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ABSTRACT 

This paper explores the abusive experiences ofHui Muslim women by using data 
from qualitative research conducted in west China. Their diverse experiences, which 
are understudied, show the complex and dynamic nature of domestic violence. 

This research study uses F oucauldian framework and feminist approaches to examine 
the Hui Muslim women's experiences and their negotiations and resistances in the 
system of gender relations considering their social status, religion, and domestic roles 
in households. By using snowball sampling method, this study deployed face-to-face 
interviews with 14 women who are identified as being abused by their husbands and 
who lived in either the city or the small town of Qinghai in China. 

The findings revealed that the Hui women were vulnerable to the violence because of 
their low social status, low educational background, and minority ethnic identity. 
Within the ethnic group, each of them has had different experiences of multiple 
oppressions considering their diverse institutional and individual contexts. Under the 
oppressions, a fear of being ignored, discriminated, and marginalized resulted in the 
Hui women's tolerance or silence toward abuse or maltreatment. Until the violence 
becomes unbearable, they would deal with the abuse and find solutions by themselves 
rather than seeking outsiders' help. 

In addition, their experiences show that they are not only powerless but also resistant 
to violence. Their negotiation of the self under a social control and structural 
inequality reveals their autonomy and wisdom. They are specifically situated but hold 
distinctive and unique understandings that are inaccessible to others. Each woman has 
unique experiences. 

These findings illustrate a need for more research on domestic violence against 
Muslim women in order to make intellectuals, women's agencies, global 
anti-violence activists, and the Chinese government pay attention to the issue of 
domestic violence and improve their support services. 
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Chapter 1 
Introduction and Significance 

Domestic violence and its iII effects for both individuals and society is a 

historical problem that is often ignored. Statistics from the World Health Organization 

(2000) indicate that worldwide, between 10% and 50% of women report being physically 

abused by an intimate partner in their lifetime. Physical abuse is often accompanied by 

psychological and verbal abuse and, in some cases, by sexual abuse. According to 

Population Reports (1999), "at least one woman in every three has been beaten, coerced 

sex, or otherwise abused in her lifetime." As in practically every community, domestic 

violence also exists in China in Hui Muslim communities. However, considering the 

subordinate status ofHui Muslim women in the Islamic culture which is embedded in 

Huis and the larger Confucian nation, domestic violence in these communities has been 

ignored and repressed among individuals, communities and Chinese society at-large.1 

China is an ethnically diverse country with 55 officially recognized ethnic 

groups besides the Han majority (Han Ren). The Han people are the ethnic group of 

Huaxia by origin, and their civilization may be traced back three millennium.2 In the 

course of history, the Han have become the dominant group of China. According to the 

Fifth national census of China in 2005, at 91 %, the Han occupy the largest percentage of 

the population, and are accordingly recognized as a unified majority.3 The 55 ethnic 

groups constitute 9% of the total population, and are referred as minority nationalities or 

I Confucian culture is Chinese traditional culture because Confucianism is viewed as a dominant ideology. For an 
excellent description of Confucian tradition, please see Xie & Liu (itififj(!j&)cIJ:;J;;'Ilt, 1995). Chinese Confucianism «<'I' 
I'!iIfllj'Y<» ). Taibei, Taiwan: Bufihlo Publisher. 
2 Please see Yu ('fii'll',2oo7), ·:!/'~m'3!:.!:j*-I:1f.\ll~iIBI!a<J;jI;J$t. Retrieved March 8, 2008 from 
http://economy.guoxue.comlarticle.pho/14424/5 (lliI'Y<I"l). 
3 The information is from the National Bureau of Statistics ofCbina. Retrieved March 8, 2008 from the official 

Website, http://www.stats.gov.cnltjgblrkpegblqgrkpegblt2oo60316_402310923.htm 
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ethnic groups. Since 1949 the Minority nationalities have been officially recognized but 

only have had limited autonomy. Official recognition of these fifty-five specific ethnic 

groups is used to emphasize their political integration into a united Chinese nation 

(Gladney, 2003). 

There are ten Muslim ethnic groups which have historically migrated to China 

from the Middle East and other areas of Central Asia. They have experienced a long 

process of deconstruction, assimilation, and acculturation and form the biggest minority 

group in China - the Chinese Muslim.4 The population of Muslims, according to the 

Chinese fourth census in 1990, is 17 million.s Most of them live in the western part of 

China, a geologically arid and mountainous region with a relatively depressed economy. 

Among the ten Muslim ethnic groups in China, the Huis are the biggest (Berlie, 

2004). As migrants and merchants, they first arrived in China during the Tang dynasty 

and adapted to the host culture. Unlike the other Muslim groups, Hui communities are 

dispersed throughout China. Hui Muslims may live among other minority ethnic groups 

or the Han majority, or be concentrated within a community isolated from the rest of 

society. Unlike other Muslim groups such as Uyghurs and Salars, they have no language 

of their own but speak Mandarin or dialects based on Chinese (p. 5).6 

The Hui Muslim women, who live in a double cultural milieu, the Islamic 

culture and the larger Chinese Confucian culture, are different from those who live in a 

4 For a study of assimilation and acculturation of Chinese Muslims, please see Israeli, R, (2002), "Muslims in China: A 
Study in Cultural Confrontation," Chapter I, 3, and 4. Also Please see Israeli (2002) for a discussion about Chinese 
Muslims in China 
, The population of Chinese Muslim is controversial. «rj1 [!iJ ll'Wi ~ 8M:I1',:~("The Chinese encyclopedia of Islam," 
1990 )enumerated 17.59 million Muslims in China (p. 753). Researcher, Berlie, J, A in her study "Islam in China: Hui 
and Uyghurs Between Modernization and Sinicization"(2004) says there are 50 mi11ion Muslims in China. In my thesis, 
I use the official statistics of the 1990 Census. 
• For information about Hui history, please see Haji YusufLiu BaojllO, "A Glance at Chinese Muslims," (1998). 
Chapter 2. 
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mono-social location. Their experiences of domestic violence are even more complex 

because the violence is practiced in specific cultural, ethnic and religious contexts of 

subjugation and domination. Violence against Hui Muslim women, as with many other 

women, has been unknown to researchers and even to their own communities due to the 

stigma and oppression the women face. 

The Purpose of the Study 

The purpose of this study is to explore the experience and nature of violence 

against Hui Muslim women within their intimate relationships and families. Various 

fonns of domination, legitimized through cultural factors such as tradition, religion, legal 

and political rules shape how Hui women are vulnerable to violence against them. 

This study aims to uncover the often hidden stories ofHui battered women 

with the goal of exploring their experiences of intimate violence in the context of their 

cultural identities. By doing so, this study should be of interest to intellectuals, scholars, 

women's agencies, global anti-violence activists, and the Chinese government who 

should all be committed to improving support services for Hui women. 

The specific aims of this study are to: 

1. Explore the dynamics of intimate violence against Hui Muslim women. 

2. IdentifY gender roles in Hui society and the larger social structure of 

China and their impact upon intimate violence against Hui Muslim 

women. 

3. Explore religious influences on Hui women's understanding of domestic 

violence. 

The following research questions will be addressed: 
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1. How are the gender identities ofHui Muslim women socially and 

culturally constructed, and how do those identities affect their experiences 

and understanding of domestic violence? 

2. How is the ethnic identity ofHui Muslims shaped and expressed through 

ongoing institutional practices in the wider social context, which then 

reinforce Hui women's vulnerability to violence? 
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Chapter 2 
Literature Review 

Defining Domestic Violence 

. Domestic violence is variously tenned as marital violence, spousal abuse, wife 

beating, family violence, intimate partner violence (Russell, 1982; Pabl, 1985; Davies, 

1994; Sokoloff & Dupont, 2005; Renzetti & Bergen, 2005). The definition of domestic 

violence may be different in various cultural and social contexts due to the complexity of 

this problem, and how it is manifested in these various contexts.7 

In the Western context, "violence between intimates may take the form of 

physical violence, emotional abuse, sexual abuse, and even stalking" (Surmners et aI, 

2002, p. 169). The intimates can be spouses, partners living together, and friends with 

dating relationships. Stalking as a form of intimate violence has received more attention 

in the western academic world. Emerson et aI. (2005) use "relational stalking" to assert 

that over three quarters of stalking victims are women who are stalked by men, the 

majority of whom are their ex or current partners, co-workers or someone they know. 

Chinese scholars (Chen, 2003; Wu, 2003; Wang, 2002; Ou & Zhao, 2005) 

define domestic violence as physical, emotional, and sexual abuse within marital 

relations. Martial rape is also considered a form of domestic violence.8 Acts of stalking 

are not recognized as domestic violence because ..... In the Chinese perspective, domestic 

violence is solely confined to relationships among family members such as wives and 

7 There is not a specific defmition of domestic violence in Ihe new Marriage iawofChlna in 2001, in which domestic 
violence is separated from mistreatment and abandon. In Ihe Explanation of Several Issues of Ihe new Marriage Law of 
China. domestic violence is given a defmition. However, there is still ambiguity about it For instance, psychological 
abase, economic control, and marital mpe are not mentioned. Unclear expbmations of measuring the degree of abuse 
make it hard to measure its occurrence. bttp:llnews.xinbuanetcomlIegaIl2ooS-0911 9lcontent_3S 11482.htm('i"lii!ll"1" 
The resources at xinbuaNet are from "Workers' Daily" «Ill. EHa» ). 
• Van (P7i<., 200S)in his study, "A Discussion ofDomestic Violence and Prevention"( U~i!J<JJli.jJ!;jJjjjIll.i» ) bas an 
expiation of the difference of the definition of domestic violence between Western countries and China 
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husbands, parents and children. Abuse that occurs between divorcees and in non-marital 

relatiouships such as cohabiting and dating couples are therefore not included. Same-sex 

relationships are also ignored as homosexuals, lesbians or gay men are not recognized in 

the Chinese legal and! or cultural context. 9 

Western feminist researchers argue, "domestic violence is a gender-neutral 

term and as such fails to clarifY who is the victim and who the perpetrator, masking the 

fact that women are most frequently subjected to violence by men"(Mooney, 2000, p. 

142). In my opinion, domestic violence is a cultural practice by those who are perceived 

and view their actions as dominant in the set of social relations that are "culturaIIy 

produced out of intersecting relations of gender, race, social class, and sexuality"(Feltey, 

2001, cited in Sokoloff, 2005, p. 1 ).10 

Culture is not static and monolithic but is a constantly changing process 

through which humans are constructed and that humans are reflexively constructing. The 

intersections of culture with other factors such as class, gender, and etImicity create a 

complex social structure that reinforces an imbalance of power between men and women. 

This structure shapes individuals' values and perceptions through which they form their 

personal and social understandings of intimacy, gender, conflict, and ultimately domestic 

violence. 

For the purpose of this study, domestic violence will refer to acts of verbal 

humiliation, physical beatings, emotional assaults, unwanted sexual contact, rape, and 

• In China, homosexuality is not considered illegal. However, the rights and legal status of homosexuals are ambiguous 
in laws. Qiu (Ji]l~,1995, September 17) in the report "A Debate about the rights of marriage ofhomosexuals"(f'illillll 
o\'f ((.J!i'iltil1.z. ~), published on "Asia Weeldy"( «~lIH}Iij flJ» ), illustrates some cases ofhomosexua1s who got married 
in China. Please see Li (*mw, 2005), "the legal Status of Chinese Homosexuals"(.p \llI f'illillllo\'f((.JI*Wl1!!1}L). 
Retrieved March 7, 2008 from, hltp://www.shulu.net/other/txl1026.htm 
10 "Domestic Violence at the Margins" (2005, NJ: Rutgers University Press) edited by Sokoloff, M. J is a good study of 
domestic violence in marginalized communities. 
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mistreatment against women by current or former husbands as experienced by the women 

whose stories will unfold herein. 

Women's Roles in Families and Society 

To examine women's roles in both families and larger society is to look at 

women's experiences in a historical context. Chinese women's experiences offer a 

complex, fluid, and ambiguous picture because of the complexity of Chinese culture and 

women's history. 

Chinese culture and history is generally based on the ideology of Confucianism, 

patriarchal system.ll Chen (1990) in his writing portrayed Chinese women's lives in 

history and stated how the ideology of Nan Zun N i1 Bei ("superior man / inferior 

woman," !JJ:ft:ft:.tf!. in Chinese writing) emerged and how it oppressed women. His 

critique of Chinese tradition and Chinese feudal past was broadly shared and has guided 

the studies of women's history in China.12 

Recently, historians (Ko, D.1994; Ebrey, P. B. 1993; Marm, S.1997; Li, 2000), 

however, have criticized Chen's view of women's places in Chinese history as obscuring 

or oversimplifying women's true stories and promoting "Orientalism"(Mann, 1997).13 

Chen's critics maintain that, while Confucianism operates on the asyrmnetrical 

II In the history of Chinese women, Confucianism is a pivotal factor in changing situations of Chinese women. 
Confucius is the founder of Confucianism. Confucianism has been expended and revised by his followers such as 
Mencius, Xunzi. Dong Zhongshu. Doring the Song dynasty. it has divided into many branches. such as Shu School (Su 
Shi). Xin School (Wang An'shi), and Song-Ming School. The Song-Ming School ofNeo-Confucianism became an 
ideological tool of the rulers and the legal system of society to limit women's behaviors and social spheres. 
12 Chen(I1**Jij(),s book, «<ttJElEi:il:g;l;1i!£» (HlstolJlo/the life o/Chinese women), first published in 1928, is viewed 
as the first book on the history of Chinese women for no one before him offers a broad and detailed description on 
women's lives of China. Chen chronologically explores the miserable history of Chinese women and expresses hope 
for women's emancipation from feudal oppression. His point of view has been criticized by recent historians. They 
argue that Chen over-stresses women's vietimization in Chinese tradition and ignores their participation in society and 
their autonomy. But Chen acknowledges how women express their dissatisfaction with men '8 taking concubines. "Their 
'Do' (jealousy) is worthy of sympathy"(Pp. 62). 
13 Please see Liu ()(IJAIIII, 2000), "A Discussion of Modern Feminism of China: Nationalism, translation and politics 
of gender"( «JlI~'" il'l:il:;tl(i2iit. JE~.lI!Iil'd;j~llIJ~ifl»). pp. 83-94. Liu offers a datailed discussion of Orientalism. 
Please also see Mann, "The History of Chinese Women before the Age of Orientalism," 1997, pp. 163-4. 

7 



relationship between men and women, there were still some spaces for women's moral 

self-cultivation and social participation (Li, 2000). Thus, Chinese women were not 

simply victims of patriarchal oppression, but agents as well. 

It is important to note, however, that these historians typically studied 

exceptional women or women from the upper classes. Ko describes privileged women in 

southern China in the Qing dynasty as far from being oppressed and silenced (Cited in Li, 

2000, p. 190). She argues that women's participation in inner family and outer society 

showed that they enjoyed certain freedoms. The freedoms resulted from the allowance for 

"diversity and plurality of expression." Educated women "seized upon these 

opportunities as the gateway to personal fulfillment and greater gender equaIity"(1994, p. 

292).14 Similarly, Ebrey (1993) analyzes marital relations during the Song dynasty and 

she argues that, although "legally they were virtually powerless ... women had 

ways-tactics perhaps-to make the best of their situations within these limits" (p. 171). 

This was certainly true of Ban Zhao, a famous woman in the Eastern Han dynasty, who 

was born into a privileged class family and given an excellent education.15 She engaged 

in social activities and advocated education for women. Her personal stories illustrated 

the autonomy of privileged women. But her advocacy of restrictions on women in her 

book Nil Jie ("Precepts for Women," :9:i!iIl in Chinese writing) was criticized centuries 

later in the early twentieth century and she was viewed as a representative of Confucian 

14 Ko, D. (i'iIiiJ'tWlii, 1994) in her book "Teachers of the Inner Chambers: Women and Culture in Seventeenth-Century 
China"( i@liHiffi:HJl?l<ffi'W!Ii¥iI¥.i;tP:::t1t» ) criticizes a discourse ofoverernphasis on the subordination of women. 
By discussing women's inner and outer activities, she argoes that women in southern China played a positive role in the 
development of education, economy, and culture. However, previous historians have neg1eered talented women. pp. 
124 and pp. 292. 
" Chen (~*Jijl, 1990) states that educated elites like Ban Zhao are not representative ofmos! of the Chinese women. 
pp.48. Please see also Ko (i'iIiiJ'tWlii), 1 994, pp. 54-55. 
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tradition (Lee, 1994).15 

Nevertheless, studies of Chinese women's history interestingly found that 

women from popular society (~IE] *±~ in Chinese writing) had made agency and room 

for freedom.17 Especially in the earlier Confucian era, before the Song dynasty, common 

women from urban areas were free from many social restrictions and had opportunities to 

develop themselves. Duan (2000) found that, in the Tang dynasty, women from popular 

society gained more freedom to participate in social activities and often had the right to 

choose their own spouse, in contrast with women from upper classes. is Shi (n.d.), in his 

study on women's lives in the Song dynasty, says that while women from upper and 

middle classes were more likely to be confined in limited spaces, those from popular 

society were stilI able to participate in social and economic activities. They were 

important human resources who supported their families by being involved in market, 

business, and entertainment. In accordance with Shi, Zheng (2004) found that 

participation of ordinary urban women in entertainment, such as dramatic performances, 

storytelling and prostitution in the Song dynasty had become popular due to a 

development of commerce and a rise of urbanization. 

The decline of women's status during the Song dynasty is closely related to the 

development of the Song-Ming School also named as Neo-Confucianism.19 This school 

catered to the needs of the rulers and became a tool to control people and restrain human 

16 This book actually did not bring much influence upon women, especially those from lower social classes. 
17 The term "Popular society" refers to lower social classes and the grass roots, such as citizens, peddlers, and 
handicrafts persons. 
18 Please see also Deng ()(jl'J,m, 2003) and Zhang (*~f', 2006). 
19 Neo-Confucianism starts from the Song dyoasty and has many branches, such as Xin School (Wang Shouren), 
Cheng·Zhu School (Cheng brothers and Zhu Xi), Shl-Gong School (Chen Liang and Ye Sbi), Tao School (Zhou Dunyi), 
and Qi School (Wang Fuzhi). Cheng·Zhu School emphasized "Li" and restrainment of human desires. Its ideology 
ca1ered to the needs of the ruler and became a tool of control. It strongly influenced governmental policy and had a 
negative influence on Chinese culture. It was called "the school of eating humans" by the later literati. For other 
infonnation ofNeo-Confucianism, please see Xie & Liu (iM*f.rt&~J*~, 1995), chapter 4. 
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desires, especially in control of women. Hinsch (1995) points out that, during certain 

periods before the Song dynasty, a woman could easily divorce her husband, a widow 

could remarry, and a talented woman could gain political power. After the Song, "all of 

these sexual and social freedoms were eroded" (p. 22). Clearly, women's social 

constraints were compounded by the patriarchal family system and Neo-Confucian 

doctrines. 

During the Song dynasty, a man was limited to having one wife, but he could 

take another wife as maidservant, who would then become a concubine after having 

borne a chiId.20 A wife's position in the familial hierarchy was enhanced by having sons. 

If she displeased the family or bore no children, she could be sent back to her parents. 

