bones, including scraping and grinding to alter their shape
(Kitaura 2008) or drilling or burning them to leave patterns of hollows or carbonized
marks. Such alterations are the foundation of typological analysis of Japanese oracle
bones and divinatory practices. The ‘diviner’ is the executor of the practice; diviners
manage the skill and knowledge of pyro-osteomancy and conduct divinations for
themselves or someone else who has turned to them for help. Plastromancy
practitioners are known to have served the Japanese court and royal families as official
diviners since the early eighth century A.D., but the identities of diviners in earlier eras
and different regions of Japan have not been discussed due to limited historical records.
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Japanese oracle bone studies initially relied on data from historical and ethnographic
accounts that presented evidence of pyro-osteomancy since the Nara period
(710–794 A.D.). Since then, archaeological discoveries have revealed temporal and
spatial variations in pyro-osteomancy practices in Japan from the Yayoi to Heian
period. The following section introduces the history of Japanese pyro-osteomancy as
demonstrated in the historical, ethnographic, and archaeological evidence.
HISTORICAL AND ETHNOGRAPHIC RECORDS OF PYRO-OSTEOMANCY IN JAPAN

TheWeishu Sanshi: Worenzhuan魏书三十:倭人传 (Book of Wei, vol. 30: Biography
of the People of Wo) (Chen 2011) is a Chinese historical text compiled in the late third
century that discusses the period from A.D. 184 to 280 and has the earliest record of Late
Yayoi (A.D. 100–250) customs in Japan. In this book, the people from the Japanese
archipelago are collectively calledWo倭 and are reported to have practiced divination
with animal bones:

It is the custom on the occasion of an event or a trip, whatever they do, to divine by baking
bones so as to determine future good or bad fortune. The words are the same as those for
tortoise shell divination. The fire cracks are examined for signs. (Kidder 2007:15)

Japanese records of pyro-osteomancy first appeared in the Nara period and
encompassed legends associated with sika scapulimancy and official accounts of
plastromancy. Two court histories compiled in the early eighth century, Kojiki
古事記 (Records of Ancient Matters, ca. A.D. 712) (Kurano 1966) and Nihon Shoki
日本書紀 (Chronicles of Japan, ca. A.D. 720) (Kojima 1994), suggest that sika
scapulimancy was considered indigenous to Japan. Kojiki includes a myth about the
sun goddess, Amaterasu-Okami天照大神, hiding in a rock shelter as two gods Ame-
No-Koyane-No-Mikoto (天児屋命) and Futo-Dama-No-Mikoto (布刀玉命) are
summoned “to remove the whole shoulder-bone of a male deer of the mountain
Ame-No-Kagu-Yama (天香山), and use heavenly Papaka wood from the mountain
Ame-No-Kagu-Yama, and [with these] perform a divination” (Philippi 1969:82).
Sika scapulimancy was also performed when two deities, Izanagi (伊邪那岐) and
Izanami (伊邪那美), were about to give birth to the land of Japan (Philippi 1969:52)
and when the Empress Saho-Hime (狭穂姫) wanted to know which deity she met in
a dream (Philippi 1969:220). The Nihon Shoki, which has more detailed descriptions
of the myths than Kojiki, called this oracular method ‘futo-mani’ (太占, ‘grand
divination’) and explained that it was used to tell good and bad fortunes and
determine appropriate dates for events (Bentley 2006:125; Kojima 1994: sec. Shindai
Jō 4). Futo-mani specifically refers to sika scapulimancy (Konakamura et al. 1931: sec.
Jingibu Futomani) and is also called shika-ura 鹿占 or 鹿卜 (sika deer divination)
(Bunkachō 1984). The god Ame-No-Ko-Yane-No-Mikoto was recognized as the
main shika-ura deity at many shrines such as Mitake Shrine and Akiru Shrine
(Kokubun 2015). He is also the ancestor of a later god, Ikatsu-Omi-No-Mikoto
(雷大臣命), who learned ‘kiboku’ 亀卜 (turtle divination) from the Silla kingdom
(57 B.C.–A.D. 935) in Korea and was honored as the primary plastromancy deity.
Ikatsu-Omi-No-Mikoto’s descendants were granted the clan name Urabe 卜部
(divining bureau) and served the royal court as official diviners. In short, Ame-No-
Ko-Yane-No-Mikoto was the first god to be associated with sika scapulimancy,
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which developed in Japan according to the texts, whereas Ikatsu-Omi-No-Mikoto
was the first god to be associated with plastromancy, which was transmitted from
Korea sometime later.

Although sika scapulimancy was intertwined with the origins of Japan’s islands and
genealogy of its deities, its influence on the mundane world waned. The Japanese court
developed the first legal system in Japan in the early eighth century based on Tang
Dynasty (A.D. 618–907) law. Since sika scapulimancy was absent from the official
divination rituals of the Japanese court, plastromancy learnt from the continent was
designated the official form of divination to be used for predicting Japanese national
affairs. According to the Yōrō-ritsuryō 養老律令 (Yōrō Code, A.D. 718) (Konakamura
et al. 1931), one of the earliest legal codes in Japan and containing a record of oracle
diviners, the Department of Divinities recruited Urabe clan members as official
diviners to perform plastromancy (Konakamura et al. 1931: sec. Kan’ibu 2). A
procedural manual entitled Engishiki延喜式 (Procedures of the Engi Era) compiled in
A.D. 967 (Fujiwaru 1925) further suggested that plastromancy diviners were selected
from the Urabe clans in Izu, Iki, and Tsushima provinces (Fujiwaru 1925:83). Both
plastromancy diviners and Shinto shamans were called upon to perform divinations,
but in cases where their results conflicted, the plastromancy outcome took precedence
(Kimezaki 2006).

Several divination texts and shrine records authored by plastromancy diviners have
documented the process of turtle shell pretreatment and subsequent divination
techniques (Ban 1858; Kokubun 2015; Morimoto 2003; Torigoe et al. 1990; Urabe
1958; Yasue 1979). The earliest is Shinsen kisōki 新撰亀相記 (Newly Compiled
Records of Oracle Shell Features, ca. A.D. 830) (Urabe 1958). It demonstrates the
pretreatment, practices, and cracking records of plastromancy practices in the Early to
Middle Heian (eighth to ninth c. A.D.) court and explains the reason for the transition
from sika scapulimancy to plastromancy. According to an incantation recorded in
Shinsen kisōki, another god of plastromancy, Futo-Nori-To-No-Mikoto (太詔戸命),
questioned the male sika deer from Ame-No-Kagu-Yama mountain about why it
knows things about the present world, but does not know things about the afterlife.
Unlike the sika deer, Futo-Nori-To-No-Mikoto knows everything about both
worlds, as well as the gods in heaven and on the ground (Urabe 1958: sec. Kamechikai
亀誓). The plastromancy diviners rephrased the myth from theKojiki to rationalize the
superiority of plastromancy over sika scapulimancy that had led to the shift of
divination method (Ban 1858). In the late fourteenth century, another treatise created
by a Urabe diviner, entitled Miyanushi hijikuden 宮主秘事口伝 (Orally Instructed
Secrets of the Chief Priest) (Yasue 1979), confirmed that the ancient art of sika
scapulimancy had been abandoned and the plastromancy transmitted from China to
Tsushima and Iki was the sole divinatory method in Japan.

In comparison to the extensive plastromancy records, text records for sika
scapulimancy remained blank until the late nineteenth century, when a book entitled
Shinden Shikaura Hijiki神伝鹿ト秘事記 (The Secret Records of God-conveyed Sika
Scapulimancy), originally written in 1697 by a sika scapulimancy diviner named Satō
Nobutane, was discovered at the Akiru Shrine and retranscribed in 1857 (Bunkachō
1984). This text holds significant historical value as the sole preserved record in the
literature. The author identified himself as a descendant of the Urabe clan lineage and
provided detailed accounts of the origin, divination process, and interpretation of sika
scapulimancy. He posited that the transition from sika scapulimancy to plastromancy
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occurred due to the perceived advantages of acquiring and processing turtle shells, but
argued that deer scapulae had the advantage of being thin and clean. He also pointed
out that the more recent method of divination using turtle shells had resulted in the loss
of the essence of antiquity (Satō 1857). Diviners hypothesized about the transition
from sika scapulimancy to plastromancy on the basis of either myth or practicality and
held opposing opinions on which method of divination was better.

Modern religious scholars have put forth new interpretations. Upon closer scrutiny
of the historical texts, some explain the transition from a political perspective,
suggesting that the elevated status of plastromancy was among several significant shifts
that occurred during the late eighth and early ninth centuries A.D. Alongside the
adoption of the Tang legal system, they argue that plastromancy originated in China
and gained popularity among royal families and elites in Japan who favored Chinese
culture. Divination clans that specialized in plastromancy then benefited from the
acquisition of political and religious power, albeit at the expense of other clans (Kory
2015; Kudō 2005).

Another theory suggests that plastromancy did not replace sika scapulimancy, but
there were regional variations between eastern and western Japan. Since there are
various character combinations read as ‘Urabe’, including卜部,卜者,卜氏, and占部
(Kory 2015), some scholars have proposed that plastromancy diviners were from elite
clans in western Japan who were named Urabe using the characters 卜部, while sika
scapulimancy diviners were from eastern clans named Urabe using the characters占部
(Kokubun 2015; Yamada 2019). Here, we draw attention to different characters that
refer to divination or fortune telling:卜 references the shape of the crack on an oracle
shell, while 占, which adds the mouth element (small rectangle) at the bottom of the
character, may relate to auditory aspects of divinatory practice. Pronounced ‘ura’, both
卜 and占 are derived fromChinese characters that occur on oracle bone inscriptions in
Bronze Age China and refer to divination using pyro-osteomancy.

