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Abstract

In its fourth decade of progress, the movement to revitalize ‘Olelo Hawai‘i is largely seen as
successful, such that some have claimed the movement is now in the phase of language
(re)normalization. The factors usually identified as conducive to ‘0lelo Hawai‘i’s successful
revitalization include its co-official status, a robust system of educational and immersion
programs, sufficient documentation, intergenerational transmission, and the increasing number of
speakers. However, there persist some significant hindrances to the extent to which ‘dlelo
Hawai‘i can be reclaimed and expand across a wider functional range, and many of these
hindrances are ideological and attitudinal. Employing a research methodology based on
grounded theory, this dissertation presents a qualitative study analyzing sociolinguistic interview
data conducted with ten (10) Native Hawaiians who have a close demonstrated relationship to
‘0lelo Hawai‘i to explore the particularly negative sentiments that impact the language, its
speakers, and the ongoing efforts to revitalize and renormalize ‘0lelo Hawai‘i.

The ideologies and attitudes span a wide range of issues complicating the movement toward
language renormalization, including language authenticity, ambivalence, cultural revitalization,
identity reclamation, language planning, language policy, multilingualism, language pedagogy,
and language monetization. The ideological and attitudinal findings are embedded within
Hawai‘i’s history of language shift away from ‘Glelo Hawai‘i, as well as revitalization back
toward it. Similarly, some sentiments shaped Hawai‘i’s linguistic history and evolution while
others stem from it. Because these sentiments constrain the potential outcomes of the language
movement in Hawai‘i, the goals of this dissertation are to bring these issues to light and generate
healthy, cathartic discussion that help us move beyond them, ushering the language movement
into the next phase by realizing its sociolinguistic renormalization in society.



LEHUA

0:00
So...

0:01
and if we run out of time we can do it. Like, can we meet again to catch up on the last part?f

0:08
Mhm! And, I only have about, 11 questions, we don’t have to get to all of them we can veer off...

0:17
Okay

0:18
Okay, let’s start what’s first. What does Native Hawaiian mean to you? What does being Native
Hawaiian mean to you? {BR}

0:35

Uhh, it means having a responsibility to care for Hawai‘i, specifically. And that responsibility comes
from generations of us doing that, and living in a reciprocal relationship with our place. And so it’s a
responsibility to the land itself, but it’s a responsibility to... you know, 600 years ago, the people that
were doing it, and 600 years from now, the people that are going to be doing it, that we’re actually
accountable to all of those things. And I think that being a native Hawaiian is rooted in a foundational
understanding of that, and practice.

1:51
Ooh!

1:52
Was that the question?

1:54
Yeah,

1:54
Okay {LG} there’s no wrong answer. {BR} Okay {LG}.

1:58
How do you think you forge an Hawaiian identity?

2:06

I think it’s in relationship and practice that by fulfilling those kuleana that we can then define yourself
that you can build your identity off of that. Umm. So for example, like as a hula dancer, I view dancing
hula as a responsibility to the forest



2:38
Mmm

2:38
And so my identity as a hula dancer

2:44
{CG}H{CG}

2:46

is rooted in my practice of caring for the forest. And that that practice is like that same thing that I was
saying about having a responsibility to our place and so that’s just a small example of, you know, for
me, how I can recognize and identify myself as a Native Hawaiian and feel comfortable that that’s
doesn’t have to be I don’t have to defend myself

3:31
Mmm

3:31

in any way because I know I’'m doing it. Like I’'m actually living it and I’m- that the judgment on that
doesn’t come from other people. That it comes from our akua and our ‘aumakua and our kapuna like
the forest themselves.

3:50

Mmm beautiful. I mean, I have like a bunch of umm, what does Hawaiian identity mean and what
does it look like I have a bunch of these sub questions, what certain features make someone Hawaiian
but I don’t know if we have to get into all of them. Umm. How do you feel about the 50% blood
quantum to determine Hawaiian homes eligibility?

4:37

I don’t... know that it’s I- I don’t have a better solution to it I guess. And to be completely honest, like,
I’'m not of enough like blood quantum but I also don’t need it, like, so it’s also like, I think aboutitasa
need-based thing, this is kind of how I felt about Kamehameha. Like, I thought, when I gotin, I
thought, why are they taking the smart kids? Because they’re supposed to be helping Native Hawaiians,
they should take all of the lowest performing kids and help them.

5:27
Mmm

5:27

Like, 'm already smart. I- I come from sort of privilege, I’'m going to be okay. What about everybody
else? That’s kind of how I feel about Hawaiian Homes, it’s like, there are totally people that don’t
actually need free land.



5:45
Mhm

5:45

And like, a break on a home, you know, there are people that really, really need it, that don’t have
enough blood, right? So I don’t have a solution. But I- I feel like it has so much more to do with the
need as a Hawaiian, and that it shouldn’t matter how much Hawaiian you are. Maybe it has something
to do with practice, though. And, but then it’s like, who gets to judge that? Right? Like, who gets to
judge whether you’re, you’re fulfilling some type of practice as a Hawaiian. I- I don’t have a solution
for that either. Umm, I just feel like, you know, for me again, like, I know that I would pass just fine. If
there were some type of like, tests, like, are you living as a Hawaiian, you know, like,

6:50
Mhm

6:50
"Yeah, I’'m good."

6:51
Mhm

6:51

You know. But I wouldn’t want someone who is sort of like in a gray area, like, trying to figure out
what it means to be a Hawaiian and how to practice, but actually really just needs a home. Right? Like,
maybe they don’t have time to figure that stuff out. Because they’re so caught up in the system, and
making- and having multiple jobs. You know, that- that— that’s like a luxury that comes with being a
little bit privileged is that we have time to figure that stuff out. Like I have time to dance hula a couple
of days a week. And that— that has allowed me to find and practice and solidify my identity, you know?
Sorry, so kind of like got a stray from the question, but

6:52
No, no, that’s where the rich stuff comes out.

7:52
Yeah, I don’t know.

7:53
{CG}

7:53

I don’t really know that and it’s- it’s a tough conversation be- just because it’s never been something
that my family has ever been a part of or considered just because, we- first of all, we- we’re so far
removed from being of enough quantum you know? My grandma was half. Umm, but also my
grandparents bought this house in the 50s, so we’ve been fine. My whole family has been fine for a long
time as far as, umm, stability in a living situation.



8:27
Mhm

8:29
So that’s never really been a part of our conversation.

8:32

Yeah. Interesting. Okay, let’s get into more language stuff. The questions I have listed, have you ever
taken a Hawaiian language class? If so, until what level? If you don’t mind sharing who were your
teachers? Yeah.

9:04
Okay. Yeah. So I took, uhhh, I think I took like the 100 level classes at KCC.

9:13
So you didn’t start at KS?

9:15

I- sorry {LG} So I went to Panana Leo. {LG} {BR} I didn’t know where we were starting {LG} {LG}
So I went to Panana Leo before I went to Pinana Leo my mom was my teacher. So my mom- my
mom’s umm, Bachelor’s degree is in Hawaiian language before there was a Hawaiian language degree.
It was like a made up liberal arts kind of thing that they did. So she was my first teacher. I went to
Panana Leo and, umm, I was at Panana Leo o Honolulu for three years. Umm, with Auntie Ipo and
umm, Laiana’s Mom.

10:10
Ooh!

10:13

I don’t-I don’t remember her name, but she was a kumu there, I think, and Kumu Lolena. And then I
think there were a couple others that I, my mom maybe remembers. And then I went to Mianoa
Elementary and I didn’t take any really form- there wasn’t really any formalized ‘6lelo Hawai‘i. Yeah.
And then I went, I gotinto Kamehameha in seventh grade, and I started that was my elective was ‘6lelo
Hawai‘i. And so I had Robin Makua. And then I had Kumu Lilinoe. And then in high school, I had
umm, Auntie Ipo’s kiane, do you know his name?

10:57
Keola

10:57
Kumu Wong. Yeah, I had him one year. Umm Kumu Lilinoe moved up to high school, so I had her
one year

11:04



{CG]}.

11:05

I had Kumu Keahi one year, and she’s retired now from KS, but she was pretty old when I was there,
actually. Umm, and then I went away to college and didn’t take language at all. And then in uhhh,
2010, I started taking 101 and 102 at KCC.

11:28
1012

11:30
Yeah. Just

11:31
Wow

11:32

I was pregnant with [redacted]-, uhh, [redacted]. And I knew that I needed to have good language to
be a mom. So I'started in 101 just because I wanted to make sure that my kahua was super, super solid.
I could have tested out of a bunch of stuff, probably, but I was like, I also wasn’t doing it for credit,
right? So I was just doing it for my kids.

12:05
Mmm

12:05

So, I was working part time at Native- hold- ummm, Na Mea? Doing books and umm, bookkeeping.
And I took like summer classes, which was great because it was like every day for a couple hours. Umm,
and then I took 201 I think I had umm, Kumu Kawehi. I was at UH for some reason. But then I ended
up moving. I ended up moving to HCC, I think. I don’t know I took a class at HCC. I don’t. Oh
Kahoka? No wait, not Kahoka. Umm, yeah, isn’t his name Kahoka? Umm, he’s from Kahuku. He’s a
flight attendant.

12:56
Mhm

12:57

Yeah, so I had him for 1-, like 201 or 202 or something at HCC. But then. Oh! that’s when I was,
umm, so 201 I took in the fall of 2010, and I gave birth to [redacted] and I- I still got an A in the class.
But I didn’t feel like I got what I needed out of the class because I had a kid. So I didn’t take a class in
the spring, I retook 201 at UH Manoa. That’s when I had Kumu Kawehi

13:36
Ok



13:39
And then I took 202 and I had umm, is it, is her name U‘i? Bobbit? Yeah.

13:45
2022

13:45

I had, yeah. I had her for 202. And then for 301 and 302 I think I had Kekeha, umm, and also 401 and
402 I think I had Kekeha. And then after I finished- oh, I also took umm, what is that one? Umm,
conversation with Auntie Ipo. I took that. So again, I wasn’t pursuing a degree. So I didn’t have to
tulfill any certain amount of credits. I just took whatever I thought was next. And then once I finished
those classes, I somehow I ran into Puakea and was talking to him. And I was like, "I finished taking all
the classes. What do I do?" Because I don’t feel like ’'m- I’'m not comfortable with my language, which

was why I was taking classes in the first place. And he was like, "Oh, you have to apply to grad school.”
And I was like, "Oh, okay."

14:54
Check’s the solution?

14:55

Yeah {LG}. So I did and- so that’s when I ended up in, like, the 600 level classes. But that was actually,
like, more formalized because before I was just an I was a student not pursuing anything, right. So I
wasn’t in any type of programor a track.

15:19
Yeah

15:19
I was just taking classes as I please, right? And so then when I got into the grad program, it was more
like, structured, like, these are the classes that you have to take. And even then, I wasn’t trying to get a

master’s degree. I was still just trying to improve my language. So then I had Kalani
Makekau-Whittaker for one class.

15:47
Oh, really? Which one was that?

15:52
Um, I don’t even remember what class it was.

15:55
Was it upper level?

15:57
Kika‘olelo?



15:57
Oh, okay.

15:59
Uhhbh, and that was the only B I got in grad school.

16:10
Really! Hmm.

16:14
A lot of people in that class had to retake it actually, cause they, they didn’t even pass. He- he was,
tough. Ummm, I had

16:24
These are, this is gonna be destroyed after by the way.

16:26
{LG}LG} {LG} {LG}

16:25
{CG}{CG}

16:29
I had. Oooh! I took a- actually I took an undergrad level is, well, is there was there like a napepa class
with Puakea?

16:36
Mhm

16:36
That was undergrad

16:37
Problems in translation

16:38
Yeah, I took that with him. That was one of the ones that I

16:40
That was a 400

16:42
chose to take. Umm, I liked that class. Ummm, I don’t know, who else? I had Kapa, I must have had
Kapa for something in grad school. Umm, Laiana. I don’t know. I don’t even remember.



17:03
Were you, in every or uhh, any class, were you always encouraged to speak? Were you always, umm,
made to feel comfortable speaking?

17:16
No

17:19
Can you share more?

17:19

Yeah, so there were definitely situations where I felt comfortable to like, practice and make mistakes
and fumble and stuff, you know? But there were definitely a couple of classes where I didn’t feel
comfortable at all. Umm, I think, like, sometimes it starts with intimidation. But a teacher can easily
break away that sense of being intimidated, or intimidating.

18:01
Right.

18:02
Umm, by their own actions.

18:05
So sometimes it’s the teacher intimidating- him- him or herself intimidating the students by sh- uhhh,

showing oft

18:13
Right!

18:14
his or her language skills. But other times it’s students.

18:17

Yeah, definitely. Umm, I never felt like anyone ever actively, umm, was judging me. I was judging
myself. I was like, super hard on myself. I still am. I still feel like my language is not up to par with any
of my classmates that I was in grad school with. Umm, but that- I don’t think that that has anything to
do with anyone saying any- nobody ever said anything to me. Like my classmates. No one ever said
anything to me like that. I think it’s just my own, like, being around other students in class and we’re
all, you know, speaking and I’m like, I can, I can keep up and understand but I don’t speak like them.
So I feel like, for some reason, I feel subpar. But, what I've just sort of come to terms with, umm, and I
don’t know if maybe I’'m just justifying or not, but, wha- what I’ve noticed is that the group of us that
started at Panana Leo, our language is super similar, the way that we speak is very similar. So, me and
Punihei and Laiana and, like, Ke‘ala Hironaka, Lu‘ukia, we all speak very similar. The- the way that we
speak is super similar, even though we’ve taken very different paths, right? And Laiana comes from
Laiana Nui, right? But I feel like his language isn’t like his dad’s, and even though you can be a product

9



of the same system, like, I can come through the system with a bunch of people, and yet my language is
not- it’s still not like theirs. Theirs is very much of the system. And for some reason mine- I ca- I
couldn’t ever- mine never, like, adapted, I feel like. Umm, I just have this, like, foundational language
that isn’t going to change, I think. And

18:41
{BR} {CG} {CG}

20:44
for a while, I felt like that- that that meant that I was subpar. But it’s just different. It’s just not UH
Manoa language, it’s also not UH Hilo language. Umm

21:24
Yours?

21:24
Yeah!

21:26
So, when you said Laiana guys, their Hawaiian is more of the system

21:32
Umm, Laiana Nui?

21:34
Or, who do you, whose language is it when-when you say

21:36
Oh I’'m saying- I'm sorry, I meant like my grad school classmates.

21:39
{CG}

21:40

So, like, my Panana Leo classmates, our language is not similar to the system and not, never did really
conform. And so we can- we all came through that system. I guess Punihei didn’t actively get a degree
in any type of ‘6lelo Hawai'i, or- was she Hawaiian Studies undergrad, maybe?

22:04
I forget her under- sounds like it, then she became advisor, student advisor, academic advisor for
Hawaiian language, which.

22:13
Yeah

10



22:13
Was right after

22:13
but she was like, I think she- her Master’s is from Chaminade, and it’s in like, counseling or something

like that

22:21
Mhm

22:21

Umm, so she never actually I don’t think she actually went through, like, getting a Hawaiian language
degree, umm, but she still of the system, I think, umm, went through the system, you know? Laiana
has a degree in Hawaiian language. And like, ’'m now a product of the system, you know? And I don’t,
I'just don’t feel like my language is anything like my grad school classmates.

So when you say system, what does that include? And what does that exclude?
Mmm, yeah! I guess I'm just talking about UH Manoa or UH, I guess, the UH system.

23:06
More so undergrad UH?

23:14
No, both. Just because I’'m a product- ’'m actually a product of, m- I think more so

23:21
More so graduates.

23:22
Grads, yeah, even though I took all the under- not all the- I didn’t take all the undergrad classes. But I
didn’t actively seck a degree, a bachelor’s in Hawaiian language, right? Umm

23:34
Mhm

23:36

But even as soon as I started, so I took all these undergrad classes, and then as soon as I started grad
school, all of my friends that I was meeting, taking all these undergrad classes, they were starting grad
school with me and my language wasn’t like theirs. I think that’s where it really hit me was like that
transition into something that was more formalized. For me, just for me mentally, to transition into
something that was more formalized. And then, and then realize, like, "Whoa, I’'m different". I think I
always kind of noticed I was different, but it was like, "Ahhh, whatever, ’m just taking classes, like not
a big deal," you know? I'm just in it for my kids. And then when it was like grad school and it was kind
of a little more real, it was like, "Oh, wait, ’'m- language is different.”

11



24:26
Mhm

24:29
Yeah. That was totally an aside, right?

24:35
No!

24:36
I have no idea what the question is.

24:37
Cuase, we’re getting at. Well, the question was how did, when I asked "Have you ever been made to

feel..."

24:49
Mmm

24:49
Did I use the word "ashamed?”

24:51
No, I don’t think so.

24:51
"Have you always been encouraged?"

24:53
Right

24:53
And you said no.

24:55
Right

24:56
And that’s really what I'm trying to get at {CG} umm, if your language is different from what you- you
know, it stems from your mother teaching you,

25:07
Right

12



25:09

Then Panana Leo is- that’s a very different type of language than what you’re going to learn, and
especially at the masters level, at UH, because you’re- they’re gonna learn the patterns, the names of the
patterns

25:20
Right

25:22
How to splice it up. How to diagram

25:25
Right

25:26
How to convert, you know, it’s very that sterile environment.

25:30
Yeah! Which is very much like, I've noticed that a lot

25:33
{CG} {CG}

25:33

of kids that come through kaiapuni don’t understand that stuff. Because that’s not how you’re taught
language. So I always had a hard time with that stuff. Like, the only teacher that ever gave me like,
grammar exams, and like nameless pattern exams was U‘i, and I did horribly on those exams. I couldn’t-
Istill, I'still got an A in that class, but I did horribly on anything that had anything to do with
grammar. It doe-, I- I kind of don’t understand grammar in English, though. So that’s, that might just
be like, something

26:13
Mmm

26:13

I’'m not good at, you know? Umm, but what’s interesting about, like, what you’re s- what you’re
mentioning about comfort and discomfort. So another place where I was extremely intimidated, only
because of my own discomfort with myself, was the lumi manaleo. Because I felt like I had failed them,
like I had, I- like, we were these, like, the first, "K, this is our last hope. We’re gonna try to save the
language by taking these little kids and teaching them Hawaiian", right? And then here I am, 25 years
later, and I show up at UH, and I failed.

27:01
Holy shit. That’s frickin’ rich.

13



27:04

"I failed you", like, that, so that- so that’s why having a kid- knowing that I was having a kid, I was, like,
"Crap! I gotta- I gotta fix my language, because they did it for us to save the language and now- look at
me

27:25
Wow!

27:26
I’'m a total failure, and like", so, like, I was totally driven by guilt. And that- butit’s like a guilt
responsibility thing. Right? They go hand-in-hand.

27:36
Yeah, kuleana-ish, yeah

27:37

Yeah. So, I don’t think that they ever thought that. They probably never thought that. They were so
happy to see me. And then- so by the time I ended up at UH Manoa I had already had [redacted],
because I was taking the CC classes, right? So I showed up at UH Manoa and I had a baby and they
were so happy to see me and they, like, took my kid in. And I’m all intimidated, and like, guilty, right?
Like, I'm a failure to their- to them. And they’re just like, "Oh, we have a baby to speak Hawaiian to!!"
Right? Because I didn’t speak English with [redacted], so I would bring [redacted] with me to class,
and then one day, Auntie Ipo walked by class and she like peeked in the door, and I waved at her, and
[redacted] was next to me, and she was like, one at the time. And she was like, she opened the door and
came into class and said hi to me, that there was no like active teaching happening, it was kind of like
you were sitting, right? And she came in and she was like, "I’'m gonna be in the lumi manaleo for the
next couple hours, do you want me to just take her?” And I was like, "Umm, yeah."” Not because she
was a nuisance? Not because [redacted] was

27:37
Ya

28:00

she wasn’t at all, right? Like she would just sit there and draw she was, they’re so, they were so good
when I brought them to class. No, I was like, Oh my gosh, I want my kids to spend all of her time with
you {LG} {LG}. Like, "This is why I’'m here, is so that she can learn, so yes! Take her!" {LG} {LG} So,
she would- she would watch [redacted], her and Auntie Lolena would watch [redacted] every week,
like, when I had class. And it was, like, a total dream for me, right?