The position of a woman within the family was determined by both her husband and her 

son. Before being married, she had been controIIed by her father. It was called San Cong 

Si De ("~JA""Il!ltt!" in Chinese writing).21 Meaning "three obediences and four 

virtues," San Cong Si De, was to limit women's behaviors based on Neo-Confucian 

rules.22 The three obediences of a woman were obedience to her father in youth, her 

husband in maturity, and her son in old age. Wives were considered inferior to their 

husbands, marital relationships were supposed to supersede parent-child relationships, 

and male children were given preferential treatment (Du, 2005). It was expected that a 

woman would not marry again if she was widowed. Such a behavior was exalted as Jie 

'" Ebrey, P. B, "The Inner Quarters: Marriage and the Lives of Chinese Women in the Sung Period," 1994, pp. 47-49. 
21 In Song (*ii!f~)'s study, "A Study of Southern Erudite Womeo in late Ming and Early Qing"(P}j*ii!f1iJ!Im~iJl 
:idililf~), she found that Cong(JA in Chinese writing) originally means relay on or live on. The meaning is explained 
as obedieoce by Dong Zhongsbu during the Han dynasty. Please also see Zhang (*~~, 20(6), "Textual Research on 
Women's Education in Pre-Han Dynasty and "Three Obediences and Four Vtrtues" «& ~ !!J.litr3c~Jt~.!:;":=.JA -II!! 
!\i!"J!j» in Du et.1. (Ed.) Gender Studies. Vol. 3. Tianjin: Tumjin People Publisher). 
22 Ko(il1ii~I'iiii), 1994, pp. 8. 
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(7;1i in Chinese writing), meaning chastity or virtue to the dead.23 If a married woman 

had an affair, she would be punished by Jia Gui (~tMl in Chinese writing), a book 

detailing family laws and primarily aimed at women. 

In early twentieth century China, feminism emerged partly due to influence 

from Western social and political ideas.24 Women from privileged families were able to 

study abroad and played an important role in the early women's movements. They 

exhibited resistance to forced marriage and demanded the liberation of women and 

gender equality. Their fight against the oppression of women was associated with other 

democratic and anti-colonialist movements. As Xiao (1994) argued, "feminism was 

tightly bound to patriotism. In fact, the two issues were in effect inseparable"(p.7). 

Since 1949, the Chinese Communist Party (CCP) has ruled the country and the 

Party has emphasized sexual equality, encouraging women to step out of the home and 

participate in workforces. Mao Zedong once said, "Time is different and men and women 

are the same.,,25 This refers to the idea that women can do anything that men do. The 

party urged women to contribute their labor to the industrial development of the new 

socialistic country. Regardless of biological differences, the CCP argued that women can 

put their passion and strength into constructing the new country, by doing jobs that even 

2J For a detailed description oflhis point, see Hinsch, B. 1995, pp. 21-31. 
24 The concept of feminism is viewed as a discourse of the West, and thought to be "exoticH by Chinese. Even though 
Chinese did not reject it in the early 19008, it brought an augment on nationalism and feminism. Researchers (Gilmartin, 
1995; Jayawardena, K. 1986; Wang, 2000) argue in a Chinese context, unlike feminism movements in the West, 
women '8 movements in China are always associated with campaigns for national revolution. Women '8 movements 
were part of nationalism and played a role in the campaigns. The movements of women's revolutions were championed 
by male revolutionaries and their concem was national revolution instead of women's rights and freedom. This 
argument raises another issue, which is localism and nationalism offeminism. Liu ()OJAIWl, 2000) gives an insightful 
discussion of it. 
" There is another slogan "women hold op half the skyH before the period of the Cultural Revolution. Jin (1il:-IiI, 
2006) says that the derivation oflhis slogan is unknown. But the slogan of "time is different and men and women are 
the sameH is from Mao Zedong, cited by"People DailyH(March 8,1970). Borchard, D. "Holding Up Half the Sky: the 
Legal Position of Women in China," in China of Women (NY: The Feminist Press, 1995), pp. 117-122. 
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men would not do. They were portrayed as Iron Girls.26 While women were thus drawn 

into public sphere, they also had to underplay their sexual difference. As a result, many 

women workers suffered from diseases caused by enjoying excessively dangerous jobs. 

Ironically gender equality was actually diminished by the gender-neutral propaganda for 

sexual equality. Hooper states in her (1994) study that, "the female oil-rigger or power 

worker of the 1960s, who exemplified Mao's slogan 'Anything a man can do, a woman 

can do too', gave way to a modest version of the Western-style 'pinup"'(in Finnane & 

Mclaren, p. 252}. Women's situation enormously improved, but they were not liberated: 

"Their participation rate in the production remained cousiderably lower than men's, in 

part because they continued to be hampered by their responsibility for domestic work" 

(Jacka, n.d, in Finnane & Mclaren, p. 264). Surprisingly, Jin (2006) argues that because 

of the intervention of the state, women were able to fully participate in industry by doing 

the same things as men did. Even though women gained equality in employment, they did 

not gain gender equality per se; instead, their responsibilities were doubled because they 

had to attend to both inner and outer social spaces. However, it was indeed a way to 

challenge the traditional ideology of Nan Zun Nit Bei ("superior man / inferior woman" 

and Nan Zhu Wai Nit Zhu Nei ("outer man! inner woman"). In line with Jin, Lu Caixia 

(personal communication, March 22, 2008) argues that "Iron Girls" have not experienced 

domestic violence. Instead, they were highly respected by their families and by society 

because of their economic independence and contributions to the families and the 

26 Jin (~~!IU:, 2006) argues that the role of "Iron Girls" is a result of the mobilization and intervention of the state 
before the 1980s. The government broke the gender segregation among vocations, not based on consideration of gender 
equality, but an expansion of industJy. The phenomenon of "Iron Girls" therefore, was a kind of de-sexualization, 
which ignored the natuml and physical differences between the two sexes. 
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development of industry.27 

After 1979, Chinajoined the global market through the policy of "Reforming 

and Opening." The market economy of post-Mao China provided women with 

opportunities to compete with men in a lager social field.28 In urban China, women's 

aspiration for occupational or personal achievements was strong. In ruraI places, they 

were involved in agricultural production. Despite intense competitions, lots of women 

have been very successful in arenas of policy, business, rural industry, education and 

SpOrts.
29 

However, inequalities between men and women in political, economic, 

educational, and familial fields are obvious (Du, 2005). Hooper's (1994) use ofa concept 

of "gender typing" shows a different picture of the women: ..... W[w]omen's primary 

responsibility is seen as motherhood and domestic work, and females were regarded as 

less intelligent and weaker than males"(in Jacka, in Finnane & Mclaren, p. 268). Even 

though young women desired a higher education for a bright future, they were given less 

opportunities to be educated than boys were, especially in poor and minority areas. Zhen 

and Lian (2006) show that women make up about 70% of China's 8.69 million illiterates. 

The women who have a doctoral degree are stigmatized and viewed as .. the third gender" 

besides male and female (Zhou, 2005), which means that they are not considered as 

"real" women. At a workplace, women often receive low-paying jobs and are not 

27 Lu Cabda, English name Christine, is a translator and interpreter for English and Chinese and a manger, translator, 
broadcaster, and editor in MiracleNet TV Station in Hawaii. She currently is a Ph.D. candidate of the department of 
Political Science at University of Hawaii and her interest is gender roles of Chinese women and "Iron Girls" during the 
Cultural Revolution. 
28 Please see Xie (2005). Some argue that marketization both positively and negatively cbanges gender inequality. Shu 
(2005) in the study, "Market Transition and Gender segregation in Urban China" argues that gender segregation by 
industIy increased with marketization. However, the growth of market economy 'created employment opportunities for 
rural women, narrowed the gender gap in household income contribution, and enhanced women's status relative to 
men's" (Entwisle et a!. 1995, Matthews & Nee 2000, Michelson & Parish 2000. Cited in Bian, 2002). 
29 Please see Howe, F & Driver, S. "China for Women", (NY: The Feminist Press, 1995); Wang (:EOO1!l!t, 2000), 
"Chinese Women in the 20 Centuty,"(Sichuan: University of Sichuan). 
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welcomed to challenge or compete with men: "Many factories and other business 

enterprises prefer to recruit men because of women's traditional responsibilities of 

bearing and rearing children and maintaining households"(Xie, 2005, p. 4). 

Rural women in Davin's study (1988) are isolated in families, "losing a chance 

to communicate at work with their own peer group, with cadres and with people outside 

the family generally" (in Finnane & Mclaren, p.271). She argues that "current rural 

policies, in strengthening the patriarchal peasant household, seem to be tightening the 

bonds of women's subordination" (in Finnane & Mclaren, p.270). The practice of power 

was operated by the husbands and wives lacked the opportunity to participate in 

discourse in the households. 

In recent years, laws and media have stressed equal rights between men and 

women, and women have been given autonomy and freedom within their families. 

However, discrimination and prejudice against women is still deeply rooted in China (Xie, 

2005, p.5). For instance, divorce can severely damage the reputation of a woman, and it is 

still common to think that good women should be modest, dependent, and tolerant of 

being depreciated or blamed.30 Familial relations are gendered and unequal. One proverb 

says, "Daughters are born facing out" (Nil Er Sheng Lai Lian Jiu chao Wai De. :!x. )~1: 

*~mt~5'r l¥Jin Chinese writing). It means women marry and move away from their 

parental families. Another proverb says, "A woman who marries a dog will have a dog's 

life and a woman who marries a chicken will have a chicken's life"(Jia Ji Sui Ji. Jia Gou 

Sui Gou, ~j(!lJ,MiJ!lb, il*~Mi:~ in Chinese writing). Women's values depend on their 

husbands' social status. Women's emancipation from the constituted and power-based 

30 Please see Borchard, D. for a detailed description of marriage and divorce, 1995. pp. 117-122. 
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dominance is still problematic. 

Roles ofHui Muslim Women: The Confucianism and Islam Binary 

It is inevitable that Hui Muslims are affected by Han Chinese culture, since 

they have lived in China for more than 1,400 years. While Islamic culture plays a major 

role in the construction of their social roles and structures, Confucian ethics also deeply 

affect Hui Muslims.31 "They have acquired all the major Chinese traits, such as family 

structures, which are based on Confucian social principles and emphasize a hierarchical 

authority structure"(Jung, 1998, in Yick et ai, 2003, p. 97). But, by practicing their 

religion and by following the gender roles ofIslam, they have also struggled to retain 

Muslim identity and follow Islamic practice despite their accumulation of Chinese 

cultural traits. Gladney (1998) argues that cultural practices ofHui identity, such as the 

pork taboo, Islamic ritual, endogamy, and genealogy are distinct from Han Chinese 

cultural practices. Their understanding of qing zhen (Islamic texts translated into Chinese 

by Hui Muslims, ~ ~ in Chinese writing) has been adopted in Hui communities where 

they express their ancestral heritage. 

Islam stresses the essential equality of men and women. It regards men and 

women as complementary to each other (Engineer, 1999). It talks about the equally 

secular and religious duties of the two sexes in this world and equal rewards in the 

afterlife. The Qur'an says, "They[women] are a vestment for you, and you are a vestment 

for them"(2: 187).32 

31 For an insightful study about the Muslims within Confucian China, please see Israeli, R, "Islam in China: Religion, 
Ethnicity, culture, and Politics," (Maryland: Lexington Books, 2002), pp. 7-27. In his study, Israeli argues that Muslims 
of China hsve experienced struggles of Islamization and sincization. For other discussion of lsi antic cultural identity, 
please see Lipman, J, N, "Fantiliar Strangers: A History of Muslims in Northwest China" (Washington: University of 
Washington Press, 1997); Berlie, J, A. "Islam in China: Hui and Uyghurs between Modernization and Sinocization, " 
(Bangkok: White Lotus Press, 2004), chapter 3, pp. 29-58. 
" Please see Khan, Q. 1988, pp. 26-31; Siddiqi, M. M. 1990, chspter 3, pp. 15-36; 
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Islam recommends marriage in order to lead a life of chastity and a full 

development of human personality by having children (Engineer, 1999). The Qur'an says, 

"And of His Signs is that He created for you, of yourselves, spouses, that you might 

repose in them, and he has set between you love and mercy" (30:21). It also clearly states 

that divorced women have rights to remarry if they desire. Polygamy is permitted "only 

in case of orphan and their guardians" (Engineer, 1999, p. 195). The verse of the Qur'an 

supports this point, "If you fear that you will not act justly towards the orphans, marry 

such women as seem good to you, two, three, four; but if you fear that you will not be 

equitable, then only one, or what you right hands own"(4:3).33 Islam has granted 

women's rights concerning education, participation in public life and discourses. In fact, 

there is nothing in the Qur'an to imply inferiority of women in any social context.34 

For centuries, however, men have interpreted the Qur'an and codified Islamic 

rules that more or less were misinterpreted or based on their interests.35 "The woman's 

voice, the woman's experience, the woman's realities have been largely silent and 

silenced. This absence of the female voice in the interpretation of the Koran is mistakenly 

equated with the voicelessness of the Koran itself on female concerns" (Anwar, 2003). 

The provision of the Qur'an has been misused and emphasized men's discourses because 

men are believed to have voice to tell the truth. Therefore, their interpretation has become 

a dominant discourse and suits the requirements of the male-dominated Islamic society. 

Women have become inferior, dominated and anchored. 

In a dual cultural context, Hui familial and communal system is based on the 

33 Please see Khan, Q.1988. pp. 3341; Siddiq~ M. M. 1990. chapter 4 and S. For an insightful discussion of marriage 
in Islam, please see Engineer.A. A. 1999. chapter 14. 
34 Please see Engineer, A. A.1999. 
" For a discussion of misinterpretation, please see Rahman, A. 1986, chapter 14. 
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roles prescribed in Islamic laws as set out in the Qur'an. Koranic precepts regarding 

women's proper roles are reinforced by Confucianism about women's proper roles, and 

so Hui women are bound more tightly into the patriarchal system. The Islamic rules 

define what it is to be a woman and how to be a woman, which overlaps with Chinese 

tradition. Hui women, therefore, ..... organize their lives to match society's expectations, 

adhere to religious precepts, meet their families' needs, and fuItiIl their private earnings 

for contentment in a way which identifies them as both Muslim and Chinese"(Jaschok & 

Shui, 2000, p. 147). 

Violence against Women in China 

While domestic violence against women is not a new problem across the world, 

it has only recently emerged as a social problem in China. According to a large national 

study conducted by the All-China Woman's Federation (ACWF), in 2002 domestic 

violence occurred in 30% of270,000,000 Chinese families. The survey also found that 8 

out of 10 victims of spousal violence were women (Li, 2005).36 

In the nineteenth century Kang and Liang were among the first contemporary 

scholars to claim that women should receive equal human rights as men, from which the 

first public women's movement arose (Du, 2005).37 The women's movement emerged as 

part of the May Fourth Movement in 1919 in China to protest for independence and 

against colonization. In the 1980s, under the reforms of the Chinese economy, women's 

issues were given increasing attention. International influences along with opening to 

foreign trade and expansion of private and social organizations were part of the external 

36 Please see "Report on Gender Equality and Women Development in China (1995-2005)", 2006, pp. 290. 
37 Kong YOllWei (}lHf ")and Liang Qichao (~Ja lll)were Chinese scholars and political refoITRists in the early 20th 
centuIy. They advocated women's independence and equality between men and women. They also advocated education 
of women. They both participated in the Hundred Days' Refonn to institute radical refonns for China. Please see Hall, 
C.(I997). "Daughter of the Dragon: Women's Lives in Contemporary China." Great Britain: Scarlet Press. 

17 



forces that encouraged social movements and social development in China.38 

"Exogenous political opportunities" and "endogenous economic opportunities"(Wesoky, 

2002) enabled women's movements to grow by establishing ties with Western women's 

movements outside China. Weskoy (2002) found that "the Beijing women's movement 

has experienced a significant widening and diversification in its organizational 

manifestations through the 1980s and 1990s" (p. 114). 

The United Nations' Fourth World Conference on Women held in Beijing in 

1995 was connected to the process of globalization (Wesoky, 2002). Synchronously, 

women's issues have gained increasing attention in both academy and political arenas. 

Women's issues such as gender inequality and domestic violence have been a focus of 

China's women's activists, scholars, and feminists (Wesoky, 2002). These advocates 

forced the problem of wife beating into the general discourse, claiming that the issue 

belonged in the public sphere. 

Luo (1997) and Li (n.d.) have suggested that traditional Chinese culture and 

the patterns of patriarchal families are the primary cause of domestic violence against 

Chinese women (cited in Wang, 2006). They argue that aspects of Chinese culture and 

familial structure emphasize women's subordinate status and men's dominance in 

families and the larger society, and therefore contribute to domestic violence. 

Li (2005) states that domestic violence against women represents men's power 

over women that emanates not from physiological dominance of males but from a 

gendered social structure that reinforces the primacy of masculinity. This view is shared 

by Wang (2003), who further argues that violence is a practice of power in intimate 

38 There are many arguments for the existence of social movements in China. Wesoky (2002) discusses civil society in 
China and uses the term, 'symbolitic social movement,' to define social movements in the ooe party-led state of China. 
Wesoky tends to have a pessimistic view on the existence of a women '8 movement in China. 
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relations and a mechanism of control through the interaction of social gender, class, and 

interactions between men and women. Because the interactions of social gender, class, 

and interactions between men and women are not static but constantly ongoing, violence 

represents its diverse forms such as gender discrimination, class oppression, or social 

control (Wang, 2003). 

In Wang (2002)'s research ofintimate violence against women in Yunnan 

province, abused women in rural communities populated by the four different etlmic 

groups ofHui, Han, Miao and Yi were less likely to get divorced from abusive husbands. 

Economic limitations, risking loss of property and children, and pressure from the public 

all contributed to the greater likelihood of staying in an abusive relationship for women in 

rura1 Yunnan. 

Wu (2003) in her study analyzes the causes of intimate violence in the 

historical and patriarchal structure of China. She further analyzes that there are a number 

of social factors which result in violence against women under the influences of 

modernization in China. The social factors include marriage crisis because of a husband 

having an affair, employment pressure, and economic inequality between husbands and 

wives. Wu (2003) points out an increasing rate of domestic violence against women who 

are laid-off from their companies because they not only have lost their independent 

fmancial support to leave, but also because they lack adequate funds to provide a quality 

education and living situation for their children. In Liu's (2004) study husbands in both 

rura1 and urban areas have a higher economic status than their wives and consequently, 

women are expected to endure an abusive situation because they cannot support 

themselves if they leave. Interestingly, Wang (2006) found that wives who have higher 
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incomes than their husbands are more likely to be abused because these husbands tended 

to act out frustrations at their lower economic status by physically abusing their 

"successful" wives. 

Research by Chinese scholars (Luo, 2001; Yan, 2005) suggests that the level of 

education of a woman varies inversely with the probability of violence being perpetrated 

against her; that is, domestic violence tends to be more prevalent in families with less 

education than in highly educated families. This finding is cousistent with studies in the 

West that confirm the co-variance of socio-economic status with intimate and family 

violence. This factor supports the notion that domestic violence is not only related to 

patriarchal and gendered cultural values and structures but is a result of the complex 

interrelationship between many variables including social class, educational status, age, 

and ethnicity (Sokoloff & Dupont, 2005). 