In addition to oracle bone literature, several Shinto shrines have retained the
divination tradition since the Tokugawa period (A.D. 1603–1868). Scholars
investigating the folklore of Gunma Prefecture compiled many records related to
sika scapulimancy and provided valuable insight into the on-going practice at Nukisaki
Shrine, including scapula pretreatment, divination process, chants recited, subjects of
inquiry, and the objectives sought through divination (Bunkachō 1984). Another
Shinto shrine that still conducts sika scapulimancy is Mitake Shrine (Nishigai 1986),
while plastromancy is still performed at Kashima Jingu Shrine (Morimoto 2003),
Shirahama Ebisu Shrine (Shimadashi 2010), and Yahiko Shrine (Sugiyama 2006),
among others. These shrines conduct either sika scapulimancy or plastromancy on
certain days of the year in order to tell the fortune of nearby villages or the nation as a
whole. Plastromancy still holds a critical position in the ritual ceremonies of the
Imperial Palace, including the Daijō-sai harvest festival ceremony which is conducted
after enthronement of a new emperor.

Compared to plastromancy, sika scapulimancy remained largely overlooked in
official or civil records in Japan until archaeologists began unearthing material evidence
of pyro-osteomancy in the twentieth century (Akahoshi 1953; Kanazashi 1969;
Kanzawa 1972; Katada 1967). The growing popularity of comparative studies
throughout East Asia contributed to a renewed interest in the discussion of the origins
of various divination methods (Kanzawa 1990; Kimura 1979; Lee 1982b; Nitta 1977;
�Otani 1978; Watanabe 1991). These developments expanded the scholarly focus from
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historically known sika scapulimancy and plastromancy customs to studying the diverse
forms of unearthed oracle bones. The next section reviews these studies.
ARCHAEOLOGICAL STUDY OF ORACLE BONES IN JAPAN

Review of Oracle Bone Discoveries in Japan

The first archaeological discovery of oracle bones in Japan dates to the 1950s when
Akahoshi Naotada 赤星直忠 conducted a series of archaeological investigations of
sea cave sites on the Miura Peninsula in eastern Japan (Akahoshi 1953). Kanzawa
Y�uichi 神沢勇一 continued the investigations and published the first comprehensive
study of oracle bones in Japan two decades later (Kanzawa 1976). Large-scale land
development projects stimulated archaeological investigations in the 1980s (Miyazaki
2022) and resulted in many more discoveries of oracle bones (Kanzawa 1983, 1990;
Kokubun 2015; Lee 1982a; Namigata 2010). In 2002, the archaeological journal
Gekkan Kōkogaku Jyanaru 月刊考古学ジャ－ナル published a special issue entitled
“Bokkotsu to bokkō no shomondai 卜骨・卜甲の諸問題 [Issues Concerning the
Bokkotsu and Bokkō]” to present new archaeological discoveries and studies of pyro-
osteomancy in the Japanese archipelago (Chiba 2002; Kitaura 2002; Nakamura 2002)
and Korean peninsula (Kim 2002; Watanabe 2002). To date, well over 1000 oracle
bones have been unearthed in Japan from approximately 90 different sites, ranging
from Early Yayoi to Heian periods. Table 1 summarizes the archaeological literature,
giving the number of sites where oracle bones have been found so far, the numbers of
oracle bones, and their approximate dates.

As elsewhere throughout East Asia, Japan’s diviners used the punctate burn mark
method (tenjō y�ushaku-hō 点状有灼法), but their practices diverged from their
continental neighbors in terms of animal taxa, bone element, and absence of
inscriptions on the bones. Yayoi period oracle bones were predominantly made from
wild boar (Sus scrofa) or sika deer (Cervus nippon) scapula (Namigata 2009, 2010).
Following mass import of domesticated horse (Equus ferus caballus) and cattle (Bos
taurus) during the Late Kofun (A.D. 500–710), they gradually switched to using the ribs
TABLE 1. SUMMARY OF ARCHAEOLOGICAL ORACLE BONE FINDS IN JAPAN, INCLUDING NUMBER

OF SITES CONTAINING ORACLE BONES AND ORACLE BONE COUNTS BY PERIOD

ORACLE BONE COUNTS

SOURCE

SITES WITH

ORACLE BONES

YAYOI

(CA. 1000 B.C.–A.D.
500)

KOFUN

(CA. A.D.
500–710)

NARA AND HEIAN

(A.D. 710–1185) TOTAL

Kanzawa 1976 17 48 14 3 65
Kanzawa 1983 29 74 14 50 138
Kanzawa 1990 36 116 22 64 202
Namigata 2009 64 284 975a

Kokubun 2015 79b

Miyazaki 2022 487c

aNamigata (2009) only specified how many of the total oracle bones were dated to the Yayoi Period.
b Kokubun (2015) did not specify the number of oracle bones found at each site.
cMiyazaki (2022) only had updated data for Yayoi Period oracle bones.
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of these two large mammals for their raw materials (Kokubun 2015; Yanagisawa 2011).
Divination has been performed with turtle shells since the end of the Kofun period in
sixth century A.D. and gradually became the sole divination method during the Nara
period in the eighth century. The oracle shell raw materials are exclusively from sea
turtles, among which only the Loggerhead (Caretta Rafinesque) was identified to the
species level of taxonomy (Kanzawa 1972). Historical texts suggest that fresh water
turtles such as the Japanese pond turtle (Mauremys japonica) and Chinese pond turtle
(Mauremys reevesii) were also used (Kimezaki 2006), but these have not yet been
identified archaeologically.

The occasional use of other animal taxa have also been observed, including
archaeological reports of dolphin ribs (Delphinidae) and the scapulae of the Japanese
serow (Capricornis crispus), Japanese badger (Meles anakuma), Japanese macaque (Macaca
fuscata), Japanese sea lion (Zalophus japonicus), and rabbit (Leporidae) (Miyazaki 2015,
2022). As for skeletal element diversity, in addition turtle shells and the scapulae of deer
and pigs, oracle bones were made from the vertebrae, metatarsals, and pelvis bones of
sika deer; radius, femur, pelvis, ribs, and mandibles of wild boar; and ribs and vertebrae
of dolphin (Kanzawa 1990; Nakamura 2002; Miyazaki 2015, 2022) (Fig. 1).

The wide diversity in raw materials intrigued Japanese scholars enough to
reconsider the origin of pyro-osteomancy practices in Japan. Namigata Sakiko浪形早
季子 (2009) summarized two theories: local origin and external transmission. The
local origin theory was developed from the historical belief that sika scapulimancy was
Fig. 1. Oracle bones from Japan: (1) sea turtle shell bokkō (Kokubun 2015:110, fig. 4-3); (2) sea turtle
shell bokkō (Kokubun 2015:110, fig 4-4); (3) sika deer or wild boar rib bokotsu (Kokubun 2014:109, fig.
8-8); (4) cattle rib bokotsu (Kokubun 2015:110, fig. 4-8); (5) sika deer pelvis bokotsu (Kokubun
2014:109, fig. 8-10); (6) sika deer/wild boar vertebra bokotsu (Kokubun 2014:109, fig. 8-11).
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indigenous to Japan, whereas turtle bone divination was transmitted from mainland
China through Korea (Torii 1927). However, no archaeological evidence of oracle
bones dating to the Jōmon period (15,000–400 B.C.) has been uncovered. Oracle
bones only appear with the emergence of the Yayoi people, which suggests that pyro-
osteomancy was of external origin (Hudson 1992; Kanaseki and Sahara 1976). Scholars
have promulgated multiple theories regarding regions of origin, one of which relates
Japan’s pyro-osteomancy to practices from Mongolia and the Tungusic people
(Mishina 1970; �Obayashi 1977). However, based on studies of oracle bones from the
Korean peninsula and Japanese archipelago andmigrations in Bronze Age East Asia, the
China origin theory has gradually become the more widely accepted perspective
(Kanzawa 1990; Lee 1982a, 1982b, 1982c; Tsujio 2012; Watanabe 1991), although the
route of transmission varies. One theory posits that osteomancy originated in southern
China and was transmitted to Japan through communication among fishing
communities ( �Otani 1978). Another possibility is that it originated from northeastern
China or north Korea, where oracle bones made from sheep, sika deer, and wild boar
have been found dating to the Late Warring States (475–221 B.C.) to Han Dynasty
(206 B.C.–A.D. 220) periods; the drilled or chiseled hollows in these bones also bear
similarities to the hollows on Japanese oracle bones (Kimura 1979; Nitta 1977). The
Yueshi (1900–1500 B.C.) culture in the Liaodong area of China is also listed as a possible
origin due to sika deer oracle bones having been discovered there (Okamura 2000), but
the Yueshi period does not match up with the earliest appearance of oracle bones in
Japan. Finally, none of the researchers theorized that Japanese pyro-osteomancy
originated with the Shang culture (1600–1046 B.C.) in the Central Plains of China
because the time ranges, raw materials, and markings on Japanese oracle bones are too
different from known Shang oracle bones, which are mainly made from cattle scapulae
and turtle shells and are inscribed.

While the origin of Japanese pyro-osteomancy remains unsettled, the archae-
ological data raise new questions regarding when, where, who, how, and why certain
forms of divination were practiced. Divination practices are shaped by beliefs in the
supernatural agents to which diviners direct their prayers and the objectives of the
osteomancy. While the ancient beliefs associated with pyro-osteomancy remain
unknown to archaeologists at present, the technological features of the oracle bones
themselves reflect many aspects of diviners’ practices. Exploring these practices
necessitates understanding the broader belief systems, ritual behaviors, and intentions
that accompanied pyro-osteomancy in ancient Japan. The following sections review
the existing typological research on oracle bones and demonstrate temporal and
regional variations in divination techniques.

Technological Features and Classification of Japanese Oracle Bones

Morphological analysis remains the primary methodology for Japanese scholars
studying unearthed oracle bones to comprehend the techniques and technological
tradition of pyro-osteomancy. Several key technological features have been recognized
in the oracle bones that represent human behaviors or ideas concerning the divination
process. They include pretreatment, burn mark patterns, the side on which burning
and cracking occurred, and drilled hollow forms (Kanzawa 1990). Pretreatment
involves modifying raw bones to prepare them for divination practices. This typically
includes removing attached tissues and cleaning, scraping, or grinding the bone into a
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shape that will increase the likelihood of cracking when heated (Kitaura 2008).
Scraping and grinding marks are readily observed on oracle bones discovered in
archaeological contexts. Burn mark patterns were made by the tenjō y�ushaku-hō
method mentioned earlier. While a bone would crack under immediate heat, the
cracks do not necessarily appear on the same side as the burn marks. The distribution of
burn marks reflects a diviner’s preference for the location of the cracks; whether the
crack appears on the same side as the burn marks or not may indicate different levels of
burning skills. In many cases, diviners drilled hollows at the targeted burning area
before heating to thin the bone and increase the likelihood of cracking. The form of
those drilled hollows shows high consistency within specific time periods and is
therefore taken as an important chronological marker of technological traditions.