29:45
That’s amazing

29:46
But then at the same time, every time I went there, I felt- I still had that feeling

14



29:50
{CG}{CG}

29:50
like, "I don’t- I don’t even want to talk because I feel like I'm being judged.” But I wasn’t, like, it’s not
that they made me feel that way.

30:00
Mhm

30:01
I- that was my own doing. Totally my own doing. And like, but I feel like everybody’s intimidated by
going in there, like

30:13
Yeah. And if you’re not, or at least don’t seem like you’re you’re probably overcompensating or
something.

30:21
Yeah, yeah. So

30:24
{CG} {CG} Well, so you’re- most of it you said wa- was was guilt, intimidation. But um, a lot of that
was maybe self, brought on

30:40
Yeah

30:41
by your own self.

30:41
Yeah

30:42
There has to be some instances, right? Where you were actually made to feel like you’re, you’re maybe
you were ashamed.

30:50
Yes, definitely.

30:52

So what was- what was that? What happened then? Cause I've heard, for example, from other
interviewee- inter- other participants in this research have said, "Kumu X, in Hawaiian XYZ, ha- umm,
I stopped taking that class because this kumu openly ridiculed me. So I left. I withdrew immediately.”

15



31:19
Yeah, you know, what’s interesting is I had [redacted]. I had [redacted]

31:25
That’s Kumu X!

31:25

for something. Yeah. And umm, I- I don’t even remember what I- I must have had him for, like 301,
and then I had [redacted] for 302, and then that’s when I started just taking [redacted], but T had a
[redacted] and it was, umm it was like a 9 am class, and I was a mom.

31:49
Was it 200, 300 level?

31:51

I think it was three, I think it was 301. Umm, so I got up at 6 with my kid, right? So I was up early, I
would go to class. I was only taking- I think I was taking two classes, I think that was the semester I
took 301, and then I took conversation with Auntie Ipo right afterwards. So I would bring [redacted]
with me to class sometimes, usually not. Umm, he would- he would totally, like, ridicule people, and
like. So he did— a lot of his lessons were like, flashcards and like, stories about kids at school and school
buses, and I was like, "I'm 26. Like, you’re treating me like ’'m 12." Like, I hated that. I hated it. Umm,
I did really well in his class. But I also pushed back. Like, I pushed back. I don’t- I don’t just sit and like,
take that, you know? I think he picks on people that don’t push back

33:19
This mattress!

33:21
It’s from Costco {LG}

33:23
Really?!

33:23
It’s like a memory foam from Costco, I think.

33:26
Ahh!

33:27

Umm, I actually, yeah. So I mean, I got an A in that class. But you know, I wasn’t going to school to get
great- good grades. I wasn’t going to school to get a degree at that point. I was going to learn and I
didn’t learn in that class. I was pissed. Because I was paying for my own tuition, too, to learn, not to get
a degree. You’re not doing me a favor by giving me an A.

16



33:53
Mmm. So wha- you didn’t learn anything?

33:58

I- Tlearned, I just didn’t feel like I learned enough. Umm, there wasn’t enough, like, rigor. I knew other
people in other 301 classes that were doing way more stuff, and like, yeah, we weren’t doing any of, like,
reading super long mo‘olelo or stuft from napepa

34:26
Mhm {CG}

34:29
Yeah. Umm, and also he- he was so caught up in like, being liked, and like

34:40
{LG} {LG}

34:40
that. I was like, "I’m here. I’'m here to learn

34:40
Ohhhh my gosh {LG}

34:46
and I’'m a mom, like, get over yourself with being friends with the 19 year old boys in the class". And I
went after

34:55
You're hilarious

34:55
at the end of the s- at the end of the semester, I went and I filed a complaint about it, with whoever was

the head at the time {LG} {LG} {LG}

35:10
You are so funny.

35:12
I was pissed!

35:14
That sounds so

35:16
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He never did it to me, but I saw it happen. And then later in grad school, it happened to me. I didn’t
leave the classroom

35:25
From him?

35:25

No, from someone else. I didn’t leave that class, but that teacher said something to me about, like,
explicitly, at the end of the semester, I asked for a meeting about my grade, and I said, "I did everything!
I did ever- I never missed a class, I did every single assignment.” And he was like, "Well, your language
just isn’t what I expect.” But he came- that was his first semester at Mnoa, and he came from Hilo,
right? And I was like, "Okay, so you’re punishing me for the system that I am a product of?"

35:25

Mmm, interesting

36:01
"Cause I, up to now, have only gotten A’s, so that leads me to believe that I’'m okay. I’'m doing okay.
And all of a sudden, my language isn’t good enough?” So that, and I

36:34
{CG} {CG}

36:34

I sort of felt that way in class, cause he was a little, like, sassy, snarky in class. Umm, so I felt a little bit
that way, but then, like, after the end of the semester and talking to him, I- I totally was like, "Oh,
thanks, like, but no, thanks.” You know? Like, really, you’re gonna punish me for getting straight A’s
and- at that point, like, how many classes had I taken? Mmm, 10- 10 papa ‘6lelo Hawai‘i, and like, now
all of a sudden, I’'m not? And I also- I had to take a test to get into the program.

36:34
Ohh!

37:19

So I was accepted. So I was kind of like, you know, but I don’t think that he un-, he expected that type
of pushback, just because I wa- I was not a regular, what is it called? Non-traditi-,  was a
non-traditional student, right? Because even in grad school, I started part time, and I had two kids by
the time I started grad school, so, I was stay at home mom, and I was paying for myself to go to school,
you know. And I was not taking any BS from people {LG} {LG} like, you know? Even with [redacted],
that’s how I was, you know? I was like, not having it.

37:59

That’s so funny. Well, so it sounds like there’s- I know we can- there’s a lot to be said about the UH
Hilo and UH Manoa differences in their curriculum and their expectations, and there’s two learning
outcomes. There’s a lot of- there’s a lot to be said about the placement test at UH Manoa that, I think,
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clearly favors one student over the other.

38:24
Right

38:24
And the student that it favors is the one that learned Hawaiian in the metalinguistic way, as we say,
meaning he or she was taught, "This is called a Pepeke ‘Aike He and

38:37
Right

38:37

it’s used to say "This is a banana’. This is an “Aike ‘O and it’s used to say "This is the-” uhh, or "Kalakaua
is the king’. Uhh, *This is a Pepeke Henua’, you know, all those names. Whereas students, umm, like
you, that were coming up through Panana Leo, they’re not taught, you guys aren’t taught that way. So
when you have- when you’re tested on that

38:59
Right

38:59
on the metalanguage, how can you expect to, umm, how can you be expected to achieve? When you’re
not

39:08
Yeah

39:08
taught like that? So you know, I haven’t- I don’t know who- and this is a little bit beyond the scope of
this research, but that needs to be addressed, that whoever is- whatever team is making the, umm,

39:24
Entrance exam.

39:25
Yeah, those exams at UH Minoa need to really ask themselves.

39:31

So I remember when I took the test, I was nervous, I felt like I didn’t do well when I left. But then I
found out that, umm, I was accepted. And then I found out that there were people who were accepted
with stipulations, that they didn’t do as well- there were a group of people that got in that... were
required to do more work to get their language

40:05
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But they got the same level?

40:06
They did, but I think they were required to do something in some other. I- I don’t know.

40:10
Hmm

40:11

I'just remember that I wasn’t, a part of that. So I was like, "Oh, that’s interesting”, cause I left feeling
like, not that I knew that that group existed, but that I was going to end up in that group {LG} {LG}
you know? Like, once I found out that group existed, I was like, "Oh, that’s me, probably!" you know?
Like, cause I left like, oh, gosh, I’'m not getting into that {LG}

40:37
Interesting.

40:38
Yeah. But I also don’t know if that’s the case, right? I- I did the exam in 20122 2013.

40:52

So would you say the or more, describe your comprehension? How are you better in writing are you
better in speaking, listening? Well, how do I phrase the question? Mu, ummm. Yeah, do you
understand more Hawaiian in, ummm writing or speech? Yeah

41:14

Mmm, I think it’s super, like, contextual. So like, reading, umm. Reading stuft that’s... like napepa
kind of stuff, I have a hard time with that, cause I ha- I- I don’t know. It’s pro- it’s pretty hard {LG}
{LG}. I mean, and I didn’t necessarily pursue that as a strength, umm, because what I needed
specifically was language sp- for speech for my kids. Umm, so I definitely have a hard time with reading
of older language. Umm, I think even with speech, it’s based on who I’'m talking to, and for the most
part, I feel like I can understand everything that’s happening. But I don’t feel like I respond at the level
that ’'m being spoken to at sometimes. Which ag- I feel again, I feel like I don’t, 'm just judging
myself. You know, like, I don’t necessarily know that other people are judging me, and then also, like,
who cares? Like, at this point, you know, "No, ’'m not going to teach at UH, I’'m not going to teach
‘6lelo Hawai‘i at UH, I don’t understand sentence patterns, I- I wouldn’t be able to teach it. But I
achieved what I needed out of it, in terms of being able to speak to my kids. Umm, and they don’t- I
know that they don’t judge me. So, like, [redacted]’s in fourth grade now, she’s totally learning words
that I don’t know. Especially around math and stuff, like, cause you don’t do math and when you’re in
undergrad and grad school, right? So you don’t know those words, and so I don’t mind asking her like,
"What is this?" You know? "What, what do you...", like she- if she- especially if she’s asking me for help,
and I don’t understand what she’s asking me, you know? Umm, yeah, so, I- I- I mean, I feel like I'm
comfortable in terms of the speech that I sought out to achieve. The level at which I sought out, you
know? Sought out education for the purpose of raising my kids, you know? And then later in grad
school, once it got to the point where I had to do some type of paper or project, I realized that, umm,
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Auntie Ipo and Auntie Lolena, me having good language and raising my kids is actually not enough.
That it’s actually bigger than that, that- I mean, ideally, that it would touch more than just my kids,
but I think the way that I pu- implemented that was by fully committing and immersing myself in ‘dina
work. So that it switched over to more, like, practice. Umm, that the language, you know? The
language at this point is sort of, quote unquote "safe”. So, I'm not going to be the one

45:34
{CG}

45:34

that saves the language, I did do my job and making sure that my kids speak it, right? But, but now that
the language is sort of safe, like, there are other things that have to do with your identity as a Hawaiian,
and so that’s the realm that I’'ve, umm, put more of my effort into, and decided that, in terms of my
kuleana, to them, it’s not just in language, like I’'m not- it doesn’t mean that I have to be a teacher.
Umm, it’s in practice, and it’s in lifestyle, and that it’s in implementing ah- language and the concepts
within our language, s- for people who don’t speak our language, you know? So, like, being able to
practice on place, it’s tied to language, even though I'm not necessarily using the language, you know?
Because it’s- those are- those are our foundational beliefs, which are all rooted in our language, you
know?

46:50

So, it sounds like- and this might be a good place to end, umm, this question, where? Well, uh- uh- a lot
of these questions are where do you see Hawaiian in 10 years, 5O years, 100 years? If Hawaiian is- if the
Hawaiian Language Revitalization movement that started in the 70s 80s and continues til today? If it is
100% 1,000% successful, what does that look like? What does that, ummm, linguistic landscape look
like that- that’s different than what we see today? Or what we hear today? Umm, what has been most
successful about the movement and what can we help to- what can we do to help it progress, the
movement progress further?

47:49

So I'just- I think that success is rooted in practice, that it’s not- it’s not just about like, going to the
bank, and there are people to speak Hawaiian with or going on a plane and there speaker- people- like,
that’s great, but we’re not actually living as Hawaiians. You can do all of those things and not have any
connection with your land or any type of practice at all. So I think that success of- and I've always sort
of felt like you know, because I’'m not a product of, umm, the undergrad program at UH, I came in
and I was like, "Wiait, so there’s people that get degrees in Hawaiian studies, which to me is practice, but
they don’t speak Hawaiian?" I think that they go hand in hand. So like, I think that when you’re
talking about linguistic success, it’s not in isolation. Like, it’s not like everyone tests really well, you
know? Like, it- to me, the success in the revitalization of our language is in the implementation of our
practices. So if you fully understand- if you fully speak, then you fully understand how to practice and
how to live in a reciprocal relationship with land and where your respo- responsibility lies in that. And
I definitely acknowledge that there will continue to be a difficult balance in existing in a capitalist
economy and wanting to live a reciprocal life with the land {LG}. There’s rub there, you know, but

50:15
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{CG}H{CG}

50:16

I’m at least okay with where I'm at there. Umm, I don’t like that I have to make a certain amount of
money. Umm, I really don’t like that friends of mine who are really amazing fishermen or fish pond
practitioners or kalo farmers that they still need some type of money and, like, payment because of the
system. I would love it if they were all, like, thriving, you know? Because they’re just so amazing. Like, I
can’t do that, you know?

51:00
Who can? Besides a very, besides those res- those very specific resource people.

51:07
Yeah. But that they should be the ones that are really thriving.

51:13
Mhm

51:13

And yet, here I am, you know, like. Yeah, so I think that there, there’s, again, I don’t have an answer to
that either, you know? Umm, because if we, if it came down to it, and we ha- we just like, went away
with the whole system, like, I’'m not a fisherman, I’'m not a kalo farmer. I mean, I’'m kinda, I could be, I
could probably be a kalo farmer, umm,

51:45
{LG} {LG}

51:47

and I would survive, at least I know that we would survive, cause me and James know how to plant and
pull kalo, basically. But I mean, even that, it’s so much bigger than that, you know, like, and I’'m a forest
person, but not for food. Just for lei {LG}

52:09
Mhm

52:09

You know? So, when it comes to survival, like, you know, being a keeper of the forest means that we
survive because we have water. So there’s that, but ’'m not going to walk up into the forest and know
what to eat, and how to survive with food, you know? Umm,

52:34

So this que- the linguistic landscape question, do you? If we’re, let’s say today, tomorrow, Hawaiian
language is 100%. revitalized? What does that look like? Only Hawaiian? Bilingual? Multilingual?
Hawaiian in certain spaces, and everywhere else is whatever? Cause the radicals are going to say, oh,
yeah, when we succeed in this movement, we’ll have our kingdom back, you know- let’s go away
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extreme, "kingdom comes back to us, and everyone, all the citizens in it use Hawaiian", or less extreme
"kingdom comes back or at least some kind of sovereignty is restored, and citizens of that government
are bilingual, or multilingual”. What are we working towards?

53:43

I think that, umm, we’re not- I don’t think we’re working towards being isolated. And so I think that
in that perspective, we will be bilingual or multi- multilingual, in order to, just in order to not isolate
ourselves by only speaking our language, you know, but as a mom, umm, I also understand that brain
development is so much different when you’re bilingual. And that, the benefits of that, to learning, to,
umm, long term learning, to just the way your brain works, you know, brain function. Umm, and then
again, I just feel like, what is a kingdom? What is sovereignty? What is, you know, only speaking
Hawaiian, if we don’t fully practice? So, to me, all of that is rooted in our perspectives and connections
that are not there right now, umm, for everyone. So, you can easily speak very nice Hawaiian

55:58
{CG} CG}

56:01
and yet not have any sense of responsibility to this place. Umm, so what’s the point?

56:17
Mmm

56:17

What’s the point in your fancy degree, if you’re- and your pretty language, if you’re gonna, you’re
gonna go teach it in a classroom to a bunch of kids to make them like you, but nobody’s actually
connect- it’s in a classroom. It’s isolated in a classroom. You know? So, to me, like, the really wonderf-
wonderful teachers are the ones who have their own practices, and

56:50
{CG}H{CG}

56:50
can relate education to some type of practice for their students.

56:59
{CG} {CG} Sorry, I have a cough

57:00
So like, I found it really interesting, I had a conversation with Kamuela a couple of weeks ago, and he
was telling me that he’s working on, like, these one week, or few day, umm, intensives for teachers,

57:21
Mhm
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57:22

where they choose some type of practice, his specifically is going to be oli. And then one is lei making, I
know. And I don’t remember what the other ones are. But there’s a few and you pick one. And the idea
is that you come out of it with something, or some- some sense of understanding that there’s got to be
practice tied to the language that you’re teaching to these kids. And in this conversation, and he’s
explaining all this stuff to me, and I was like, "Do you mean to tell me that there are teachers who
have-" cause the way that we were talking about it, and the way that he’s talking to me about oli, I was
like, "Well, ’'m a hula dancer. Like, I know, I’'m a hula dancer. And as a hula dancer, I have relationship,
and I have responsibility. And that’s really clear. And so a lot of what I do is fame- framed around that.
And the decisions I make," you know? and I was like, "So you mean to tell me that there are people
that- there are teachers that don’t have that they don’t have any type of practice?”, you know, like, he’s,
or, I don’t know if I might have said, like, "Oh, well, like, you’re like a hunter, right? So you’re kind of
like a resource manager too.” And, you know, there’s like, kalo farmers that are teachers and like, there
are fishpond people and I was like, "So you mean to tell me that there are teachers that don’t have any
practice at all?” He’s like, "No, not at all. Some of them have. You just went through school. Have the
language and they teach it," which, don’t get me wrong, is really great, right? But what’s the point? If
there’s no practice, you’re not teaching your- the kids about practice and responsibility. That’s not
success to me. You know?

59:43
That’s a whole nother, you- you opened up a whole nother dimension of, of something I wasn’t even
thinking about.

59:51
Yeah, ’m sorry. My My perspective is very not linguistic {LG} {LG}, yeah?

59:56

No, it’s- that’s exactly why I wanna interview you. Practice. That language is just, um- language
reclamation is community specific. Because it’s happening all over, cause we’re in a crisis for the last few
decades of language, umm, surviving- language- uhh, language shifting away from the minority away
from the indigenous language away from the native language to a metropolitan. And when those
languages, those native languages are, umm, reclaimed. What, what does that look like?

1:00:36
Yeah!

1:00:37
So, ours is, by the way, it sounds like you’re explaining, should- ours is a certain type of reclamation
that cannot be separated from cultural reclamation as well.

1:00:51

Yeah. Because I just feel like if you think about the- the oth- the opposite, right? Like, what are you-
what, how are we going to kill oft people? The first thing we’re going to do is take away their language,
right? So what why? Why is language so important? Because all of our practices are rooted in our
language. So you remove all of our beliefs and all of our understandings of who we are by just
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removing our language. So, to me, pretty sentence patterns don’t do us any justice because we can talk
to each other in a coftee shop about sentence patterns and bank accounts, but we haven’t reclaimed
ourselves, you know?

1:01:52
Mhm

1:01:52

So it’s almost like looking at what was done to us to disconnect us from our practices and our beliefs,
and effective- effectively our places. And by "our” I mean, like, all indigenous peoples, like,
disconnecting from practices, disconnecting from beliefs, disconnecting from places, is rooted in,
umm, completely getting rid of the language. Umm, and so if you really look at that, and then apply it
to now, like, what does success look like? Well, su- success looks like having our beliefs, having our
practices, having our land. It’s not the language itself, it’s all the things that come from having the
language, right? So language is a segue to all the things that make us Hawaiian.