The marriage law in China was modified in 2001, to strengthen protection of 

women, children, and elders from domestic violence.39 Unfortunately, researchers (Lillo 

2006; Wang, 2002) have found that a gap between the enactment oflaws and social 

practices has resulted in inadequate enforcement of those laws that prohibit domestic 

violence. Again China is no different than any other country in this regard. As with most 

social sanctions that are devised by the state to reflect changing social conditions, 

everyday practices often follow or are sometimes pulled reluctantly into compliance 

particularly when those practices are based in deeply entrenched societal norms such as 

39 The new marriage law demonstrates criminalization of domestic violence and measures of victims' protection from 
violence. It is first time to legislate the injunctive of domestic violence in the national law. The infonnation is from 
http://news.xinhuanetcomlsociety/2005-11125/content 3834055.htm ("9' t!illii~Bll.;IJ I fliJJII.lJ!t.& ~HJiH f/i:!/ll"l). 
However, the crime of domestic violence has not been legislated in both civil and criminaJ laws of China. This makes it 
bard to jndge abusive behaviors. The crime of rape is provided in Criminal Code but it does not make a distinction 
between rape inside or outside marriage. Please see Wang (2004). Domestic Violence in China. In Tao & Zheng & Mow, 
S. L. (Ed.). Holding Up Half the Sky: Chinese Women Pas!, Present, and Futnre. NY: The Feminist Press. 
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gendered and family relations. 

All women. however do not experience. understand or conceptualize domestic 

violence in a singular way. As stated earlier, the social construction of the problem is 

based upon and manifested within various social, historical and relational contexts. For 

instance, women of ethnic and religious minorities at the margins of society may have 

different feelings, attitudes, and responses towards intimate partner violence than those 

who are members of the majority.40 More importantly the meaning and nature of 

domestic violence for them may also differ from majority women. As many of the new 

postrnodern feminist scholars suggest, "current research on race [in China] can be 

problematic: diverse ethnic groups are often collapsed into a single category" (Campbell 

et AI., in Bograd.1999, p. 27). The monolith of current research is central to Han but 

"de-emphasizes" (Gladney, 2003) multicultural differences between and among etlmic 

groups, and therefore simplifies the diverse experiences of women who are located across 

social locations. There are very still few studies that have specifically investigated 

domestic violence in minority ethnic groups. Because of this, "data on partner violence 

among minority populations are so incomplete that they preclude meaningful 

generalization" (Koss et aI., in Bograd.1999. p.28). 

Most Chinese researchers have described battered women using the general 

terms of "Chinese women" and "majority women" even when referring to non-battered 

women, regardless of their different religions, etlmicities, cultural backgrounds, and other 

identities. In China, even given the relatively few studies on domestic violence, the 

majority are based on samples from Han communities. The discourse of the existing 

'" western studies of domestic violence from marginalized communities have gained increasing attention. There is still 
a big gap on it in Chinese studies. See the rest of this chapter for more discussion. 
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research is that domestic violence equally affects all classes, ethnicities, and races. 

Li (2006) says, "We can easily see that all women's problems are embodied in 

the life of women intellectuals." As with the critique of upper class white feminists who 

are frequently lambasted by feminists of color and other scholars from the margins in the 

United States, we might challenge that these "Chinese women intellectuals" are most 

often "Han women intellectuals." Thus while their voices may represent a subsection 

(and not necessarily ruD Han voices, they do not speak for thousands of other non-Han, 

and definitely not Hui Muslim women whose social conditions and for my own interests, 

their experiences as victims of violence are certainly affected by their multiple minority 

statuses. 

Violence against Muslim women in Muslim-majority countries 

Domestic violence is a pervasive social problem in Muslim countries across the 

world. In the Muslim world, particularly Arab countries, domestic violence is not only 

comprised of battering, sexual abuse, martial rape, emotional abuse, and stalking in 

spousal and cohabiting relationships.41 But it also includes "expelling wives from their 

marital homes, forced marriages, polygamy, and 'honor killings' (referred to as 

'femicide')" (Joseph & Najrnabadi, 2004, p. 111). Numerous researchers (Azhar, 1995; 

Haroon and Zia, 1995; Abraham, 2000) argue that patriarchal structures of Muslim 

families and communities playa significant role in the occurrence of violence against 

women. 

In Azerbaijan. according to a study by Joseph & Najrnabadi (2004), family 

41 In Amirthalingam's study, "Women's Rights, International Norms, and Domestic Violence: Asian 
Perspectives"(200S, The Johns Hopkins University Press), he uses "partner violence" to explain spousal and cohabitiog 
relationships. Islamic Countries such as Malaysia do not consider domestic abuse protection beynnd marital 
relationships. pp. 688. 
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relations are based on gender and generational hierarchies. Husband /wife relationships 

are the relationships of the breadwinners and houseworkers. A phrase says, "ar Allabin 

Kolgasidir" (a husband is the shadow of God). It illustrates how some males endorse 

themselves as being as powerful as God. Haroon and Zia (1995) state, "in Pakistan the 

notion of woman as 'property' is linked to the concept of protection, ownership and 

honor. Part of feudal traditions and values, women are only identified with the male and 

considered only in their sexual capacities" (p. 66). In Malaysia, the dominant discourse 

on female sexuality is that being "female' is the same as being "feminine," which should 

be "naturally" possessed by all "good" women (Healey, 1994, cited in Joseph & 

Najmabadi, 2004, p. 130). A feminine woman is depicted and embodied as domestic 

(Healey, 1994, p.l09, cited in Joseph & Najmabadi, 2004, p. 131). Such a cultural idea of 

women as "domestic" is also accepted at a structural level (Joseph & Najmabadi, 2004, p. 

131). Consequently, women's issues are defmed as private to the family; they are not 

seen as social- public - issues and are therefore left out of discussions of public policy. 

The result is violence against women is often condoned, ignored, justified, and 

minimized because of their subordinate social status. 

Gendering/gendered and power/powerless relationships exist not only within 

families but also in the outer world. In Muslim nations many of their societal structures 

make wife beating acceptable in a historical and contemporary context in which women 

are viewed as "appropriate" victims. One study conducted in Egypt in 1995 reported that 

eighty six percent of Egyptian women condoned domestic violence under at least one of 

the following situations: wife refuses to have sex (69.9 percent), wife answers back (62 

percent), wife talks to other men (64.2 percent), and wife burns food (27.2 percent) 
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(Joseph & Najmabadi, 2004, p. 111). The authors also found that the social-historical 

structure of Muslim cultures makes it impossible for Muslim women to recognize the 

practice of violence as legally and more importantly morally wrong and to understand the 

conceptual language of domestic violence. They may accept violence as simply part of 

"domestic matters." 

There is often controversy about whether Islamic culture, and Islamic religion 

in particular, triggers violence against Muslim women.42 Abraham (2000) argues that in 

an inunigrant context, religious ideology supports oppression of South Asian Muslim 

women (p. 121). Abraham says, "Religious institutions playa role in addressing the 

problem of marital violence, because of their own patriarchal practices and their position 

on marriage, make it difficult for South Asian women who identify with their religious 

institution to leave" (p.121). 

A number of Muslim feminists and scholars (Bardach, 1994; Memon, nd; 

al-Jadda, 2004) argue that it is useless to blame the religion but not individual batterers 

for domestic violence because Islamic religion does not teach a man to harm a woman. 

The Koran repeatedly emphasizes equality between the sexes, stating that "women have 

rights over men similar to those of men over women" (al-Jadda, 2004). There are dozens 

of verses of the Surah in the Koran that are oaths to protect and treat women well 

(2:229-237; 4:19; 4:25; 30:21; 9:71). "Family violence, or abuse committed by any 

'Muslim' can never be traced, honestly, to any revelatory text (Qur'an or hadith)". 

Siddiqui (2003) argues, "honor killings are a cultural practice, not a religious one"(p.136). 

Violence against women is not a characteristic of Islam and scholars including. Memon 

(nd.) and Shafaat (1984) argue that some Muslim men use Islam to justify their abusive 

42 Please see Dudley, w. (Ed.) (2004). Islam. MI: Greenhaven Press. 
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behavior because of their weak faith and poor Islamic knowledge. "These men 

misinterpret a Qur'anic verse that talks about how to treat a disobedient wife and use it as 

a license for abuse" (Memon, nd.). 

Rudrappa (2004), Abraham (2000), and Farouk (2005) argue strongly about 

underreporting of domestic violence inevitably leading to inaccurate descriptions of 

family violence in Muslim communities in the West. They point out social factors such as 

social dislocation, resource deprivation, family disruption and poverty intertwined with 

race and ethnicity create conditions that render immigrant Muslim women more 

vulnerable to domestic violence. 

Today in many Muslim countries such as Egypt, Syria, Turkey, Tunisia, 

Lebanon, and Iraq, women enjoy participating in social activities and competing with 

men in economic, political, and social fields.43 Wife beating has become part of the 

public discourse (al-Jadda, 2004). Even in conservative Muslim countries, intimate 

violence has been addressed through the establishment oflaws and the development of 

institutional services such as health care programs, shelters, intervention programs, and 

other support resources. Nonetheless, a bias towards women and violence against women 

still exists (al-Jadda, 2004). 

Theoretical Framework 

This research study is guided by the following two theoretical foundations: I) 

Foucault and a Foucauldian framework offeminism; 2) feminist epistemologies and 

methods. The two paradigms have different focuses, but they form a full picture that 

helped guide my study and analysis of the unique situations and experiences of abused 

., Please see Khan, M. R. "Socio-Legal Status of Muslim Women," 1993, New Delhi, India: Radiaot Publishers. 
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Hui Muslim women in China. 

Foucault and Foucauldian framework for feminism 

Michel Foucault's work on powerlknowledge helps us understand how 

individuals are rooted in discursive structures and how power creates social reality 

through discourses that construct gender identity and subjectivity. 

For Foucault, power and knowledge cannot be separated since they are coupled 

to create a perceptive 'truth.' The truth is a "regime" (Foucault, 1980, p. 131) socially 

constructed by culture, force, and myth, "in which knowledge is 'produced and 

transmitted under the control, domiuant if not exclusive, of a few great political and 

economic apparatuses'" (Foucault, 1980, p. 132. cited in Ali, 2002). There is not absolute 

truth but truth through knowledge and belief. 

Foucault sees power and knowledge as produced and perpetuated by those who 

are dominant and hold privileged discourses. This power and privilege stem from certain 

social roles, fonned and supported by and through society and operating through 

discourses, practices, and institutions. Foucault (1978) views power as pervasive and 

multilateral among the myriad of social interactions in a historical context. It is 

"exercised from innumerable points, in the interplay of non-egalitarian and mobile 

relations (p. 94). Power not only reproduces from top to bottom but also from the bottom 

up (Sawicki, 1991). It is wielded by one group but may come from institutions, families, 

technologies, and even sexuality, in which, historically, social relations are based on 

constant struggle over differences. The differences include multiple forms of social 

control and struggle in the practices of daily life and have dimensions in social, political, 

economic, and ethnic fields. For feminists (Sawicki, 1991; McNay, 1992), the 
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differences refer to women's differences from men and among women in various social 

spaces, such as families, where they may become a resource to shift women's positions. 

Foucault suggests that the family as a social institution emerged as "an 

element to population, and as a fundamental instrument in its government" (Foucault, 

1991, p.99. cited in Macleod & Durrheim, 2002, p. 46). He defines government as an 

activity which aims to shape, guide or affect the behavior, actions, and comportment of 

people. He uses the term "governmentality" to explain the nature of the practice of the 

government that marks the emergence of a new form of thinking about and exercising 

power (Macleod & Durrheim, 2002, p. 45). "Governmentality does not operate through 

the law; rather it is tactical and strategic. Its aim is to manage populations from within, 

unlike state power, which imposes control from above ... Therefore, power is not limited 

to political power only through economic inequalities, but exists in social relations in 

variety of social institutions" (Mclaren, 2002, p. 167). Families are a norm of 

governmentaiity, a "fundamental instrument," that guides interpersonal relations ''that 

involve some sort of control or guidance" (Gordon, 1991. cited in Macleod & Durrheim, 

2002, p. 45). These relations are gendered and unequal in discursive institutions. The 

practice of power is operated by those who hold privileged knowledge and the discourse 

of gendering. 

As Foucault states power is exercised at any level of social relations among 

dominant and dominated groups through compromise and sacrifice, or negotiation and 

mediation, and or violence and force. In line with Foucault, Mohammed (1995) says that 

there is bargaining power in relations through which men and women constantly 

negotiate for a position of greater equality in specific historical circumstances in which 
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power and gender are interconnected and construct each other (p. 31). In various power 

relations, Foucault suggests dominant groups may respond by using violence to retain, 

solidify or rebuild their superior position. Acquisition of power, therefore, comes from 

exercises of force to maintain surveillance. 

With regard to Foucault's theorizing about dominants using violence to 

maintain power, feminists (McNay, 1992; Harstock, 1990, cited in Lois McNay, 1992) 

criticize Foucault's analysis as limited because "Foucault places on the effects of power 

upon the body results in a reduction of social agents to passive bodies and does not 

explain how individuals may act in an autonomous fashion"(McNay, 1992, p. 3). In 

addition, Foucault argues that there are resistant truths or oppositional truths from free 

individuals and marginalized groups who are able to excise their power by non-official 

speech such as daily dialogue, storytelling, recitation of their religious lections, and 

music or movies. McNay (1992) points out that Foucault sympathizes with marginalized 

groups by saying power enables resistance by the powerless through various techniques 

such as actions to "adopt various practices"( McNay, 1992, p. 59), but "depict power as a 

centralized, monolithic and disciplinary force ... which individuals are unable to resist" (p. 

38). His concept of power is stiII problematic because "he does not show how 

marginalized groups seize power in order to ensure the transformation of social 

relations"(Harstock, I 990, cited in McNay, 1992, p. 131). As a result, "he adopts the 

position of what he has termed official knowledge with regard to the knowledge of the 

dominated and reinforces the relations of domination in our society by insisting that those 

ofus who have been marginalized remain at the margins" (Harstock, 1990, p. 168, cited 

in McNay, 1992, p. 131). For these feminists, powerrelations are fragmented, unstable, 
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and constantly ongoing. They exist among men and women to produce gender identities 

in a system of gender relations. 

Nevertheless, Foucault's notion oflocalized resistance can explain how 

disempowered individuals or groups use various techniques, such as conversations, daily 

interactions, religious practices, and social activities within their own groups to challenge 

the certainties of dominant knowledge and to build their own unique discourse. The 

oppressed individuals or groups, constituted by various knowledges of gender, ethnicity, 

race, and class, feel more oppression and are more likely to produce ethnicized, socially 

situated, and gendered discourse about their marginalization within intersecting and 

multiple power relations. 

In summary, Foucault's work on powerlknowledge and power relations is 

central to my understanding of this study. While battered Hui Muslim women experience 

subjugation in intersecting power relations, they resist oppression or mediate violence 

because of their religious beliefs, social class, domestic roles as mother or wife, and their 

contributions to their families as workers. Power relations exist between and among Hui 

Muslim men and women. 

Feminist approaches 

Similar to Foucault, feminists criticize human (social) science as not absolutely 

objective and argue that the practice of science is privileged because dominant discourse 

is inevitably involved in knowledge (Harding, 2003). The knowers who "create" 

knowledge are those individuals who are "able" to know and who are in privileged 

locations to determine and influence the production of truth. What they know to be true 

or real is a product of a historical and cultural period, and therefore all knowledge is 
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relative to those who are producing it within a specific social context. Truth is what "the 

people" who are knowledge producers believe but not what "the others" believe (Harding, 

2003). As a consequence, truth is never objective nor stable and truth claims can be 

fallible (Clough, 2003). 

Feminism identifies dominant and traditional knowledge as masculine, which, 

therefore, is based on partial and distorting experiences (Harding & Hintikka, 2003). 

Science is inevitably subjective to a particular space and time, constructed and sustained 

by male-dominant discourses. Mainstream epistemology or "malestream 

epistemology"(Code, 1991), occupies a paramount place within the social structure and 

operates traditional conception of objective knowledge, while limiting understandings of 

matrilineal epistemologies in the real operation of power, leaving them in an oppressive 

structure (Antony, 2002). Many feminists criticize existing male-dominant epistemology 

that adopts gender biases that lead people away from an inquiry of truth due to their 

andocentric, partial perspectives (Harding, 2003). 

Among multiple epistemologies, feminists of color, feminists of ethnic 

minority groups, and other feminists at the margins reflect their own epistemic 

approaches. According to CoIlins (2000), these approaches represent their situated 

position in "intersecting oppressions" and enable them to understand the linkage between 

the taken-for-granted knowledge of the dominant power holder and the subjected 

knowledge of oppressed groups. Similar to but further than Foucault, these feminists see 

that their identities of gender and race (along with other statuses and identities) are 

created and perpetuated not only by their distinctive understanding of subjugated 

knowledge, but also by the dominants who have power. In addition, by having local 
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literacy and knowledge, they are able to describe the standpoints and lived experiences of 

women of color, women in minority ethnic groups, and other women at the margins to 

build their own "truthS".44 

Again, we can say that "there is no God's eye view of the world" (Manicas, 

1987, p. 4). Truth says Foucault is localized by people in discursive constructions. 

Science should be an open door that allows other ideas or practices to come together to 

build a scientific community to consensus. 

Feminist epistemologies are applied to this study to explain that historical 

gendered and gendering knowledges are widespread in Hui Muslim communities. The 

Hui's thoughts or behaviors are guided by patriarchal and religious beliefs and norms, 

such as custom, authority, and logical fact, all of which reject Hui women's experiences, 

perspectives, and cognitive styles. These gendered beliefs and norms constitute 

limitations ofHui Muslim women in the discourse of power which in tum result in their 

tolerance of submissive positions instead of seeking support. Meanwhile, knowledge is 

located within each Hui woman's specific social location and therefore it is unique, 

distinct and subjective. Their unique and situated knowledge help them maintain a sense 

of self-awareness and self- determination to resist or overcome oppression and societal 

domination. 

Perspective of Intersectionality45 

44 Collins (2000) in her study claims black women's ideas by using "alternative epistemologies." Such epistemologies 
allow black feminists to accept the mainstream knowledge as truth by presenting elite White male interests and make 
knowledge claims by expressing their own concerns (p.252). 
45 Many feminists develop various ways to examine gender inequalities and discuss patriarchy, system of male/female 
inequality, as a major problem on oppression of women. 
Multicultural feminism. critical mce feminism and intersectionality fuunework are interrelated with each other to 
illustmte how women are subject to multiple oppressions. They use the term ''marginality" to refer to those who are at 
the msrgins of our society, specifically women who are in meial, ethnic, or religious minorities. In this study, I apply 
the perspective of intersectionality for explaining the Hui women's experiences. 
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Legal scholar and theorist Kimberle Crenshaw (1994) argues that gender, race, 

ethnicity and class intersect to make women more vulnerable to violence in offering 

perspective known as intersectionality. lntersectionality is a framework that illuminates 

how individuals and groups are socially constructed in connection to others in social 

systems. These systems are not static but fluid and "they operate independently or 

simultaneously, and the dynamics of each may exacerbate and compound the 

consequences of another" (Bograd, 1999, p. 26). Women experience diverse oppressions 

in the systems of race, social class, ethnicity, age, and gender (Collins, 2000). The 

intersecting oppressions work together to produce intersectional subordination that 

explains women's experience of domestic violence. Therefore domestic violence is not a 

monolithic phenomenon but one form of oppression and social control"(Bograd, 1999, p. 