Combining these technological features is the basis of many typological studies.
One of the most influential is the five-type classification proposed by Kanzawa in 1976.
This is not only the earliest Japanese oracle bone typology, but the one most widely
applied in the field. Kanzawa made the first comprehensive collection of bokkotsu and
bokkō data from various locations across the archipelago and categorized them into five
distinct types in terms of pretreatment and burn mark patterns (Kanzawa 1976, 1983)
and consistency of burning side (灼面 syakumen) and cracking side (卜面 bokumen)
(Kanzawa 1990) (Fig. 2). In his classification, Type I is an expedient form of oracle
bone that exhibits minimal or no pretreatment, with little evidence of grinding on the
bone surface. Circular burn marks appear primarily on thin sections of bones and on
the same side as cracking. Type II also displays consistent sides of circular burn marks
and cracking, but shows intentional pretreated modification in that part of the scapula
spine is deliberately removed.

The three remaining types of oracle bones are further differentiated based on the
shape of the drilled hollows on the bone surfaces. In Type III, the scapula spine
undergoes significant scraping, occasionally accompanied by grinding or scraping on
Fig. 2. Kanzawa’s oracle bone burn mark typology (after Kanzawa 1990:97, fig. 6).
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the medial side. Additionally, small, irregular hollows are drilled on the surface, within
which are located blackened burn marks. In Type IV, the drilled hollows exhibit a more
circular shape with smooth edges, often resembling a semicircular section. Type V is
almost exclusively associated with oracle shells and ribs and is characterized by regularly
aligned rectangular drilled hollows. At the bottom of these hollows are cross-shaped
marks.

Kanzawa’s groundbreaking research and classification system not only enhanced the
understanding of oracle bones in Japan, but was also applied to studies involving newly
discovered oracle bone remains from Japan and the Korean Peninsula (Kim 2002;
Kokubun 2015; Lee 1982a; Namigata 2010; Nitta 1977; Oshiki 2004; Watanabe
1991). However, the last decade of the twentieth century witnessed a rapid increase in
oracle bone discoveries exhibiting greater diversity in raw materials, pretreatment
methods, and burn mark patterns. These discoveries necessitated the introduction of
new criteria to develop a more comprehensive and elaborate typological system. Since
1998, a series of excavations at the Aoyakamijichi (青谷上寺地) site, a prominent
Yayoi settlement located in Tottori prefecture, yielded a remarkable find of
approximately 250 oracle bones spanning from Middle Yayoi (400 B.C.–A.D. 100) to
Early Kofun (A.D. 250–300) periods (Kitaura 2002; Kitaura et al. 2001; Morimoto
et al. 2014; Tottori 2006, 2010; Yoshinaga 2022). The Aoyakamijichi finds not only
represented the single largest assemblage of scapula oracle bones in Japan, they provided
the opportunity for a detailed investigation into the technological differences in the
Yayoi period.

Kitaura Hiroto北浦弘人, one of the leading excavators, proposed four variables for
describing scapula oracle bone technology: burn mark pattern, scraping, grinding, and
drilled hollow form. Due to the scarcity of grinding traces or drilled hollows on Yayoi
oracle bones, Kitaura analyzed the Aoyakamijichi assemblage based on a combination
of burn mark patterns and scraping practices (Kitaura 2008). Kitaura suggested that
scraping practices gradually transitioned from no modification to partly removing
scapula spines to completely removing the scapula spine and/or partly removing the
scapula neck (Fig. 3). A gradual transition also occurred in the distribution of burn
marks. As shown in Figure 4, the burn marks were initially clustered in the thick
Fig. 3. Modifications of scapula bones by scraping: (A) no modification; (B) partial removal of scapula
spine; (C) complete removal of scapula spine; (D) scapula spine and part of neck removed (after Kitaura
et al. 2001:256, fig. 201).



Fig. 4. Four patterns of burn mark distribution (after Kitaura 2008:41, fig. 2).
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section of the scapula, such as the neck (Pattern 1), then shifted toward relatively
thinner areas of the blade, specifically the fossa (Pattern 2). Burn marks were then
extended toward the posterior border (Pattern 3) and the neck (Pattern 4). Kokubun
Atsushi 國分篤志 developed the burn mark classification into five subtypes by
distinguishing burn marks on medial and posterior sides (Kokubun 2014) (Fig. 5).
Fig. 5. Five burn pattern subtypes, showing burnt versus heated areas of oracle bones (after Kokubun
2014:101, fig. 3).
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Archaeological studies on the technology of plastromancy are limited and most
scholars simply categorize the oracle bones made from turtle shell as Kanzawa Type V.
Some divination texts and shrine records describe pretreatment and divination
processes, however. According to Shinsen kisōki (Urabe 1958) and Miyanushi hijikuden
(Yasue 1979), turtle shells were procured from various regions and subjected to
prolonged sun exposure to remove adhering tissues. Diviners then flattened the shells
using axes and crafted small square holes within which they carved cross marks (Fig. 6
right). During divination, diviners placed burning papakawood into these square holes
to induce the shell to crack. Subsequently, they doused the shell with water, traced the
emerging cracks with black ink, and interpreted the crack patterns to foretell the future
(Kokubun 2015) (Fig. 6 left). The descriptions of gouging square holes and carving
cross marks corresponds with Kanzawa Type V, indicating a connection between
historical records of the plastromancy technological tradition and the archaeologically
attributed Kanzawa type.

The latest and most comprehensive typological work done by Miyazaki Taiji 宮崎
泰史 focuses exclusively on scapula oracle bones in archaeological contexts. Miyazaki
(1999, 2015) revised Kanzawa’s classification system and incorporated Kitaura’s
scraping practice and burn mark patterns to categorize scapula oracle bones into seven
types (Fig. 7, Table 2). The seven types were arranged in chronological order spanning
from Early Yayoi to Late Kofun (Miyazaki 2022). By considering multiple factors and
Fig. 6. Oracle shell from Tsushima: (left) posterior side with cracks after burning; (right) interior side
with cross-marked square holes (adapted from Kokubun 2015:103, fig. 2).



Fig. 7. Miyazaki’s seven types of scapula oracle bones: Type Ia—early to mid-Middle Yayoi (Miyazaki
2022:28, fig. 7); Type Ib—early to late Middle Yayoi (Miyazaki 2022:28, fig. 8); Type II—mid-Middle
to mid-Late Yayoi (Miyazaki 2022:28, fig. 11); Type IIIa—early Late Yayoi (Miyazaki 2022:29, fig. 13);
Type IIIb—end Yayoi to Early Kofun (Miyazaki 2022:29, fig. 14); Type IVa—late Late Yayoi to early
Early Kofun (Miyazaki 2022:31, fig. 17); Type IVb—early to late Late Yayoi (Miyazaki 2022:31, fig. 18);
Type V—early Early Kofun (Miyazaki 2022:32, fig. 19); Type VI—Early to Middle Kofun (Miyazaki
2022:32, fig. 20); Type VII—Late Kofun (Miyazaki 2022:32, fig. 21).
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incorporating new research findings, Miyazaki’s typology offered a more refined and
accurate depiction of scapulimancy practices in Japan.

The typological analyses of technological features of oracle bones do not
necessarily correspond with clearly bounded chronological periods, however. These
technological patterns or types did not undergo abrupt changes over the long term
and often exhibited overlapping periods of use. Consequently, some of these patterns
or types are more likely to represent alternative choices than replacements of one
another over time.



TABLE 2. MIYAZAKI’S SEVEN TYPES OF SCAPULA ORACLE BONES

TYPE REGION PERIOD

BURN/CRACK

SIDE

CONSISTENCY
a

SCRAPING

PATTERN

DRILLED

HOLLOW

FORM

Ia Western Japan Early to mid-Middle Yayoi
p

A
Ib Eastern Japan Early to late Middle Yayoi

p
II Kyushu, Chugoku, Kinki,

Hokuriku
Mid-Middle to mid-Late
Yayoi

�

IIIa Kyushu, Chugoku, Kinki Early Late Yayoi � A, B, C
IIIb Kyushu End Yayoi to Early Kofun � A, B
IVa Western Japan: Chugoku,

Kanto,
Hokuriku

Late Late Yayoi to early
Early Kofun

� D

IVb Eastern Japan: Tōkai,
Kanto, Ch�ubu

Early to late Late Yayoi
p

V Chugoku, Kinki,
Hokuriku

Early Early Kofun � D III

VI Kinki Early to Middle Kofun � D IV
VII Kanto Late Kofun � D V

ap = burn and crack sides consistent; � = burn side inconsistent with crack side.

288 ASIAN PERSPECTIVES • 2024 • 63(2)
Temporal and Regional Variations of Pyro-Osteomancy

Researchers currently hold diverse opinions regarding the chronological order and
regional distribution of different technological traditions, but nevertheless present a
consistent broader pattern of temporal and spatial variation in pyro-osteomancy from
Early Yayoi to Late Kofun periods. Based on previous studies (Kanzawa 1990; Kitaura
2008; Kokubun 2015; Namigata 2009, 2010; Miyazaki 2022), this section briefly
introduces the species of animals and bone elements used to make oracle bones, the
technological features, and temporal and regional contexts of the archaeological
discoveries in Japan.