1:03:14
Mmm. Well said babe. That was a spectacular hour. That was, what? We got around to most that was
an hour and three minutes.

1:03:23
Okay

1:03:24
We got around to

1:03:26
Did you guys just finish?

1:03:28
Yeah

1:03:28
Yeah

1:03:29
{LG} {LG} {LG} {LG} {LG} I was waiting for a pause to come up and then like, like, "Ohh, well,
they’re still-", I was like "Wait, did they actually just finish?

1:03:35
Yeah

1:03:35
Yeah! Well, we were
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1:03:36
We’re just checking to see if we actually got through all the questions.

1:03:39
But yeah, and these are just guidelines.

1:03:42
Cause I was saying that we might just do a follow up, cause I- I- T have to go as well.

1:03:48
And he also has to go as well, otherwise.

26



KAWELO
0:03

K! Okay, mahalo for joining us, can you if you consent to the audio recording of this, umm, interview,
do you mind stating your full name and your- uhh, today’s date?

0:20
Mhm, [redacted], and today’s date is, I don’t even know, June 28th, 2023,

0:27
June 28th! Mahalo, we are here with [redacted]. It’s interview number nine on January 28th, 20232.
Umm, I’'m also gonna record a voice memo just so we have a backup option.

0:44
Yep. Nice

0:48
And everything’s recording. Okay, so maybe let’s start with real general questions. Do you identify as
native Hawaiian?

1:06
Yes.

1:08
Okay, do you identify as a speaker of ‘6lelo Hawai‘i?

1:16
As a speaker of ‘olelo Hawai‘i, yes. As a fluent speaker, not necessarily.

1:22
Okay, okay, umm, interesting. Can you say a little bit more about what you mean by that?

1:32

Umm, is it a language that I use every day? Umm, i- is it a language that I use for the majority of my
day? No. Is it a language that I can use majority of the day? Yes, but I think, umm, the context in which
we communicate at least right now is, uh, more English.

1:52
Okay. And that’s exactly what I'm trying to get at, umm, why is it English? And do we want to change

it? To be more Hawaiian-oriented, would you say?

2:08
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I think Hawaiian language obviously affords pers- a worldview or perspective that is different, not
better or worse, but different than English. Umm, and I think one thing that I've come to appreciate is,
umm, as a parent, hold on, [redacted], hold on, [redacted], dada help you. As a parent {CG}, I, umm,
[redacted] goes to, my son goes to a school [redacted], and I think one of the values that they hold is, of
course, ‘Olelo Hawai‘i, but not necessarily the shaming of, of speaking English. Umm, so, i- I, I
somewhat at, at the moment, I like this bilingual approach where it’s not bad to speak English, but it’s
good to speak Hawaiian. That’s kind of how I would say it.

2:58
Love that! Ill give you a minute.

3:07
Sorry, ’m just telling [redacted] because he’s asking.

3:14
Maika'i, no worries. I like that. So English has a place?

3:19
In our world today, yes.

3:22
{CG} {CG} So is [redacted], it’s non-immersion, or is it partial immersion?

3:29
It’s both, they use both. I think they primarily use 6lelo Hawai‘i, but they use English as well.

3:36
Okay. Okay. {CG} {CG} Umm... how do you construct a native Hawaiian identity?

3:51

{CG} Yeah, that one, [redacted]. Umm, that’s the million dollar question, and I think the fact that we
have to ask it is, is the whole point, right? Like, what- the fact that we have to construct something, like,
we don’t go to Japan and ask, you know, how do you construct your Japanese identity? Because it
already is, but I think because we’re kind of picking up pieces from our past trauma, then we need to
figure out, okay, [redacted], we need to figure out ways in which we can, we can allow those things to
manifest in a natural way, even though in some ways we’re kinda, not contriving, but at least putting
pieces together so that they grow in a certain way. So, I, I think language is always a big part of what we
would conceive to be a Hawaiian identity. I think, also, it’s important to acknowledge that our identity
is not based in who we were, right? It, it, that it has a place, right? What, what we conceive to be
Hawaiianness in the past, but we also need to consider what Hawaiianess is right now, and what we
think it could be, umm, and there’s a lot of guardrails up there, you know? I, I, I think people are, are
aptly, umm, cautious about making sure that Hawaiianness is the- is something that is guarded, umm,
and protected but we- that cannot limit us either.

5:22
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Love that, who- by who we were. Wow, I love that. I love that. Okay {CG} Umm, can you, real quick,
describe your background in, umm, ‘6lelo Hawai‘i, what classes you took and where, and maybe how
long?

5:40

I went to Kamehameha and I think besides, like, a summer school conversation class for beginners and
I never took Hawaiian, umm, just because my credit load prioritized other things, not to say that I
didn’t want to, I really wanted to. Umm, but, uh, when I went to college, I ended up testing into 201,
umm, and that’s simply because I knew a lot of mele, and I knew what sounded right and what didn’t
sound right. Uhh, and from there, I feel like I soaked it up like a sponge like I, I loved learning, umm,
‘olelo Hawai‘i. So I got a bachelor’s degree in Hawaiian language. Umm, my Master’s is in- and Music,
and my master’s is in ethnomusicology and I talked about mele and, uhh, and my PhD work as a
Poli-sci PhD student is also related to mele.

6:38
Beauti- beautiful. {CG} {CG} Umm, how about, kind of a straightforward question, do you think
more people in Hawaii should speak Hawaiian?

6:54

Yes. I think more spea- people should have at least a working knowledge of Hawaiian, umm, because...
well, because without it, I don’t know how we can continue to consider this Hawai‘i. Umm, if, if we’re
only going to tokenize our language for economic, social benefit. Umm, but all of that said, are there
venues in which ‘6lelo Hawai‘i are necessary? Not many. But I think creating those environments
actually incentivizes people to learn more, right? And I think the big ticket, the, okay, [redacted], it’s
right there. The big situation now is making sure that people are culturally appropriate, right? Right
over here, it’s right over here, [redacted]. So I think that’s the biggest incentivizer to- right now, it’s just
not enough. It’s good for now, but it’s not enough.

7:51

Perfectly, perfectly said. That kind of goes into this question about, umm, how do you think the
language is treated by Hawai‘i? And Hawai‘i could be the government, the county government, state
government, it could be the tourism industry, it could be Hawaiian people, it could be non-Hawaiian
loc-, all of Hawaif, all sectors. How is the language treated?

8:19
I think, you know, tourism really helps to, like, promote language, but for the purposes of tourism, no

[inaudible]

8:33
Mmm

8:33

But, umm, as far as the government, right? Like, there are so many government digital websites that
still can’t accept an ‘okina and a kahako, and yet, they still want to say that, you know, it’s a, it’s an
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official language. It’s not an official language! It’s a [inaudible] to be using it. What part of the
officialness of Hawaiian actually is [inaudible] not much, right? Yes, I appreciate that... [inaudible]

9:24
I wish I caught all of that answer, but I think the tunnel made it glitch out a little bit.

9:31

Sorry. Yeah, yeah, sorry, I'll do it again. I think the, the biggest thing for me is, like, tourism, yes, for
economic benefit, there is some desire to make sure that ‘6lelo Hawai‘i happens. But I think even on
the government level, right? It’s an official language, but, for what? Like, what, in what manner is it
actually offici- official where, sure you have opportunities to translate official documents in Hawaiian,
but it’s just a translation of the English version, right? It doesn’t actually incentivize the use of the
language, umm, it just allows the language to exist. umm, and in many ways, still, it doesn’t actually
allow the language to exist all the way, right? I can’t, I can’t use kahako and ‘okina when I register my
Hawaiian language name business, right? Because the DCCA or whatever is not going to pick it up as a
kahaké and, or a ‘okina. So, how functional is that? Really?

10:25
Absolutely. Absolutely. I didn’t realize even the, umm, when registering a business, cannot. Or at least
not consistently, yeah?

10:38

Yeah, and you know, that’s not only the state’s fault, because obviously we’re- you’re gonna- if, like, in
the nonprofit world, right? You’re also gonna register federally, and I don’t expect the United States to,
to accept the spellings either.

10:53
Yeah, and even if they did at the federal, state, and county level, umm, lots of speakers don’t agree

either. {LG} {LG} {LG}

11:02
Exactly. So it’s, like, ahh, we kind of lack a unified front in some cases. And it is it is what it is, but it’s,
you know, we kind of have to accept it for, for what it is until we deter- determine a better way forward.

11:18
Right. Right. Okay, what about the role of language in Hawai‘i? What role does ‘6lelo Hawaii play in

our islands?

11:34

The current role? I would, I would say, like, umm, I think it’s in the names, umm, of the places, and
even that’s sometimes compromised by other names, uhh, that we like to call them, uhh, like, you
know, Ka‘6hao, that’s always the famous example, right? Umm, Lanikai. But I think the other role is
largely educational in which, umm, what- I, I think we’re in this, this period of time, where being
Hawaiian and knowing Hawaiian things is cool, and non-Hawaiians are actually kind of nervous to, to
mess it up. They don’t want to mess it up, umm, and in some ways that actually discourages them from
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actually allyship in being able to promote Hawaiian language because they don’t want to mess it up.
Why do they not want to mess it up? Because they don’t want to get scoldings, and they don’t want to
be blasted on Facebook or whatever. Umm, and that’s fair, because people who are blasting on
Facebook perhaps are, uhh, the victims of, of trauma [inaudible] Umm, so they’re gonna get blasted
and nothing gets done, right? So I think the, the trauma, that’s where the trauma kind of comes out,
because we have yet to co-, at, uhh, in critical mass, we have yet to come to a point where [inaudible] he
or se- he or she is using it, perhaps incorrectly, but you know, we can shrug it off, because we’re okay,
like, it, it’s not the end of the world, but maybe right now, it could be, or at least we feel that way. Say
"Hi, Uncle.”

13:11
Hi [redacted]! Aloha!

13:15
He said, "Hi, [redacted]. Aloha no!"

13:27
I’'m writing down "appropriation”, "fear of appropriation”.

13:38

Yeah, fear of just getting it wrong, because people don’t want, wanna be, umm, you know, I think
about, you know, from a settler colonial perspective, you have all of these people who would be
considered, you know, multi-generational settlers, but actually live in Hawai, call Hawai‘i home,
umm, and, you know, they, they’re, they’re not responsible for the, the immigration of their, their
ancestors to Hawai‘i, and yet, they somehow feel in a- I, I would guess, they somehow feel in a weird
place to, umm, to be able to promote and use ‘6lelo Hawai‘i because they, they don’t necessarily know
if that’s their place or not. And perhaps Native Hawaiians aren’t necessarily creating a very welcoming
environment to allow place, that- to allow that space, right? And I think that’s partially because we
have yet, as Native Hawaiians, we have yet to kind of figure out what that space is for ourselves.

14:34
Yeah, that’s super important. Do you think, umm, ‘6lelo Hawaii is exclusive, eth- ethnically exclusive?

14:49

Nope, it’s not. But I think a lot of people who don’t engage in ‘6lelo Hawai‘i think it could be, or the
deeper you get into the community of ‘clelo Hawai‘i people, the more you realize that it’s not about
whether you descend from, um, Native Hawaiians, it’s, it’s- I mean, yeah, classic example is Puakea,
right? Like, look at the immensity of the contribution that he’s provided ‘6lelo Hawai‘i, it’s not
whether he’s Native Hawaiian or not. Kind of like the proof is in the pudding, kinda, you know?

15:22
Right. Right. Ummm... great. Umm, wow, we got through, like, six questions already {LG} {LG}

15:39

31



Oh, sorry, ’'m not trying to rush you. So, tell me- if you need me to, if you need me to elaborate, please
tell me and I will.

15:48
No, I- this is great. This is all good. All good. Really good, good stuft, rich stuff. Umm, {CG} {CG}

how about how much Hawaiian you gr- you grew up around?

16:00

Uhh, Hawaiian music, that's about it. My dad would play Hawaiian 105 {LG} {LG} when I was a kid
in the car, so I'd love that. And then, umm, you know, I was, I, I was involved in a lot of Hawaiian
music stuff, uhh, uhh, I mean, not that this is like, uhh, quintessentially Hawaiian music, but I was in
the boy choir, and I was in the children’s chorus at KS, did a lot of st- umm, song contest stuff. So,
Hawaiian music was always a passion of mine. And I think that’s really where I come into ‘6lelo
Hawai'i.

16:33
Umm, how about your, can you describe your comprehension? Is it more written? Spoken? Uhh,
verbal?

16:52

Uhh, I would say definitely written is the strongest, as far as comprehension. I, I think, umm, verbal is
weaker only because I, I, I should be speaking more and I don’t. Umm, but yeah, L, I, I would say my
written is- and simply because that, you know, as I was learning Hawaiian, like, it- I realized that, like, I
started to understand the songs that I had already learned and known. I knew, I knew the words, but
now I understood, like, what it meant. So, I think the thing that I, I would like to say, and I don’t know
if it’s true, I don’t know if I'll agree with this in five years, but, like, I think my comprehension of mele
language is something that I work toward a lot. Umm, and, you know, it’s, I would say it’s different
than colloquial Hawaiian, umm, and obviously, it’s application is, uhh, within mele.

17:55
And can you si- What did you say about, umm, your spoken? It should... [inaudible]

18:08
Say again, one more time.

18:09
I think you said something about your spoken comprehension, it could be better

18:18
Uhh, yeah, it could be better, I think- I just cause I, it, it’s not good, well it’s not better, because I don’t
speak enough, umm...

18:27
I see
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18:28
And, and I think if I did, uh, it would be better.

18:35
Okay. I see. Umm, how much Hawaiian do you use?

18:45

Outside of actually like singing mele and stuff? Moreso it’s just with my son, umm, [redacted] and I
don’t speak as much as we would like to, to each other, but with [redacted], you know, we try and, we
try and give a good balance, and we try and actually create more preference toward ‘6lelo Hawai‘i than
we, we could {LG} English, but I think, you know, we’re obviously still working on that.

19:08
Yes. Okay, yes. Umm, I think I have like two or three more questions. {LG} {LG} {LG} {LG}

19:26
I’m totally not trying to rip through these.

19:30
Data is data. No matter how it comes through. {LG} {LG} {LG} {LG}. These are all, these are all
soundbite worthy and they’re going into my, umm, dissertation, so, sorry it’s so loud on my end.

19:46
No, no, you’re good. It’s funny you say it’s all soundbite worthy because I think that’s- I, umm, I've
learned to actually, like, concise, make my answers concise for that {LG} very reason {LG} {LG}.

19:58
It’s a super handy skill and makes my job easier {LG} {LG} {LG}

20:01
{LG} Okay good!

20:06

No, it’s like, I can transcribe this much more easily. Anyways, umm, let’s see... what is- how do you feel
about the goals of the revitalization movement? Umm, are we working towards the same goals?
Different goals? Umm, do you think we’re do- we should be doing something that we’re not?

20:41

I think the revitalization movement is more of a direction than it is, uhh, goal-oriented, because, within
the direction we have these stratified goals there. I think, Kauluwao, right? Like, they, they’re about,
you know, umm, a certain kind of revitalization. Then you look at, like, on the other end of the
spectrum, like, those who teach ‘Glelo Hawai‘i via social media, right? Like, that’s a different approach
t0o, and you have that spectrum and I would say all are pointed in the same direction, but they are not
all using the same- they are not all prioritizing the same things. [redacted], this side. This side,
[redacted]. So, I would say, "What do we need more of?” We just need more incentive. We need more
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reason that we should be learning ‘6lelo Hawai‘i, umm, and we won’t have that until we have, like,
economic or social reasons to do so.

21:35
Right

21:36
Sorry, Ha‘a, ’'m, I’'m buying him ice cream so he’s...

21:39
Okay, go ahead

21:39

so he stops {LG} {LG} {LG} {LG} Umm, which one do you want? You want mango? Ok, here. You
want mango? Which one? You wanna try da mango one? Which one. K. Whoa, uncle gonna give you a
sample. Thank you! Yummm! There. You want that one? Just like, um, can you do a cup with a cone
in it? Ok, Ha‘a, I'm here, sorry.

22:28
No, take your time.

22:32
Sorry? No, thank you.

22:41
Do you have a phone number?

22:42
Idon’t.

22:43
Do you want a stamp card?

22:48
No need, thank you. Sorry, Haa.

23:21
No worries, for real.

23:22
Ok, [redacted], let’s sit right over here, k? And then you eat your ice cream. Mango! And you got a big

cone, holy smokes. Okay, you eat that? Dada talk to uncle, okay? Okay? Okay, I'm back.

23:45
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Okay. Umm, how about... the- if revitalization is 100% successful? How does that change the linguistic
situation of Hawai‘i? Is that 100% of the, of the population being bilingual? Is it a segmented
population where there’s a certain segment that only speaks monolingually in, umm, Hawaiian? What
does that look like for you?

24:17
Sorry, you, you froze at the end of the- I heard the "is it only a certain section monolingual?” And then
what did you say after that?

24:33
Umm, I think I just said, "What does that look like for you?"

24:37
Mmm

24:37
I can repeat the question.

24:39

No, no, I, I, umm, that was the only part I didn’t hear. So, I, I would say that a completely revitalized
language is one that we stop giving special attention to. Umm, cause- and, and that’s not to say we stop
teaching it, right? And we continue to teach it, just like how there are still English classes at the uni-
university, right? That’s not necessarily to, to learn English, but actually to, like, hone your skills in
English, right? So, I think when we get over the idea that we’ve almost lost our language, and we did
lose a lot of other things, not when we get over it, when we get past it, and we do the things that satisty,
you know, what it’s going to take, uhh, to get us there, that’s when I think we’re revitalized. I, I, I, I
wouldn’t necessarily, I wouldn’t know how to measure it any other way, because some will say, well,
everybody needs to know how to speak Hawaiian in Hawai‘i. That’s not gonna happen, right? That’s
not gonna happen because we’re, we’re so reliant on tourism, how else is that going to, how are we
going to make our tourists, you know, or, or maybe it’s, how- all residents should speak Hawaiian, it’s
not going to happen? Like, why, why? Unless there is a reason for it to happen, it won’t. And I think
that’s okay, right, because I think we have to really choose, what is the goals of our, of revitalizing ‘Glelo
Hawai‘i, and I think, if it’s for Native Hawaiians, who speak it, I think that’s one great goal, that’s a
great goal. Umm, it is for others to continue to support it as well, and perhaps have some level of
understanding of ‘6lelo Hawai‘i, then that’s also great, too. But I think we achieve our revitalization
when... when we’re okay. When we’ve gotten past the trauma of what it means to not be revitalized.

26:37
You know, last week, I was doing an interview with a, other interviewee, and, uhh, they said the same
thing. I think they quoted, uuh, Kumu Laiana Wong, Laiana Nui.

26:53
Yeah.

26:53
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He said, "The- one of the strongest indicators of the success of our revitalization will be when we don’t
have to, umm, rely on teaching it so much. I never...

27:09
Yeah

27:10
Yeah, when we don’t have to teach it, cause it’ll be transmitted the way English is transmitted to
immersion students nowadays, like, whether we like it or not, it’s just

27:20
That’s great

27:21
so much. It’s so normalized.

27:24
Yeah.

27:24
It’s such an- a part of our ecology.

27:29
Yeah

27:29
It- that’s a really concise way to put it. {CG} {CG}

27:34
I'love that. I completely agree with that, too.

27:38
Yeah

27:38
When, when we feel like it doesn’t need special attention anymore.

27:42
Yeah. It no longer needs special attention. I love that. Umm, what do you think the most successful
component of the, of the revitalization movement has been?