26). lntersectionality helps us understand the distinct experience of intimate violence 

across different identities and social groups and affects how we understand, experience, 

and are treated differently in the context of domestic violence. 

Women of color, immigrant women, women in ethnic minority groups, women 

in lower social classes, and other women at the margins perceive and experience their 

lives and social conditions differently from women in "the mainstream." This is critical 

in accounting for the ways domestic violence is constructed within the intersections of 

race, class, and gender. As Kanuha (1996) states, "All women can be battered, but only 

some will be protected. And all men can batter, but only some will be held accountable" 

(p.44). 

A number of scholars (Hampton, 1998; Websdale, 2001; Crenshaw, 1994; 

Abraham 2000; Dasgupta, 1998; Kanuha, 1996; hooks, 1984; Collins, 2000) discuss the 
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phenomenon of domestic violence on women of color and in ethnic minority 

communities in the United States. hooks (1984) and Collins (2000) argue that issues of 

race and ethnicity are often overlooked by mainstream policymakers and feminists alike. 

Women of color, women in ethnic groups, lower and working-class women, and other 

exploited women, are not subject to gender discrimination alone, but more significantly, 

to racial discrimination and other oppressions because of their ethnic cultural differences, 

small populations, and low social status. 

Abraham (2000) argues that "although gender-role stereotype oppress all 

women under patriarchy, ethnic minority women experience multiple subordination on 

the basis of their gender, ethnicity, and class" (p.8). Those who are deemed "invisible 

others" such as abused immigrant women lack social connection and integration that 

makes them voiceless and unspeakable. In addition, external barriers from police, courts, 

and heath care services, and internal barriers from parents and in-laws, religion and 

community directly and indirectly heighten immigrant women's vulnerability to abuse. 

Dasgupta (1998) claims that immigrant women from "other" cultures are often 

viewed as backward, inferior and subservient. When they migrate into a white-dominant 

society, their vulnerability is intensified by their migration status. "They may be 

pressured to hide the abuse from public knowledge in the name of protecting the fragile 

image of the immigrant community"(p.57). In Black communities, besides a socially 

patriarchal structure other social factors such as social dislocation, resource deprivation, 

family disruption, and population density, playa more important role in domestic 

violence than race (Hampton, 1998). 

In summary, Foucault's notion of power /knowledge interconnects with 
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feminist standpoint epistemology and intersectionality to examine the Hui Muslim 

women's unique experiences of domestic violence in the social context created by the 

intersections of systems of power such as gender, ethnicity, and social class and 

oppression such as gender inequality and prejudice. They have experienced intimate 

violence differently from other women because of their intersectional identities as women, 

Hui Muslim, poor, and houseworkers. Meanwhile, the difference in their intersectional 

identities can be a mechanism to empower and help them build a sense of self-definition 

in various ways by which they are able to use their agency to negotiate and resist 

oppressions in the system of gender relations. These theoretical frameworks fit together 

to inform my knowledge, methods, and analysis for this study. 
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Chapter 3 
Research Methodology 

Struss and Corbin (1998) say, "Qualitative research is research about persons' 

lives, lived experiences, behaviors, emotions, and feelings as well as about organizational 

functioning, social movements, cultural phenomena ... " (p. 11). By conducting qualitative 

research, theories emerge from observation, description, and interpretation. For this 

project, I conducted face-to-face interviews with individuals who voluntarily agreed to 

participate in the study. This method enabled for a deeper exploration of the experiences 

of abused Hui Muslim women through their stories, behaviors, feelings, and verbal 

histories. 

This project was approved by the Committee for Human Studies at the 

University of Hawai'i on May 31, 2007.46 

Study Setting 

The settings for this study were rural and urban areas of Qinghai province in 

northwestern China. The two settings were the urban city of Xining, which is the 

provincial capital of Qinghai, and the rural town ofDatong County, which is forty 

kilometers from the capital. The two social settings were determined based on my 

personal relations with some acquaintances who live in the two places and the density of 

the Hui Muslim population there. I am corning from the position of being a half-Hui 

Muslim woman who grew up in Datong and who currently lives in the city ofXining. 

Xinzhuang Town ofDatong County has twelve villages. Eighty-four percent of 

the residents in Xinzhuang are Hui Muslims. Unlike other mountainous areas, Xinzhuang 

.. CHS is 15316. 
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has a number of irrigable lands, along with a few hilly lands and mountainous regions. 

Those who live on irrigable lands are involved in agricultural production, from which 

they receive an average yearly income of $400 American doIIars per capita. Some 

residents plant vegetables in greenhouses and sell them to wholesale markets in Xining 

and a few raise cattle to support their families. In general, it is an agrarian society far 

from the capital city and tends to be isolated from the outside world. It has potential for 

economic development, but currently faces widespread poverty and a low standard of 

living. 

In Xining, Hui people constitute about 16.5% of the total popUlation, according 

to The Fifth National Census in 2000 (Chen & Yang, 2006). The east district ofXining is 

called Chengdong, and this is where Hui Muslims are centralized, constituting 70.62% of 

the total population of this district.47 There are several large Muslim communities in 

Chengdong where interviewees were targeted. 

Study Recruitment 

Considering the sensitivity of this study, it was difficult to locate research 

participants and recruit them. Participants were taking the risk of being discriminated 

against or being abused for their participation. Thus, the method of snowbaII sampling 

where individual social networks were employed to reach potential participants was the 

most appropriate method to reach potential study respondents because this allowed them 

to participate in this study privately and anonymously. 

In the beginning of this field work, I contacted the provincial women's 

federation and the women's federation ofDatong to find respondents, two of whom 

47 The infunnation about Hui Muslims' population in Xining and the district of Cheng dong of Xining is from 
http://www.nxnews.netl38212007.S-23/28@136683.hbn(".TliU.IiJlllIii!I") and The Bureau of commerce Web site: site: 
http://chengdonggu.mofcom.gov.cnlaarticleigaikuanRi20070S/20070S04723192.html( lJil*g g 11\'. "illj ~l-ll[lIii!lYli') . 
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agreed to be interviewed. 48 I also used my personal networks to reach potential 

participants. Friends and relatives were mobilized to aid the recruitment due to their 

support of me and this project. A law officer and a policewoman who were a friend and 

relative, respectively, contacted the other initial respondents who suggested their own 

friends or acquaintances to extend the snowball chains. In the chains, a friend of the law 

officer who worked at Xinzhuang women's federation was also a key informant. In her 

job she was able to build friendships with Hui women in Xinzhuang town that enabled 

me to contact the Hui women who had been abused. In addition, someone who was a 

family member of mine provided a referral for a Hui woman who agreed to be 

interviewed based on this connection. 

In the chains of snowball sampling, some of the participants were friends or 

had personal/social relations with one another. Thus, the social networks between the 

participants and me, the researcher, were built on a certain sense of familiarity and trust. 

Through the chains, the sample for this study emerged, who were either scheduled for a 

face-to-face interview or agreed to an interview after a preliminary meeting with me. 

Sample 

The sample for this study was Hui women who have experienced abuses and 

who lived in either the city or the small town of Qinghai in China. The number of 

interviewees depended on accessibility. Approximately 20 Hui women were referred to 

me, 18 of whom were contacted. 2 of the 18 Hui women were inaccessible because ofa 

change in their addresses or phone number. Among the 18 women, four refused to 

.. Women's federations are non-governmental organizations but associated with the government Women's federations 
are often called "women's families of originfl (Fu N{J de Nlang.rw ren in Chinese). As NGOs, their mission is to 
support and help women in their development and personal issues. All-China Women's Federation (ACWF) is the main 
one at. national level. It bas lots of branches at pmvinctal and grass-roots levels. For more information about women's 
federations, please see ACWF's Website: hnp:l/www.womenofcbina.cnlIssueslRigbts]reteetioni (English) 
Please see footnote 67 in chapter S. 
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participate in this study when they were contacted because of the stated reason: "I do not 

want to talk about it." Finally, 14 women agreed to be interviewed and their narratives 

were used for this study, with nine from rural areas and five from urban areas. 

The 14 participants who fonned this sample had diverse occupations, ranging 

from merchants and farmers, to service workers, housewives and retired employees. The 

majority of them were farmers. The majority of the participants had an elementary school 

background; one had been graduated from ajunior college. The ages of the participants in 

the sample ranged from 20-65 years, with the majority in the 35-50 year old range. 

Two social workers, who work at Qinghai and Xinzhuang women's federations, 

not only assisted in participant recruitment but also contributed to developing the 

research questions and interviewed as key infonnants for this study. 

Data Collection 

Among the 14 Hui women in this study, some were contacted through my 

personal networks and some were introduced to me by the key infonnants (the social 

workers). They were all contacted by phone or by confidential visit to obtain their 

pennission for an interview. The face-to-face interviews were conducted in the summer 

of2007 in China, based on snowball sampling. Before each of the interviews, the study 

procedures and confidentiality infonnation were reviewed with the participants. They 

were infonned during the disclosure of potential risks and benefits of participating and 

that their decision to participate in the study activity would not affect the nature, type or 

quality of services they received. Each of the Hui women agreed to sign consent fonns 

and kept a copy for themselves. Upon completion of the interviews the Hui women were 

each given a smaIl stipend of$5.00 for participating. 
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To ensure the safety of the participants and to abide by the ethical criteria for 

research, interviews were carried out in public, safe and convenient places to make the 

participants feel relaxed. The places were far away from the homes of the participants. 

The interviews were conducted without the accompaniment of participants' family 

members and without informing their husbands. 

They were asked to write down their personal contact information, such as 

names, addresses, phone numbers, and family contacts in order to be contacted later. In 

the interests of confidentiality, they remained anonymous, but their last names with an 

artificial first name or their Muslim names were used to determine their identity.49 The 

interviews each ranged from 30 minutes to two hours. 

Of the 14 Hui women who participated in the study, six agreed to let their 

words be tape-recorded and transcribed in preparation for analysis. For the interviews of 

the remaining eight women, notes were taken in Chinese, which was our native language 

and I, as an interviewer, was able to more accurately capture write down what they said, 

thought, and felt. Because of the impossibility of writing down what they said verbatim, 

the stories they recouoted were summarized as main points and their essential thoughts 

were recorded. During the interviews, the notes were reviewed and verified with the 

participants to ensure the notes were in accord with their narratives. The interviews were 

conducted in the local dialect and Mandarin. After considering each interviewee's tone of 

voice and use of culturaJly meaningful words, I then translated the interviews into 

English for analysis purposes. An English translation helped me to uoderstand situations 

and analyze their stories in the use of the theoretical framework and to review the 

49 A Muslim name is often iteratively used in Hui Muslim groups. For instance, lots of women were called A ¥!She. 
Fatwna or Heche. Even their Muslim oames were mentioned in this study. it was atill impossible to identilY them. 

39 



literature to categorize the themes, because the majority of the theoretical framework and 

the literature come from native English speakers. 

Although a series of questions shaped and guided the interviews, the natural 

conversation grew organically.5o The questions were open-ended and followed up with 

more specific probes to gain a deeper understanding of each woman's situation. The 

interview topics included questions about relationships with family members, 

understanding of spousal abuse, experiences of spousal violence, religious beliefs, and 

attitudes about social support. 

The two social workers were visited in order to capture their thoughts on 

domestic violence against Hui Muslim women and their perspectives on the provision of 

social assistance to the women. These interviews were conducted in Mandarin and 

followed by informal conversations. The conversations were audio-taped and notes in 

Chinese were taken, which were translated into English and transcribed in preparation for 

analysis. 

After completing the interviews, the notes and tapes were kept in a secure place 

as required by the Committee for Human Subjects at the University ofHawai'i. 

Data Analysis 

Data analysis in this study was a process of categorizing and inductively 

analyzing the transcriptions and field notes. First, I carefully reviewed the recorded 

conversations and the field notes taken in the interviews with the Hui women and social 

workers. This was a reflexive process in which I was able to repeatedly immerse myself 

in the field and understand what they said, felt and thought. Then, the data were 

so A draft interview guide was used to assure that the qualitative items complement the research goals. See appendix C. 
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organized, coded and summarized and compared with a review of the literature. Through 

this process, the important points and the meaningful ideas which were repeated in the 

interviews were identified, such as gender roles, Chinese cultural beliefs and values, 

impact of religion, protection of family face, and reactions to abuse. 

By linking the iterative materials, theoretical concepts such as power relations, 

subordination of women, intersectionality of gender, class and ethnicity were identified 

and developed for analysis and interpretation. Key themes then emerged from 

interactions with the literature review I conduct, and the theoretical frameworks I chose 

to utilize. The process that informed my research questions also helped me to understand 

these women and their situations. 

Limitations 

There are several limitations of the methodology in this study. 

First, social/personal networks were employed as a channel of recruitment 

using snowball sampling. The method enabled me to have access to the participants who 

had social/personal relations with me or with informants in the two settings. They were 

willing to partiCipate in this study because they either knew me or knew the key 

informants (social workers). The relations between me and the participants were built on 

the interconnections and trust between key informants and participants. The interpersonal 

networks made recruiting the sample relatively easy. However, the use of snowball 

sampling does not allow access to those who were not included in those naturally 

occurring social/personal networks. Those who were in the network around me but did 

not trust me were also not interviewed. The limitation of my social networks resulted in 

the inevitable exclusion of some people, and moreover, did not allow me to randomly 
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select samples. 

A second limitation of my method was that the interviews were based on 

story-telling. The experiences recounted were inevitably subjective and may have left out 

or altered important facts. Narrative is indispensable for interpersonal communication, 

but it can negatively impact the explanation of personal stories and social processes. 

Third, the process of collecting and analyzing the qualitative data was based on 

my own understandings and observations as a participant, an insider, and a friend of the 

participants. My perception and interpretation was subjective and reflexive. What was 

interpreted by me as with all researchers is biased by my own experiences, thoughts, 

opinions and analyses of my social problem of interest as well as my interactions with the 

women I interviewed. These are both strengths and limitations qualitative interview 

methods, and must be considered in the way this study emerged and is reported. 

Fourth, the interviews were conducted in the local dialect which was Qinghai 

dialect (Qinghai Hua in Chinese) based on Mandarin. The interpretation was translated 

from the local dialect to Mandarin, and then to English. When dealing with language that 

lacks clear and unambiguous interpretations, something meaningful or accurate might 

disappear or not be fully captured. It was difficult to translate some subtle meanings 

across the three different languages. The reliability of translation and interpretation, to a 

certain extent, influences the validity of the data. Where appropriate, I have included 

footnotes in this study to provide context to culturally specific expressions used by the 

participants. 
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Chapter 4 
Results 

1. Hui Muslim women experience many types of violence 

Violence against women is a pervasive social problem that occurs in various 

social, economic, and cultural contexts. Significant in this study is that, similar to other 

cultures, violence against Hui Muslim women comprises a wide range of violent acts 

from verbal threats to physical and psychological abuse. Verbal abuse reported in this 

study included name-calling, yelling, and using "dirty" words. Physical abuse consisted 

of pushing, grabbing, slapping, hitting, punching, kicking or using weapons such as a 

broom, belt, or rolling stick. Hui women also reported husbands' throwing or destroying 

items and controlling their social behavior. What is distinct about the violence against the 

Hui Muslim women in this study is the way the abusers invoked religion to justify their 

abuse, and how family members of abusive husbands helped carry out or perpetuate the 

abuse. 

In this study, name calling, scolding and yelling was often employed by an 

abuser. Ma Xiaolan, a resident in the district of Chengdong in Xining is sixty-five years 

old with four children. She has been in an abusive relationship with her husband for 

fifteen years. She believes that she has contracted heart disease because of his ongoing 

abuse: 

"When he is not happy with someone, he keeps silent in front of that person. 

However, he would later complain about that person in front of me. If I say 

nothing to support or comfort him, he will abuse me with words. If I move into 

another room to avoid him, he follows me and scolds me using dirty words 

until the middle of the night. He eats a lot and has energy. He sleeps in the 

daytime. I cannot sleep. I am tortured from his frequent abuse and I have heart 
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disease now. I had surgery once last year. He did not come to see me and not 

cooked for me. He said I did something bad. That is why I had surgery." 

Verbal abuse was often followed by physical abuse. Once, Ma Xiaolan's husband began 

criticizing her and this led to a quarrel. Then, Ma Xioalan's husband threw a cup of milk 

on her face and squeezed her arm until it became severely bruised. 

Physical abuse was the most common type of violence in this study. It often 

resulted in bodily injuries consisting of bruises, broken fingers, and internal injuries. In 

some cases, the use of a weapon aggravated the injuries. Li Yue, forty-one, works for a 

women's federation in Xining. She was physically abused by her husband for many years. 

Not knowing whether her colleagues would help her, she was even scared to initiate a 

divorce. She said she was fragile and weak. She had to bear the violence until she could 

not tolerate it. Recounting her abused experiences, including the last incident that 

happened more than ten years ago, was still painful: 

"It was January 20th of 1994. He came back home after disappearing for three 

days. He cooked for me. After dinoer, he asked me to offer him some tea. 

When I gave him the tea, he grasped my right hand. He said that my nails were 

too long and I should cut them. Then he asked me to take offmy skirt. I did not 

do it. He came closer to me, catching one of my fingers and pinching it hard 

until it broke." 

Hei Yumei was a 55-year-old mother of two children. Since she married her 

husband, who was a peasant ofXinzhuang village she was beaten by him often. He easily 

lost his temper when he was in a bad mood. As he got older, the abuse only got worse. He 

threw dishes and plates, kicked doors, and punched her. One day, because he was not 

pleased with his son's low wages, he blamed Hei Yuemei and beat her on her back with a 
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broom, and then grabbed a stick and beat her on her body. 

Ma Ymg, a 45-year-old woman from Xinzhuang, would never forget this 

terrible experience: 

"It was the summer of 2004. He came back from a far place where he mined 

for gold as a mineworker. One night, he slept early using my quilt. I had no 

more quilts and I used his, which he had used when he had been in the mine. 

He noticed that I used his [quilt] and beat me heavily with his hand. Then he 

lashed me using his belt, on my legs and hips. My urine was red because of the 

injuries. I could not move around and I stayed in bed for three days." 

Psychological abuse, another type of domination or control used by batterers 

brought fear, hopelessness, and lack of confidence to the Hui women. Qi, 28-years-old 

with two children lives with her husband's family in the Chengdong district of Xining. 

She felt frustrated due to the silent abuse of her husband. 

"Q: Did he beat you or abuse you? 

A: Uh, no. Not really. But .. .I don't know. But he ignores me. When I need 

money to buy something, I have to carefully ask him. Ifhe is happy, I am able 

to get some. Just some. Ifhe is in a bad mood, I will get into trouble. He 

ignores me, stops talking with me. He has never beaten me but stops talking to 

me. For instance, I told him I wanted to stay with my parents for a while during 

the Eid festival. He will never agree to this. I am a bird in a cage. Such spiritual 

torture is more terrible than a physical one." 