No more than 20 oracle bones have been found for the Early Yayoi period and all
were from only three sites in western Japan (Kanzawa 1990; Namigata 2009). These
bones were discovered from general fill layers or water wells and are primarily
fragments of scapula, along with a few limb bones, of sika deer or wild boar. Barely any
pretreatment traces are observed on them. Burn marks share the same side with cracks
and are distributed on the border, fossa, or neck of the scapula, as is characteristic of
Type Ia and Type Ib in the Miyazaki system, or they appear on the middle shaft of limb
bones. Pyro-osteomancy spread to eastern Japan during the Middle Yayoi, so more
oracle bones have been found in more sites, bringing the total number for this period
to no less than 100 (Kanzawa 1990). The oracle bones were also found in more diverse
contexts, including general fill, house foundations, shell middens, and water wells.
Most of these oracle bones were made from the scapula of sika deer or wild boar, with
several exceptions including dolphin ribs and the pelvis, vertebra, or rib bones from
sika deer. The techniques are similar to the previous period in that only a few bones
show slight pretreatment traces, while most lack any pretreatment and can only be
identified as oracle bones through burn marks alone. The marks appear on the borders,
fossae, or necks of the scapulae, rib shafts, vertebra spinous processes, and ilia. Cracking
appears on the same side as burn marks in some cases and not in others. The typical
scapula oracle bones are categorized as Miyazaki types Ia, Ib, and II.
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Sika deer bones gradually outnumbered wild boar bones during the Late Yayoi, with
fewother species represented except for one bone made from a dolphin and one from a
Japanese badger (Kokubun 2014; Namigata 2009). While scapula remained the
preferred choice of raw material, the significant increase in rib oracle bones in the
Miura Peninsula suggests the arrival of a new divination tradition in Japan, possibly
brought by people who sailed the seas and made a living through fishing. These
individuals temporarily resided and left oracle bones in caves alongside the coastal line
of the Miura Peninsula (Nakamura 2017). Several cases of pelvis and vertebra oracle
bones were found at Miura Peninsula. The oracle bones come from diverse contexts,
including general layers, shell middens, ash pits, and ditches. What is different from
previous eras is that more oracle bones were buried in houses, paddy fields, and ritual-
related places. The shifting contexts may indicate changes in the location of divination
and a connection between osteomancy and economic activities such as growing and
harvesting crops. Late Yayoi scapulimancy diviners removed the scapula spine so they
could flatten the bone, probably to increase the available area for burning. In some
cases, scraping traces extend to the scapula neck and diviners seem to have flattened the
neck as well. The number of burn marks on each bone increases and the marks appear
on both medial and posterior sides of scapula or on the shafts of ribs. These scapula
oracle bones belong toMiyazaki Type II, IIIa, IIIb, and IVa, which is commonly seen in
western Japan, and IVb is popular in eastern Japan.

Oracle bones dating to Early Kofun are fewer compared to earlier periods, but are
found in various contexts, including general fill layers, shell middens, ritual sites,
houses, ash pits, and abandoned river channels (Kanzawa 1990; Kokubun 2014). There
is still a preference for sika deer over wild boar and scapula over other bone elements.
The popularity of rib oracle bones seen in the previous era waned, although there are
still several cases of pelvis and vertebra oracle bones near the coastal line of eastern
Japan. Scapulimancy practices are more unified than before and show little regional
variation. Diviners scraped the scapula spine and neck flat before divination and placed
burn marks in roughly drilled round hollows, distinguishing oracle bones from this
period from previous ones. These features align with Miyazaki Type V. Archaeological
oracle bone findings are even scarcer for the Middle Kofun period (late fourth to late
fifth c. A.D.) and are all distributed in the Kansai region of western Japan and Tohoku
region of eastern Japan (Katada 1967;Miyagi 2018;Miyazaki 2002; Shimane 2011). All
were discovered in general fill layers without identifiable evidence of specific divination
location. The pretreatment and burning techniques of scapulimancy are similar to
those in the Early Kofun, but the hollows for burn marks are drilled in a more regular,
round shape, which aligns with Miyazaki Type VI.

The Late Kofun period marks a significant transition, characterized by the complete
absence of oracle bones made fromwild boar and the first presence of turtle shell oracle
bones in the Miura Peninsula (Kanzawa 1976). The evidence of plastromancy suggests
this new divination practice appeared in Japan much earlier than has been recorded in
historical texts. It may not have been first introduced from the Kyushu region, but
arrived in the Kanto region along with sea travelers. It is also important to note that rib
bone divination spread to more locations in eastern Japan and became almost as
common as sika scapulimancy in this region. Except for one case in Kyushu, nearly all
the Late Kofun oracle bones are in eastern Japan and are concentrated in the Tohoku
region, Miura Peninsula, and northern Ch�ubu region, which thereafter became the
three regional centers for oracle bone divination. The oracle bones known from this
era were unearthed from general fill layers, shell middens, houses, and ritual-related
features, with a large portion being found in abandoned river channels, indicating a
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close relationship between osteomancy and water-related rituals. Rib and scapula
oracle bones are sometimes present at the same site, suggesting that diviners likely
practiced both methods and were not independent but probably communicated or
belonged to the same divination group. The similarity in techniques also suggests a
close relationship between the two practices. As before, diviners would scrape the spine
and neck of scapulae flat; now they also carefully split ribs into blanks and scraped them
flat. Rectangular instead of round hollows were carved in neat lines on both kinds of
oracle bones and at the bottom of the hollows were round or cross burn marks typical
of Kanzawa Type V. While the scapula oracle bones belong to Miyazaki Type VII, the
rib oracle bones have not previously been brought into wider academic attention.

The transition that occurred in Late Kofun paved the way for significant changes in
Japanese pyro-osteomancy. Starting from the Asuka period (A.D. 538–710), which
marks Japan’s first historical era and is recognized as the terminal stage of the Kofun
period in archaeological contexts, rib osteomancy replaced scapulimancy and became
the primary divination method. Nearly all oracle bones weremade from ribs, with only
a few cases of scapula or turtle plastron being used (Anraku 1989; Kanzawa 1976;
Kōshokushi 2000; Miyagi 2018). Another significant change was in the preference for
animals shifting from sika deer to cattle or horses. The exact ratio of cattle and horses
involved in oracle bone divination is unclear because the morphological features of
their ribs are quite similar, making it difficult to distinguish them from each other. The
reason for the change from sika scapulimancy to cattle/horse rib osteomancy remains
unknown. However, the continuity in technological tradition, including full scraping
pretreatment and drilling square hollows before burning, suggests that the newmethod
was not completely foreign to the diviners but likely a combination of traditional and
new approaches. Oracle bone divination was practiced exclusively in eastern Japan,
with few regional variations, until the Heian period.

The body of research on pyro-osteomancy in ancient Japan supports the notion that
these techniques did not undergo simultaneous changes across the entire archipelago.
Instead, the inter-regional variations highlight the fact that divination practices
emerged and developed at different times and underwent distinctive patterns of change
in specific subregions within Japan. However, current studies of regional variations in
pyro-osteomancy mainly focus on scapulimancy during the Yayoi to end of the Kofun
period, and do not consider later periods much (Kokubun 2015; Miyazaki 2022;
Namigata 2010).

That said, broad regional differences between eastern and western Japan can be
discerned from historical records dating to the eighth and ninth centuries. As
mentioned earlier, western diviners were termed Urabe 卜部 and eastern Japan
diviners who conducted sika scapulimancy were referred to as Urabe占部 (Kokubun
2015; Yamada 2019). Archaeological evidence also suggests that there were regional
differences in the taxa used for divination practices during the Yayoi to Early Kofun
periods. Wild boar bones were commonly used in western Japan, while sika deer
bones were favored in eastern Japan (Miyazaki 2015). The burn mark patterns and
scraping techniques applied to scapulae of both taxa also varied from east to west. In
the Yayoi period, burn mark Pattern 1 was exclusively seen in western Japan, while
eastern Japan had more advanced scraping techniques. Though the pattern of linearly
aligned burn marks on oracle bones became dominant in the Kofun period, no
evidence of linear arrangements of marks has ever been found east of the Tōkai
Region (Namigata 2010).
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Diversity between subregions and sites is also observed. Namigata compared
examples from San'in, Tōkai, Kinki, and Kanto to explore regional variations in taxa
(Namigata 2009) and technological characteristics (Namigata 2010) during the Yayoi
period. Kokubun (2015) and Miyazaki (2022: appendix 1) expanded upon these
comparative studies by including more subregions of Japan during the Yayoi and Early
Kofun periods. However, the overall division between western and eastern Japanese
divination patterns observed in previous studies remains the most notable trend. To
date, however, regionally distinct technological features are most obvious for the Yayoi
period and gradually become less evident as a more unified pattern across the regions
emerges from discoveries made from the Late Yayoi on. A standard divination method
might have been established by the Kofun period, which would have reduced regional
variation.
CONCLUSIONS AND DISCUSSION

In the decades following the initial discovery of oracle bones in Japan, extensive
archaeological research has revealed unique aspects of pyro-osteomancy. Compre-
hensive classification systems have been developed, describing regional and temporal
variations in divination practices and providing a clear understanding of how this
divination method evolved in different contexts. While historical texts present an
incomplete and altered history of pyro-osteomancy, the archaeological record has been
crucial in illuminating scapulimancy and non-scapula osteomancy before the advent of
plastromancy. Archaeological finds also shed light on transitional period between
scapulimancy and plastromancy when rib osteomancy became dominant. Further-
more, the Late Kofun oracle shell discoveries from the Miura Peninsula call into
question the first arrival and location of divinatory practices using turtle shell, which
may rewrite the history of plastromancy in Japan.