28:04
When you say revitalization movement, like, give me a synopsis of what specific periods you’re talking
about.
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28:18

I would say all the way from, like, 1971-2. When Ka Leo Hawai‘i was first starting, into the 80s when
‘Aha Panana Leo is starting, schools are being built, they’re both ex- they’re expanding. Yeah, I would
say the entire, the entirety of the revitalization movement. What’s been the most successful thing to
come out of it?

28:49

I think there was a lot of, umm, activation, {CG} {CG} I would assume, in the late 70s, early 80s, and
going forward, uhh, with being able to actually achieve those goals of creating Piinana Leo and, and,
and other ‘6lelo Hawai‘i programs. I think the fear and risk of that is that we have done so and it’s
done, and it’s achieved and now ‘6lelo Hawai‘i is back. It’s not. But I do know from personal
experience that there, there are a few people from a particular generation who feel, like, “Well, we did
all this already. Like, what do you mean, we don’t have enough speakers to, to do this or do that?”
Right? Or "What do you mean, we don’t have enough speakers, umm, at a certain level of
comprehension or fluency in order to, whatever, adjudicate, uhh, something like the haku mele award
or something like that?" And I guess, umm, for me, it’s not about complacency. It’s about making sure
that we understand that perhaps we are in a more precarious position than we were previous to the pre-
renaissance. It was obvious, I think, it was probably obvious for those particular movers and shakers,
that, umm, things needed to be done in the renaissance because there was a void, there was an absence
for it. Now, it’s work, but there isn’t an absence. And now we can kind of say, like "Well, we are! We are
investing in ‘6lelo Hawai‘i.” "Yes. And is this the ‘6lelo Hawai‘i that we are okay with? Are we, are we
good with this? Are we gonna let this ride?” Umm, I don’t have the answer for that. {CG} {CG} But s
there space for growth? Absolutely. That there’s space for growth, and if there’s the opportunity, umm,
to continue to revitalize ‘6lelo Hawai‘i for more and more people, then why wouldn’t there be a will?
Why wouldn’t there be more investment? Right? So I, I, I guess that’s why I would say we’re perhaps
in a more precarious position now than we were previously to the Renaissance, because we don’t feel
the n- the, the urgent void, the urgent need to, to change things because of the void, because we don’t
have a void. We just have this- some, some sense of, "Ah, we get 'em now, ah?" Like, "Yeah!" And in
many ways, we do get ‘em, right? After 50 years. {CG} {CG} {CG} But, are we, are we satisfied? And I
don’t necessarily have the answer to that as a collective, cause for me, I'm not. Umm, I’'m not, ’'m not
satisfied with the way that I see- and again, I’'m just gonna speak personally from the mele side, right?
But, my, my sch- my scholarship, and my work is in understanding the value of mele for, for various
reasons of like what [inaudible]. And, umm, for us to not really be able to engage collectively, in certain
mele language, for, for me, it’s actually- we are leaving knowledge to the wayside, because we don’t
know how to use it. "Oh, yeah. This mele means this, cause I speak Hawaiian, so I should know what
this mele talks about.” Not necessarily, and until those conversations, you know, take us deeper, uh, we
will be satisfied with what we think we already know.

32:05

You are speaking like a langua- a linguist, a language revitalizationist, umm, I'm really s- I’'m not- well I
was gonna say I’m surprised, but I'm not surprised how keen you are of one of the indicators of, umm,
one of the risks of language revitalization is people look at numbers, people look at quantity over
quality. So, they’ll look at higher numbers of speakers and then feel, like you said, complacent. And
they’ll assume that "Oh, okay.” Umm, they’ll take it as a false promise of linguistic vitality. And, umm,
it’s a slippery slope, it’s a- it’s- it can kind of backfire.
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32:54

Well and, and here’s one thing I will add to this based on, again, personal experience, it’s like, it’s worse
when the people who have the power to advocate for such investment, continued investment, more
investment in ‘6lelo Hawai‘i education or ‘6lelo Hawai‘i, period, it’s bad when they are the ones who
believe that we’re good, right? And it’s bad when they are the ones who actually don’t speak, right? So,
they have no concept of why we’re not there, right? "I’'m telling you, the sky is purple, but you don’t
see it, so why would you make any change to make sure that the sky turns blue again?” Right? There,
there is just no basis for shared common understanding. That’s the part that’s scary, and I think for me,
like politically, socially, culturally, it- there, there is a need for ‘6lelo Hawai‘i speakers to be in positions
of influence so that they can offer a perspective that otherwise literally does not exist. It cannot exist
from people who don’t speak ‘lelo Hawai‘i, it can’t exist. So I, I, I think it’s- I strongly feel that, uh,
until, when we have more, uh, ‘6lelo Hawai‘i speakers in positions of influence, that, umm, things can
continue to grow. Until then, uhh, I think we’ve- we so easily fall into complacency.

34:22

That was so quotable! "I'm telling you the sky is purple!” Love that. ’'m writing that down. Umm,
when was it? Ye- last night actually, way too late, I wish I had a chance to do this interview earlier,
because I would have asked this question to all my- all the other interviewees. Umm, this is the last
question I have written. Umm, what keeps you from speaking ‘clelo Hawai‘i?

35:07

It’s definitely not a lack of desire. Umm, I forget, one of my aunties say- said this, it’s like, you’re not
going to change until you feel uncomfortable. Umm, and there is no discomfort associated with not
speaking ‘lelo Hawai‘i in Hawai‘i today. So, there’s very little discomfort. So until there is some- not
discomfort in the way that’s like a negative division, but more so it’s, like, there’s no incentive to speak
‘olelo Hawai‘i, in Hawaiian, that necessitates you to speak ‘clelo Hawai‘l in Hawai‘i. Uhh, and until
that happens, like, I feel like me and, and a whole bunch of others, not that we want to speak
Hawaiian, but we’re not being forced to. And, um, sometimes, you know, that’s kinda what it takes to
change human behavior. Umm, would I like to speak more Hawaiian? Of course. What’s keeping me
from doing that? Because I can still speak English and get everything done. For the most part.

36:19
Right. Right. Umm.

36:21

What I, I would add to that the- running the risk, though, like okay, like, if I, if I say that right, then
what’s the solution? Oh, you create, like, a commut- a ‘6lelo Hawai‘i community? Umm, a kipuka
‘olelo Hawai‘i where we’re only going to agree this speak ‘6lelo Hawaii. I think that’s great. I think
that’s awesome. But then, how do you grow those kipuka in, in ways that, umm, would otherwise not
grow, right? Because we can still have our, our same shared hui of parents, you know, who, who all
want to make sure that our children are surrounded by ‘6lelo Hawai‘i, umm, and then we still gotta go
to Time’s and shop, grocery shop, and converse in English, right? So, I don’t know what it would take,
but I think the process, uhh, in order for us to get to a place where that’s possible, we just need more
speakers, right? So that the, the Auntie who works at Time’s also speaks ‘6lelo, right? That’s not to say
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that’s not happening, it’s happening, we exp- we get to experience that and be happy about it, but just
doing more, umm, to kind of put us in a position where it’s necessary. {CG} {CG} Again, I think a lot
of this is actually economic, where, uhh, hospitality industry and tourism industry, the biggest driver
of our economy is trying to sell our Hawaiianness, and it’s not actually, umm, necessitating what it
takes to, to, to be a- uhh, to be sincere about it. Umm, so I would love to see situations in which, umm,
‘6lelo Hawai‘i is, is the main mode of communication, I think Aulani’s ‘Olelo Bar is the closest,
actually, they’ll still speak to you in English, but they’ll speak to you in Hawaiian first. Umm, does that
make people want to learn Engli- ah, in- learn Hawaiian? I donno. Uhh, but what it does do is it
necessitates its employees to speak Hawaiian. That’s awesome, right? How do we get more of that?

38:36

Yeah, absolutely. Absolutely. I appreciate you bringing that up. Umm, this isn’t part of it, but I kind of
want to ask you, have you ever felt hindered from learning ‘clelo Hawai‘i, uhh, and when you’ve- in
your education of, uhh, ‘clelo Hawai‘i, have you ever been made to feel uncomfortable about using it?
When you were using? Or have you been made to feel ashamed?

39:03

Umm, I’ve, Pve, I've felt shame that I didn’t know, uhh, I was- I don’t think I’ve ever felt made, made
to feel shame, but I did feel shame in situations where, like, I didn’t know what was being said. Umm,
but I think that’s, you know, and maybe this is just my personal perspective, but, that shame is a great
incentivizer, that shame is a great motivator to actually doing- to, to actually learning! To actually
changing, right? And, and it goes back to what I was thinking, like, the discomfort is actually the thing
that molds us, you know, it changes us, right? That’s not to say that- but- so I think- ahh, how do I say
this? I think, umm, besides, you know, absent of actual, like, personal detriment, somebody’s trying to
actually like, directly make somebody else feel shame and like trying to bash them? Yeah, that’s, that’s
not good. But the discomfort of sitting in a room of manaleo and not knowing what’s going on? I
think that’s great, right? And when it’s supported by, "Yeah, that’s okay." Like, that’s what- you know,
that discomfort, you need that because that’s, that’s part of the learning, right? How else you goin
learn? I think it’s good when it’s, when it’s accompanied by positive reinforcement. When it’s just, like,
you know, when it’s more bashing from a personal perspective, yeah, I don’t, I don’t agree with that.
ButI guess I, I- the only time I felt discomfort is when I couldn’t keep up in a conversation of other,
other people. And that’s great, I think it’s great. I think, I think you learn quicker when you’re putin a
position of, kinda, feeling, like, "Oh, what the hell is happening? What do I do?" But again, it, it’s kinda
like a- I donno the word, old school, but, it, it’s kind of trial by fire a little bit, right? How do you create
a situation? So I’'m going to speak as a teacher. When I used to teach, um, uhh, concert glee, I used to,
uhh, T used to teach my students a, a very, like, crude and rough way to get, get them through reading
music. Was it like the fully comprehensive, umm, "How do you read music?" No, but it was enough for
them to utilize reading music in such a way where I could be there to help them a- along the way. I
wasn’t going to spoon feed it to them, but if they can pick up the spoon, I'll help them, I'll help them
eat, right? I'll help them do what they need to do. So, I think in the same way, like, {CG {CG} let your,
let your students feel uncomfortable, umm, but support them in that. Umm, and I think that’s kind of
where, it, there’s a, there’s a fine line between feeling uncomfortable and actually made to feel shame
for the purposes of being shame.

42:03
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Beautiful! Beautiful. Umm, you’re making me want to revise my research question. Revise...

42:14
No, Mary! Don’t {LG} change it, you’re already pau!

42:19
{LG} {LG} {LG} {LG} No, I think this- god, I have really smart friends.

42:35
{LG} {LG} {LG} {LG}

42:35
And, uhh

42:35

You know, so one thing I would be really interested in, umm, based on who you, uhh, interviewed, is, if
you did an analysis across generation, how does a certain, how do representatives of a certain
generation feel? And how do representatives of a certain generation feel? And compare those things?
Because I really do feel like, we’ve empowered a gener-. Okay. I don’t know? I mean, you can use this, I
think this part, I would {LG} probably want you to be anonymous about it. Ho, dis bird. Go away,
bird. Umm, the- I think there’s a certain generation who has invested so much in the revitalization of
our language. And ultimately, umm, there’s a generation or two below them, who are in a- who are
better positioned to do this work. Umm, but perhaps it’s hard for a specific generation to kinda make
space for that just because of what they’ve invested, right? And that’s not- that’s no fault to them.
How, how are they to just let go and let their- the next two generations do what they’ve been doing for
so long they’ve dedicated their entire life to, right? There’s no solution to that. But I think it’s worth
saying, because, umm, this is the crucial- and maybe don’t, maybe don’t quote me for this part, but at
what point is the- are the heroes of a past generation getting in the way? Right? I not saying that’s all of
them, I not saying that’s most of them. But, um, at what point do they hinder, hinder progress, uhh,
based on whatever reason? There is obviously no answer for that, no right answer, and there’s no way
to actually- I feel like there’s no pono way to actually, like, address that, because, um, at least not
directly, because, um, we are, we are a people who values our kiipuna over us. Umm, so- and that’s,
that’s not a problem at all. We, we just have to, I think it provides good tension between new ideas and

established ideas.

44:50
Oh, such good insight! Amazing, amazing stuft.

44:59
I mean, you can use that. I mean, I don’t know, I just feel bad saying it. But, I, I think you catch my

drift.

45:05
Absolutely. And I never, umm, I’'m trying to think of some people, generational leaders from the, the
generation above us.
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45:15
Yep

45:17
You don’t have t-, ’'m not asking you to name names, but, umm, if you can think of an example, what
is that person doing that’s sort of antithetical to the cause? Can you give an example of that way?

45:28

Yeah, I think, um, you know, it kind of goes back to my, my thing about, like, complacency, right?
"What do you mean, we don’t have enough complet- we don’t have enough fluent speakers, what did
we do over the past 50 years? You’re saying we didn’t do enough? No, I won’t believe that.” Right? It’s
almost this ego-driven thing, where it’s like, "I did so much to make sure that we got what we got!” And
that’s not to actu- that’s to no discredit to that very important work, but are we in a place where we can
acknowledge that there is a lot of space to grow in places that we haven’t been yet? Yes. Right. But if, if,
if those particular people don’t have the insight, right? Of the difterence between "aloha wau i ‘oe" and
something of ha- more complex, then how will we ever have a meaningful conversation?

46:23
I'see, I'see. Right.

46:29

[inaudible] But yeah, I don’t wanna, I don’t wanna name names. And I think this is my comment
about a certain generation is, umm, ‘6lelo Hawai‘i is just a part of that, right? I think we are the
generation or two below who, who were- who have been equipped by this generation’s work, and, and
of course, we feel grateful for it, but now we have to move beyond that, umm, because if we don’t,
{LG} then fo’ natin’, poho all their work, right? Umm, and I'm not saying we aren’t, I think we totally
are. And I guess that’s why I just kinda very sheepishly posit the idea that, well at what point does that-
does pulling us back get in the way? But I think it’s a natural tension, and it’s a tension that is necessary
for making sure that progression is vetted, right? We cannot just go off. I mean, we can go off, some
people do go oft, and then they’re, you know, their proximity [inaudible] and whatever they think is
right, umm, is pretty [inaudible]. And at that point, it’s like, "Okay, yeah, he or she lives on that side of
the spectrum. Let her live." {LG} Literally {LG} {LG}. Umm, but I think, umm, you know, slowly and
surely, the spectrum shifts, umm, yeah. I don’t wanna get too abstract about it. But I think I know, I
think you know what I mean.

47:54

I do.Ido. Ahh! Super valuable insights. Umm, you want to add anything else about, umm, the role of
trauma in the revitalization movement? Or what’s keeping you from speaking Hawaiian, or any of the
other negative attitudes, stances, ideologies?

48:18

Yeah, it’s interesting. Uh, I love this idea that we’re calling out trauma for what it is, umm, but I would
also say that, like, the result of trauma is not always bad in this case, right? I remember. I think K said it
one time, it’s like, I forget how he said it, but he was talking about shame, right? It’s like, shame is a
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great, great way to make something happen, right? Like, or fear of being shame, is a great way to, to
ensure excellence or something like that. I can’t remember what he said. Umm, it was on an interview
somewhere. But I totally agree, because, umm, when we all come to the point, as language learners,
where we can say, "Oh, you know what? I don’t know!" Umm, that’s like a, that’s a key moment there.
Because it kind of positions us in a way where it’s like, yeah, I don’t know everything. Umm, and then
it kinda humbles us to make sure that it’s like, "Oh, no, ’'m not the expert at this, ’'m not the expert at
that. I, I'learned from Uncle Kihei de Silva always talking about, like, "I don’t,. So I don’t like this. He
said something like, "I don’t like when people call this expertise,” right? "For me, ’'m not an expert, I
just read a lot about this particular thing," right? So, so I like- so the humility that comes with that,
right? You, you realize that, I think, the more someone learns, I- this the way that K did it- K said it, I
think, then, "The more I learn, the more I know what I don’t know.” Umm, and I think that’s such a
valuable attitude. Right? Because, and that’s all based on perhaps trauma, right? It’s based on not
wanting to be shame, not wanting to represent- misrepresent yourself or the knowledge that you are
supposedly expertly conveying. Umm, so I think the trauma has produced a lot of good things, I think
the trauma has produced a lot of not so good things. Umm, I think the trauma ultimately is not
stemmed in the movement, but it stem- it stems from the people, right? We have, we have been taught,
or perhaps not we, uhh, but certain generations have been- have, have assumed the role of victim, and
that’s not wrong, because we have been victimized in many ways. Uhh, but I think about, you know,
uh, Kamana Beamer’s book, about, you know, it- it’s, it’s not about us being appropriated, it’s what we
are gonna be- what we are gonna appropriate for our own agency. And, umm, and that shift, right?
Comes with a lot of reckoning. It’s like, "Okay, so {LG} like what do I do about this? What do I do
about that? What do I- how do I reconcile the fact that, umm, you know, we’ve done things a certain
way, and now maybe we have to shift towards doing something else?” How do we get to the point, uhh,
for example, where we stop judging the Hawaiian language performance of Hawaiian musicians? Like,
for, for many, I get that that’s important, right? Because we want to celebrate Hawaiian language. But
what about for, for groups or, or musicians who speak Hawaiian all the time, and sing Hawaiian all the
time? Why are you judging that? Right? What? Why, why are we making this a thing when it shouldn’t
be a thing? This is our ‘6lelo makuahine, and really, like, it’s more {LG} like, ‘Glelo hoaaloha, ‘Glelo
hoapili, ‘dlelo aikane, right? Like, it’s not even, she’s distantly related, and that’s why we gotta judge
her. Like {LG} {LG} {LG} you know what I mean? It doesn’t even, it doesn’t jive with what we want
to do. And yet, when you say, when you suggest such a thing, it’s like, "Wha- no! How, how, how
would we, how would we let, how do we take away that, you know, that acknowledgement of
Hawaiian, of excellence in Hawaiian language?” Cause no need already, cause the more we do it, the
more we subjectify- objectify ourselves and our language in such a way where... it’s detrimental to us.
So, I don’t know how there. But, talk about lalau, yeah?

52:13
Hello, I think you’re a philosopher. You should call yourself a philosopher.

52:23
{LG} {LG} {LG}No, I should call myself, I should, fuckin’ write this shit down, yeah? {LG} {LG}
{LG} {LG} {LG}

52:28
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I should- I- the connection caught most of what you said, I might when I transcribe, and there’s areas

of inaudibility

52:38
Yep

52:38
I might send it to you and if you have some time. Can you fill in this blank?

52:42
Absolutely

52:43
What do you think you were saying here? What do you think you were saying? Because

52:47
Yep

52:47
I don’t want to miss a thing.

52:50

Yeah, and I’'m- you know, like, if there’s particular things you want me to just re-say, I can, I can do
that, too. Umm, after you transcribe, or, or even now, if you want me to just, like, re-answer certain
questions, I can.

53:05
Well, I love that it just sounds, umm, {CG} you’re not searching for these answers. I think this is
something that you’re- you think a lot about, maybe you even discuss it with, umm, close friends.

53:17
Yep

53:18
Umm, cause I really think there’s some revolution in your ideas. That’s why I love the have 10
interviews, you’re the ninth.

53:28

Mmm

53:29
and really some of the way these- some of the ways in which these ideas are worded are just super
liberating, and I think our people need to hear them.