Ma Heche, a villager in Zhongtan village ofXinzhuang was controlled by her 

husband and suffered isolation and helplessness. 

"He abused me for no reason. He is just a bad guy. When he was unhappy, he 

would kick me and slap me. He did not allow me to go outside to meet my 

friends and my kin. He controlled me, giving my no freedom, no money." 
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Abusive men invoked religion to justifY controlling their wives' social 

activities. Ma Xiuxiu, a 48 year-old woman living in Chengdong district described how 

her husband controlled and beat her: 

"Ma: It was last year. I had not told him before that I was going out for a while. 

I came back home after a couple of hours and he beat me. He beat me until I 

could no longer stand up. After a few days, I called 119 for help. I wanted a 

divorce. 

Q: He thinks that you should tell him if you go out? 

Ma: Yes. He said it was a requirement ofIslam. He told me that based on our 

religion I had no rights to go out ifI did not ask for his agreement." 

A significant finding of this study was that family members were often 

involved in violence against the women. Su Ymg, a 26-year-old mother of one child, 

lived in a small community in Chengdong. She was abused by her husband who was 

supported by his mother and his sister. She also described how the other members of her 

husband's family got involved in the abuse against her. 

"Q: SO, you got a divorce from your husband? 

S: Yes. I do not want such a life. I prosecuted him last year. The court divorced 

us. But I got no compensation. I disagreed with the adjudication. I quarreled 

with my husband one day and he beat me again. I fought back. His uncles came 

and blamed me. They said that I am a wife who should put up with beating 

instead of fighting back. Maybe if! was beaten to death, they would support 

me and a court would support me. I was wondering how they would support 

me ifI died." 

Later in this chapter, I will elaborate on violence carried out by mother-in-laws. 
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2. Hui Muslim women express Chinese traditional beliefs and values 

about gender roles 

Of the 14 participants in this study, nine resided in rura1 villages and five were 

from the urban city. Despite variations in age and educational background, all of the 

women showed orthodox ideas and behaviors reflecting a conservative Chinese 

perspective about their actions and interactions with others. 51 Many aspects of Chinese 

culture framed them as females who were less-valued, powerless, and subordinate in 

many domains of Chinese and Hui life, and they also perceived themselves as unequal to 

their husbands due to being female. 

Xiao Li, an officer in Xinzhuang women's federation, gave an example ofHui 

women's subordinate roles when in 2000, the local government received support from the 

provincial bank of agricultura1 development to provide small business loans for Hui 

women in the town ofXinzhuang. There were 25 women who were awarded loans to 

start small businesses such as raising cattle, building a greenhouse, or opening a small 

store. However, the process and end result were disappointing: 

"The period of the loan is three-years. By that time, they may be able to have 

an established business, which means they can financially support themselves. 

One day, we asked these women to come to the office in our town to discuss 

their plans and goals. However, they did not come. Instead, their husbands 

came. After that meeting, we asked these women why they did not come. They 

said that they should give the money to their husbands who were able to be in 

charge of this activity. I feel sad because what they did is totally opposite to 

what we planned and expected." 

" A conservative Chinese belief refers to the belief based on Chinese InIditional nonns and values. As discussed in 
chapter 2, the traditional nonns and values refer to "Li" and inferiority of women and auperiority of men as dictated by 
Neo-Confucianism in the historical context of China. 
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The Hui women in this study regarded themselves primarily as wives to their 

husbands instead of independent persons. For instance, when asked their names, some 

introduced themselves as X's wife. Their own names were considered irrelevant.52 They 

believed that women should stay at home regardless of their individual aspirations. "My 

job is to serve my husband and his family even like a servant. Cooking, cleaning, being 

docile, and obedient to my husband. It is my whole life." said Qi, a 28 year-old mother of 

two who quit her job after she got married. 

Domestic violence was an unavoidable and unpleasant part of life, according to 

many of the women. They were acculturated to accept this fact and believed that they 

could not control their own lives separate from the wishes and intents of their husband. 

Even as they suffered abuse, it was something they just had to accept. As Xiao Li, from 

the women's federation reported: 

"They think they are in the wrong. They think it is ok to keep it a secret 

because they think it reflects badly on her and her family if she speaks up. It is 

their life and their fate. It is normal." 

Ma Hanfei, 55-year-old farmer in the village ofXiashan, expressed the 

thoughts of many Hui Muslim women in this study: 

"Where can I go? I was born here and I may die here. IfI leave here, where I 

can go? People will laugh at me because they think, as a woman and a Hui. it is 

impossible to do something new. It will be losing face ifI decide to do things 

differently. I am used to living such a life. Taking care of my kids, cooking, 

cleaning, and serve my husband .. .I have no more desire. And there is no use 

for any more desire." 

" Unlike Western culture. a married woman keeps her surname instead of inheriting her husband's surname as he",. In 
Islamic culture, besides an officinal Chinese name, eveJy Muslim has an Arabic name given by an imam. The name is 
nonna1ly used in families. 
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The Hui women in this study did what was necessary for them to fit into 

expected gender behaviors in the context of China. For them, the safest thing was to follow 

Chinese gender roles and to obey the powerful authority of the household, which was 

usually their husbands. They learned to ensure their husbands and other family members 

were well served in order to avoid abuse. If they threatened male authority and power by 

resisting traditional gender roles, the men might respond by using violence and beating to 

retain, solidifY or rebuild their superior position. 

Ding is 37 years old with two children, a resident in the village ofXinzhuang. 

She worked at a job in a different village while her husband worked in the field in their 

own village. Her husband thought she should stay at home and did not approve of her 

working away from the family. When came back from working in the other village, she 

was often abused. She said, 

"I put a lot of energy into supporting our family and making our life better. I go 

out from the very early morning till night. I need his comfort and not his complaints. I am 

busy working for our life, our family, and our kids. He does not support me but beats 

me." 

The findings also reveal that saving "family face" (Jia Ting Mian Zi, *}}!OO'f 

in Chinese writing) was important for some of the Hui women.S3 Their duty as women 

was to protect the reputation of the family. A woman might refrain from telling about 

abuse for fear of bringing disgrace to her family. As Ma Xiaolan said, "If my neighbors 

knew my situation, I could no longer live here because they would all know what 

happens in my family. It is so shameful." 

" The term "Pace" in Chinese culture carries a significant meaning beyond the word itself. "Pace" called "Mianzi" in 
Chinese means honor, credit, reputation, prestige, and so forth. It beeomes a part of Chinese culture and strongly impact 
on Chinese. 
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Such a "duty" required them to save the family reputation regardless of their 

own dangerous situation. Their sacrifice was expected by other members of the 

household as well. When Ma Vmg recounted the following story, she felt sad particularly 

about her brother's response: 

"The officer of the women's federation called my brother to deal with the 

problem. He lived in another village. When he came to my in-laws place, I was 

in bed. I saw him talking with my parents-in-law. I could not see him because I 

could not walk. After a while, I saw my brother leaving on his bicycle after 

talking with them. Some days later, I went to the federation again and the officer 

called my brother again. My brother criticized me. He told me not to tell my 

story to other people. Not to spread the family matter to others because it was 

just a family matter. It was not the family's fault but mine because I was a 

woman who should consider our relatives' face and my in-laws' face." 

Hui Muslim families are characterized by a patriarchal culture in which one 

major expectation is to have a son. Traditionally, the "worth" ofHui women to the family 

or community is based on giving birth to a son. To bear a son in traditional Chinese 

culture implies an ability to reproduce a child of "value" (male) and honor to the family, 

while bearing a daughter represents her inability to continue the "Xianghuo" of the 

family. 54 Having a son carries a different social and cultural meaning than having a girl. 

Because of this, a woman who fails to bear a son may face serious negative, social 

consequences. 

Due to China's birth control policy, Muslim families in many regions are 

54 To Maintain "Xianghuo" means to keep a family continuously from generation to generation by having sons. For 
Chinese Hui Muslims, they actually do not use the term "Xianghuo," beeause it reflects Chinese Han Culture. It is same 
as they do not hang on a couplet on the door dnring the Spring Festival and they do not worship any idol. I borrow the 
word here because of its meaning. 
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allowed to have more than one child.55 However, the devaluation and discrimination of 

females persists. Some of the Hui women in this study have been beaten because they 

were not able to bring "privilege" to their families by giving birth to a son. A Yishe, a 

38-year-old farmer in Xiguan village, got divorced last year. She had two daughters and 

had no chance to have a third. Because of this, she was battered by her husband for many 

years. 

"He beat me because I gave birth to two daughters. He beat me quite often. He 

said that he would divorce me because I was not able to give him a son. I made 

him lose his face. He felt angry. He went out side and found other women. He 

had affairs with some women. I thought that I had to tolerate it because I 

wasn't able to feed my two daughters alone. Now they have grown up and I do 

not want to bear his beating. My elder daughter is 18-years-old and the 

younger is 14-years-old. They can support me in the field. I am living with 

them. I feel safe with them." 

The valuing of male children over female children in traditional Chinese 

culture extended into the significant role and power given to mothers of male children, or 

mothers-in-law within the nuclear family. Unsurprisingly, then, mothers-in-law in this 

study played a dramatic role not only in suggesting their sons' abuse, but in directly 

perpetrating violence against the Hui wives ofHui men. Of the 14 participants in this 

study, 6 were from extended families.56 In an extended family, a mother-in-law was wife 

" The one-child policy has a strong impact on the lives of families of China, which largely limits the probability of 
giving a birth to a male baby; in tum, causes other troobles. In some places of China, Hoi and other ethuic groups are 
given priority of having more than one child. For detailed information, please see the website, 
http://www.china.org.cn/englishl2002l0ctl46l38.htm(English) 
56 Traditionally and presently, Hoi Muslims tend to maintain an extended family, especially in rural regions. In an 
extended family, at least two generations live together. Some families have three generations. If the children got 
married, the youngest one would rema1n in his parents' family and contribute his or her 1abor to its maintenance. For 
others, they would stay with their parents for a couple of years after they get married partly because they normally 
married at a very young age and economically relay on their parents. Until they are able to make money, they are 
allowed to stay in the big family. Even if they separate from their parents, they may live in the same village or same 
block, economically, socially and emotionally associated with their parents. 
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of the man who held the highest privilege. In turn, she was endowed with the authority to 

be in charge of the entire family. Within the household, she shared power with the men-

her husband and her sons, to control the daughters-in-law. 57 

Ye Guilan was born in 1987 and got married when she was sixteen. Her natal 

family was in a mountainous village and had a poor life. Her parents hoped she could 

have a good life after she got married. Her husband's family was located in a village 

where the economic situation was better than the village her parents resided. After she 

married into her husband's family, her mother-in-law did not treat her kindly. Her 

husband had a job in the capital city and came back home once or twice a week. She 

usually lived with her parents-in-law: 

"One day, my mother-in-law took me to a market for shopping and left me 

alone in the street. I could not get back to my husband's home because I was 

not familiar with the environment. I walked and walked, finally reaching my 

parents' home which was six kilometers away from the market. After three 

days of staying with my parents, my father sent me back to my husband's 

family. That night during dinnertime, when I served my husband with a bowl 

of noodles in the kitchen, he followed me and kicked me and asked me where I 

went. I told him I was lost and I stayed with my parents. He stopped kicking 

me." 

Ye Guilan said her mother-in-law criticized her to her husband. She cried 

recounting another incident where she was beaten because she burned bread: "My 

mother-in-law told my husband I burned bread and they beat me together with a broom 

and a stick. My back was swelling up and my face was blue. I did not know what I could 

>7 The relations between mothers-in-law and daughters-in-law are complex in the historical context. Jiang Yao Bin (~ 
Ji1i~) in his study, "Chinese wives and concubines"(Zhongguo Qi Qie in Cbinese)(I99I, Hebei People's Publishers) 
gives a detailed explanation. pp. 162. 
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do." 

In Ma Ymg, Qi, and Li Vue's cases, mothers-in-law were often involved in 

abuse by supporting, encouraging, or indulging their sons. In summary, the Hui family 

was not simply a kin unit ful1 oflove and affection but a social and patriarchal arena 

where social members with status control1ed those who were considered powerless. 

Those who were most powerless in these traditional Chinese families were the Hui 

women in their roles as wives and daughters-in-law. 

3. "It is my fate": Hui women perceived domestic violence as their 

"fate," but also had agency 

All 14 participants were from lower social classes, the working class and 

unpaid peasants. Of the 14 Hui women with lifetime experiences of domestic violence, I I 

reported that they were financial1y independent of their abusers, but they stil1 could not 

get out of the abusive relationship. Of the I I women, only one was divorced; she lived 

with her adult daughters supported the family. 

Qi's husband's family ran a successful business selling aweto.S8 The financial 

success of her husband's family led to a further restriction of her role. Her mother-in-law 

and her husband required her to quit job and to be a housewife and look after the whole 

family. A couple of years later, she realized that she was in a vulnerable position. She 

explained that she had to stay in the abusive relationship in order to enable her two 

children to have a good education. In her case, financial dependence on her husband 

made her feel it was impossible to leave her oppressive sitnation. 

"A: I became a housewife. No freedom, no happiness. They think I'm their 

" Aweto is a unique herb medicine which is a mix of an animaJ and plant from Qinghai province in China. For more 
information, see http://www.chinaculture.orglgblen_ahoutchinaJ2003-09124/contenl_21969.btm(Englisbj 
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selVant. They live in a two-story building with a big yard. I get up early and 

send my two kids to school. I come back, cook meals, clean up the big yard, 

and then, pick up my kids and cook again. Afternoons, I send my kids to school 

and do housework. At night, after picking my kids up from school, I cook 

dinner for everyone and clean up ... Uh. (Sigh). It is my fate. 

Q: Do you want to leave them? 

A: I was thinking about it. But I have no job and I cannot support my kids and 

provide a good education. If I could support them, I would leave the family. I 

want to get a divorce." 

It is important to note that among the 11 participants who reported that they 

had no financial support, 9 resided in villages ofXinzhuang. These rura1 women, who 

were completely dependent on their husbands or in-laws were particularly vulnerable. 

Without options, they had to remain with the abuser. Ma Heche complained about her 

desperate situation. 

"I can't leave this family because I have no money. As long as I have some 

money, I will not stay with them. I hate to marry so early. I hate having no job. 

I am fine now but I do not know what will happen in the next minute and in the 

future." 

As with battered women around the world, the reluctance to leave a violent 

relationship was often due to economic limitations. Hui women stated that they would 

rather maintain such a relationship because the situation outside the marriage might be 

unstable or even more difficult. As Qi said, she did not get a divorce because she needed 

to keep her and her children's lives as stable as possible. By maintaining the relationship 

in spite of the violence she was able to get economic support and emotional stability for 

her two children. 
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The majority of the participants in this study had no access to higher education. 

Several of the Hui women in rural Xinzhuang married after completing their compulsory 

elementary education while they were only teenagers of 16 years old. The participants 

from urban Chengdong, however, had diverse educational backgrounds. Two of them 

completed high school and one graduated from a junior college. The other two were 

illiterate. 

After getting married at a very young age, their responsibility for domestic 

work prevented these Hui women from receiving more education. Qi was required to quit 

her job even though she had a junior high school educational background and already had 

a job which could enable her to be self-sufficient. She said, 

"Education is important. I really wanted to get higher education but I could not. 

I finished my junior high school and got a job as a typist in a company. But I 

quit my job after I married. I am a housewife. No freedom, no happiness. I care 

so much about my kids' education because I do not want them to live a life like 

mine." 

Education does not prevent violence or help women to stop abuse, but it may 

be a channel through which they can gain economic independence and autonomy. 

Moreover, it gave some women an increased sense of self-determination and confidence 

to challenge the domination by men. It also affected their marriage views and made it 

possible for them to make their own choices and deal with the violence against them. 

Xiao Li reported that in Xinzhuang Hui women's participation in schooling 

remained considerably low, which gave them no chance to form a sense of self-protection 

and a better understanding of violence. 

"No education means no chance to develop themselves, and no chance to get 
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out of violent relationships. 1 think education is extremely important, especially 

for Muslim women who are not able to have a chance." 

A deeper analysis of the fmdings indicates that, when the improvement of 

women's independence and awareness through education urged them towards more social 

space and freedom, their potential to be self-reliant threatened men's authority and 

resulted in intimate violence. By contrast, women without education had no chances to 

gain discourses in the households which could "damage" men's authority. 

"I am in a disadvantaged situation because 1 am illiterate. If! had enough 

knowledge, he would not violate me because I would know how to protect 

myself. He violates me because he knows I do not have any authority in the 

family." said Ma Xiaolan. 

Some of the Hui women in this study reported a sense of social isolation by 

keeping the violence against them secret. This isolation prevented them hoping for 

contact with the outside world for support. Zainaibai and Ma Heche, villagers in the town 

ofXinzhuang, explained their situations. 

Zainaibai: "I have no money. My parents have died. My relatives live in 

another county far away from here. What I only have is two of my daughters. I was 

scared because he was so bad to me. I was always swollen on my body and on my face 

because of his beating. I was dying." 

Ma Heche: "I needed help; but I could not get help because no one could help 

me. 1 did not want to tell my relatives about the abuse because I felt ashamed. 1 despaired 

of ever getting out of this painful situation. I even wanted to kill him and then kill myself. 

I could do nothing but kill him." 

Several participants in both Xinzhuang and Chengdong explained other reasons 

for their endurance of a relationship in which they experienced ongoing or unexpected 
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violence. They believed their ethnicity as Hui Muslim prevented them from seeking help 

due to shame or fear of rejection from "outsiders." 

One day, Hei Yuemei was beaten by her husband and her son called the police. 

The police did not help her because according to them, the beating was not a crime. Later, 

she was able to leave their house and hid in her nephew's house. The next day, she was 

accompanied by her nephew's wife to the women's federation in town. When she 

returned home from the women's federation, she was beaten until she could not move. 

She said that she could not get a divorce because she was a Muslim. 

"A: I was thinking it was shameful to divorce because I was a Muslim. He told 

me, according the Koran, if he says 'I would divorce you' three times; I would 

not be his wife. One day, he said it to me for many times. He thought he 

divorced me. 

Q: What do you think? 

A: I do not know. I was thinking I am old and should enjoy my life with my 

family. But, I even could not survive because of his beating. He has such a bad 

temper ... But I have to bear it.. .because I think, I am ashamed as a Hui 

Muslim." 

The Hui women tended to remain in households, away from public spheres. 

Until they could bear their horrible situation no longer, they avoided asking for help 

because they thought they might not be able to get the same services as the Han did. 

During the interviews, the Hui women did not express hesitance at seeking help because 

of their minority ethnicity, but because, "They are Han; we are Hui." "We are of course 

different." Both the officers from the women's federations, Xiao Li and Ching, confirmed 

this point. 

Xiao Li: "Some of the Hui women do not like to seek help because they said 
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they are Hui and cannot get the same treatment as Han women do. They say it 

is Han's society. They are minority." 

Ching: "Compared to Han women, Hui women are more likely to not report 

their poor situation to a social agency or police. They feel ashamed because 

they think it is a family matter. They are limited in households and are scared 

to talk to a stranger. They are worried about whether or not the agency can 

really help them." 