From a comparative perspective, Japanese pyro-osteomancy exhibits both
connections and deviations from Chinese pyro-osteomancy. The earliest evidence
of Chinese oracle bones dates back to 3000 B.C. and reveals the burning of scapulae
from cattle, sheep, pigs, and deer without pretreatment (Flad 2008). Pyro-osteomancy
became increasingly specialized in China during the Shang andWestern Zhou periods,
with a focus on cattle scapulae and later plastrons. Standardized hollows, typically in
circular or rectangular form, were drilled or chiseled into the bones (Flad 2008). Pyro-
osteomancy in Japan only emerged in the fifth century B.C., much later than its peak
period in China. In Japan, the earliest sika deer or wild boar scapulae were burnt with
minimal pretreatment. These features differ from the standardized divination processes
of the Shang and Western Zhou, but resemble some primitive forms observed in Late
Neolithic China. During the Middle Yayoi period, when oracle bone divination
gained popularity in Japan, Chinese pyro-osteomancy had already declined and was
primarily practiced in peripheral regions of southern China, mostly involving plastrons
and fish operculum with carved hollows (Flad 2008). Japanese oracle bones therefore
exhibited little connection to contemporary Chinese ones and were distinguished by
their preference for sika deer and wild boar scapulae, as well as the use of dolphin,
cattle, or horse ribs. The carved hollows seen in Chinese oracle bones were not
observed in Japanese oracle bones until the Early Kofun period. However, the rough,
irregular hollows in Early Kofun oracle bones bear only a limited resemblance to the
more elaborate forms seen in China. Oracle bone divination in Japan and Korea share
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more similarities in the choice of raw materials and techniques. Archaeological
discoveries of Korean oracle bones are not as numerous as in Japan; only 117 have been
published (Kim 2002), although another 200 or so have been found and are in the
process of being analyzed for publication (pers. comm. Park Changyel, January 2024).
Those oracle bones, mostly made from sika deer and wild boar scapulae, date from the
Proto-Three Kingdoms (A.D. 0–300) to Unified Silla (A.D. 668–918) periods. The
pretreatment and burning practices displayed on Korean oracle bones are similar to the
Japanese ones, so many studies of Korean oracle bones have adopted the typological
systems built on Japanese data (Eun 1999; Kim 2002; Lee 1982a; Watanabe 1991).

Studies in pyro-osteomancy offer significant potential for understanding the
formation of cultural traditions and belief systems in prehistoric and ancient Japanese
society. The choice of species used for oracle bone raw materials suggests a preference
for animals that possessed certain religious meanings. For example, newly introduced
caprines being used in Qijia Culture (2200–1600 B.C.) bone divinations in northwest
China reflects the social and ideological significance of these animals to increasingly
pastoralist societies (Brunson et al. 2023). Likewise, the utilization of sika deer and wild
boar bones in Japan may relate to the worship of these two animals as local deities
(Hudson 1992), although this topic has not been extensively discussed. Furthermore,
the control of divination skills and knowledge played an essential role in the emergence
of states in East Asia. During Shang Dynasty China, diviners who controlled ritual
knowledge could manipulate divination results in ways that allowed them to cooperate
or submit to elites to satisfy governance needs (Flad 2008). When pyro-osteomancy
divinations became widespread in Japan during the Middle Yayoi period, it is possible
that elite rulers in emerging Japanese states were also the ones doing the divining or
were in alliance with diviners.

Pyro-osteomancy divination practices also serve as indicators of the dynamic
relations among communities in East Asia. The continental migrants who traveled to
Japan did not cease being connected with communities in Korea and mainland China.
Instead, they maintained exchanges of information and goods and accepted new
migrants who brought in new technologies and cultural traditions, including bronze
metallurgy, rice agriculture, and burial practices that have shaped social and cultural
phenomena in Japan since the Early Yayoi period (Rhee et al. 2021). Though the
transmission of pyro-osteomancy has been neglected in previous studies of cultural
communications, it should be considered a crucial element of investigation for future
research on ancient East Asia. In particular, the development of pyro-osteomancy in
Japan and shifting divination methods are keys to decoding the relationship between
migrants to Japan and their cultures of origin. Increasing diversity in divination
practices over time may have resulted from the reduced impact of the original
divination traditions or adaptations to local concerns (Flad 2008). On the one hand, the
increasing regional variations seen in divination practices in Japan after the Middle
Yayoi period may be a manifestation of decreasing continental influence over time,
along with the spatial separation of East Asian populations. On the other hand, the rise
in plastromancy, replacing the sika scapulimancy thought by scholars to have originated
in Japan, shows an opposite trend toward homogeneity, which may have aligned with
an appreciation for and connections with Chinese culture since the Nara period.

There are many unexplored or unanswered issues in the scholarship of Japanese
pyro-osteomancy. Firstly, its emergence in Japan, including the routes and timing of its
transmission, remains a crucial question; future research could shed light on the
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original identities of the migrants who introduced oracle bone divination to Japan.
Secondly, more research needs to be conducted on less common divinatory practices
such as the use of turtle shell and bones other than scapula or the pretreatment
techniques on non-scapula oracle bones. There is also a considerable gap in the current
literature regarding the emergence of rib osteomancy during the Kofun period and
other variations in the use of animal species or bone elements that occurred throughout
history. One last potential future for pyro-osteomancy research is the involvement of
more experimental archaeological studies. Currently, only a few experiments have
been conducted to explore possible burning tools and the formation of cracks after
heating. By attempting to replicate oracle bone divination processes, we might gain a
deeper understanding of the techniques involved in processing raw bones, creating
cracks through burning, and interpreting the results. The knowledge acquired from such
experiments would also provide valuable insights for refining typological classifications,
particularly when explaining variations from a technological perspective.
GLOSSARY

bokkō 卜甲 (oracle shell, usually turtle carapace or plastron)
bokkotsu 卜骨 (oracle bone, usually bones other than turtle shell)
bokumen 卜面 (side on which cracking occurred)
futo-mani 太占 (the grand divination, a.k.a. shika-ura)
kiboku 亀卜 (plastromancy, turtle oracle bone divination)
shika-ura 鹿占 or 鹿卜 (sika deer scapulimancy, oracle bone divination, a.k.a. futo-mani)
syakumen 灼面 (side on which burning occurred)
tenjō y�ushaku-hō 点状有灼法 (punctate burn mark method)
Urabe 卜部, 卜者, 卜氏, 占部 (clan names for oracle bone diviners)
zenmen y�ushaku-hō 全面有灼法 (complete burning method)
ACKNOWLEDGMENTS

This project was supported by the Min Kwaan Chinese Archaeology Program in
Stanford Archaeological Center, Stanford University. The primary author (Shen) thanks
Kitaura Hiroto in the Tottori Prefectural Archaeological Research Institute, Kikuchi
Hiroki in the School of History and Culture, Lanzhou University, and Miyazaki Taiji in
Foundation of East Asian Cultural Properties Institute, for kindly sharing their
published works which permitted a complete review. Shen also thanks Sijia Li in the
Department of East Asian Language and Culture, Stanford University, for helping
translate some ancient Japanese texts.
REFERENCES CITED

AKAHOSHI NAOTADA 赤星直忠
1953 Kaishoku dōkutsu: Miura hantō niokeru yayoishiki iseki 海蝕洞窟: 三浦 半島に於ける彌生式

遺跡 [Sea Erosion Cave: Yayoi Archaeological Site in the Miura Peninsula]. Yokohama:
Kanagawa ken kyōiku iinkai.

ANRAKU TSUTOMU 安楽勉.
1989 Kushiyama Mirumeura Iseki Dainiji Chōsa Hōkokusho 串山ミルメ浦遺跡 第2次調査報告書

[Second Report of Excavation at the Kushiyama Mirumeura Site]. Katsumotomachi Bunkazai
Chōsa Hōkokusho 勝本町文化財調査報告書 [Excavation Report of Cultural Properties in
the Katsumoto City] 7. Katsumoto: Katsumoto machi kyōiku iinkai.



294 ASIAN PERSPECTIVES • 2024 • 63(2)
BAN NOBUTOMO 伴信友, ED.
1858 Seibokukō 正卜考 [Investigation of Original Divinations]. Edo: Suharaya hohei.

BENTLEY, JOHN R.
2006 The Authenticity of Sendai Kuji Hongi: A New Examination of Texts, with a Translation and

Commentary. Boston: Brill.

BRUNSON, KATE, ZHIPENG LI, ROWAN FLAD, HONG QIAO, AND QIANQIAN WANG

2023 The zooarchaeology of oracle bone divination in northwest China, in Ritual and Economy in
East Asia: Archaeological Perspectives: 147–164, ed. Anke Hein, Rowan Flad, and Bryan K.
Miller. Los Angeles: Cotsen Institute of Archaeology Press.

BUNKACHŌ BUNKAZAI HOGOBU 文化庁文化財保護部 [CULTURAL PROPERTIES PROTECTION DEPARTMENT,
AGENCY FOR CULTURAL AFFAIRS]

1984 Shikaura Sh�uzoku: Gunmaken 鹿占習俗: 群馬県 [Deer Divination Custom: Gunma
Prefecture]. Minzoku Shiryō Sensh�u 民俗資料選集 [Selection of Folklore Materials] 13.
Tokyo: Kokudo chiri kyōkai.

CHEN SHOU 陈寿
2011 Weishu Sanshi: Worenzhuan 魏书三十：倭人传 [Book of Wei, vol. 30: Biography of

the People of Wo]. Sanguozhi三国志 [Records of the Three Kingdoms], Dianjiaoben ershisi shi
点校本二十四史 [Critical Edition of the Twenty-Four Histories]. Beijing: Zhonghua Book
Company.

CHIBA TAKAMI 千葉孝弥
2002 Tagajōshi Sannō iseki shutsudo no bokkotsu 多賀城市山王遺跡出土の卜骨 [Oracle bones

unearthed from the Sannō site, Tagajō city]. Gekkan kōkogaku jānaru月刊考古学ジャーナル
[Archaeological Journal] 492:10–13.

EUN HWASU 殷和秀
1999 Hanguk chulto bokgore daehan gochal 한국 출토 복골에 대한 고찰 [An examination of

unearthed oracle bones from Korea]. Honam gogohagbo 호남고고학보 [Journal of the Honam
Archaeological Society] 10:5–30.

FLAD, ROWAN K.
2008 Divination and power: A multiregional view of the development of oracle bone divination in

early China. Current Anthropology 49(3):403–437.

FUJIWARU TOKIHIRA 藤原時平
1925 Engishiki延喜式 [Procedures of the Engi Era], ed. Masamune Atsuo正宗敦夫. Nippon koten

zensh�u日本古典全集 [Japan Classical Collection] 54. Tokyo: Nippon koten zensh�u kankōkai
日本古典全集刊行会 [Japan Classical Collection Publication Society].

GE LIANG 葛亮
2019 Yibaiershi nianlai jiaguwen cailiao de chubu tongji 一百二十年来甲骨文材料的初步统计

[Preliminary statistics of the oracle bone material over the last 120 years].Hanzi hanyu yanjiu汉
字汉语研究 [Study of Chinese Characters and Language] 4:33–54.