53:44

43



I- umm thank you, thank you for saying that, because I find, you know, a lot of {LG} {LG} alot of my
trauma in, umm, in sharing these ideas, or at least acting on, [redacted] in acting or at least sharing
these ideas to, to others of a particular generation doesn’t go, it doesn’t go well. Umm, and, umm,
change is uncomfortable, and most people don’t like the discomfort of change, especially when they
don’t understand the reason for such change, then, you know? And that’s when that’s, when, in my
opinion, and maybe this is my ego more than anything, but that’s when {CG} a lack of context actually
gets in the way of what we could be doing, right? But I, I, I realize and I accept that I'm probably on
one side of the spectrum, and I do need the hoa paio of the other side of the spectrum to, to kinda
balance that out, right? Like Bernie Sanders needs Donald Trump, as sad it is to say. That kind of thing.

54:49
{LG} {LG} You’re, umm, now you sound like a political scientist {LG} {LG}

54:58
{LG} {LG} {LG} {LG} {LG} {LG} {LG}

54:58
Uhh, well, brother, that’s all the questions I have. That was, uhh, fantastic insight, wonderful
interview.

55:09

Thank you, thanks for letting me, kinda, go off. Umm, I love talking about this kine. Especially because
I can’t talk- I can’t speak this freely with many others, because I've, I, I've learned that it’s, I don’t
always have popular or acceptable opinions based on other people’s understanding. So, I appreciate
you giving me that space.

55:35
I’ve, 've found that out, too, when we did sort of a pilot discussion of this that was oriented around
the same kind of ideas, and, umm

55:44
Mmm

55:45
it rubbed people the wrong way cause they just don’t like talking about the, they don’t like talking
about the, the weaker sides of these, of the, the movement.

55:55
Yep

55:55
Or the weaker parts of our people, you know? Yeah.

Yep
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I'getit

56:01

Yep. Because, because it puts into question everything that’s already been done. It’s like, "Why
shouldn’t we question it?" Right? Because, because people are so attached to the commitments that
they’ve done, and if I, you know, put us in our position in 20 to 30 years, we’re gonna have young
people ask us, like, "Yeah, what you did was great, but this is what we should be doing better.” And
hopefully we’re in a position to say "Yeah, you’re right. And even though I ded- dedicated my entire life
to do this one direction,

56:28
Yeah

56:28
we’re in a point now where we need to switch that direction for the better, even if that {LG} means

{LG} negating my life’s work, right? That’s tough.

56:37
Exactly, exactly. {CG} {CG} Ahhh! Okay, well, I’'m gonna transcribe this ASAP. Uh, I leave next, Jul-
uhh, July 8, Saturday

56:51

Mmm, nice.

56:51
And my goal before then is to have these, umm, all 10 transcribed, so I'll have yours before then, I'll
send it to you.

57:00
Cool

57:01
Umm, also I gon ask you for some demographic information by email.

57:06
Yep, can. And let me know if you need me to fill in the blanks and stuff. I can just put it right on
whatever document you sent over.

57:14
Okay, and then after I send you that you can decide, uh, if you want to anonymize your self or not.

57:21
Okay. Cool. Cool.

57:22
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I’'m good either way.

57:22
Nice. Let’s see how radical I sound on paper

57:30

I think it was just more revolutionary than radical but, sometimes you need both.

57:36
Yeah, two sides, same coin.

57:40
What you folks doing at Ala Moana?

57:43
I'just taking him out of the house and I need to get a s- I need to ultimately find a suit, uhh, or a jacket
for me to wear at the Hoka’s on Friday? Or on Saturday?

Oh, it’s this weekend, yeah?

Yeah. [redacted], Dada gonna look right there, okay? You stay by Dada. Yeah, so. Umm, are you going
back to Tahiti? To Daidi?

58:05
Yes

58:07
Beautiful

58:07
Umm, we have a, a hilau trip, yeah? For a week. They’re coming down for a week.

58:11
Ohh yeaahhh! That’s right! You’re so lucky to have you.

58:15
Aww

58:17
They really are.

58:20
Thank you, cause it’s, yeah, it’s been, umm, not easy planning.

58:28
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{LG}{LG} {LG} {LG}

58:29
First time I’'m planning on this scale, you know?

58:33
Yeah. Yeah. That’s that’s no small task.

58:38
[redacted]. June 28. Well, I'm so glad we stuck to this date.

58:45
Yeah, thank you!

58:45
I remember texting you, "Can I interview you and can we schedule now? {LG} {LG} {LG} Cause if
not, I don’t know if we’ll get around to it

58:54
Yeah, no, I- and thanks for being so flexible with me, too

58:59

Sure!

58:59
With the cray crayness. Oh my god, I found the I found the biggest- uhh, I'm in Zara, I found the
biggest fucking size I could find and she’s tight of life {LG} {LG} {LG} {LG}

58:59
{LG} {LG} Ahhh, I don’t know if we, I don’t think we’re going, we have a... retreat. Cannot go,
Hoka’s.

59:31
Which retreat?

59:34
Umm, [redacted]

59:36
Oh, nice. [redacted] not in [redacted] anymore? He’s going the Hoka’s.

59:37
He was. No, he left and [redacted] took his place. Thank goodness! Nah! {LG} {LG} {LG}

59:38
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Shut up! {LG} {LG} {LG} {LG} {LG} {LG} {LG}
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MAILE

0:01
Okay, we’re recording. Umm, it is July 3, 2023, I'll charge my phone

0:11
{LG}{LG}

0:14
And we’re with [redacted]. And, can you- if you consent to audio recording, can you state your full
name and today’s date?

0:25
Sure. [redacted], July, 3 2023.

0:33
Mahalo. Thank you, dear, for being here.

0:37
Mmm, mahalo i ‘oe

0:37

I told you a little bit about, umm, my dissertation focus, the will focus of my research, attitudes and
ideologies about- um, surrounding ‘6lelo Hawai‘i; mostly the negative ones with the idea that there’s
maybe something social happening to limit the progress.

0:58
Mhm

0:59
So that’s what ’m trying to get at; the idea that we have co-official status, we have decent support for
educa- That’s a different PhD

1:07
That’s a whole nother {LG}

1:08
Educational support, fiscal support, another, umm, research topic. But, so what are we- ourselves,
when it comes down, to, umm

1:18
Mmm

1:18
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the people and the grassroots part of the movement to really make that final step to take that final strike
to reach the finish line. At which point, we can say we’ve achieved revitalization. What is, what are
those kinds of limitations?

1:18
Mmm

1:23
So we’ll start out simple. Do you identify as Native Hawaiian?

1:45
Yes.

1:46
Do you identify as a speaker of ‘lelo Hawai'i?

1:50
depends on who I'm talking to, I think, maybe?

1:52
K. Can you say a little bit more?

1:54

Umm, I identify as a language learner and language person, but my comfort level with it is on a sliding
scale, sometimes. And, I think of people, like, umm, [redacted], who’s super, overly humble about
what he knows or doesn’t know, and I respect a lot of those people who say that they know nothing,
even though I know that they know so much more than I do. And so I have a hard time saying that,
"Oh, Iam!" or, " know!" or, "I’'m fluent!" because a lot of my role models will be the first ones to say
that they’re not.

2:33
Great point, oh my god. That’s an amazing point.

2:33
We learn from them. So we’re not going to put ourselves above them.

2:46
Most mentors are the first to say, they

2:49
"I don’t know everything."

2:52
The, the humble ones.
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2:53
Yeah.

2:55
{LG} {LG} {LG} {LG} {LG}

2:55
The {LG} humble ones. The ones you want to be like, right? Or,

2:57
Yeah

2:57
I mean, there are those who are really confident who are- could be amazing, as well.

3:03
Yeah

3:03
But they’re not the ones that are closest to my circles. Yeah.

3:09

I think you identified why I’ve always had slight discomfort, {BR} and this feels so, this sounds so bad
to say, but, umm, when the word "fluent” is so easily tossed around. "Oh, yeah, I'm fluent in
Hawaiian."

3:21
Mhm. It makes me uncomfortable, too. We had that actually, as a part of our interview questions for
the newspaper project

3:36
Mmm

3:36
For people who were wanting to join, it was, "On a scale of 1-10,

3:41
11

3:43
How would you rate your fluency in the language?” And of course, we didn’t give any more parameters
than that, so it’s all on somebody’s

3:49
Mhm
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3:51

I don’t know, it, it’s what you think intellectually that you are, but it’s also, like, really emotional. I
think. It’s also how much you value the ha‘aha‘a versus the ha‘akei, or that you don’t even realize that
you are, and some people I think, really overshot their rating, and some people really undershot your
rating.

4:12

Interesting. Umm, how about, can you describe your background? In, umm, I asked you this a long
time ago, before, but, umm, describe your background of exposure to ‘clelo Hawai‘i as a child and even
your educational background?

4:39

Mhm. Umm, so, when I was little, my parents were teaching themselves language. It was- or they were
just kind of coming out of trying to learn language later in their lives, having lived through renaissance
and not getting it when they were little; they took classes in the 70s and 80s, community classes, umm,
with Uncle Lokomaika‘i Snakenburg, their classmates were people like Auntie Laiana Woodside and
Auntie Irmgard Aluli

5:23
Mmm

5:23

They were in there to remember, I think, the language that they grew up with, that they had not used
for so long. And then Mom and Dad were there trying to learn it for the first time. So when I was little,
they were trying to use Hawaiian as much as they could with us, but it was really limited. They would

read me stories- bedtime stories- in Hawaiian like "Na Kama‘a o Keawe" or "He Pepeiao ko ka I‘a", like,
the kine from Professional Image or whatever, {LG} like, the plastic bound {LG} {LG}

5:58
Mhm

6:00
cardboard

6:00
Spiral-bound

6:00

Yeah! Like, not actual books, but just whatever they could get their hands on at the time. And because I
grew up with hula around, there was language in the form of mele. But I didn’t grow up
conversationally with Hawaiian just being spoken everywhere. Sometimes we would visit kapuna and
they would, they either were, like, manaleo who had never really lost it, or they were- grew up with a
little bit, then not allowed to speak, and then trying to speak it again as they were older. Umm, so the
sound was there.
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6:39
Mmm

6:39
And every.... person was different, but it wasn’t, I wouldn’t even say it was half of the soundscape of my

childhood. It

6:47
Mmm!

6:48
probably was more like a quarter. It was still very much, I went to English school with a lot of white
people, and, we lived in [redacted] [in Southern exaggerated accent]. We didn’t...

7:03
{LG} {LG}{LG}

7:03
{LG} actually, say it like that, but that was what was surrounding us.

7:06
Right

7:07
So, umm,

7:10
Ooh, the soundscape of your childhood.

7:11

In hula, we- dad started gi- teaching Hawaiian language classes to the kids, like, on Saturdays, we would
go to my uncle’s house, and my dad would create lessons for us, and we had 1-2 hour language classes
every Saturday, or it was Sunday, around- not on the same day as hula. And, umm, so that was my first,
like, language class with sentence patterns and, "Here’s a He sentence, and here’s an ‘O sentence.”
Worksheets, ha‘awina, homework. Umm, attempting to have, like, practice conversations in the group.
We also did memorized, like, ha‘i‘6lelo for hula when we were really little before we went to Kaua‘i on
our first kids’ trip, so we were 8 turning 9. And you had to, like, memorize, in Hawaiian, a speech
about, was it, "O blank ko‘u inoa, ‘o so-and-so ko‘u makuahine, ‘o so-and-so ko‘u makua kane, no
wherever mai au,” like, "Hele au i ke kula ha‘aha‘a ‘o blank," and, then, "Makemake au e whatever”. And
we all had to stand up in a ho‘ike for our families and introduce ourselves in Hawaiian, and introduce
them in Hawaiian

7:21
Mmm
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7:35
So there was like, that, kind of schoolish stuff.

8:32
Mhm

8:33
But my first school school Hawaiian was Kamehameha, seventh eighth, I took it every year from 7-12.

8:39
Mmm

8:40
And then at UH, ... got in, tested in at 301, and then I took, every year, language classes, straight
through. So 2001 I graduated in ’06.

8:56
Dang, I st- we overlapped for a year.

9:03
Yeah? And my last year was kind of, like, half not on campus. Like, I was making up one or two of my
classes that I had not done so well in {LG} and gotten incompletes.

9:12
Mmm. Umm, you majored in...

9:20
Hawaiian language and music

9:22
Okay

9:22
with an emphasis in Hawaiian music, cause they didn’t have, like, a ethno, on a bachelor’s level.

9:29
Do they now?

9:29
Nope! But all that meant is that I got to take, like, two electives in music that were Polynesian or
Hawaiian-focused rather than voice,

9:41
Mmm
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9:41
or instrument, or whatever, theory.

9:46
Okay. Was that, sort of, design-your-own?

9:50
A little bit, but their offerings were so limited. It was like, "Well, there’s the two Hawaiian ones you
{LG} could {LG} take. So that’s, that’s what your choice is."

9:56
Yeah, yeah. Umm, so, given that as your background in ‘6lelo Hawai‘i, and your exposure to it,
throughout your life, how would you describe your comprehension of the language?

10:19
Overall, just rating my own...

10:23
Stronger on the written?

10:25
Ah

10:26
Spoken?

10:27

Yeah, I’'m definitely- written- more comfortable in written form. I'm most uncomfortable speaking, I
enjoy listening to others speak. An- I would say my comprehension... listening to spoken Hawaiian
depends on the speaker, even written, but for different reasons, like, the spoken Hawaiian now, there
are a lot of people who use vo- modern vocabulary that I am not comfortable with at all.

11:05
{LG}{LG}

11:06
And that makes me feel real lost. I mean, I can follow the gist, but you’re dropping vocab, every, you
know, every sentence or every other sentence that I don’t know, then, I can only follow so much

11:21
Okay

11:21
and then written, you know, with what we look at
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11:25
Right

11:25
for [redacted], when it’s just, like, "What the fuck is that?” Cause it’s language from another
generation. It’s...

11:34
Another century.

11:35
Yeah.

11:36
Or two {LG}

11:37
Yeah. And then mele on top of that is, like, really another world, so...

11:47
Yeah

11:47
I don’t know. I think I enjoy reading written language the most because it allows me the time to sit
with it.

11:57
Versus spoken or audio, auto-

12:00
When you miss it auto- au- yeah,

12:01
Yeah

12:01
whatever it is, if you miss it, it’s gone.

12:03
Can’t rewind

12:04
But also there aren’t, aren’t a lot of people today that are speaking at such a high level that I need a
whole lot of time to sit with it.
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12:11
True

12:11
Unless we’re listening to old recordings, and then you can play those back, so

12:12

Right. Yeah, true. I wrote this down...can you say a little bit about- you were talking about some of the
kapuna you would visit as a child, some of them were not allow- went through a phase in their lives
where they were not allowed to speak? So without saying anymore, I don‘t wanna prime your answer.
Can you say a little bit more about that?

12:42
{LG} {LG}

12:46
Not allowed to speak.

12:48
The idea of that? Or...

12:51
{CG} {CG} {CG} {CG} This isn’t really related, but I guess why weren’t they allowed to speak?

12:57
What is our idea of why they weren’t?

12:59
Mhm

13:02

Some of the, um, most fun stories that I remember are of some of those kapuna being, umm- when
their family, older family generations, like aunties, uncles, grandparents would come over, and then
their parents would only speak Hawaiian to them, but as soon as the kids walked in the door, they’d
swap, cause they didn’t want the kids to pick up on it.

13:31
Okay

13:31

Umm, there’s that, like, not having the opportunity to do so at home, because their parents were of
the- and I don’t think every Hawaiian home was like this, but the ones from the people that I
remember, and the stories that I remember, they grew up in houses where it was like, "No, we want you
to speak English so that you can be successful in this world that’s being imposed on us.”
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13:55
K

So, the parents and the house had just as much to do with it as school. And then I’ve heard the stories
of the school trauma on top of that.

K

14:10
But then, also, I remember kiipuna that, well, like ‘anakala, I don’t remember hearing a lot of his
language stories,

14:22
Eddie?

14:22
or his trauma. Yeah! ‘Anakala Eddie Ka‘ana‘ana, I don’t remember him, at least with me, touching on
that very often, like...

14:31
I know...

14:34
He didn’t go there, with me anyway.

14:39
Spec- you mean about, uh, s- stories about him not being allowed to?

14:43
Yeah. I believe I've heard other people talk about his stories that he’s shared with them, but I don’t
think I’ve ever heard any of them firsthand,

14:51
Yeah

14:51
so I don’t know.

14:53
The reason I was asking is cause I think there’s an assumption that that ban on

14:59
Yeah
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15:00
‘6lelo Hawaii was universal.

15:03
There’s a lot of crazy assumptions about that, yeah? What it was, what it wasn’t,

15:08
Yeah!

15:08

what it did to people. Yeah, and I think a lot of us, just, grew up with that story as a very general, like,
you got hit in school or, you know, whatever, whatever, and we all know the story as if it were our own
family’s story, but maybe it was just one person’s or one, you know, and it’s like, "Wait, where did I
actually get that from? And how honest is it?" If we just use that as the one thing, but we all hold on to
it, like it happened to us? Like it’s, it’s become a very personal trauma.

15:42
"My kupuna was

15:43
Yeah!

15:43
punished.”

15:44
Yeah

15:44
Yeah, I wonder- that’s always interested me, and it’s definitely a, an important dimension of this
research.

15:51
Yeah, it is, it is. I mean, like, and I- then I’'m like- I get fuzzy, too, like, "Was that something that I saw
on Minaleo? Cause I put those videos up on Ka ‘Iwa”

16:01
Mhm

16:01
right? So I’'m watching those, and like

16:04
The PBS ones?
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16:05
The ones from all ‘Olelo.

16:07
Oh, yeah!

16:08
Not the PBS ones

16:09
Yeah

16:09
‘Olelo.

16:09

Yeah. And so I'll watch them through, just to, like, pull keywords and highlights and do summaries of
what they’re talking about. And I'm listening to them, "And we had to put our hand on the table, and
then she would slap us with the ruler across the back of the hand," and you know, like, and then ’'m
like, "Wait, is that what I’m thinking of? Or is the- it- do I remember, actually- the story coming from,

like,

16:09
Yeah

16:10
things get fuzzy.

16:32
I think that happens. But that’s why I, I, even Auntie [redacted] was like, "We never were discouraged.”

16:40
Mmm

16:43
In school, or- I know, she said that in her house, in her home. Her mother, manaleo

16:48
Yeah

16:49
Auntie [redacted] always encouraged her children

16:52
to speak
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16:52
to speak, and if they

16:53
Mmm

16:53
didn’t want to, it’s fine to speak English.

16:56
Mhm

16:56
Umm, but there was never any discouragement or even threat.

17:01
Yeah

17:02
If you don’t speak English, there’s no, umm, and so sometimes

17:08
The stigma wasn’t there

17:09
like, an individual family language policy,

17:12
Yeah

17:12
which is the technical term for it, or even someone who, a kupuna who’s recalling having to write on
the board, "I will not speak

17:20
Yeah

17:20
Hawaiian, I will not..." 100 times or whatever.

17:22
Yeah

17:23



that might have just been a really sour, nails teacher.

17:26
Yeah.

17:27
In a school

17:27
Might have been a bad apple,

17:28
Yeah

17:28
and not reflective of the whole.

17:32
Yeah

17:32
Right

17:32
And ’m sure

17:32
I think it really comes down to, yeah, the players, the individual players, if the head of the school is
really awful then, perhaps a lot of classrooms at that school

17:45
Yeah

17:46
are really awful.

17:47

Cause we were researching in the legal system, um, I think in 1898, 1900, there were a few courts,
umm, most courts were presumably still operating in Hawaiian and the few that s- started switching to
English were because the judge preferred it

18:06
Mmm

18:08
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And that’s how my colleague and friend who’s writing that article about treatment of Hawaiian
language in the courts, says "Technically it was a ban, because judges are actors of the state, and they’re
extensions of the state,

18:21
Mmm

18:22
as such. And so, therefore, cause to be a ban, it has to be a legal prohibition, right?