While they demonstrated self-limiting and limited behaviors, the findings 

reveal that many of them did in fact challenge and resiste domestic abuse through various 

techniques. Of the 14 Hui women with lifetime experiences of domestic violence in this 

study, three reported having ajob that allowed them to be self-supporting. Three of these 

women resided in urban regions. Of these three Hui women, two were young women who 

initiated divorces because they could not bear their oppressive situations. Both of them 

either had a sustainable job in the local government or in a private company. With 

sufficient economic advantages, they maintained enough independence to be able to 

protect themselves and their children from continued violence. 

Regardless of their economic situation, some of the Hui women resisted 

oppression by taking action or received support from family members, relatives, 

neighbors or colleagues to resist the oppression. Because Ma Ying used her husband's 

quilt, she was beaten resulting in internal injuries. She decided to seek help from a local 

women's federation: 

"He lashed me and beat me on my legs and hip. My urine was red because of 

the injuries. I could not move around and I stayed in bed for three days. My 

daughter cooked for me. After a couple of days, I went to the women's 

federation and asked for help. I did not know it was illegal that he beat me. I 

58 



just could not bear such a tough situation. I knew it was bad for my family. But 

I had no choice." 

When Ye Guilan, a 20-year-old respondent from Xinzhuang burned bread and 

suffered violence from her husband and mother-in-law, she was scared and did not know 

how to protect herself. Later, her father took her to the women's federation to get a 

divorce. They were told to report the beating to the Ta'er court. She recounted: 

"The court called my husband. But, my husband did not want to get a divorce. 

He said he would no longer beat me. Afterwards, the federation required my 

mother-in-law to write a guarantee to not involve herself with my husband and 

me. Otherwise, she might be charged. She was not happy to do so and she 

stopped talking to me until we had a daughter last year. Now, I hope my life 

may get better." 

Wu, a resident of Xinzhuang, was beaten by her abusive husband for no reason. 

Once, she was accompanied by a neighbor to the women's federation in her town. Her 

husband was scared and since then did not beat her. However, he verbally abused her by 

using dirty words and yelling at her. When he became angry, though, she would often go 

outside or hide in a neighbor's house. 

These Hui women were agents who took action to challenge their husbands' 

power through various ways. They quarreled, fought back, initiated divorce, and sought 

help from public services organizations and the police. Their resistance and struggles 

over the power of a household indicate their autonomy and power. The "insurrection" 

was weak, but it conveyed their distinctive voice and wisdom. 
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4. Islam as both a negative and positive factor in coping with and 

understanding violence 

Islamic culture is manifested in religion in Hui Muslims' daily lives. In both 

settings in this study, the Hui Muslims enjoyed practicing their religion since they held a 

traditional perception that by doing so, they were protecting and maintaining their ethnic 

identity. Keeping customs such as celebrations ofIslamic festivals and taboos against 

non-"halal" food was only part of their practice. More importantly, they followed Islamic 

laws which were based on the Qur'an to guide their daily behaviors and social activities. 

However, the findings reveal that in some cases, women viewed Islamic 

religion quite negatively. Some of the Hui women described situations in which Islam 

exacerbated their vulnerability to domestic violence. Islamic culture was perceived by 

some study participants to reinforce Hui Muslim women's subordinate position. 

Ma Xiuxiu was beaten by her husband since she was young. Her husband had a 

bad temper and as long as they quarreled, he beat her: 

"Q: Why did he beat you? 

A: He told me that I married into his family. It was his duty to beat me ifI did 

something wrong. He said he was the leader of the family. I should obey him. 

Q: Did you do something wrong? 

A: We believe in different religious sects oflslam. He thinks that I am wrong. 

As a wife, I should believe what he believes. I disagree. Therefore, he beats 

me. 

Q: When was the most recent incident? 

A: It was last year. I had not told him before I went out for a while. I came 

back home after a couple of hours and he beat me. He beat me until I could not 

stand up. After a few days, I called 119 for help. 

Q: What did the police do? 
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A: They asked him to pay a penalty. 

Q: Your husband thinks that you should tell him if you go out? 

A: Yes. He said it was a requirement ofIslam. He told me that based on our 

religion I had no rights to go out ifI did not ask for his permission. His 

permission is called "Kouhuan" in our religion.59 If there is no "Kouhuan" 

given by him, there is no possibility to go out" 

On the basis of these interpretations of the Qur'an, Hui men believed that their 

wives belonged to them and served them. Their "versions" of the Qur'an were gendered 

and became a means of male domination over women. The women in this study had to 

accept their subordinate position because the Qur'ran dictated it. They thought they 

should believe in their subordinate status within the family as well as in public spheres. 

Islamic religion became a legal license that supported intimate partner violence. 

In addition, this reading of the Qur'anjustified men taking on additional wives 

as long as he treated them equally. When a husband had a concubine directly or indirectly, 

this often resulted in abuse for the first wife. Of the 14 participants, three recounted 

experiences of abuse resulting from concubines of their husbands.60 

Li Yue's husband was laid-off but he needed money to support his lover, "the 

second wife." He stole Li Yue's money. Ifhe could not get money from her, he beat her. 

"Q: Did he beat you because of money? 

A: No. Because of his lover. He smoked, drank, and had affairs. Every time we 

discussed the issue, he beat me. I was scared to go back home everyday, 

everyday ... everyday. 

Q: Did you initiate a divorce? 

A: No. I.. . (Sigh) I think I was so fragile and week. I though it was so shameful 

59 "Kouhuan~ in Chinese writing "J:ll!l!~ means legal pennission or grant in Hui Islamic culture. 
60 I use the word "concubine" to distinguish from a wife eveo though it is called "wife" in Islamic law. In Islamic law, 
a Hui man can legally have a woman as his other wife through a religious ritcul, called ~ikah~(marrlage in Arahic). 
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to get divorced. I could not work and my colleagues noticed it and supported 

me in divorcing him. 

While the religious ideology supported men and empowered them while 

oppressing women, the research data surprisingly also showed ways in which Islamic 

religion protected the Hui women. In the communities of Cheng dong, two of the Hui 

women in this study voluntarily joined in Qur'an study groups in which Hui women 

studied the Qur'an and worshiped the Prophet together.61 This allowed them to maintain 

Islamic beliefs and values through interaction and cohesion with one another. The latent 

function of such a group was to offer an arena for Hui women to be collectively and 

morally solidified. The use of religious belief in this arena enabled them to feel strong 

and valued, with a sense of belonging to a group. Even though they might not get support 

from other group members to get out of an abusive relationship, the collective power 

might have made them feel more self-confident. It was religion that made it possible for 

these Hui women who were isolated from the outside world to become strong and 

self-assured. 

When Li Yue recalled her experiences, she said that religion made a positive 

difference in her life despite her abusive situation: 

"Q: Do you think his abusive behavior results from his impious behavior? 

A: Yes. He is not religious. He drinks, smokes and does other bad things. A 

good Muslim, a pure Muslim does not behavior like this. I think Islam helps 

me to understand myself. 

Q: How so? 

61 In Qinghai and some provinces in west China, Muslim women are not allowed to pray together with men in a 
mosque or in a public space. The women pray in the private house or with other Muslim women in such a group. In 
Ningxia, east and central China, they have Muslim women's mosques. Please see Jaschok, M. & Shui . (2000). The 
History of Women's Mosques in Chinese Islam. Richmond, Surrey: Curzon Press. Berlie (2004) in his book, "Islam in 
China"{Thailand: WhIte Lotus Press) also discusses this point (Pp. 51). 
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A: I have participated in a studying group where we discuss the truth of Islam. 

I think I am becoming strong. Islam has taught me how to live properly. It 

teaches me a lot." 

For these Hui women, religious belief was a channel through which they felt 

empowered by maintaining connections with God. They viewed their religious beliefs as 

a resource which could give them a sense of equality with other human beings and 

greater self-confidence. Their belief in Islam brought a sense of collective belonging, and 

knowledge and ability to change one's life. It even made it possible for some to have a 

hope that their abusive husbands would also be positively affected by religious values 

and teachings. 

Ma Xiaolan has endured an ongoing complicated and painful relationship with 

her abusive husband for ten years. Religious conviction has led her to hold the belief that 

her husband will change. She stated: 

"He wrote guarantees and promised that he would never abuse me; but after a 

period of time, he abused me again. My daughters and my son supported me to 

get a divorce. But I felt ashamed because I am old. Most of my friends 

normally had a happy life and their husbands treated them nicely. I am so 

unlucky. I just pray to God to help me. I believe that God will help me to get 

rid of the pain. Now, my husband is becoming religious. He goes to the mosque 

to pray. I am hoping he will become better because of the help of God." 

Conclusion 

These findings emerge from the four main themes in the experiences of Hui 

Muslim women. These findings explain the complexity of domestic violence as it takes 

place in the cultural and patriarchal context of China and Islam. Domestic violence for 

63 



Hui Muslim women is determined by multiple factors, including the construction of 

cultural and racial identity, gender roles in the fumily, influences from the public sphere, 

and responses from social institutions changed with protecting and keeping women safe. 

These factors and processes vary by race, ethnicity, and the experience of abuse for Hui 

Muslim women in China who live on the social, economic, and cultural margins. 

These findings reveal the unique and painful experiences ofHui Muslim 

women in abusive relationships, which have rarely been disclosed and scarcely addressed. 

Most of the Hui Muslim women whom I interviewed stayed in abusive relationships with 

their husbands. They tended not to report their painful experiences because of their 

secondary positions within both their households and the patriarchal society in which 

they reside. Other reasons for staying with abusers included fear oflosing financial 

support, custody of their children, and their family reputation. While Islamic culture's 

gendered ideology reinforced their secondary positions, making them more vulnerable to 

violence, for some Hui women Islamic religion also offered some protective benefits and 

spiritual relief. 

These fourteen women may not represent all Hui Muslim women in China, but 

their stories are honest and heartfelt. My findings illustrate these women's unique and, 

various perspectives, histories, and experiences of violence in a complex social and 

cultural context. 
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Chapter 5 
Discussions and Conclusions 

Binary culture and binary oppression 

Much of the contemporary research on violence against women in China has 

highlighted that some Chinese traditions emphasize gender imbalance between men and 

women. Chinese culture and familial structure emphasize women's subordinate status 

and men's dominance in families and the larger society, and therefore contribute to 

domestic violence. It is suggested by some theorists and researchers (Luo, 1997; Li,2005; 

Wang, 2003) that these gendered norms, beliefs and practices of traditional Chinese 

culture are significant co-factors in violence against Chinese women. For instance, the 

Hui women in this study regarded themselves as wives to their husbands instead of 

independent persons. Their duty as women is to protect the reputation of the family 

regardless of their abusive situation. Having a son carries a different social and cultural 

meaning than having a girl. Because of this, a woman who fails to bear a son may be 

discriminated and abused. 

Historians and economists have emphasized that tremendous economic 

changes in China during the last two decades along with a large-scale transformation 

from a planned economy to a market-oriented economy have disrupted the ways 

individuals and social structures have traditionally functioned. Mao's egalitarianism of 

socioeconomic inequalities was replaced in the 1980s; instead, a "barbell economy" 

(Farrell & Gersch & Stephenson, 2006) has emerged. Rapid economic growth continues 

to transform the impoverished but largely egalitarian society of China's past into one with 

distinct income classes (Farrell & Gersch & Stephenson, 2006). "Market competition has 

been intensified by the increasing economic integration, which is associated with global 
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integration worsens social inequality and dampen sustainable economic growth" (Zhang 

& Kanbur, 2003). Some effects of these social changes include increased job pressures, 

social and economic mobility/inequality, and modifications in social and interpersonal 

relations across various domains. Associated with the effects and new social problems 

due to the modernization, violence against women has increased and it represents its 

different nature in post-reform China. For instance, it occurs because of a husband's loss 

control of his wife who gains an increasing economic independence; it may occur 

because of unemployment of a wife who is laid-off due to gendered job recruitment. 

This study builds upon the previous studies of violence against Chinese women 

by arguing that some aspects of traditional Chinese culture are a contributing factor in 

violence towards Hui women. My study found that Hui Muslims adhere to gender roles 

that are socially constructed in the specific religious and ethnic contexts of Muslim and 

Hui that create and enforce appropriate standards of conduct for men and women. Such 

disproportionate differences as an unequal relationships between husbands and wives and 

women depicted as domestic in gender roles are considered to be "natural" and "true," 

passed down from generation to generation through traditional Hui and Muslim norms, 

values, and practices. My findings suggest that these social norms and beliefs are 

implicated in violence against Hui Muslim women. 

This study found that a dual binary ofIslarnic and Confucian ethic is 

significantly related to the oppression ofHui women. Hui women are subjugated and 

legitimated by both Confucian ideology and Islamic culture in various ways. They have 

to follow Chinese gender roles and obey the powerful authority of the households; they 

are valued by giving birth to a son; and, women have to accept their subordinate position 
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because the Qur'ran supposedly dictated it. If a woman does not fit the traditional image 

of a Hui woman or chaIlenges it, she is often labeled by the mainstream as a bad person 

who is "deviant, without shame, not caring about the honor of the family, too westernized, 

or feminist"(Abraham, 2000. p. 21). 

In a historical and bi-cultural context, while Hui Muslims may understand the 

concept of domestic violence unless the abuse is extreme, it is regarded as a private 

problem of the family and not something needing public attention. In Hui society, it is 

sociaIly and cultura1ly acceptable for a man to beat his wife in certain circumstances. 

A slogan of Hui Muslims of Qinghai says that a wife who is beaten down is like kneaded 

flour. In other words, a beaten wife will be more docile and easily controlled by her 

husband. For instance, because she did not give birth to a son, A Yishe "deserved" to be 

beaten. For burning bread, Ye Guilan "deserved" to be beaten. For using her husband's 

"holy" quilt, Ma Ying "deserved" abuse. And, for not asking her husband for permission 

to go out, Ma Xiuxiu "deserved" abuse. For such cultura1ly significant "transgressions" 

as not bearing a male child to relatively benign reasons as burning bread, Hui Muslim 

men perceived themselves as justified in abusing their wives. 

Most of the Hui women in this study believed it was their duty to sacrifice 

themselves to the family as a mother, wife, and daughter-in-law. They expressed guilt if 

their pursuits of personal autonomy, such as having a higher education, getting 

employment, or accounting personal needs, were not welcomed by their families As a 

result of the violence and control wielded by their husbands, coupled with their religious 

and gendered belief systems (also reinforced by their husbands and others in their 

families and community), many women in this study were ashamed to teIl anyone or to 
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seek help from service providers. Instead, they were forced to suffer physically, 

psychologically, emotionally, financially and in many other ways at the minds and hands 

of their abusive husbands. 

This study found that traditional Chinese and religious culture are 

double-edged swords, which both aided and hurt Hui women. Confucianism and Islam 

serve to reinforce an engrained ideology of gendered patriarchal domination, a major 

contributing factor in violence against women and Hui Muslim women in particular. 

However, an important rmding in this study was that Islamic culture was also a protective 

variable in enhancing the self-value and self-assurance ofHui Muslim battered women. 

By engaging in their Islamic traditions, practices and studies, Hui women reported that 

Islam offered a fundamental basis of equality between men and women, and therefore a 

sense of hope that they were valued as human beings. However they also believed that 

Islam held out the promise that their husbands might become enlightened and therefore 

accountable for their abusive actions towards their wives. As Li Yue said, "Islam has 

changed my life and made me strong inside." Ma Xiaolan said, "I always pray for a better 

life and for my husband's change. I believe God helps me. God also helps my husband to 

be a good Hui Muslim and to be a nice person to me." 

"Structural intersectionality" 

Crenshaw (1994) uses "structural intersectionality" to illustrate how women of 

color in a dominant context experience multiple oppressions in the systems of race, 

gender, and class. "Because of their intersectional identity as both women and of color 

within discourses that are shaped to respond to one or the other, women of color are 

marginalized within both" (p. 283). The narratives of Hui women in this study illustrate 
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Crenshaw's theorizing due to their multiple subordinations as women, Hui, Muslim, poor, 

and living within the historically and political patriarchal structure of China. 

Structural intersectionality suggests that discrimination against Hui Muslim 

women as Hui and Muslim "intersect" at a structural level to limit their access to 

education and employment. The fmdings indicate that educational development in Hui 

Muslim groups---especially in the countryside- remains a limitation. For instance, none 

of the women older than 15 years of age had access to education in the town of 

Xinzhuang before 2005. While there is an increasing trend of investment in education in 

Hui Muslim groups across the entire nation, this focus primarily and disproportionately 

benefits Hui Muslim men and not both men and women due to sex!gender discrimination 

against Hui females. The majority of the Hui Muslim women in this study were illiterate, 

which was a significant barrier to empowerment and help-seeking. 

Before 2005, education in China was compulsory, but schools still charged 

tuition fees, book fees and other expenses (Postiglione, 2006;. Yang, 2006). Due to 

financial and cultural constraints, some families were unable or unwilling to send their 

children especially girls, to school. The dominant and traditional cultural discourse in 

China situates boys as privileged particularly with regard to their "innate" skills and 

abilities based solely on their sex! gender. Males are expected enhance their professional, 

personal and occupational skills through education because sons are projected to return 

benefits to their natal families as a result. In contrast, daughters do not enhance the 

"value" of their natal families because women after marriage (also a normative 

expectation) leave their natal families for their husband's family are henceforth viewed as 

outsiders of both their natal and created families. 
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In addition, conservative Islamic thought and fear of assimilation into Chinese 

Han culture were additional factors that limited Hui females' educational opportunities. 

Historically, Hui Muslims had difficulty accepting a Han Chinese education as Han 

education was seen as a means of structural assimilation for them as an ethnic minority. 

This fear of being "Sinocized" by the Han majority is documented even in the Qing 

Dynasty and discussed by Jin (1935).62 Hui Muslims of Qinghai, for instance, have a 

saying, "a kid is a good kid; but becomes bad after Han education" (Wa Wa Shi Ge Hao 

Wa Wa, Jiu Shi Shu Nian Huai Le, tlttlt:l:1-Mtlttlt, mt:l:45~:tr-T in Chinese writing). 

Not having education and jobs make it difficult for Hui Muslim women not 

only to access help for intimate violence, but to escape from an abusive relationship. Qi's 

mother-in-law and her husband required her to quit her job and to be a housewife even 

though she had a junior high school education. Financial dependence on her husband 

made her feel it was impossible to leave her oppressive situation. Lack of education gave 

Ma Xiaolan no discourses in the household and made it impossible for her to seek more 

social space and freedom. 

Another structuraI factor that combines with discrimination against Muslim 

and Hui women is gender and sex discrimination starting at the structural level in society 

and down to their marriage relationships with their husbands. Data from this study 

revealed mixed results of social services and law enforcement efforts to help Hui women 

who were experiencing domestic violence. Xinzbuang women's federation provided 

suggestions to Ye Guilan to report her husband's beating to the local court. Ma Ymg got 

help from the local women's federation and the officer warned her husband and her 

., Jin Jitang (1il:J!i'1it) in his study, "A Study of HistoIY of Chinese Hui 1s1am"(9' [l!IlliJ4iI:.tliJl~, Beijing. China, 1935) 
states that in the Qing dynasty, Hui families refused to send their kids to school because they were afraid of being 
Sinocized. 
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mother-in-law about the illegality of beating and helped her reduce their risk of being 

abused. Ma Xiuxiu called the police for help and the police asked her husband to pay a 

penalty for his abuse. As Ma Ying said, "The women federation helped me and solved my 

problem fairly. Because they helped me, I think my life will be getting better and my 

family can be saved." 