HUDSON, MARK J.
1992 Rice, bronze, and chieftains: An archaeology of Yayoi ritual. Japanese Journal of Religious Studies

19(2–3):139–189.

KANASEKI, HIROSHI, AND MAKOTO SAHARA

1976 The Yayoi period. Asian Perspectives 19(1):15–26.

KANAZASHI SHINGO 金刺伸吾
1969 Innaichō shutsudo no futomani nitsuite 印内町出土の太占について [About the grand

divination unearthed from Innaicho]. Kodai 古代 52:36–37.

KANZAWA Y�uICHI 神沢勇一
1972 Makuchi Dōkutsu Iseki Shiryōhen間口洞窟遺跡資料編 [The Makuchi Cave Site, Documents

Volume]. Kanagawa Kenritsu Hakubutsukan Chōsa Hōkokusho 神奈川県立博物館発掘調
査報告書 [Report on Archaeological Excavations by Kanagawa Prefectural Museum] 6.
Yokohama: Kanagawa Kenritsu Hakubutsukan.

1976 Yayoi jidai, Kofun jidai oyobi Nara jidai no bokkotsu and bokukō nitsuite弥生時代、古墳時
代および奈良時代の卜骨・卜甲について [About the oracle bones and shells in the Yayoi,
Kofun, and Nara period]. Sundai shigaku 駿台史學 [Sundai Historical Review] 38: 1–25.



1983 Nihon niokeru kotsuboku, kōboku ni kansuru nisan no kōsatsu-Senshi kodai no bokkotsu
bokukō to kinsei ikō no shorei tono hikaku kento wo ch�ushinni 日本における骨卜, 甲卜
に関する二三の考察先史古代の卜骨:卜甲と近世以降の諸例との比較検討を中心に
[Several considerations of Japanese osteomancy and plastromancy: A comparative study of
examples of Prehistoric and Early Modern oracle bones and shells]. Kanagawa kenritsu
hakubutsukan kenky�u hōkokusho 神奈川県立博物館研究報告 [Kanagawa Prefectural
Museum Research Report] 11:1–41.

1990 Jujutsu no seikai Kotsuboku no matsuri 呪術の世界 骨卜のまつり [The world of magic:
Ritual of osteomancy], in Yayoijin to matsuri 弥生人とまつり [Yayoi People and Rituals]:
67–106, ed. Ishigawa Hideshi 石川日出志. Tōkyō: Rokkō Shuppan.

KATADA TADASHI 堅田直
1967 Higashiōsakashi kusaka iseki chōsa gaiyō 東大阪市日下遺跡調査概要 [Summary of the

Investigation of Kusaka Site, East Osaka City]. Nara: Tezukayama daigaku kōkogaku
kenky�ushitsu.

KEIGHTLEY, DAVID N.
1978 Sources of Shang History: The Oracle-Bone Inscriptions of Bronze Age China. Berkeley: University of

California Press.

KIDDER, J. EDWARD

2007 Himiko and Japan’s Elusive Chiefdom of Yamatai: Archaeology, History, and Mythology. Honolulu:
University of Hawai‘i Press.

KIGUCHI YUKIKO 菊地有希子
2007 Ch�ugoku no bokkotsu to sono denpa nitsuite 中国のト骨とその伝播について [About the

Chinese oracle bones and their transmissions], in Ch�ugoku shirukurōdo no hensen 中国シルク
ロードの変遷 [The Transition of Chinese Silk Road]: 130–163, ed. Shirukurōdo chōsa
kenky�ujo シルクロード調査研究所 [Silk Road Research Institute]. Tokyo: Yuzankaku.

KIM GUN SOO 金建洙
2002 Kanhantō no bokkotsu 韓半島の卜骨 [Oracle bones from the Korean Peninsula]. Gekkan

kōkogaku jānaru 月刊考古学ジャーナル [Archaeological Journal] 492: 18–21.

KIMEZAKI NAOKI 亀崎直樹
2006 Bokka ni kansuru bunken nitaisuru seibutsugakuteki kaishaku 卜甲に関する文献に対する

生物学的解釈 [Biological interpretations of literatures on oracle shell], in Kiboku: Rekishi no
chisō ni himerareta uranai no gi wo horiokosu亀卜:歴史の地層に秘められたうらないの技を
ほりおこす [Plastromancy: Unearthing the Art of Divination Hidden in the Strata of
History]: 221–224, ed. Higashi ajia kaii gakkai東アジア恠異学会 [Research Institute of East-
Asian Mysterious and Marvelous Phenomenon]. Kyoto: Rinsen Book Co.

KIMURA KITARO 木村幾多郎
1979 Nagasakiken Iki-do shutsudo no bokkotsu 長崎県壱岐島出土の卜骨 [Oracle bones

unearthed from the Iki Island, Nagasaki Prefecture]. Kōkogaku zasshi 考古学雑誌 64(4):
283–304.

KITAURA HIROTO 北浦弘人
2002 Tottoriken Aoyakamijichi iseki shutsudo no bokkotsu 鳥取県青谷上寺地遺跡出土の卜骨

[Oracle bones unearthed from the Aoyakamijichi Site, Tottori Prefecture]. Gekkan kōkogaku
jānaru 月刊考古学ジャーナル [Archaeological Journal] 492:14–17.

2008 Tottoriken Aoyakamijichi iseki shutsudō bokkotsu no zokusei ruikei no saikentō nitsuite鳥取
県青谷上寺地遺跡出土卜骨の属性類型の再検討について [A re-examination of the
features and types of oracle bones unearthed from the Aoyakamijichi Site in the Tottori
Prefecture], in Tottoriken maizō bunkazai sentā chōsa kenky�u kiyō鳥取県埋蔵文化財センター
調査研究紀要 [Bulletin of the Tottori Prefectural Buried Cultural Property Center’s
Researches of Investigations] 2: 41–46. Tottori: Tottori ken maizō bunkazai sentā.

KITAURA HIROTO 北浦弘人, KITOU KIKO 鬼頭紀子, YUMURA ISAO 湯村功, TAKAO KOUJI 高尾浩司,
INOUE TAKAHIRO 井上貴央, AND FURUKAWA IKUO 古川郁夫

2001 Aoyakamijichi iseki san 青谷上寺地遺跡 3 [Aoyakamijichi Site 3]. Tottori: Zaidan hōjin
tottoriken kyōiku bunka zaidan.

KOBAYASHI KENICHI 小林謙一, HARUNARI HIDESHI 春成秀爾, SAKAMOTO MINORU 坂本稔, ANDAKIYAMA

KŌZŌ 秋山浩三
2008 Kawachi chiiki niokeru yayoi zenki no tanso jyuyon nendai sokutei kenkyu河内地域におけ

る弥生前期の炭素 14 年代測定研究 [Carbon-14 dating study of the early Yayoi period in

SHEN ET AL. • JAPANESE ORACLE BONE DIVINATIONS: A REVIEW 295



296 ASIAN PERSPECTIVES • 2024 • 63(2)
the Kawachi area]. Kokuritsu rekishi minzoku hakubutsukan hōkoku 国立歴史民俗博物館研究
報告 [Bulletin of the National Museum of Japanese History] 139:17–51.

KOJIMA NORIYUKI 小島憲之, ED.
1994 Nihon Shoki 日本書紀 [Chronicles of Japan]. Shinpen Nihon koten bungaku zensh�u 新編日

本古典文学全集 [The New Collection of Japanese Classical Literature] (vols. 2–4). Tokyo:
Shōgakkan.

KOKUBUN ATSUSHI 國分篤志
2014 Yayoi jidai –Kofun jidai shotō no bokkotsu: Sono Keifu to shōchōwomegutte弥生時代～古

墳時代初頭の卜骨 -その系譜と消長をめぐって [Oracle bones in the Yayoi period to
early Kofun period: Review of the rise and fall in typology], in Chiba daigaku daigakuin jinbun
shakai kagaku kenky�uka kenky�u purojiekuto hōkokusho 千葉大学大学院人文社会科学研究科
研究プロジェクト報告書 [Chiba University Graduate School of Humanities and Social
Sciences Research Project Reports] 276:97–121. Chiba: Chiba daigaku shakai bunka kagaku
kenky�uka kenky�uka.

2015 Shiryō to shinji nimiru bokusen no shuhō: kōko shiryō tono hikaku wo ch�ushin ni史料・神
事にみる卜占の手法:考古資料との比較を中心に [Divination methods in historical
documents and Shinto rituals: A comparison with archaeological materials], in Chiba daigaku
daigakuin jinbun shakai kagaku kenky�uka kenky�u purojiekuto hōkokusho 千葉大学大学院人文社
会科学研究科研究プロジェクト報告書 [Chiba University Graduate School of Humanities
and Social Sciences Research Project Reports] 290: 99–114. Chiba: Chiba daigaku shakai
bunka kagaku kenky�uka kenky�uka.

KONAKAMURA KIYONORI 小中村淸矩, HOSOKAWA JUNJIRŌ 細川潤次郎, JING�U SHICHŌ 神宮司廳, AND

KŌTEN KŌKY�UJO 皇典講究所, EDS.
1931
[1914]

Koji ruien 古事類苑 [Encyclopedia of Historical Terms]. Tokyo: Koji Ruien Kankōkai.

KORY, STEPHAN N.
2015 From deer bones to turtle shells: The state ritualization of pyro-plastromancy during the

Nara-Heian transition. Japanese Journal of Religious Studies 42(2):339–380.

KŌSHOKUSHI KYŌIKUI INKAI 更埴市教育委員会 [KOSHOKU BOARD OF EDUCATION], ED.
2000 Yashiro isekigun kokudō yonhyakusan gō doguchi baipasu maizō bunkazai hakkutsu chōsa hōkokusho

屋代遺跡群 国道 403 号土口バイパス埋蔵文化財発掘調査報告書 [Yashiro Site Group
Report on Excavation of Buried Cultural Properties, National Road 403 Tsuchiguchi Bypass].
Naganoken maizō bunkazai sentā hakkutsu chōsa hōkokusho 長野県埋蔵文化財センター
発掘調査報告書 [Excavation Report from the Nagano Prefectural Archaeological Center for
Cultural Properties] 46. Koshoku: Naganoken maizō bunkazai sentā.