18:27
They have the authority to do so

18:28
They have the authority. But

18:31
Just in their courtroom

18:32
even though, just in their court, so it’s not all judges,

18:34
Mhm

18:34
it’s not all courthouses,

18:36
Mhm

18:36
You know? But I think that’s- and we’re sort of- I'm villainized for questioning, "How widespread was
that?

18:46
Mhm

18:46
That wasn’t every judge, that wasn’t every teacher, that wasn’t every superintendent. Umm, a maybe it
was, I don’t know.

18:53
Yeah,
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18:53
Maybe there was- there seems to be a clear trend towards English, preference toward English, favoring
of English, but, umm...

19:02
And how aware were our people at the time it was happening of what was happening? And, you know,
like, or even the kids that had that happen, but then never talked about it after? You know? Like, like

19:14
Yeah

19:15
any trauma. I mean, there are probably a bunch that we’ll never know.

19:20
Mhm

19:22
Yeah. I donno. That seems very big.

19:25
It’s, it’s good for me to think about. Uhh, or it’s valuable, it’s worthwhile because of, maybe I'll, I don’t
wanna say anymore, I don’t wanna prime your answer.

19:36

It’s kind of like, ‘ai kapu and ‘ai noa, right? Like, it wasn’t that all of a sudden this rule {snap} was
changed, and then everybody knew it and everyone- it was applied everywhere equally, and all of a
sudden {snap}, you know, and if you didn’t do it, you were punished

19:45
Mmm

19:51
or, like, real cut and dry.

19:54
Mhm

19:54

Like, oh, no, this language thing, I bet in some places they didn’t even, like, hear about it, know about
it, or care about it. And some, maybe it went real {snap}...

20:04

Mmm
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20:05
right away, real strict.

20:07
Yeah

20:07
And every place could have been different.

20:06
Not cut and dry.

20:10
Yeah, no,

20:11
Yeah

20:11
no way.

20:11
Yeah. Umm, how much Hawaiian do you use?

20:25
Like, how much do I interact with Hawaiian on a daily basis? Or how much do I speak?

20:33
Both

20:34
Okay. I think every day, I’'m reading something. I read more Hawaiian than I read English, that’s for
sure.

20:43
Okay, k. That’s a great comparison.

20:53
I write more English than I write Hawaiian. I probably write the least.

21:02
Okay

21:03
And I speak, now, pretty much only to my niece, and it’s very irregular, so not a lot.

65



21:12
Irregular?

21:13
Very irregular, yeah

21:15
Okay

21:15
I would like it to be more, but it’s not.

21:17
I think that

21:19
Story of our lives {LG}

21:21
The prevailing sentiment, I was gonna say, most of my interviewees said, "I wish I spoke more."

21:27
And I have a lot of people surrounding me who could speak with me, and I don’t, and we don’t.

21:31
I know! We could be doing this interview in Hawaiian.

21:35
We- I could be fumbling through it in Hawaiian.

21:38
So maybe that’s a good question, and I’'m not blaming you,

21:41
No

21:41
But why aren’t we?

21:44
I would be- m, my anxiety level would be through the roof it we were trying to do this in Hawaiian.

21:50
How come?



21:51
Because I'd always be questioning whether I was saying it in the best way or not.

21:57
Okay. Self-evaluation?

22:03
Yeah. I think that’s true for a lot of things in my life, not just language.

22:10
Mhm

22:10
But, definitely I have a bar for Hawaiian that is higher than I feel equipped to perform at.

22:20
Mmm

22:20
So I don’t like to use it, cause I always feel like I’'m not as good as I should be.

22:27
Do you think you hold that same standard to all things in all things that you interact with? Or is it
higher for Hawaiian?

22:38

I think I have a very unhealthy high bar about almost everything in life. But I have mmm... more shame
with language. Perhaps. I think part of that is my father and my family, and how- even with English-
how, umm, not good enough I felt, until getting to a certain point where it was, like, beaten into me
{LG} that {LG} {LG}, "You have to be at this level, or else you shouldn’t, don’t write, don’t talk, don’t
anything {LG}, write what I say, repeat what I say." It was that my English wasn’t good enough for
him. And then when I, was like, "Well now I have to do this in Hawaiian? And I, have less experience,
and less exposure to it?" It was like, "Oh, that’s really not good enough. My English sucks! And I speak
it most of the day, every day.

23:41

Mhm, mhm. That’s... because I, admire you and your family’s standard of excellence in everything you
folks do. {CG} {CG} Do you think that s- s- that standard of excellence, umm, is a hindrance in any
way?

24:08
For sure. I also think it’s the best thing ever. It’s both.

24:13
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Mmm, mmm.

24:13
It’s a, double-edged sword.

Right.

24:16

I think it keeps us from, uh, bravery in a lot of moments where other people are brave, because they
don’t, mmm they’re not held back by the same worries, or thoughts, or self-destructive whatever is
going on internally.

24:32
{CG} Right {CG} {CG}

24:34

Umm, but then, once w- that means that if we’re really wanting to be- to do something, then we
wanna do it well, and we work really, really hard, and then when we actually do do it, it’s usually
something that you can be proud of

24:50
be proud of

24:51
for along time, which is a large part of our identity, at least as a family, so...

24:56
Yes! It'll age well.

24:58

Yeah, and I, lik- when I- get frustrated with people, especially in our generation, a lot of it’s like, "You
could do that so much better, why don’t you try harder?” You know? And I know that I have that,
because of this, that also comes with a lot of baggage. Like, then it also comes with, "I don’t want to do
it, I don’t want to give away a lei hala until I’'ve made 52, because my first 51 we’re shitty.” And Ilook
at... anybody on Instagram now, who makes lei hala number one and posts

25:28
Tsss!

25:28
all kine pictures and gives it away, and I think it looks like crap, but

25:31
Sells it!
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25:32

Yeah! I mean, "Wow, that’s not quality, like, that’s not representative of our people. Did anyone teach
you that? Like, they would be shame? Your teachers would be shame- you probably don’t have a
teacher, you probably taught yourself," you know?

25:47
YouTube

25:47
Yeah. And I get that way with language, like, "Oh, my teachers would be so embarrassed if they heard
me try to say this, and I mutilate it, because

25:55
Mhm

25:55

I didn’t practice, enough, or I didn’t, you know, honor what they were trying to teach me and give it
enough of my energy to do it well." But I also know they would just be cheering me on just for doing it,
and they wouldn’t judge me, mayb! Maybe! As hard as I was judging me.

26:15
There’s a catch-22 here, I think, you know? In a language classroom, where, part of, Hawaiian identity
is doing things excellently, right?

26:32
Yeah

26:33
Maiau, ‘aulii, uhh,

26:36
all the words we have for {LG}

26:38
Yeah, mikioi,

26:39
Yeah {LG}

26:39
no‘eau, makaukau...

26:39
Mhm
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26:44
there is a sort of expectation of, "Don’t fuck up!

26:47
Mhm

26:47
Don’t mess up!

"

26:48
Mhm

26:50
And in language revitalization, that’s why I asked this question, you- it’s chocked full of mistakes,
learning opportunities to- you learn by making mistakes.

26:59
Yeah. Yeah. How do you get good at anything?

27:02
Yeah

27:02
It’s all the fuck ups, but then do we have a place to fuck up that’s safe?

27:07
Exactly!

27:08
That is not totally public for all to see and witness every mistake. Like, we have spaces where we
practice hula, so that before you get out on a kahua of any sort, you worked out all year uglies, you-

hopetully, hopefully!

27:26
Mhm

27:26

You spent the time, and you made it really good, and you worked all that out beforehand. And with
language, I just constantly feel like I’'m naked, without preparation on a stage and everybody’s judging
me, and I didn’t have a space to like, practice my shit.

27:43
Mmm

27:45
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And I don’t think that, for me, I could just go from 0-60, like I have to- I need more stepping stones in
between.

27:57
Do you know what those stepping stones look like?

28:01
No, I could probably sit here and come up with some ideas, but... no! And I don’t feel like we already
have them in place and they’re easily accessible.

28:13
That was my next question. Umm

28:17
Outside of co- s- um, signing up for a class and going to school, and I'm not a fan of school, so.

28:23
Yeah. Yeah, how do you feel about the goals of the revitalization movement? Are they- are we unified in
our goals? Umm, are they clear?

28:42
{LG}

28:42
Yeah, do we all have the same goals? Are we moving in the same direction? Are we pulling in the same
direction?

28:48
I don’t know that they’re clear anymore. I imagine that in the 70s and 80s, they were very clear and
unified, and maybe that is a glossing over of history, as well, maybe that’s,

29:01
Mhm

29:01
you know?

29:02
Right

29:02
Rose-colored glasses, umm, looking back. But when it’s just, "We’re gonna lose it all in a generation, or
we’re gonna do something to not lose it all in a generation,” that is the goal, and

29:17
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Yeah

29:16

then you make markers to know that you’re achieving or getting towards that goal. We made schools,
{LG} right {LG} {LG}? We- like, okay, we got it as a part of the larger state system, whatever the state
is, the current, pretend, operating thing. Umm, I feel like we made boxes and we checked boxes. But
now we’re in a space of, I’'m not sure.

29:17
Yeah

29:17
I think different families, different locations, different schools, have maybe different ideas on what the
goals are and their role in it to...

29:57
This is really...

29:59

like, I think, from the outsider’s world, not being in the university system, I have very, like, op- I have
strong opinions about what I think Hilo, UH Hilo’s attitude towards language learning is, versus UH
Manoa’s attitude towards lang- I donno if it’s true, but when I think about those institutions as an
outsider, I make up ideas in my mind.

30:26

Mmm. Let’s talk about that in a minute. I wanted to follow up with this. This one, umm, language
revitalizationist, I guess, his name is Fishman, he wrote, there needs to be ideological clarification, at the
beginning, during, and after of any revitalization movement where everybody agrees

30:50
Hm

30:50
the idea, the goal we’re moving towards, that all of those ideas have to be clear, clearly articulated, and,
you’re right, I think, in the 70s, presumably, they were clear, and nowadays, not too much.

30:59
Yeah

31:06
But we still see s- that’s so interesting to me, because we still have the buy-in, we still see people

31:10
Yeah!
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31:11
sending their kids to immersion.

31:12
We do, definitely have the buy-in.

31:14
We ha-, and there’s evidence of it cause we make more schools, right?

31:17
Yeah

31:17
We’ve had to make more schools, it’s not, umm... not like we’re making dozen a year,

31:26
Yeah

31:26
but we’re still expanding.

31:27
I mean, we’re not on the decline,

31:28
Right

31:28
like people have completely given up on the idea that Hawaiian language has any importance in the
future.

31:33
Yeah

31:34

And they’re just like, "That’s a crock of bullshit. You’re not gonna make a living off of it. You’re like-
people are- we, as a large collective, are not there in the mindset, but we’re also not in the mindset that
we can have an entire existence with Hawaiian language as our

31:52
Yeah

31:52
main mode of everything, and, like, really, what does it take to get that? I don’t think that any of us are
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31:57
Mhm

31:59

really figuring that out. We’re just trying to survive, and then it’s like, "Wait, how much of the language
is a part of the survival? And how much of it is just, like, ’I’'m supposed to, and I want to, because I am,
and I really care about it, but also, it doesn’t pay my bills, or’ you know, like, "I still go to Foodland,™ or
whatever it is, like, you only go so far.

32:26
Mhm

32:26
Right? Yeah

32:29
This is a theme that’s been brought up, I would say, um, almost every interview. Umm, there are real,
basic needs that we have to make sure we, uh, provide for.

32:44
Yeah

32:45
And in that top 10 or S list of basic necessities, revitalizing language doesn’t rank too highly, because

32:54
Not for most people,

32:55
Yeah

32:55
and, and maybe with a small group of us who have made our- built our lives around it, yeah, it fits in.

33:01
Yeah

33:02
And even then, it’s hard for us to do it.

33:04

Sure.

33:04
Look at you and I {LG {LG}
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33:05
Yeah

33:05
I mean, we built our whole lives around, like, "Yeah, I'm committed to this, and it means something to
me, and I’'m not walking away from it,

33:11
Yeah

33:12
no matter what ’'m doing, whether, you know, ’'m actually using {LG} Hawaiian every day of my life
speaking, all of that, like, it informs every single thing I do. And I’m still struggling with

33:24
Yeah

33:26

making it more.

33:29
So, in light of that, the hurdles, the inaccessibility for most people, for most Hawaiians

33:36
Yeah

33:37
of language, somebody, I forget who it was, but they said, "Accessing Hawaiian, learning Hawaiian,
speaking Hawaiian is a privilege," that, umm, privilege is a,

33:50

Mmm

33:51

is a buzzword, right now

33:51
That’s so...

33:52
Right?

33:52
Yeah.
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33:52
Umm, and I don’t think it’s ever been framed like that for me until this person

33:58
Mmm

33:58
put it that way. It’s- it’s on an interview.

34:00
Hm

34:01
So, that’s definitely, umm, going into my dissertation for one.,

34:05
Hm

34:05
but also getting me to think about, yeah, what is- what does that look like? The privilege of being able
to just learn it, even, you know? While most people- Hawaiian are

34:18
Even if they want to, they don’t feel like they have an access point.

34:21
Yeah

34:21
Yeah

34:22
Cause they’re just paying their mortgage,

34:23
Yeah.

34:24
or their rent, putting food on the table.

34:26
Or they’re moving away, because they can’t pay their mortgage

34:29
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Yeah

34:29
or their rent

34:30
Yeah

34:30
and then their ability to access Hawaiian is, pretty much at zero.

34:35
Yeah. So, I've been in the weeds, a- I- again, I forget who this was, but, I think it ac- actually even came
up in several different forms.

34:45
Hm

34:45
I’m in the weeds about language attitudes and stuff, and then, several interviewees have been- pulled
me out and say, "It’s not really a

34:52
"It’s not even that!" {LG}

34:54
language issue, it’s a survival issue.”

35:00
Mmm

35:01
Whoa. Geez.

35:02
If we’re talking, like, critical mass, then yeah,

35:04
Yeah

35:04
if we want a critical mass of people to do this in a way that’s not happening now, I think we have to
have basic needs that are taken care of in a way that they’re not currently be- being taken care of,

35:15
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Yeah

35:16
and then that’s a whole systematic fix.

35:18
{BR}

35:20
That’s nothing we can do just as language people in an isolated bubble.

35:24
Yeah

35:28
And I think that’s what starts to feel real heavy, too, about where we’re at sometimes and why we feel so
discouraged,

35:36
Daunted

35:37

like, [redacted] just wants to move away, he just wants to get away from all of this, cause the burden of
that is, like, "No matter how hard I work, I need all of these other things to be fixed, or change? In all
these other sectors? And there’s only so many of us doing what we can do, and then we need, like, to
have good people in other positions, doing all kinds of other good work that supports the work that
we’re trying to do with language. And most people could give two flying fucks, like, they’re out to
screw us over in every way possible. And language isn’t even- they’re not even trying to mess us up with
language, they’re just tr- you know?

36:15
Yeah

36:15
Tryna make money off of Hawaii, basically. It’s not even that they’re out to get us, in a language sense.

Like it’s,

36:25
Yeah

36:26
Yeah! It’s like an invisible enemy, right? And it’s everywhere.

36:31
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That’s an interesting point, when I went through the linguistics program, uh, for my master’s, and
now going through for my PhD, with- our department has a heavy focus on language documentation,
because we know how much- how many languages- how much the linguistic diversity is threatened,
those, you know,

36:47
Yeah, across the world.

36:48
across the world.

36:49
Yep

36:50
So, when we approach lang- {BR} even fo-Hawaiian, it’s with that, umm, it’s in that reality.

36:56
Mhm

36:56

You know? It’s framed in that reality. And I had a couple wake-up calls, where, umm, it’s an education
firm, that- or it’s an education company that makes exams, standard exams in a certain language, and
they approached us to do a, standard exam in Hawaiian,

37:15
Mmm

37:15

to write it in Hawaiian. Umm, maybe it was a placement exam or something. Or another example is a
company who, wanted us to, umm, they wanted to hire and train us to be evaluators for this exam.
Anyway, my point is the way they treat language, especially endangered languages or a minority
language, or a language in revitalizat- in the process of

37:39
Mhm

37:39

revitalization, is so- they’re not in that mindset.

37:43
{LH} Hmm

37:43
They do it because that’s their job.
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37:46
Hmm {LG}

37:46

They’re trained as curriculum developers, or whatever, umm, and the f- the tenuous fate of Hawaiian

language is not even a thought

37:57
Hmm

37:57
in their head. You know, they don’t even think about that.

38:00
Hmm

38:04
So, yeah, most people aren’t really

38:07
Yeah

38:08
invested in the same way.

38:09
It’s neither here nor there for them

38:11
Yeah

38:11
I mean, "Look! You’re, you’re fine, you're still going

38:14
Yeah

38:14
You got a language, it’s written down."

38:17
Yeah

38:20
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Mmm

38:20
Umm, I wrote down UH- this is also another prevalent theme in these interviews. What do you think
about the... differences, I guess, between UH Hilo and Manoa when it comes to Hawaiian language

pedagogy?

38:37

My... viewpoint, it appears that Hilo could care less how many people they get to, and that they wanna
go super deep. They want whoever they crank out to be- {LG} {LG} {LG} this is just me from the
outside- to be untouchable, to be language untouchable. And Minoa seems, to me, to be, like, "Let’s
get as many people as we can, with some basic connection to language, and it doesn’t have to be perfect,
and, they don’t have to go very deep at all, we’re just handing- here’s! Go! Yep! You can graduate with a
degree in language and you don’t even have to be very good.” But also, they’re both horrible, and
they’re both great at the same time, and I wish that there wa- they would share in each other’s
strengths. Umm, I don’t even know if that’s an accurate analysis of what’s happening, but, as a...I- I-
language person, ’'m scared of what Mianoa is doing, and then I’'m scared of what Hilo’s doing, and I
don’t know how to really engage on either side.

40:03
Do you think Hilo is quality over quantity, and Minoa is the opposite?

40:07
Yeah, I guess so.

40:09
Okay

40:11
But it’s a Hilo-assumed quality, right? Like, it’s,

40:15
Right

40:15

I don’t even know that that quality exi- it would be shared outside of the walls of that sp- it’s the few
people at the top, or, it’s just like a halau, and they’re super indoctrinated in their own belief system,
and there are top people

40:28
Yep

40:29
who control everything. And they’re really control freaks over everything.
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40:33
Mhm, mhm.

40:33

And I think Manoa, just, it’s very reflective of our ‘dina, which we all- I think that’s a cultural... theme,
as well, a, a... wrinkle of our culture, is that we are all very different people based on where we are on
this land. And O‘ahu, just look around, see it, smell it, feel it {LG}

40:57
Smell it! {LG} {LG}

40:58

{LG} It’s a {LG} mess {LG} {LG}, like, and we don’t know what’s going to come at us from any
direction at any point in time, we have no control over anything, and we’re just trying our best to not
get erased. And Hilo has, like, full control over everyone and they could, like, bring out a gun and
shoot you, and get you out of there, and cut you up, and no one would know you disappear oft

41:15
{LG} {LG} {LG} {LG} {LG} {LG}

41:15
the face of the earth {LG} {LG} like, {LG} it just- the control that they have over their space seems very,
most important to them.

41:24
Okay

41:25
That’s the feeling that I get on that land versus this land, and, and I see it played out in language.

41:34
That’s a great metaphor. Yeah, control. K, umm...

41:41
Both are bad, and both are great,

41:43
Yeah

41:43
{LG} {LG} right? Like, it’s balance, it- to me, it’s balance in everything.