However, in other cases even those Hui women who courageously sought help 

against all cultural odds did not receive protection or assistance. In Su Ying's case, local 

service agencies stated that she could not be helped because she did not fulfill required 

organizational policies. Ma Xiuxiu sought help from a social services agency in her 

community, who suggested that "a wife should tolerate the abuse." Hei Yumei's son 

called the police for assistance, but the police claimed that her husband had not 

committed the specific and punishable crime of mistreatment in spite of the fact that he 

punched her, beat her on her back with a broom, and grabbed a stick and beat her on her 

body. 

This failure of helping systems to properly respond to Hui battered women is 

due to many reasous. The Chinese legal system holds traditional views including that 

domestic violence is a private matter rooted in the patriarchal influence of male 

dominance within these systems. For example, they may consider "protecting" a family 

regardless of a woman's dangerous situations. The Chinese have a saying: "It is hard for a 

judge of incorruptibility to umpire in a family matter" (Qing Guan Nan Duan Jia Wu Shi. 

7l1itrxtwr**_ in Chinese writing). That is, judges (always males) hesitate to get 

involved in domestic violence cases unless such a specific form of abuse as maltreating, 
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serious injuries, and beating to death is proved to be crime.63 

In addition, judges do not consider the subordinate and therefore vulnerable 

status of women vis a vis men when abused wives seek legal redress. Instead, many 

battered women are thought to be complicit in the abuse. By doing so, for example, they 

want to get an economic composition or they tend to get divorced because of the third 

party. Furthermore, a lack of national or local laws addressing domestic violence against 

women in minority ethnic groups prevents adequate legal protections for the Hui women. 

In addition, if a woman lacks evidence to prove that she has been abused by her husband 

first, she may not be able to require a divorce or get justice. 

The fmdings also revealed that the legal and social service sysytems are sexist, 

racist, cJassist and oppressive in a manner that enables violence against Hui women to 

exis. When I gathered information from the local women's federations in Xining and 

Datong, I found that social workers often viewed Hui women's complaints with snspicion 

or disregard. Social workers, who are mostly Han, judge Hui women by looking at their 

social, ethnic, and economic backgrounds. A stereotypical view is that a Hui woman may 

exaggerate stories of abuse in order to get help to punish the abuser and uphold her own 

interests. Therefore, they are untrustworthy. Low social status and minority ethnicity 

prevent Hui women from being treated as fairly as Han women. Thus, when Hui women 

seek help, they suffer multiple oppressions. 

In addition, a women's federation is a mass organization, mainly funded by the 

govermnent, functioning as an offical organization of the bureaucratic goverment. 64 

" As I discussed before in chapter 3, since there is no crime of domestic violence in civil laws, it is difficult to judge 
an abuse. Until an abuse is defined as crime, an abuser cannot be punished based on the criminal law. Therefore, there 
is a big lacuna in the law. 

n 



Their rules for helping abused women are based on an organizational hierarchy. If a 

woman does not go to the appropriate level of the organization, sbe may not be able to 

get necessary help. For instance, Su Ying failed to get help from the Xining women's 

federation because she went past the authority ofa women's federation at a lower level. 

As the officer in Xining women's federation suggested, she should seek help from a 

women's federation in Chengdong district; or from a women's organization in the 

community she resided. 

Clearly, the intersecting ideologies of gender, ethnicity, and social class 

restricted Hui women from opportunities that might have been protective factors against 

violence by their husbands. Patriarchal norms and practices are a foundational aspect of 

intersectionality as an organizing framework to explain violence against women. 

Throughout this study, the subjugated status ofHui women in relation to their husbands 

was described as a critical variable for women's understandings of the abuse directed 

against them. First, many of the women were very young compared to their husbands, 

adding age as a variable in the matrix of intersecting causes of violence. Within the 

household, Hui women were expected to stay at home, and were trained to cook, sew and 

serve their husbands, children and other family members. After marriage, they were 

viewed as wives, mothers, housekeepers, and outsiders (Wairen in Chinese, meaning that 

a wife is not viewed as a member of her husband's family). In fact, "the [household] 

work is gendered only natural for a woman and not natural for a man" (West & 

64 In fact, women's federations in China are non-governmental organizations (NOOs). I use "mass organization" to 
replace the term "NOO" because it is largely supported by the governments. In Wesoky's study (2002), she uses 
"symbiotic" social movements in the Chinese context to distingoisb them from their counterparts in the West She 
argoes that NOOs in China tend towards corpomtism. For information of the organizational system of women's 
federations, please see ACWF Website, hltp:/lwww.women.org.cn!englishlenglishlaboutacwflorgsystr.htm (English). 
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Fenstermaker, 1993, p.160). And, from this perspective, the seeming irrationality and 

inefficiency of household task allocation becomes intelligible-as does the perceived 

fairness of resulting arrangement, and the structural inequality of sociallife"{ cf, 

Goffman, 1977, cited in West & Fenstermaker, 1993, p.163). As a result, household work 

is not valued but contributes to the subservient status of women in the home. 

As housewives, most of the Hui women in this study have been restricted to the 

private sphere of the household and have limited involvement in public fields. Ma Xiuxiu 

had to get "kouhuan (permission)" from her husband to go out. IfMa Xiaolan visited her 

relatives, her husband would get angry and scold her. Qi was required to give up her job 

so she could look after her in-laws. For all of these women, it is the structural complex of 

male domination as enacted in religious tenets, rules of marriage, and family life within 

the larger framework of the patriarchy and paternalism that not only permitted but 

encouraged violence against them. 

Power relations of Hui Muslim husbands over Hui Muslim wives 

Foucault's insight into power relations is clearly exemplified in violence 

towards the Hui women I interviewed. There was a disciplinary power relation between 

the Hui women and their husbands whom in the triad of Chinese, Hui and Muslim 

cultural and patriarchal contexts created and reinforced discourses and practices that 

maintained their historical positions of male authority. 

There were multiple sites in which Hui men were endowed with the 

disciplinary power to use violence against their wives. The first and major site through 

which male violence is situated is in Foucault's notion of truth as formed through power 

and knowledge. Hui men comprise the dominant group in gender relations, which are 
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based upon historical and contemporary discourses that privilege male domination and 

misogyny. In such a framework Hui women perform as disciplinary, "docile" bodies to 

male control. In the gendered and male subjective truths about women's bodies, their 

worth, and their social status in particular relation to all males in the familial context 

(husbands, fathers, brothers, sons) mark females as submissive and worthless. In their 

families and household most of the Hui women in this study relinquished authority to 

control economic resources and the division oflabor. For example, even when Hui 

women in their cornmunity were given some power by the local government to make 

decisions about their own economic development, women as a collective were not 

empowered to speak or decide for themselves, so engrained were the norms against their 

autonomous voice and actions. 

In contrast, Hui Muslim men occupied and practiced power over their wives 

because they have historically been endowed with both power and knowledge to occupy 

dominant positions in the family institution and were therefore able to employ these 

discourses and practices to constrain women. Having grown up with traditions in the 

male + Muslim + Chinese power triad, Hui men could not view their violence as a 

violation against their wives; but instead, considered their violence as necessary to 

maintaining order within the household. IfHui wives were perceived as becoming more 

independent, their husbands interpreted such changes in their wives' and by extension 

their own status as upsetting the traditional and proscribed norm of imbalanced gender 

relations. Ding's story illustrates this point very well as she sought to create an 

independent space of power for herself that could only be interpreted by her husband as a 

threat to his personal status, and not as a complement to building the economic stability 
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of the family and household status. 

Foucault suggests that the family is a social space in which members in myriad 

power relations interact with each other and practice power through bargain and 

negotiation. In the Hui Muslim families interviewed for this study, an interesting finding 

emerged about the power that certain women - mothers-in-law - occupied in the family 

and home. Most of the Hui battered women were situated in inherently powerless 

positions due to their multiple subordinations as female, wives to their husbands, and for 

some of them their younger age and being from impoverished and illiterate backgrounds. 

However this study uncovered the ways both Foucauldian notions of power and 

Crenshaw's intersectionality perspective were embodied in the social status of "some" 

females vis a vis males even in a deeply paternalistic gendered and religious context. 

That is, while Hui Muslim women may hold subordinate statuses across the life span 

particularly in relation to the inherent dominance of males, this study showed that there is 

one very unique social position through which women are endowed with power, 

knowledge and relative ''truth'' about their social status, and that is for women whose 

sons have married. Crenshaw (1994) suggests that: 

"intersectional subordination need not he intentionally produced; in fact, it is 

frequently the consequence of the imposition of one burden that interacts with preexisting 

vulnerabilities to create yet another dimension of disernpowerment." (p. 285). 

Such an analysis explains the particular vulnerability ofHui wives to the culturally 

proscribed domination of their mothers-in-law, to include not only reinforcement of 

violence by their sons but mothers'-in-laws' own abuse towards the Hui women in this 

study. 
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However if we apply Crenshaw's statement above to Hui mothers-in-law, 

substituting "subordination," "burden," "vulnerabilities" and "disempowerment" with 

concepts of domination, assets, strengths, and empowerment, it is clear that the superior 

status ofHui mothers-in-law is socially constructed not necessarily by individual intent 

but historical sites, institutions, cultural discourses, and shifts in social relations through 

which any woman once subordinate (daughter, wife) can transgress traditional gender 

roles into becoming so powerful. Ye Guilan experienced patriarchal control because of 

"her multiple subordinate statuses as a wife and a daUghter-in-law"(Abraham, 2000, p.22). 

Ma Ying's narrative also illustrated this social dynamic of dominance by her 

mother-in-law in support of her son's violence. 

Considering power differences between the Hui Muslim men and women in 

this study, it is also evident that gender as a cultural and historical product is constantly 

intersecting with social factors such as ethnicity, religiosity, social position, and other 

relations between and among the sexes. Mohammed (1995) states that there are 

constantly changing gender relations in which women's experiences are unique yet 

similar due to class, race, ethnicity, and their particular social circumstances. In this study, 

Hui women's strategies of compromise, accommodation, and resistance represent the 

diverse ways they managed power within their intimate and familial relations in light of 

violence and degradation. 

Autonomy and agency of Hui women 

In their critique of Foucault, feminists Shawstack & Sassoon (1987) state, 

"Foucault oversimplifies the complexities of women's subordination by placing too great 

a stress on both the universal nature of oppression and the common, undifferentiated 
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enemy of patriarchy. Because of this insistence and a consequent failure to carry through 

a differentiated analysis of different cultural and historical contexts, areas of women's 

experience are either not understood in their full complexity, are devalued or remain 

obscured altogether"(1987, p.19; cited in McNay, 1992, p. 64). This analysis is also 

consistent with intersectionality theory that proposes a nexus of oppression at which 

many sites and structures of domination converge to construct unique forms of power 

over those whose lives are situated at those junctures. There is never a monolithic system 

of gender relations such as male domination and female subordination. Rather gender as a 

historical category is examined in a particular social context through constant negotiation 

of power. 

Mohammed's (1995) notion of bargaining power in power relations adds to 

these analyses and helps us understand the self-determination and self-mastery ofHui 

women. Even as they were targets of male domination by their husbands, mothers-in-law 

and service providers, Hui women resisted constraints in various ways to challenge the 

structure of domination. Some of them chose short-term strategies such as hiding in their 

relatives' or neighbors' houses to avoid being abused; some sought help from a women's 

federation, the police, or other social services; some decided to initiate a divorce and 

leave their abusive relationship. Their autonomy was from their "capability of 

overcoming the limitations and inequalities of the society in which they Iive ... "(McNay, 

1992, p. 83). As McNay further argued, "all social actors, no matter how depressed, have 

some degree of penetration of the social forms which oppress them"(1992, p. 69). The 

Hui women in this study illustrated the inherent power of human agency in their attempts 

to gain a certain degree of freedom under male dominance and oppression by bargaining 
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and negotiating for positions of greater equality. They joined in groups to study the 

Qur'an; they participated in business and other economic activities; they kept in touch 

with external relations such as friends, relatives and neighbors; and they communicated 

with colleagues in the workforce. Finally, they were willing to participate in this study to 

voice their experiences. 

Resistance ensured a degree of freedom and helped battered Hui women 

understand the importance of self-respect, self-value and self-independence. Some were 

even able to say, "Divorce is not a shame." They were able to choose decisions which 

were accordant with their interests and concerns by resisting discrimination based on 

gender and ethnicity. Using Foucault's notions of power and knowledge, the choices of 

Hui women in this study were based on their rational strategies to gain power. 

Theoretically speaking, they tried to build their own truth which was produced through 

their actions and interaction with other individuals, including those who were close to 

(family and friends) and distant from them (service providers). 

Finally, this study is only one example of how all women, regardless of the 

structural and historical dominance of the patriarchy are able to exercise their agency and 

autonomy. Immediately before I conducted the interviews in Xinzhuang, twenty-six Hui 

women were organized by the local government to work in the coastal city of Qingdao in 

eastern China. They worked for a seafood company and earned high incomes. Xiao Li 

said, "It is a historic leap for Hui women here." Ching told me that the divorce rate 

among Hui Muslims is climbing steadily in Qinghai, some initiated by the women. To 

some extent, a rise in the divorce rate reflects substantial changes in the structure, 

expectations and roles of women (and men) within the marriage institution, and for the 
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Hui women an unintended consequence of improvement in their social status as women, 

as Hui and as Muslims. 

Conclusion 

This thesis was a descriptive and exploratory study of domestic abuse against 

Hui Muslim women in China. Their diverse experiences, to which not enough attention 

has been given, show the complex and dynamic nature of intimate violence in a 

vulnerable group of minority women. 

By conducting the fuce-to- fuce interviews, I immersed myself in the lives of 

Hui women who had been abused. I learned how Confucian and Islamic cultures dually 

affected them. The privileged discourse in mainstream society makes minority women as 

the "object" and the "other," unequal with and inferior not only to Hui Muslim men but 

men and women of the majority (Han, non-Muslim, Western, etc.) (hooks, 1984). Their 

location at the margins of male domination, majority domination, and cultural domination 

construct their multiple oppressions and the unique nature of both their vulnerability and 

agency. 

The Hui women are vulnerable to violence because of their lower-class status, 

low educational background, and Islamic ethnicity. Under structural oppression, fear of 

being ignored, discriminated against, and marginalized result in Hui women's tolerance 

or silence when being abused or maltreated by their husbands. Until the violence is 

unbearable, some chose to deal with it alone rather than revealing their abuse and seeking 

the help of outsiders, including extended family members. 

Their subordinate status is reified and situated in Hui women's lives due 

primarily to cultural and patriarchal structures of oppression. However, I refuse to call 
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them "victims" because their experiences show they are not only vulnerable and 

powerless, but resistant women who could and did draw on their own sources of human 

agency. Their individual acts of resistance against social control and structural inequality 

exemplify their autonomy and wisdom. 

Implications and recommendations 

The limitations of this study are focused mainly on implications for future 

research on this topic with similar populations. First, China is an Asian country where 

social, economic, and cultural situations are complex and societal structure is different 

from that of any Western nation. The theoretical frameworks applied to this study are 

based on traditional Western epistemology that tests the validity of knowledge by asking 

questions about how humans know things, what constitutes valid knowledge and who are 

the "knowers" from the point of view of Western theorists ("Knowers" themselves). 

Western knowledge is rooted in Western culture, representing Western ideology and 

Western thoughts. There is a relationship between human beings and their particular 

society. Mills uses the term "sociological imagination" to illustrate this relationship. He 

says, "It is the idea that the individual can understand his own experience and gauge his 

own fate only by locating himself within his period, that he can know his own chances in 

life only by becoming aware of those of all individuals in his circumstances" (Mills, 1959, 

p.5). Because of the diverse, social and cultural settings in which all humans are situated 

across time, Western sociological and feminist concepts and theories may not be able to 

fully analyze the complexity and nature of an Asian uation or represent the interests or 

experiences of those outside Western history and culture. 
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Furthermore, Western feminist approaches are guided by Western feminist 

epistemologies that propose how knowledge is formed and becomes valid. Even when 

knowledge is proposed by feminists of color and other feminists at the margins to explain 

how women in their communities are differently subjected and marginalized in a western 

context, their effort is to interpret these specific women's experiences and empower them. 

By focusing on those women, they identifY themselves as part of the women and their 

thoughts merge with and emerge from their shared experiences and ideas. By criticizing 

the legitimate knowledge dominated by white men and other homogeneous groups, they 

assess new knowledge claims about women from subjugated groups. Those women's 

experiences and ideas are distinctive; those feminists' interests and standpoints are 

distinctive too. However, Hui Muslim women's lives and experiences in China have not 

yet been the concern of Western feminists and scholars. 

Hui Muslims have settled in Chinese society for centuries and have lived 

within binary culture and history. Social and historical strnctures impinge on their 

individua1lives. Their experiences are unique and different from others who are settled in 

the same nation but have different histories and cultures. Hui Muslims are different from 

Muslims in other nations as well, even if they have the same religion and histories as 

Muslim people. Using contemporary Western feminist frameworks to explain domestic 

violence against Hui Muslim women in China may result in biases in part because of the 

lack of information, existing research and complexity of cultures, societal strnctures and 

histories in this population. 

In addition, a lacuna in the previous research indicates that no researchers have 

focused on Hui Muslim women's experiences and lives even among Chinese feminists 
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who have paid much attention to domestic violence against Chinese women in geneml. 

The standard definition of Chinese women refers to those who are Han and have social 

positions in the mainstream structure. "Chinese women" in fact refers to those who 

possess privileged knowledge and acknowledge their oppression as women in patriarchal 

Chinese society. While these women have suffered the painful effects of misogyny from 

a Chinese patriarchal context they still occupy certain social spaces in the societal 

structure that grant them access to the discourse of knowledge. They are oppressed but 

they are not at the margins of mce, ethnicity or social class. Their situation is dissimilar 

from that of Muslim women in an Islamic context, and particularly Chinese Muslim 

women. Research on domestic violence against Muslim women is available in Islamic 

countries where Muslim women are subordinated in the Muslim male-dominant discourse 

and power. However, Hui Muslim women are not considered nor of interest to academics 

because their unique history and cultuml identity are ignored. 

Moreover, Western scholars from the margins such as bell hooks, Patricia Hill 

Collins, and Kimberle Crenshaw are better able to understand the subjected women from 

their own groups and to claim their own knowledge. For example, "developing the Black 

women's standpoint to engage a collective Black feminist imagination can empower the 

group"(Collins, 2000, p. 289). They take their responsibility to listen, interpret, and 

narmte women's lived experiences because abuse may have happened to their own 

relatives, families or even themselves. They fully understand their oppressive situation 

and are emotionally associated with it. Unfortunately, research from Hui scholars on 

violence against Hui women is absent. At this point, feminist thought and pmctice from 

inside the group should be recognized and heard. 