KUDŌ HIROSHI 工藤浩
2005 Shinsen kisōki no kisoteki kenky�u kojiki ni ikyo shita saiko no kibokusho 新撰亀相記の基礎的研

究―古事記に依拠した最古の亀卜書 [Fundamental Studies of Newly Compiled Records
of Oracle Shell Features: The Oldest Plastromancy Book Relying on Kojiki].Tokyo: Nihon
editā suk�uru shuppanbu.

KURANO KENJI 倉野憲司, ED.
1966 Kojiki 古事記 [Records of Ancient Matters]. Tokyo: Iwanami Shoten.

LEE HYEONG KOO 李亨求, ED.
1982a Bohai yan’an zaoqi wuzi bugu zhi yanjiu (shang) 渤海沿岸早期無字卜骨之研究（上）

[Study of early uninscribed oracle bones along the Bohai Sea I]. National Palace Museum
Monthly: Chinese Art 16(1):41–54.

1982b Bohai yan’an zaoqi wuzi bugu zhi yanjiu (zhong) 渤海沿岸早期無字卜骨之研究（中）
[Study of early uninscribed oracle bones along the Bohai Sea II]. National Palace Museum
Monthly: Chinese Art 16(2):41–64.

1982c Bohai yan’an zaoqi wuzi bugu zhi yanjiu (xia)渤海沿岸早期無字卜骨之研究（下） [Study
of early uninscribed oracle bones along the Bohai Sea III]. National Palace Museum Monthly:
Chinese Art 16(3):55–81.

LOEWE, MICHAEL, CARMEN BLACKER, AND LAMA CHIME RADHA, EDS.
1981 Oracles and Divination. New York: Shambhala.

MISHINA SHŌEI 三品彰英
1970 Yamataikoku kenky�u sōran邪馬台国研究総覧 [A Comprehensive Study on the Yamatai State].

Osaka: Sogensha.



SHEN ET AL. • JAPANESE ORACLE BONE DIVINATIONS: A REVIEW 297
MIYAGI KEN KYŌIKU IINKAI 宮城県教育委員会 [MIYAGI PREFECTURAL BOARD OF EDUCATION]
2018 Sannō iseki VII: Tagamae chiku dai yon ji hakkutsu chōsa hōkokusho山王遺跡VII:多賀前地区第

4次発掘調査報告書 [Sanno Site VII: Investigation Report of the 4th Excavation in Tagamae
Area]. Miyagi-ken bunkazai chōsa hōkokusho 宮城県文化財調査報告書 [Investigation
Report of Miyagi Prefectural Buried Property] 246. Sendai: Miyagi-ken kyōiku iinkai.

MIYAJIMA YOSIKAZU 宮島義和
2002 ChihōNiokeru Kodai Saishi No Tenkai –DaihōRitsuryō Seitei Izen NoYōsō地方における

古代祭祀の展開 一大宝律令制定以前の様相一 [The development of ancient rituals in
local areas: Conditions before the enactment of the Taiho Code], inNaganoken No Kōkogaku II
長野県の考古学Ⅱ [Archaeology of the Nagano Prefecture II]: 253–269. Nagano:
Naganoken maizō bunkazai sentā.

MIYAMOTO KAZUO 宮本一夫
2022 Chōsen hantō ni okeru shoki tekki jidai no hajimari朝鮮半島における初期鉄器時代の始

まり [The beginning of Early Iron Age in the Korean peninsula]. Shien 史淵 [The Journal of
History] 159:37–84.

MIYAZAKI TAIJI 宮崎泰史
1999 Haka to matsuri Matsuri no shinazina 墓とまつりまつりの品々 [Tomb and varieties of

ritual], in Toraijin tōjō: yayoi bunka wo hira i ta hitobito: heisei 11 nen shunki tokubetsu ten 渡来人
登場:弥生文化を開いた人々:平成11年春季特別展 [The Appearance of the Visitors: The
People Who Opened the Yayoi Culture: 1999 Spring Special Exhibition]. �Osaka furitsu yayoi
bunka hakubutsukan zuroku 大阪府立弥生文化博物館図録 [Osaka Prefectural Museum of
Yayoi Culture Catalogue] 18. Izumi: �Osaka furitsu yayoi bunka hakubutsukan.

2002 Saragun Jōri Iseki (Shitomiyakita Iseki) Hakkutsu Chōsa Gaiyō Yon 讃良郡条里遺跡(蔀屋北遺
跡)発掘調査概要 4 [Summary of Excavation at the Saragun Jori Site (the Shitomiyakita Site)
4]. Osaka: �Osaka-fu kyōiku iinkai.

2015 Kōkogaku kara mita nihon no bokkotsu kenky�u no genjyō nitsuite: Kotsuboku shuhō no
hensen wo ch�ushin toshite 考古学からみた日本の卜骨研究の現状について: 骨卜手法
の変遷を中心として [The Current State of Japanese Oracle Bone Studies from an
Archaeological Perspective: Focusing on the Transition of Osteomancy Methods]. Y�usei kōko
kiyō 郵政考古紀要 [Postal Archaeology Bulletin] 62: 94–127.

2022 Dōbutsukotsu to uranai動物骨と卜い [Animal bones and divination], inKachiku no kōkogaku:
Kodai Ajia no tōzai kōry�u家畜の考古学:古代アジアの東西交流 [Archaeology of Livestock:
East and West Interaction in Ancient Asia]: 21–36. Tokyo: Yuzankaku.

MORIMOTO CHIZURU 森本ちづる
2003 Kashima jingu monoimishiki no saishi: Sono yurai to kiboku niyoru honin nitsuite 鹿島神宮

物忌職の祭祀: その由来と亀卜による補任について [Rituals of the Kashima Shrine
confinement masters: their origins and appointments through Kiboku divination], in Sairei to
geinō no bunkashi 祭礼と芸能の文化史 [Cultural History of Rituals and Performing Arts]:
77–132, ed. Sonoda Minoru 薗田稔 and Fukuhara Toshio 福原敏男. Kyoto: Shibunkaku.

MORIMOTO MICHIHIRO 森本倫弘, KIMIJIMA TOSHIYUKI 君嶋俊行, KAWAI NORIYUKI 河合章行,
KADOWAKI TAKASHI 門脇隆志, MURATA TAISUKE 村田泰輔, EDA MASAKI 江田真毅, TOIZUMI TAKEJI

樋泉岳二, KUROZUMI TAIJI 黒住耐二, AND KIMOTO MASAYASU 木本雅康
2014 Aoyakamijichi iseki 13青谷上寺地遺跡 13 [Aoyakamijichi Site 13]. Tottorikenmaizō bunkazai

sentā chōsa hōkoku 鳥取県埋蔵文化財センター調査報告 [Tottori Prefectural Archae-
ological Research Institute Research Report] 59. Tottori: Tottoriken maizō bunkazai sentā.

NAKAMURA TSUTOMU 中村勉
2002 Miura Hantō niokeru bokkotsu: Bokukō kenky�u no genjō三浦半島における卜骨:卜甲研

究の現状 [Current studies of the oracle bones and shells in Miura Peninsula].Gekkan kōkogaku
jānaru 月刊考古学ジャーナル [Archaeological Journal] 492:6–9.

NAKAMURA TSUTOMU 中村勉
2017 Umi ni ikita yayoijin: Miura hantō no kaishoku dōketsu iseki 海に生きた弥生人: 三浦半島の海

蝕洞穴遺跡 [Yayoi People Who Lived in the Sea: Sea-eroded Cave Remains in the Miura
Peninsula]. Tokyo: Shinsensya.

NAMIGATA SAKIKO 浪形早季子
2009 Yayoi jidai no bokkotsu no saikentō: shika to inoshishi karamita jidaisei to chiikisei nitsuite

弥生時代の卜骨の再検討: シカ・イノシシからみた時代性・地域性について [A re-
examination of oracle bone in the Yayoi period: The chronology and regionality from the
viewpoint of sika deer and wild boar]. Kokugakuin daigaku dentō bunka risāchi sentā kenky�u kiyō



298 ASIAN PERSPECTIVES • 2024 • 63(2)
國學院大學伝統文化リサーチセンター研究紀要 [Bulletin of Research Center for
Traditional Culture, Kokugakuin University] 1:47–67.

2010 Yayoi jidai no bokkotsu nimirareru gijutsu: seisaku gihō to bokkotsu hōhōwo ch�ushin ni弥生
時代の卜骨にみられる技術: 製作技法と卜骨方法を中心に [Technologies of Yayoi
oracle bones: Focusing on production techniques and divination methods]. Kokugakuin
daigaku dentō bunka risāchi sentā kenky�u kiyō 國學院大學伝統文化リサーチセンター研究
紀要 [Bulletin of Research Center for Traditional Culture, Kokugakuin University] 2:77–89.

NARA KENRITSU KASHIHARA KŌKOGAKU KENKYUSHO 奈良県立橿原考古学研究所 [ARCHAEOLOGICAL

INSTITUTE OF KASHIHARA, NARA PREFECTURE]
2000 Tsuboi Daifuku iseki坪井・大福遺跡 [Tsuboi Daifuku Site].Nara kenritsu Kashihara lōkogaku

kenkyusho chōsa hōkoku 奈良県立橿原考古学研究所調査報告 [Nara Prefectural Kashihara
Archaeological Research Institute Research Report] 75. Nara: Naraken kyōiku iinkai.

NISHIGAI KENJI 西海賢二
1986 Mitake jingu no futomani jinji 御嶽神社の太占神事 [The grand divination events in the

Mitake Shrine], in Gijyutsu to minzoku (ge) toshi, machi, mura no seikatsu gijyutsushi技術と民俗
（下）都市・町・村の生活技術誌 [Technology and Folklore (Part 2): Chronicles of Living
Techniques in Cities, Towns, and Villages]. Tokyo: Shogakukan.