41:46
Yeah
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41:47
We have to be open to the, outside world because there’s no stopping it. But then we also have to have
boundaries and places where we can assert our own control and dominance or else we’re nothing.

42:00
Yeah

42:00
This isn’t ours anymore, it’s- doesn’t matter.

42:05

Ooh, that’s a... complicated issue. Yeah. Umm, earlier we were talking about, umm, well, I wanted to
just ask this question, how is ‘6lelo Hawai'i treated by Hawai‘i, in Hawai‘i? Hawaii could be the state
government, the county government,

42:16
Mmm

42:17
could be Hawaiian people, could be the tourism industry, could be non-Hawaiian locals, I mean, or it
could be all of those things, and you could answer in list form almost

42:30
Mmm, that’s tough... How is it treated by Hawai‘i?

43:01
Huh? Oh, how is Hawaiian treated.

43:11

I mean, I, I think it’s most, umm... scary, for me, the way it’s being wielded by government and
business people, right now, like the people who probably economically are driving this place, because,
that scares me. I don’t necessarily want everyone to stop using Hawaiian and just, you know,
completely go English and not care. But it’s so hurtful when it’s Hawaiian, just as like a buzz thing, or
just because it makes them feel more authentic, or in touch. And it’s, like, this fake identity. What I'd
really like to know, every time I see Hawaiian things being used by ambiguous entities, is I wanna know
who gave you that? Like, I wanna know the person or the genealogy of that, and be real honest and
upfront about it. And you cannot just pull shit out like that and not- and, just like, a rando who
doesn’t know anything or isn’t connecting, or isn’t identifiable in our community,

4427
Mhm

44:28
Just picks it because they like the wor-, well, if that’s the case, I wanna know that.
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4431
Mhm. Yeah.

44:34

Are you not in this community at all, but you recognize that you are trying to play in the community?
And so you just pulled it out of your ass yourself? You opened a dictionary and chose a word? Or did
someone- did you have a friend that was connected to someone really important and they give you that
name? And then the- how happy are they with, like, I wanna know who’s behind it.

44:55
Mhm

44:55

Umm, and even the government stuff, like, I wish that there was a way to identify, like, little dog tags
on everything, “This came from so-and-so, this came from so- this was translated by so-and-so”,
because without that said, it’s like we can’t hold each other accountable for the good or the bad. And
then it all either gets valued as shit,

45:17
{LG} {LG}{LG}

45:17
that means nothing, or it’s all valued as perfection,

45:21
Uh-huh!

45:21
and that means nothing, it takes out

45:24
It’s a fake standard, a false standard

45:26
the ability to, to layer, like, what’s real with what’s not.

45:30
For who translates what, yeah. Ohh, super good.

45:37

And I don’t know how we figure that out, like, because it seems like we know how to do thatin an
American world. Like, with haole things like, you know that Gucci is highly valued, it’s not even haole,
that’s like a whole international, you know Chanel, you know, like, the names of the high quality stuff,
and then you know, where Walmart, or Target, or, you know, whatever, like we have these ideas of

layers of
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46:01
Mmm

46:01
higher quality, higher value, and then lesser, and, like, "Oh, I would never shop there,"” or "Only the
poor people

46:08
{LG}HLG}{LG} {LG} {LG}

46:09
shop there." But we don’t have that, always in ours, and then you just see- everything seems even, yeah?
I don’t know how to value things.

46:19
Yeah

46:20
But then I’'m really cynical, and everything looks like bullshit to me, and I’'m like, "Mmmmm," I just
automatically assumed that

46:26
Mhm

46:26
it was not done well, instead of assuming the opposite, cause I think so many of our people assume the
opposite, that those of us who know go the extreme other direction.

46:36
"Atleast it’s there, in Hawaiian, and that’s good enough.” "Mmmm..."

46:39
It’s not!

46:39
No!

46:40
And then we’re all like, "Uh-uh, who you?”

46:41
Yeah

46:41
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And, you know, the real skeptical

46:44
Yeah

46:45
side of us comes out.

46:47

That’s kind of getting to something psychological, cause we have, uh, I don’t know much about the
psychology of it, but we, umm- most people have negative biases, and that’s where we tend to react
from

47:05
Mhm

47:05
is the, sort of, the more judgmental, pessimistic

47:09
Yeah

47:09
uh, side of evaluation. So, I'm like you, when something’s in Hawaiian, ’'m gonna assume that it’s

47:16
Yeah

47:16
Crap

47.17
Yeah! And that’s not always helpful, but I know where that feeling comes from

47:23
I do, too!

47:23
Comes from the lack of people being critical, or having enough information to wae between one or
another.

47:30
Like you said, the lack of accountability. Umm, and I think it comes from- it’s a result of maybe,
tokenization, where the one Hawaiian on staff,
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47:42
Yeah

47:43
everybody assumes they know everything.

47:45
Yeah

47:45
Language, cultural, history, "Oh, that person can do it." And they don’t. So that’s their fault for
assuming that.

47:52
Yeah {LG} {LG}

47:53
And then, also sometimes, I hate to say it, the Hawaiian’s fault for saying, "Yeah, I can do it."

47:58
Yep!

47:59
No, you can’t!

47:59

Yep! And you can say, we need, you know- oh- first- one step is to hire more people, create more
positions, for people who have the skill set to do that, but then we have to make sure that those people
exist in the world,

48:15
Exactly!

48:15
and if they don’t exist, the same... SO people can’t do all the jobs all the time. Like, we- there aren’t
enough of us to go around.

48:23

Yeah. I think we are seeing a shortage, it’s really- it would be great if tomorrow, there was a law that
passed, uh, all corporations in Hawai‘i doing business, in Hawai‘i should have a- someone on staff that
could be a cultural consultant, we don’t have

48:38
in every division, like, not just one for the whole
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48:41
Right, right

48:42
corporation,

48:43
Yeah

48:43
but, like, in every way that you subdivide, you need somebody.

48:47
{CG}

48:48
Yeah, in the community,

48:50
But would we...

48:50
But would we have enough people to fill all of those?

48:52
would we have enough?

48:52
No way!

48:52
I don’t think so!

48:53
No way!

48:54
Not even close.

48:55
Yeah, 80% of them, we'd roll our eyes out and be like, "Well, they’re not legit." Right?

48:55
Yeah



48:55

But then, how do we get- how do we fix that?

49:04
Yeah. Capacity? We don’t have.

49:09
Yeah

49:09

Umm, when you were saying how businesses use Hawaiian, and earlier you said, umm, how did you

putit? When people define their own fluency, it’s an emotional response, much- as, as much as, maybe

as much as it is an intellectual one.

49:28
Yeah, I think both factor in

49:29

An intellectual function, both factor in. Cause when I, m- made a Facebook post about this, it was a

grievance, basically, years ago

49:39
Mmm

49:39

I drove past this boutique downtown, and in the window, the mannequin is carrying a tote bag, not
even cute! And it said "Aloha, Bitches!" and that pissed me

49:50
{LGHLG} {LG} {LG}

49:50
off, ruined my day, I

49:52
Yeah

49:52

So I went home, made a whole post.

49:55
{LG}

49:56
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They ended up pulling, I don’t know where it- nobody called me, or anything. Got a lot of likes on-
and comments, and support on Facebook. But, umm,

50:05
Somebody complained it, and they pulled your post?

50:07
Somebody complained, and they pulled, no, they pulled the bag,

50:10
Oh, good!

50:11
They pulled the line,

50:11
Oh good!

50:11
at least made it more back store, back of store.

50:14
{LG} {LG} Still {LG} ... still tryna make a buck off of it, but maybe not offend you as much as

50:14
Yeah, make it a little more subtle. But, that kind of thing

50:23
Hm

50:23
it got such an emotional reaction for me, I was like,

50:26
Mhm

50:26
Fuck the person who made the- fuck this store

50:30
Mhm

50:30
Fuck them
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50:30
for thinking that’s okay.

50:31
{LG}{LG}

50:34
And, umm, so that’s why it’s so hard to answer this question, how is Hawaii treating? Because it can
be one designer, boutique store owner,

50:43
back to the one bad apple teacher

50:45
Yeah

50:46
in a whole community

50:47
Yeah

50:47
or school that might have punished kids for speaking Hawaiian

50:51
Yeah

50:51
in the classroom, but maybe not all of them. It’s

50:54
Yeah,

50:56
Yeah, it’s hard to define what’s happening in our space, because as soon as you have one bad person

messing it up for everyone, it’s like,

51:04
Yeah

51:04
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"Oh, my God, you’re making us all look terrible."”

51:09
And I don’t think the collective should assume the blame, but it does beg the question, "What about
the society we live in today makes that person

51:19
Whose job is it to check

51:20
think it’s okay?

51:21
check and balance, yeah?

51:22
Yeah

51:22
Yeah, you have to have enough people up at arms, up in arms about really

51:27
Yeah

51:27
not good stuff for there to be enough- it’s like Mauna Kea.

51:35
Yeah

51:36
It got enough bodies there to make a difference at that moment.

51:40
Mhm

51:41
Whereas so many other similar movements, if you do not have enough bodies there, it only goes so far,

and then the project keeps going and rolls right over you.

51:51
Yeah

51:54
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So the collective has to have enough wherewithal to know what’s right or what’s not right, and then
want to do something about it; care enough

52:05
Yeah

52:05
to do something about it.

52:07
Mauna Kea’s a great example for having that groundswell

52:10
Yeah

52:10
of grassroots support, clear- the statement was clear.

52:14
If something like that, where we could rally around, you know, our language, like that?

52:19
Yeah

52:21
And why does it always have to be when we’re on the brink of losing, you know, losing something
important

52:26
Yeah

52:26
that when we come together, but alas, that is usually how it goes! Maybe that’s why in the 70s, it
worked so well.

52:34
And the onus...

52:37
And the clarity of the movement was, was there,

52:40
Yeah

52:40
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cause it was

52:42
{CG}H{CG}

52:42
so urgent, so immediate.

52:44
But the onus of the movement, making all that noise is grassroots, it falls on the people.

52:50
Yeah

52:52

I would assume, and this is an assumption, that other places, maybe countries, maybe governments
have, like, it would be awesome to have a law that said, you wanna put a shirt- uh, you wanna make a
line of clothing and accessories that says "Aloha, Bitches". That’s not okay, because it violates this law
for these- that states it’s, umm, you know, whatever, no- language should not be used in that way or
something, you know?

53:20
Yeah.

53:21
Umm

53:22
How do you enforce those kinds of things?

53:24
Yeah, I donno

53:24
Is it- you, like, have to have a panel of people go through all, you know, business? But that’s not even
like a business name, that’s just a line. Right?

53:34

I know

53:34
That’s just

53:35
Yeah
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53:35
anyone can put anything on a shirt and sell it, and how do you regulate that, except for people saying
something about it if they think it’s wrong

53:44
Yeah

53:44
Like, I don’t know that there’s any- to that level? That’s very far down that we'd need to have
regulators, right?

53:53
I mean, part of the problem is

53:55
I don’t know that any language can do that.

53:58

Yeah, maybe the problem is we don’t have enough, um, legal support of our, our language. There are
some, I wish I could think of examples where legislation supports, umm, the language, especially the
language that’s minoritized in certain ways,

54:15
Mmm

54:15
and advocate- goes to bat for it

54:17
Mhm

54:17
When there are

54:18
Mhm

54:18
situations like this. I can’t think of examples, but, I wish we had...

54:25
Hmm

54:25
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I wish it wasn’t so hard for us to do it for Hawaiian, you know?

54:28
Yeah

54:28
Where we rely on the grassroots response.

54:33

Yeah, I mean, and I think I- outside of language, I mean, of course, my brain’s gonna go back to hula,
we have same problems happening there and not enough people know enough to be able to call
bullshit on something that’s not really great

54:46
Yep, yep

S4:47
or that is not reflective, ugh,

54:50
Yeah

54:52
of our people. Uh, yeah! But what do you do about it? And who says something? How do you hold
hold people accountable for

55:02
Yeah

55:02

when they make poor choices? And how does that ultimately affect, like, the life of the thing, right?
The life of the language, the life hula as a thing? I don’t know. When does it matter and really have a
difference, would make an impact, and when is it just like, "Ugh!"

55:20
I know

55:21
That just happens, it’s a fucking, you know, pothole in the road and they’re never gonna go away,
you’re always gonna have that shit,

55:28
Yeah

55:28
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but that doesn’t stop you or slow you down from

55:30
Yep

55:31

your trajectory. I donno how you even navigate deciding how important something is to fight, or?

55:39
Well I can ask the same thing about my dissertation,

55:43
Hmm

55:43
something that you hope is so relevant and important and has an impact and

55:47
And, yeah,

55:48
{LG} {LG} {LG}

55:48
does something, right? It changes people, it changes.

55:51
Yeah

55:51
But does it? Yeah

55:52
Let’s hope.

55:53
Yeah

55:53
Yeah, yeah

55:55
Better than not doing it, I guess, yeah.

55:58
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True. So if that’s how, that’s the treatment of the language, what is the role of the language? What role
does ‘dlelo Hawai‘i have in Hawai‘i?

56:08
{LG} {LG} {LG} What a question, Ha‘a!

56:14
I know! Right?

56:14
{LG} {LG} {LG}

56:14
What kinda question is that?

56:16
{LG} {BR} I- All right. I mean, just.... T hesitate, cause it sounds so cheesy. So... duh!

56:42
Okay

56:42
It’s, like, too simple to, you know? So obvious. But, I donno, what role does the language have here?
It’s- without it, what makes our people our people and what makes our land our land?

56:42
Yeah!

56:42
And that’s it.

56:43
Simple as that

56:53
When you take all that away, then, this is anywhere and we are anyone.

57:02
Mhm. [redacted] said, couple- last week when I interviewed him along those same lines, umm, the role
of Hawaiian in Hawai‘i is because without it, what are- what makes us Hawaiian?

57:16
Where are we? Who are we? Yeah.

57:17
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K, soits role is to define Hawai‘i as Hawaiian

57:24
A people and a place, yeah

57:26
A people and a place.

57:29
I think so.

57:32
Umm, what about in terms of like, if you had to put an adjective before "value"? "Olelo Hawaii has
blank value." How would you fill that blank? Again, I’'m not trying to prime you,

57:52

Mmm

57:52
but for example, [redacted] said it has sentimental value.

57:56
{LG} That sounds like [redacted].

57:57
And only sentimental value.

58:01
Yeah. At least he didn’t say "zero". That could have been an adjective! {LG} {LG} Sorry. I love him.
Ahhh.

58:09
That’s true.

58:11
Could’ve

58:11
That’s a very optimistic

58:12
I mean, sentimental

58:13
take on his answer
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58:13
is something

58:15
Yeah!

58:15
and I think, yeah, for some people that really rings true.

58:22
Nostalgic value...

58:23

Mmm

58:24
Does it have instrumental value? Does it have utilitarian value? Does it have economic? You know, this
is a hard question.

58:32
I think it’s everything, that’s my problem, and that it should be different things for different people.
Right? Umm, so it is- this is undefinable for me, cause it’s all of the different things.

58:45
Mhm, that’s a great answer.

58:47
Historical, cultural education- like, all of these things, it could have economic value. It should! Like, we

should be able to fill that blank with everything. I think that’s the goal right? But...

59:03
Great

59:03
But how much do we know how to make that a reality, like, how to live our lives such that we are filling
a blank in some way, and not just letting it be the sentimental and stopping there. Like,

59:19
Right

59:19

I think that’s the challenge that we’re in in our generation, it’s like, we have all the tools here, right? We,
like, we want teachers? We can find teachers. We want manaleo? They may not be alive, but they’re-
wrote down things in the papers and they recorded themselves on radio and television, and they did all-
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they left all of these things for us, and we now have access to them from anywhere in the world. But
then what are we doing with them to give it value beyond... yeah.

59:51
Mhm

59:51
We just don’t want it to die because we’re Hawaiian. That is sentimental for me and that’s not enough.

59:59

Mhm, mhm. {BR} So that kind of leads into this question of the next steps. We talked about the- are
we uniform with our goals of the movement. Umm, lemme asked this question, if we get to the point
where we can say, "The revitalization movement of ‘6lelo Hawai‘ has been 100% successful.” And
there’s only one other case of 100% successful.

1:00:00
I was gonna say, is that a realistic, it that a real statement?

1:00:45
Hebrew is

1:00:46
Ohh!

1:00:46
cited as the most, you know, it was completely

1:00:49
It was gone? And now it’s

1:00:51
no speakers

1:00:51
tully back.

1:00:52
And now it’s - 100%.

1:00:54
Like, no worries of it being lost again, it’s back.

1:00:56
They’re up to, uhh, over a critical number of speakers, which is 100,000.
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1:01:01
Mmm

1:01:02
It has multi- uhh, intergenerational transmission. It has a religion tied to it

1:01:10
{LG}{LG}

1:01:10
which is important.

1:01:11
That’s helpful {LG} yeah

1:01:12
It has a land base

1:01:13
That’s helpful as well!

1:01:14
where its speakers can live, and they’re not threatened by dispossession, well, there- there’s some, you
know, threats.

1:01:19
There’s not, but, yeah.

1:01:21
Yeah

1:01:21
Generally speaking, huh

1:01:23
And there’s a

1:01:24
Okay

1:01:24
a historical and also hi- sentimental value tied to the language. And it’s eth- there’s an ethnicity tied to
it.

1:01:31
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Mhm

1:01:33

So, all of those factors have aided in the success, so we can say, "Hebrew has 100% be- been revitalized".
If we get to that point for ‘6lelo Hawai‘i, what does that look to- like to you? How does that change the
linguistic situation of Hawai‘i? Is that a- the entire population is bilingual? Is it a segment of the
population that’s only monolingual? Only Hawaiian, to each other, and to their children?

1:02:05
I would think, I would think in today’s world, there’s... very little chance that we would escape English
or any other outside language completely. I mean, you could, if you really wanted to, you could create a

space off the grid,

1:02:28
Sure

1:02:29
where you raise your child

1:02:31
Mhm

1:02:31

in completely that. But I donno how many of us wanna do that, maybe there are some. I donno, I go to
what I envision Kingdom era to be like, when perhaps the Kamehamehas we’re still the ruling entity
and maybe not so much the Kalakaua, Lili‘u, like, time period, but before that,

1:03:01
Mhm

1:03:01
30s, 40s, 50s, 60s. What was that like? What- all of those haole speaking Hawaiian. And, also speaking
their languages and teaching us their languages, it wasn’t, like, you know?

1:03:01
Yeah

1:03:19

We refused to allow them to still be themselves and share their thing, but, that there are spaces and
times to operate in Hawaiian that make sense. And that everyone- that no one’s completely lost, unless
you're, like, fresh off the boat, right?

1:03:39
Mhm
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1:03:40

But, other than that, there’s some kind of basic, low-level under- like je- Japan, even the most scared
Japanese person to hate speaking English is like, "No, no, no, no, no", they still know the basic, like, five
to- probably more than that, they know at least 10 words, cause they were forced to learn it in school.

1:04:02
Yeah

1:04:02

Like, and no matter how little they use it, they’ll always be able to recognize the words, they won’t be
able to necessarily respond, but. I think it would be, in my brain, ideally, everywhere. Everyone has
some level, and that a critical mass would have to have it be a- an every day, more than half of your day,
just, in and out, of- I don’t un- unless you choose to be like 100% in a Hawaiian zone, and that’s all you
want to do, you could live that life. But maybe for the majority of our people living here, that it would
be, like, "Huhhh", you could encounter it, maybe, half of your day, half the places you go to, people are
gonna speaking Hawaiian, you’re gonna interact back with them, like, and the other half could be
English and that’s cool, too. It doesn’t have to be- I don’t think it has to be everywhere.