83 



In line with bell hooks and those who urge attending to multiple factors while 

discussing domestic violence, feminists in China should put energy into analyzing this 

serious social problems by not only focusing on sex differences but also differences in 

mce, class, and ethnicity. Those women who are from minority ethnic groups, who are 

from lower-classes and who are at the margins of privilege, male, and majority 

domination need to be included in academic studies and concerns. 

The absence oflitemture about methods of researching Hui Muslim women's 

experiences, behaviors, emotions, and feelings reflects the monolithic dimension of the 

research process in China. Methodology includes principles of conducting research in 

order to answer research questions accumtely, ethically and sensitively. Methodology 

offers ways in which people can acquire a deep understanding of social phenomena and 

the experiences of certain groups by looking at researchers' intemctions and interpretation 

from data collected about social problems. As with dominant epistemologies, monolithic 

methodologies are also ineffective in validating knowledge and lived experiences of 

human beings. And, finally "truth" is inevitably biased because the methods used to 

validate knowledge claims are from and acceptable to the group controlling the research 

process (Collins, 2000). Therefore, methodological rules genemted by the class, mce, sex, 

or unique situation of the specific group in a specific social setting is more appropriate to 

assess "new knowledge claims"(Collins. 2000). The new knowledge claims refer to 

claims from a subjugated group. 

The positions of women in the Hui ethnic group should be socially and 

institutionally improved and recognized in the binary social context. There are various 

ways to approach a goal of equality. For instance. offering educational opportunities to 
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help them build awareness of self-value, self-definition and self-determination are 

important social development strategies. Through this channel, an increasing awareness 

would strengthen them and empower them to advocate for their rights in economic, 

political and religious arenas. Through such efforts they may also obtain some authority 

in social and institutional spaces to assess their own values. 

It is crucial to recognize the importance of social services to battered Hui 

Muslim women. In many cases, aid from social services may be the only possible 

resources for battered women who are not able to seek help or support for their 

experiences. Social services programs in China referred to as "Women's Natal Families" 

must also address the needs of battered women in their communities. 

At the same time, a lack of sufficient support from the women's federations in 

this study illustrates that an improvement in the social services system should be 

considered. Social workers are the key people who are most likely to either negatively or 

positively impact abused women. They need to be trained in the dynamics of intimate 

violence and safety planning for domestic violence survivors in order to offer patience, 

sympathy, practical suggestions, and concrete help. 

While the social services need financial support from the government, they are 

endangered by governmental bureaucracy. More free management is necessary to give 

the social services independence to truly help women who are battered. Also, 

bureaucratic attitudes need to be changed in order to effectively deal with violence 

against women. 

Laws on domestic violence are also needed since there is a troubling lack of 

such laws in China's legal system. The lack of a specific law on domestic violence makes 
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it hard to legally protect abused women's rights. In many cases throughout this study, 

abused women chose not to be involved in the legal system in part because they lacked 

trust in the judicature and perceived judges as being unconcerned and apathetic towards 

domestic abuse. The courts and the judges represent power interconnected with other 

powerful societal systems that control the powerless. They practice their authority 

through the legal system but care little about individuals' needs. Judges need more 

training in domestic and sexual violence order to build consciousness, accountability and 

awareness to help women, especially women from ethnic minority groups. 

The Hui women in this study are specifically situated at the intersection of 

multiple forms of dominance. However they still hold a distinctive and unique 

understanding of their own lives which has up to now been inaccessible to others. By 

conducting this research, I would like to borrow Susan Okin's argument to assert that 

their voices be heard and their stories known so they can be treated with the same 

sensitivity, regard and concern as all other women, as "each other's moral equals"(Okin, 

1999, p. 21). 
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Spalding Hall 253, 2540 Maile Way, Honolulu, Hawai'i 96822 
Telephone: (808) 956-5007 
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PI (name & title): Xuan Niu Email: niu@hawaiLedu Phone: 808-941-7831 
Department: Sociology Department 

[ Faculty or Staff [ X 1 Student - name of supervising professor: Dr. Valli Kalei Kanuha 

Training in Human Subject Protection: When, where, & what? SOC 606 Research Methods and 
Design. Saunders. Fall 2006 

Project Title: An Exploration of Domestic Violence Against Muslim Women in China 
Proposed Sponsoring Agency: __ ---:-::-_-"N"'o!!!ne"--________ _ 
Complete Agency address: _____ ... N."o""n"'e _________ _ 

1. Summarize your proposed research. Outline objectives and methods. 

This research project will be conducted as a component of a thesis for a master's degree. This research 
project will explore the experiences ofHui battered women in Qing Hai province in China, describing 
their various characteristics in the context of their cultural identities, interpreting their silent but bitter 
stories, and analyzing the nature of violence against them. By taking a closer look at their experiences, 
cultural and social factors affecting the problem of violence against Hui women will be disclosed. The 
goal of this research is to bring more attention to this subject in the institutions, academia and society. 
Specifically, this research may help to improve institutional services as well as government's concern 
towards this group. Intellectuals, Muslim scholars in particular, will be expected to address this 
problem of violence against Hui women. The study objective is to discover and analyze battered Hui 
Muslim women's experiences in a context of a melding culture. 

The research methods employed in this study will involve collection and analysis of qnalitative data 
from the women who voluntarily agree to participate in the study. Two groups of interviewees in 
different social-structural and geographical settings will be accessed to determine how different social 
factors differently or similarly shape domestic violence against Hui women. Those women, who give 
informed written consent to participate in the study, will be scheduled for a face-to-face interview with 
the researcher. The interviews will last for approximately 60 minutes, and digitally recorded with the 
consent of the participant Upon completion of the interviews participants will be given a small 
stipend of $5.00. Respondents will be informed during the disclosure of study risks and benefits that 
their decision to participate in the study activity will not affect the nature or the quality of their lives, 
and the nature, type or qnality of services they receive. 

All qnalitative data will be securely stored by the researcher. No identifying information to link 
individual participants to their data is collected, e.g., names, addresses, phone numbers, family 
contacts, employer, etc. Notes will be taken and these interviews will be recorded if allowed by the 
interviewees, and the narratives of the interviewees will be used if they approve. The interviews will 
be transcribed and translated into English by the researcher. The data will be used only for this 
research project, and will be destroyed after the accomplishment of the project 
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Ongoing progress will be based on the guidance of the thesis committee members and final study 
reports will be submitted to them for reviewing. 

2. Summarize all involvement of humans in this project (who, how many, age, sex, length of 
involvement, frequency, etc.) and the procedures they will be exposed to. Attach survey instrument, if 
applicable. 

The number of interviewees will be depending on accessibility. Approximately fifteen women will 
participate in this interview, and two facilitators in the two communities in which this study will be 
conducted. These participants bave a range from literate, semi-literate to illiterate women, such as 
teachers, official workers, students, laborers, and peasants. All participants will be at least 18 years old 
who reside in the city of Xi Ning and the county of Da Tong in Qing Hai province of China. Study 
respondents will be exposed to a 6O-minute qualitative, face-to-face interview that will be conducted 
by the researcher. The researcher anticipates that the active involvement of women in the study will 
terminate upon completion of their interview with her. The development of the qualitative interview 
guide might be flexible but coordinated with the research questions to assure that the qualitative items 
complement the research goals. A draft interview guide that may be used in this study is attached. 

Check whether any subject of your research will be selected from the following categories: 
[ 1 Minors [1 Pregnant Women [ ] Mentally Disabled 

[ ] 
Fetuses 

[ 1 Abortuses [ 1 Physically Disabled [ Prisoners 

3. Research involving humans often exposes the subjects to risks: For the purpose of this 
application, "risk" is defmed as exposure of any person to the possibility of injury, including physical, 
psychological, or social injury, as a consequence of participation as a subject in any research, 
development, or related activity which departs from the application of those established and accepted 
methods necessary to meet his needs, or which increases the ordinary risks of daily life, including the 
recognized risks inherent in a chosen occupation or field or service. 

a. Check all the risks to human subjects that apply to your project: 
[ 1 Physical trauma or pain [ 1 Deception [ 1 Experimental 

diagnostic procedures 
[ 1 Side effects of medications [ 1 Loss of privacy [ 1 Experimental 

treatment procedures 
[ 1 Contraction of disease [ Worsening of illness [ ) Other -

explain 
[X) Psychological pain [ Loss oflega! rights 

b. Check procedures that will be used to protect human participants from risks: 
[) M.D. or other appropriately trained individuals in attendance 
[) Sterile equipment 
[) Precautions in use of stressor or ernotioual material (explain below) 
[1 When deception used, subjects fully informed as to nature of research at feasible 

time (explain below) 
[1 Procedures to minimize changes in self-concept (explain below) 
[1 Confideniality of subjects maintained via code numbers and protected files 
[X) Anonymity - no persoually identifiable information collected 
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[l Others- explain 

c. Has provision been made to assure that Human Subjects will be indemnified for 
expenses incurred as a direct or indirect result of participating in this research? 

[X] Not applicable 
[ 1 No - The following language should appear in the written consent form: I 

understand that If I am injured in the course of this resetUCh procedure, I alone 
lIIQy be responsible for the costs of treating my injuries. 

[ 1 YES, explain: 

d. Are there non-therapeutic tests that the research subjects may be required to pay for? 
[Xl Not applicable 
[ ] No 

[l Yes - explain below. The following language should appear in 
the written consent form: I understand that I may be responsible for the costs of 
procedures that are solely part of the research project 

4. Describe mechanism for safety monitoring: How will you detect if greater harm is accruing to 
your subjects than you anticipated? What will you do if such increased risk is detected? 

The researcher is in a master's program in the Department of Sociology at UH, who has experiences in 
training in this topic. She took the seminar in Research Methodology in fall 2006 and the seminar in 
Domestic and Sexual Violence in Intimate Relationships in fall 2006 as well as the seminar in 
Qualitative Research in spring 2007. She has systematically learned knowledge about violence in 
intimate relationships as well as qualitatively academic writing. She has beeo trained in Human 
Subject Protection in the seminar in Research Methods and Design. She has learned knowledge about 
violence and impact of intimate partner violence victimization in the seminar in Domestic and Sexual 
Violence in Intimate Relationships. Therefore she is well-prepared hased on her qualifications and 
training. The researcher has been a radio reporter for ten years. That job allowed her to have social 
networks with the local Women's Federation and the Muslim Association. If she cannot directly offer 
strategies to the interviewees to manage any safety or crisis situations that may arise as a result of this 
research, she would be able to have access to the local women's federation, community agencies, and 
other agencies, in order to get some referrals for assistance if participants need help. 

The researcher has already engaged in long discussions about the development of this thesis proposal 
and the process of conducing field research, interviewing, and implementing the research project with 
thesis committee members. The researcher has received knowledge from the committee members on 
the ethics of research protocols, risks, benefits, and other key issues related to human studies 
protections, especially from committee chair, professor Valli Kalei Kanuha. Valli Kalei Kanuha is an 
expert in the field of the social problem. She has rich experiences with the issue of intimate partner 
violence, and has conducted numerous field research studies with battered women, domestic violence 
perpetrators, and systems dealing with intimate partner violence. And, she is knowledgeable about 
how to manage the minor risks inherent in this type of study. With her guidance by reviewing, 
approving and overseeing this research study, the researcher will be assured that proper proeedures to 
address harms to participants are in place. 

5. Briefly describe the benefits that will accrue to each human subject or to mankind in general, as a 
result of the individual's participation in this project, so that the committee can access the risk 
benefit/ratio. 

One of the large gaps in national studies on violence against women is data on minority populations in 
China In addition, there is a paucity of research on the abused experiences in the context of intimate 
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partner violence, particularly again in minority populations. To date there have been no studies of 
domestic violence against the Hui Mulsim women in China. With an exploration of the Hui Muslim 
women's battered experience, this study will provide a necessary complement to an understanding of 
this complex social problem in China It has the potential not only to contribute to local women's 
organizations and other agencies, which may effectively exert pressure on police and government 
officials to protect these abused women, but has national and international implications as well. This 
result of the study will contribute to knowledge and scholarly researchers about domestic violence in 
China and it will add to the growing international movement, social policy and researchers' interest in 
the topic of violence against women. 

We know that many Hui women in China have not been given the opportunity to discuss the incidence, 
nature and outcomes of abused experiences in the context of their violent intimate relationships. 
Certainly for Hui women of Qing Hai who consent to participate in this research, I hope that sharing 
their experiences will not only help their self-understanding of the dynamics of intimate violence and 
the range of behaviors associated with domestic violence they have experienced, but also possibly 
assist them in seeking assistance to better insure their safety from future violence. This will not only 
directly benefit women in this study if they are still at risk of any forms of intimate partner violence, 
but also hopefully help other and future victims in similar situations around the country. 

6. Participation must be voluntary: the participants cannot waive legal Rights, and mnst 
be able to withdraw at any time without prejudice. Indicate how you will obtain informed 
consent: 

[X] Subject (or Parent/Guardian) reads complete consent form & signs ('written' form) 
[ 1 Oral briefings by PI or project personnel, with simple consent form ('oral' form). 

Explain below the reason(s) why a written consent form is not used 
[ 1 Other- explain 

I will read the agreement form in Chinese in front of the interviewees. Consent will be asked and 
recognized orally before signing the consent form. 

7. Are there any other local IRB's reviewing this proposal? [X] No [ ] Yes, Location: 

I affirm: 
(i) that the above and any attachments are a true and accurate statement of the proposed research 

and of any and all risks to human subjects. 

Signed: ______________ _ Date: ___ _ 

Principal Investigator 

Signed: _____________ _ Date: ___ _ 

Supervising Professor (required if PI is a student) 
Date of Human Subject Protection Training: ____ _ 
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CONSENT FORM 
An Exploration of Domestic Violence Against MnsUm Women in China 

Xuan Niuniu@hawaii.edu 
Deparbnent of Sociology 

University ofHawai'i 
Honolulu, HI 96826 

1-(808) 941-783 I (my home phone number in Hawaii) 
1601 East west Road, #744 (my mailing address in Hawaii) 

This research project is being conducted as a component ofa thesis for a master's degree. 
The purpose of this research study is to explore experiences of battered Hui Muslim women in a 
context of a melding culture in Qinghai province in China By participating in this study you will help 
the researcher better understand Hui Muslim women's situation within the households and 
communities. Your participation may bring more attention to this subject in the institutions, academia, 
and society and help to improve institutional services as well as government's concern towards the 
Hui Muslim women. Approximately 15 women will participate in the study, specifically 
face-to-face interviews. 

Procednres 

After my friends, relatives or acquaintances introduce me to you, I will contact you in person to 
ask if you are interested in joining this study. Participation in this research study is completely 
voluntary. The face-to-face interviews will be conducted at a scheduled date, time and location that is 
convenient and comfortable for you. 

Over the course of the interviews, the questions will be given regarding your past experiences 
with domestic abuse, husband-wife relationships, religious dilemmas, attitudes towards social supports, 
and the services you have had accessed. Those who are able to confirm having abusive experiences 
will be asked in detail. For instance, what kind of abusive acts intimate partners carry out, how you 
reset and how you are affected by violence. The interviews will last 1-2 hours and will be audio taped 
along with written notes that will be taken by the researcher, me. 

Risks, stress, or discomfort 

Due to the topics and questions I will ask you, it is probable that you will feel uncomfortable 
sharing certain types of information about your beliefs or experiences about domestic abuse. I 
encourage you to ask any question and I will answer any concerns you may have about the purpose 
and objectives of the study. Participation in this study is voluntary, and you may end your participation 
at any time without any consequences. Participation in this study will not affect your current or future 
relationship with any agencies or services. 

Benefits 

As a participant in this study, the benefits to you include better self-understanding and behaviors 
that may help reduce and eliminate abusive behavior in your relationships, better understanding about 
safety for victims, accountability and responsibility for batterers. 

Confidentiality of information 

The records of this study will be kept private. Anything you tell me will remain confidential. No 
personal identifYing information such as your name, phone number or address will be included with 
the research results. 

Interviews will be audio recorded for the purpose of transcription. The data will be only used for 
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this research. Audiotapes will be destroyed immediately following transcription. All other research 
records will be destroyed upon completion of the project 

If you are interested in the outcome of the research study, I will supply a final report to you. 

Participant Statement 

I certify that I have read and that I understand the above information, and agree to participate in this 
research project and that I have been advised that I am free to withdraw from participation at any time 
during the duration of the project without penalty and prejudice. 

I hereby give my consent to participate in this project with the understanding that such consent does 
not waive any of my legal rights, nor does it release the researcher from liability for negligence. I may 
request to rescind my consent to participate without penalty or undue consequence to me. I have been 
assured that I may ask questions throughout my participation in this project and that I may make 
inquiries about the study from the researcher. 

Name (printed) 

Signature Date 

cc: Copy to participant 

(If you cannot obtain satisfactory answers to our questions or have comments or complaints about 
your treatment in this study, contact: Committee on Human Studies, University of Hawai'l, 2540 
Maile Way, Honolulu, Hawai'i 96822. Phone: 1-808-956-5007) 
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Appendix C: Qualitative Interview Questions-Chinese and English 
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Project Title: An Exploration of Domestic Violence Against MusUm Women In China 

Project Applicant: 
XuanNiu 

The Department of Sociology 
The University ofHawai'i, Honolulu, HI 

QuaUtative Interview Guide 

I) Can you teU us about your experiences with family violence? What were the behaviors that 
you perceived as violence? 

a. What was the first violent incident you can recaU? What was the worst violent 
experience you've had? When was the most recent incident? How did you feel about 
these experiences? 

b. How did you respond to your partner in those situations? Did any response seem to 
affect your partner's violent behavior? Did anything help? Did anything make things 
worse? 

2) How do you think the violence in your relationship has affected how your partner now 
behaves? 

3) What has been the impact of your partners' violent behavior you, your children, and others 
close to you? 

4) Why do you think your partner is currently abusing you or abused you in the past? 
5) Have you ever reported your abused experiences to a domestic violence program or a 

women's fedemtion? Please describe when and how you communicated with people in 
domestic violence services. What was their reaction/response to your report? What was most 
helpful about their response? What was least helpful response? 

6) Have you ever reported your abused experiences to the police? What was their 
reaction/response to your report? 

7) Have you ever reported your abused experiences to the courts or judges? Please describe 
when and how you communicated with lawyers. What was their reaction/response to your 
report? What was helpful about their response? 

8) If your partner was charged with violence or hamssment, did you communicated with 
prosecutors? Please describe when and how you did What was their reaction/response to your 
case? What was most helpful about their response? What was least helpful about their 
response? 

9) Have you ever reported your abused experiences to the community or the village in which 
you live? Please describe when and how you communicated with them. What was their 
reaction/response to your report? What was most helpful about their response? What was least 
helpful about their response? 

10) Who else have you reported about your abused experiences? What was their 
reaction/response to your report? What was most helpful about their response? What was least 
helpful about their response? 

I I) If you did not teU anyone about your abused experience, why did you choose not to? 
12) Do you think your ethnic background had any effect on your own response towards the 

violence? Your social class background? 
\3) Do you think your ethnic hackground had any affect on how those institutions responded to 

you? Your social class background? 
14) If you could say one or two things to the women's fedemtion and criminal justice system such 

as police, courts, and judges about what might help you or other women who are being 
abused, what 

IS) would you tell them? 
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