NITTA EIJI 新田栄治
1977 Nihon shutotsu bokkotsu eno shikaku 日本出土卜骨への視角 [Perspectives on unearthed

oracle bones in Japan]. Kodai Bunka 古代文化 [Cultura Antiqua] 29(12):27–42.
�OBAYASHI TARYŌ 大林太良
1977 Yamataikoku: irezumi to poncho to himiko邪馬台国:入墨とポンチョと卑弥呼 [Yamatai State:

Tatto, Poncho, and Himiko]. Tokyo: Chuokoron Shinsha.

OKAMURA HIDENORI 岡村秀典
2000 Yindai niokeru chikusan no henkaku 殷代における畜産の變革 [Changes in livestock

production in the Shang dynasty]. Tōhō gakuhō 東方學報 [Journal of Oriental Studies]
72:1–48.

OSHIKI HIROMI 押木弘己
2004 Kodai Kamakura no bokkotsu to Miura hantō – Ritsuryoki ni okeru kaihinbu sh�uraku

no ichisokumen 古代鎌倉の卜骨と三浦半島 – 律令期における海浜部集落の一側面 –
[Ancient Kamakura’s oracle bone and the Miura Peninsula – An aspect of seaside settlements in
the Ritsuryo period]. Kōko-ronso Kanagawa 考古論叢神奈河 [Archaeology Treatise of
Kanagawa] 12:95–114.

�OTANI MITSUO 大谷光男
1978 Yamataikoku jidai 邪馬台国時代 [The Time of the Yamatai State]. Tokyo: Yuzankaku.

PHILIPPI, DONALD L., ED.
1969 Kojiki. Princeton: Princeton University Press.

RHEE, SONG-NAI, C. MELVIN AIKENS, AND GINA L. BARNES

2021 Archaeology and History of Toraijin: Human, Technological, and Cultural Flow from the Korean
Peninsula to the Japanese Archipelago c. 800 BC–AD 600. Oxford: Archaeopress Archaeology.

SASŌ MAMORU 笹生衛
2012 Kōkogaku shiryō kara mita kodai no kiboku・bokukō to urabe考古学資料から見た古代の

亀卜・ト甲と卜部 [Ancient turtle plastromancy, oracle shell, and Urabe clan known from
archaeological materials], in Nihon kodai no saishi kōkogaku 日本古代の祭祀考古学 [Ritual
Archaeology of Ancient Japan]: 59–84. Tokyo: Yoshikawa Kōbunkan.

SATŌ NOBUTANE 斎藤延種
1857
[1697]

Shinden Sikaura Hijiki 神伝鹿卜秘事記 [The Secrets Records of God-conveyed Sika
Scapulimancy]. Transcribed by Minamoto no takayoshi(sha) 源貴義(写). Handwritten
document archived at the Bunkachō bunkazai hogobu 文化庁文化財保護部 [Cultural
Properties Protection Department, Agency for Cultural Affairs].

SHIMADASHI KYŌIKU IINKAI 下田市教育委員会 [SHIMODA BOARD OF EDUCATION]
2010 Miyakeki (Shirahama hon) 三宅記（白浜本）[The origins of the deities of the Izu Region

(Shirahama Version)], in Shimoda shishi shiryōhen ichi -kōkogaku, kodai, ch�usei-下田市史資料編
1-考古・古代・中世- [Shimoda City History, Document vol. 1: Archaeology, Ancient
Times, Medieval Times]: 471–498. Shimoda: Shimadashi kyōiku iinkai.



SHEN ET AL. • JAPANESE ORACLE BONE DIVINATIONS: A REVIEW 299
SHIMANE-KEN KYŌIKUCHŌ MAIZŌ BUNKASAI CHŌSA SENTĀ 島根県教育庁埋蔵文化財調査センター
[SHIMANE PREFECTURAL BOARD OF EDUCATION ARCHAEOLOGICAL CENTER], ED.

2011 Karisute kofun nishikawatsu iseki 苅捨古墳・西川津遺跡 [Karisute Kofun and Nishikawatsu
Site]. Shuyō chihōdō matsueshimanesen kaichiku kōji nitomonau maizōbunkazai hakkutsu
chōsa hōkokusho 主要地方道松江島根線改築工事に伴う埋蔵文化財発掘調査報告書
[Report on Excavation of Buried Cultural Properties for the Reconstruction of the Main
Regional Highway Matsue-Shimane Route] 1. Matsue: Shimane-ken kyōiku iinkai.

SUGIYAMA SHIGETSUGU 椙山林継
2006 Yahiko jingu no bokkō to bunshō 彌彦神社のト甲と文書 [Oracle shells and documents

in Yahiko Shrine], in Kiboku: rekishi no chisō ni himerareta uranai no gi wo horiokosu亀卜:歴史の
地層に秘められたうらないの技をほりおこす [Plastromancy: Unearthing the Art of
Divination Hidden in the Strata of History]: 183–186, ed. Higashi ajia kaii gakkai東アジア恠
異学会 [Research Institute of the East AsianMysterious andMarvelous Phenomenon]. Kyoto:
Rinsen Book Co.

TORIGOE KENZABURŌ 鳥越憲三郎, TAKAMICHI ARISAKA 有坂隆道, AND TATSUO SHIMADA 島田竜雄
1990 Daijōsai shiryō: Suzuka-ke monjo 大嘗祭史料: 鈴鹿家文書 [Histories of the Daijosai

Ceremony: Documents from the Suzuka Family]. Tokyo: Kashiwa Shobō.

TORII RY�UZŌ 鳥居龍蔵
1927 Y�ushi izen no nihon 有史以前の日本 [Prehistorical Japan]. Tokyo: Isobe.

TOTTORI KEN MAIZOU BUNKAZAI SENTA 鳥取県埋蔵文化財センター [TOTTORI PREFECTURAL ARCHAE-

OLOGICAL RESEARCH CENTER]
2006 Aoyakamijichi iseki 8 青谷上寺地遺跡 8 [Aoyakamijichi Site (vol. 8)]. Tottoriken maizō

bunkazai sentā chōsa hōkoku 鳥取県埋蔵文化財センター調査報告 [Tottori Prefectural
Archaeological Research Institute Research Report] 10. Tottori: Tottoriken maizō bunkazai
sentā.

2010 Aoyakamijichi iseki shutsudohin chōsa kenky�u hōkoku 5 Kokkakuki (1)青谷上寺地遺跡出土品調
査研究報告 5 骨角器 (1) [Research Report of Unearthed Objects from the Aoyakamijichi
Site 5: Bone Artifacts (1)]. Tottori: Tottoriken maizō bunkazai sentā.

TSUJIO EIICHI 辻尾榮市
2012 Kankoku Kinkai Kaikenri kaitsuka chutsudō kotsuboku to Nihon chutsudō kotsuboku no

ruijiten 韓国金海會峴里貝塚出土骨卜と日本出土骨卜の類似点 [The similarities
between the oracle bones unearthed from Korea Gimhae Hoehyeonri shell mound and
Japan]. Jimmongaku ronsh�u 人文学論集 [The Humanities] 30:79–91.

URABE TŌTSUGU 卜部遠継
1958 Shinsen kisōki 新撰亀相記 [Newly Compiled Records of Oracle Shell Features]. Tokyo:

Daigaku shorin.

WATANABE MAKOTO 渡辺誠
1991 Gunkoku ri kaitsuka shutsudo no bokkotsu no kenky�u – Kankoku niokeru kōko

minzokugakuteki kenky�u 5 郡谷里貝塚出土の卜骨の研究 – 韓国における考古民族学
的研究・V [Study of the Oracle Bones Unearthed from the Kunkok-ri Shell Mound: Ethno-
Archaeological Research in South Korea 5]. Nagoya daigaku bungakubu kenky�u ronsh�u. Shigaku
名古屋大学文学部研究論集.史学 [Journal of the School of Humanities Research: History]
37:127–159.

2002 Bokkotsu・bokukō de nina ga uranawareta noka 卜骨・卜甲でなにが占われたのか
[What was divined with oracle bone and shell]. Gekkan kōkogaku jānaru 月刊考古学ジャー
ナル [Archaeological Journal] 492:4–5.

YAMADA SHUNSUKE 山田俊輔
2019 Roku-kyu seiki niokeru bokkotsu, bokukō chutsudo iseki no kenky�u 6~9 世紀における卜

骨、卜甲出土遺跡の研究 [Study of sites with unearthed oracle bone and oracle shell from
the 6th to 9th century]. Kodai bunka 古代文化 [Cultura Antiqua] 71(1): 1–15.

YANAGISAWA KAZUAKI 柳澤和明
2011 Kokufu Tagajō no saishi 国府多賀城の祭祀 [Rituals in the Capital City Tagajo]. Tōhoku

rekishi hakubutsukan kenky�u kiyō 東北歴史博物館研究紀要 [Bulletin of Tohoku History
Museum] 12:29–54.



300 ASIAN PERSPECTIVES • 2024 • 63(2)
YASUE KAZUNORI 安江和宣
1979 Miyaji hiji kuden no kōtei to kenkyu宮主秘事口伝の校訂と研究 [Revision and study of the

oral instruction secrets of the chief priest], in Shintō saishi ronkō 神道祭祀論考 [Discussion of
Shinto Rituals]. Kyoto: Shintō Shigakukai.

YOSHINAGA AKIKO 吉永亜紀子
2022 Tottoriken Aoyakamijichi iseki dai 13 ji chōsa shutsudo inoshishi kagakukotsu wo mochiita

bokkotsu nitsuite 鳥取県青谷上寺地遺跡第 13 次調査出土イノシシ下顎骨を用いた卜
骨について [About the oracle bone made of wild boar mandible unearthed from the 13th
investigation at Aoyakamijichi Site, Tottori Prefecture]. Dōbutsu Kōkogaku 動物考古学
[Zooarchaeology] 39(March):59–62.


	Japanese Oracle Bone Divinations during the Yayoi to Heian Periods: A Review of Studies of the Last Seventy Years
	introduction
	studies of pyro-osteomancy
	historical and ethnographic records of pyro-osteomancy in japan
	archaeological study of oracle bones in japan
	Review of Oracle Bone Discoveries in Japan
	Technological Features and Classification of Japanese Oracle Bones
	Temporal and Regional Variations of Pyro-Osteomancy

	conclusions and discussion
	glossary
	acknowledgments
	References cited