1:04:59
Okay. Cause a lot of- if we’re going back to the Hebrew model example, a lot of Hebrew speakers speak
English, too.

1:05:10
Yeah

1:05:10
And when English is spoken in an otherwise Hebrew world, nobody’s up in arms.

1:05:16
Yeah

1:05:16
You know?

1:05:16
It doesn’t emotionally affect them.

1:05:20
Yeah

1:05:20
Like, no, "You’re ruining our movement,” right?

1:05:22
Right
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1:05:23

Like, I think it’s defining where are the places that are- that we’re all committed to just Hawaiian. Is
that like at home? Is it at school? Is it both of those? And then, in commerce and all of that, like we’re
okay using English? Or do we really need Hawaiian grocery stores? Because without it, we’re never
gonna, like, really fully go there? What, what is it? What are the zones that we’re doing this in? And
then, everyone who lives here has to be okay with knowing that those zones are for that language and
that language alone. I donno.

1:06:00
Again, that clarification...

1:06:02
And maybe, dug- we’re not all gonna agree on what that is and what that means.

1:06:07
Yeah.

1:06:09
So then, what? Is that why we never get there? But does it not matter that much?

1:06:17

Umm, it’s- several people are brought up {CG} {CG} We can say whe- we can say we’ve successfully
revitalized ‘6lelo Hawai‘i when... we can stop giving it such special attention. We can say it succ- it’s
been successful when it doesn’t have to be taught to the extent it’s being taught now.

1:06:45
Mmm. That’s an interesting... yeah.

1:06:47
I never really thought about

1:06:48
An interesting thought. Right

1:06:49
that until those, those...

1:06:51
It just lives in the air.

1:06:53
It’s like...

1:06:54
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it’s not like you need to go to school to learn Hawaiian.

1:06:56
It’s like how your [redacted] is acquiring English. She goes to Hawaiian school right?

1:06:59
Yep

1:07:00
Her parent, at least one of her parent- at least one of the members in her household speaks to her only
in Hawaiian right? For the most part, but she’s still

1:07:08
Less now

1:07:09
acquiring English. Imagine if the tables turn, and they just, passively, like in Tahitian

1:07:15
Acquire Hawaiian

1:07:16
all the time.

1:07:16
because it’s everywhere

1:07:17
Exactly

1:07:18
on the in-between spaces. Yeah, that’s what I imagine kingdom life to be like,

1:07:23
Yeah

1:07:23
right? We weren’t- from what we can understand of what our ali‘i, and even s- some of our people

we’re not worried about Hawaiian going away completely.

1:07:32
Exactly

1:07:33
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They’re worried about the quality of our English, because so many of our people just fumbled their

way through English and sounded like idiots and didn’t know that they sounded really,

1:07:43
Yeah

1:07:43

like, low-level English speakers and it was like "No, if you really wanna play this game, you gotta be
super good at this." Not being afraid that it was gonna replace Hawaiian in any way. And then, that
happened [snap] and it was like, "Oh fuck, howd that happen? Now how do we get it back?" And we

still can’t, we don’t know how to get it back.

1:08:02
I feel like now, we’re doing the same thing that they were doing for English, we’re doing- we have a
general base level of Hawaiian that immersion school students

1:08:12
Yep

1:08:13
kind of regardless of how many years that they’re- that they are in immersion

1:08:18
"Pono wau e..." "Hiki ia‘u ke..."

1:08:20
Yeah, that’s the quality of Hawaiian

1:08:24
Yeah

1:08:24
that the- the society was warning about, um

1:08:29
In English

1:08:30
in English, in the

1:08:30
Yeah.

1:08:31
60s, 70s, 80s,
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1:08:33
The pre...

1:08:34
Early 1900s.

1:08:35
That’s- P’m- I feel the same.

1:08:37
Yeah

1:08:37
Yeah, and that’s scary, and, yeah. But the amount of people that can model high-level Hawaiian, and
the amount of places and resources that you can go to to learn that quality Hawaiian, are very few,

1:08:53
Mhm

1:08:54
whereas in English, I feel in that reverse scenario, it was different.

1:09:01
Yeah

1:09:01
I think there were more places to hear or... receive good English.

1:09:07
Great English.

1:09:08
Yeah. Quality English.

1:09:13
Yeah, the... trend towards English, we haven’t been able to replicate it, in the same way back towards

Hawaiian. And I guess that’s the big question.

1:09:30
Yeah

1:09:30
How do we do that? You know?

108



1:09:32
Yeah. It, kind of, sometimes, it feels like it might have been a whoopsie in English, too, like, there are
definitely, I think, people who were trying and pushing really hard to make that flip happen. And then,

I also think there were, just, others who had no idea what was going on, and, just

1:09:49
Yeah

1:09:51
got swept up in whatever. Perhaps the same could happen and we could flip it the other way.

1:09:57
Yeah

1:09:59
We'd need a lot more people, we'd need it all over the place.

1:10:01
That was my...

1:10:02
Depends on the approach, right? The approach that you wanna take, I guess.

1:10:07
Ooh, that was my next question. And maybe two, two more questions. Umm, do you think we should
mandate Hawaiian language education? Should it be compulsory?

1:10:17

I think so. Doesn’t hurt. It’s not going to set us back anyway to be like, "You’re in Hawai‘i, you need to
learn this language for at least this minimum require-" Fuck yeah, do it! Like, that is... not- I don’t
think that takes away from anything. But I don’t think that that’s a cure-all. I don’t think that’s gonna
get us to the imagined dream state.

1:10:49

Just to play devil’s advocate, somebody’s gonna say, "It does, literally, take away from, something,
because that takes away from the two and a half hours a week the children could be learning home-ec,
or, you know, woodworking or whatever." It’s crazy how many-

1:11:11
{LG}{LG}

1:11:11

and when you think about it, education is so important, even though I never, ever wanana be- I never
wanted to get, uhh, my, my Masters or PhD in College of Ed because, umm, I don’t know why- what
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turns me off about it, but when we think- really think about it, these questions are so important. You
have these kids for a

1:11:11
Mhm

1:11:33
finite number of hours per week,

1:11:36
Mhm

1:11:36
What fills hours?

1:11:37
What do they need to know?

1:11:38
So important

1:11:38
When they are 18 and get out of mandatory school classroom situations.

1:11:44
Education

1:11:44
What is a must-know, versus a nice-to-know- what, what makes the list?

1:11:45
Yeah

1:11:47
And what made the list 100 years ago is not the same as what’s making the list today. And, I think if we
care

1:11:58
Not even 20 years ago

1:11:58
about Hawaiian language being more of a thing, it would definitely help to choose that in the
classroom as a must-do. It’s not to say that that’s a forever choice, like,

1:12:11
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Yeah

1:12:11

like you were saying, maybe in the future, that could go away, we wouldn’t need to because it would

exist in the air.

1:12:19
Well, even

1:12:19
Butit doesn‘t.

1:12:20

my time at UH, for my undergrad, which started in 2005, until today, I’ve seen the amount of
programs that require the two-year foreign language, umm,

1:12:30
Mhm.

1:12:31
Classes, credits...

1:12:33
It’s going away now?

1:12:34
It’s decreased significantly.

1:12:36
Oh, wow.

1:12:36
Less and less departments.

1:12:38
Huh

1:12:39
They’ll find some loophole, or

1:12:42
Huhhh

1:12:42
they’ll replace that, "No, not two years"
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1:12:44
"Two years, OR!"

1:12:44
They’ll just, "Let’s just make it one.” Or, "Two years, or you can take these classes, instead. And that’s
not even Hawaiian language, that’s just any foreign language.

1:12:54
Yep

1:12:55
"Foreign language”

1:12:55
{LG} {LG} {LG} whatever that is.

1:12:58
Yeah

1:12:58
{LG}{LG}

1:12:59
So, umm, those kinds of decisions, of course, they’re going to affect the revitalization movement, and
that’s what bothers me too,

1:13:08
Mhm

1:13:08
about, when that kind of decision happens, plays out, is going to vote, goes on the table in the Board of
Regents meeting,

1:13:16
Yep

1:13:17
they don’t take into account that, the context of Hawaiian versus the context of Spanish or French or

Chinese.

1:13:23
Yep

1:13:24
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Such different contexts.

1:13:26
Yeah

1:13:27
Irritating, anyways, umm, it’s funny, this...

1:13:31
It’s not the same here.

1:13:32
Yeah!

1:13:32
This isn’t just America, where whatever blanket, like, requirements fit for other places, fit here.

1:13:39
Yeah

1:13:39

It’s like, well, if we really want to take care of this place, then we have to have our own different set of
things, and we cannot wiggle on it, cannot just be, like, "Oh, no, it’s alright, we’ll just let that one go,
figure it out someday,” it’s like, "No, I don’t think so.”

1:13:58
Yeah. Umm, it’s funny, the... interviewees are, sort of, split on whether it should be compulsory or not.

1:14:05
Mmm

1:14:06

Those who say it’s compulsory, uhh, it should be compul- Hawaiian language education should be
compulsory, umm, because it won’t hurt, the- they justify it because it can only help, right? And those
who say no, it shouldn’t, are sort of the opposite, it will create an adverse reaction, if we force people

1:14:26
People will hate doing it

1:14:27
to doit, it’s gonna, create some type of resistance to it.

1:14:31
Then don’t live here.
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1:14:33
{LG} Yeah

1:14:34

I mean, at some point, if it’s really that much of a problem for you, don’t do it, but then, go
somewhere else. I don’t- I donno. It’s- I guess that’s true, like, people hate math, that doesn’t mean that
we take math out of the curriculum because you don’t enjoy doing it, you need to know it in order to
surviv- survive in the world. That’s what we’re saying

1:15:00
Right?

1:15:01
That for you to be okay in life and to get by, and if, if we’re going to do this, then we kind of need more
people to believe that, in order to get by in life

1:15:11
In Hawai‘i at least

1:15:12

in Hawai‘i, then you need to not be ignorant, and you need to allow this to happen. And you may
come out a bit and never want to learn any more Hawaiian, and that’s okay, we can’t convert everyone.
But there’s going to be a handful of kids, perhaps in every classroom that are gonna love it more than
they thought they would, or take to it, or use it in ways that they would have never planned.

1:15:34
Yeah

1:15:34
Maybe a lot of non-Hawai‘i kids, who, after being forced to learn it, are gonna be really, much more
interested. I donno.

1:15:45
So I think this my last question, at least on the list, do you think, umm, more people in Hawai‘i should
speak ‘6lelo Hawai'i?

1:15:51
Yeah! Every type of person.

1:15:57
Yeah

1:15:58
Not everyone has to, but every type of person should be- I think, feel like they’re allowed in, and given
more than just, like, an open door, but maybe, a "Come," a, a little more of a push in.

114



1:16:17
Invitation

1:16:18
Yeah.

1:16:19
Welcome

1:16:19
Or... I donno, there’s a lot of things that I get invited to that I don’t even do because I'm afraid to do it.
Sometimes invitations aren’t enough.

1:16:32
Mmm

1:16:32
Sometimes you have to... force it on people in really nice ways. Have an environment that they weren’t
expecting, that just, you know?

1:16:46
Mhm

1:16:46
Pushes them a little bit more? I donno. I don’t really know how to set that up. But

1:16:52
Well it becomes political really quick.

1:16:55

Fuck, if everyone at Foodland just said, like "Aloha kaua" when you were checking out or, like,
something simple. "Do you have a fucking bag? Do you want a receipt?” Like, I donno! And then if
people just looked at you like, what? And they hear it every single time they go there, eventually they’re
gonna pick up on something. Right? Like, "Can I help you to your car?"

1:17:22
Yeah

1:17:24
Just, fuckin’ "Do you need help?” Be like, "What?" And you say it in English! And you go, "Oh! Yeah, I
would like help. And you say it five more times in Hawaiian, and in a month, they’re like, "Oh, no,

thanks."

1:17:37
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Mhm

1:17:37
I’'m answering your Hawaiian instead of answering your English., like, talk about putting it in the air.

1:17:43

I’ll never forget this moment I had, umm, when I was on Mo‘orea, and I caught the bus, I think from
the ferry to wherever I was going. This, uhh, the bus driver opens the door, a bunch of us get on, and
then, this mamie, older kupuna, gets on, and she spoke to, everybody else she was speaking to in
French, but then, to the, the mamie, she said "H6‘¢ noa, mamie?”

1:18:09
Hmmm

1:18:09
I donno why that stuck with me.

1:18:11
Huh

1:18:11
But in those small moments, when,

1:18:15
Hmm

1:18:16
even if you don’t speak Tahitian or Hawaiian, and you just say, those really- a phrase or something you
would expect to hear in that moment? "Do you just want one?”

1:18:26
Yeah.

1:18:27
We can make those Hawaiian

1:18:28
We can do that

1:18:29
and change,

1:18:30
Yeah!
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1:18:30
start to change the soundscape.

1:18:32
Yep

1:18:32
And attitudes.

1:18:33
People will accidentally learn things. Like you gotta know when you go to Italy and how to say "Excuse
me". You know, "Where’s the bathroom?" Like...

1:18:46
Exactly

1:18:47
Every language has its cheat sheet of if you go to this place, you better know this, cause if you’re lost
and you need help, you have to be able to say it in that language. And

1:18:56
{BR} And then

1:18:57
I feel like the only way that’s gonna happen here is if we’re all just speaking those phrases naturally,

1:19:03
Mhm

1:19:03
even if the whole rest of the time we’re talking English.

1:19:06
Yeah

1:19:06
And then it’s like, you just bust one sentence out every day, it’s the same sentence, and it’s Hawaiian,
everyday, and it’s not in private, it’s in public.

1:19:15
That’s a great idea.

1:19:16
Like, and everybody just chooses the one thing that they’re gona say every day.
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1:19:21
That’s a super doable

1:19:22
That’s more than "mahalo”

1:19:23
Yeah

1:19:23
or "aloha". Like, we all got that much, but.

1:19:28
That requires a, sort of, back-and-forth. I can say "aloha"” and "mahalo” and you not...

1:19:32
You don’t have to respond in any way.

1:19:34
required to respond.

1:19:36
Yeah

1:19:36
Yeah, a yes-or-no question.

1:19:37
Yeah

1:19:37
"Do you need a receipt?”

1:19:38
Yeah,

1:19:39
That'd be cool. That’s a neat- I feel like you could do that with some- with an experiment. And write
about your, write

1:19:48
Yeah

1:19:48
about the results. That would be interesting.
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1:19:49
Yeah. And if you’re doing it- like, if you only do it at Starbucks every day,

1:19:54
Right?

1:19:56
then you’re doing it with potentially the same people,

1:19:58
Mhm

1:19:58
the workers, at least, are gonna be the same people, and you can, like, train them to know what you’re
doing, you know? It’s...  donno

1:20:09
There was that Starbucks that, umm, wrote on their blackboard outside, for ‘6lelo Hawai‘i month,

1:20:18
Hmm

1:20:19
years a- couple years ago.

1:20:21
Here’s how to order.

1:20:21
Here’s how to order.

1:20:22
Cool.

1:20:22
That was cool.

1:20:23
Yeah.

1:20:24

I’m sure corporations, even though at the end of the day, they’re only concerned about profit, that
makes them look really good.
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1:20:30
It does, they’re not against

1:20:32
No

1:20:32
trying to fit in with their community.

1:20:35
Yeah. Super- that’s a great idea. {CG} {CG} Umm, dear, I don’t have any other questions.

1:20:46
Wonderful

1:20:46
You wanna say anything? Maybe this last question, we can end on, what keeps you from speaking? I
know you answered that in different forms. Anything else to add?

1:21:08

Yeah, um, I think that, for us, like, not everyone in my friends circle is comfortable, a lot of them are
less comfortable than I am speaking. So, there’s that. Which probably is not going to be the space to
start playing around with this. But for those of us who are, I feel like if- maybe, how about this, I'll put
it this way. If the most comfortable person in the group of friends just started, every so often, like
asking a question in Hawaiian, or saying something in Hawaiian, maybe not the whole time, not
overwhelming the room. But, like, if we’re together, and you just busted out something to me, and I
was forced to choose whether or not to respond to you in Hawaiian or English, or to continue that
conversation in that way or not, if you kept doing that to me, I probably would get more and more
comfortable responding to you in Hawaiian. Like- but because we just don’t go there, and I'm less
comfortable, in my mind, ’'m not as good as you are speaking, with the, like, anxiety level speaking, I
feel like I get more nervous than you do. So,

1:22:31
{CG}H{CGH{CG}

1:22:32
I don’t wanna start a conversation with you, cause I’'m going to be uncomfortable.

1:22:36
Mmm

1:22:36

But then I think about some of my other friends, and I probably should start with them, because
they’re way more uncomfortable than I am, and I don’t.
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1:22:43
Hmm!

1:22:44

So, almost like reading the room when we’re with each other, and not waiting for someone else to do i,
but knowing, "Is it my turn to be the person who, like, puts it out there?” And if it takes, it takes and
maybe one day it will, and one day it won’t, it doesn’t have to every time. But,

1:23:01
Yeah!

1:23:02
I donno, that doesn’t really speak to your question of what keeps me from speaking, but usually

1:23:06
Well, comfort level...

1:23:07

I will take my cues off of other people. And when other people are more comfortable, and they just go
for it, and they persist in it, then I will try harder to get myself comfortable. Cause it’s like, you’re okay
with me messing up, cause you’re not just giving up and going to English, and

1:23:27
Yeah

1:23:27
you know? Quitting on me.

1:23:29
Yeah

1:23:29
Like, no, it doesn’t matter, I’'m just gonna keep going, and whenever you wanna jump in, jump in, and

1:23:34
Beautiful!

1:23:37
you know? Yeah.

1:23:37
That was a- originally my dissertation was to- it was a lot bigger

1:23:43
Mmm
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1:23:43
It was unreasonably-

1:23:45
Hmm {LG}

1:23:45
The scope was way too wide. But one of the dimensions was to hold these, I guess, outreach sessions
with like 15 or 20 participants, mostly the ones I interviewed.

1:23:59
Mhm

1:24:00
So, for example, you would be invited to, like, a series of two workshops, maybe four- four was a little-
maybe three.

1:24:07
{LG} Four’s a little much.

1:24:07
Where we talk about, just, exactly this question, "What keeps you from speaking?” What- you have the

1:24:08
Mhm

1:24:14
cognitive needs, you have the intellectual needs,

1:24:16
Yeah

1:24:16
you have the linguistic needs,

1:24:17
Yeah

1:24:17
so why aren’t you? Let’s talk about what- why? In an open, honest, safe space.

1:24:24
Yeah
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1:24:24
And what I was trying to test for was, I would do a survey with all the participants before, during, and
after, and test for

1:24:32
Mmm

1:24:32
positive impact

1:24:33
Mmm, yeah

1:24:33
of what these kinds of conversations.

1:24:35
Yeah

1:24:35
Umm, cause if- can we an we talk about it- originally, my question was, my research question was
"What is the role of trauma

1:24:43
Mmm

1:24:43
in the revitalization of Hawaiian language?”

1:24:44
Mhm

1:24:44
and I wanted to test for, you know, my hypothesis, of course, was there is a role and it’s not a good one.

1:24:47
Yeah

1:24:47
It hasa...

1:24:49
But we can do things to correct it, or to heal it

1:24:56
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To to heal it

1:24:57
to get therapy

1:24:57
Let’s talk about it

1:24:58
for our language

1:24:59
Yeah

1:24:59
trauma.

1:25:00
I'just-

1:25:01
And then

1:25:01
address it first,

1:25:02
Yeah, yeah

1:25:02
you know?

1:25:02
identify that it exists!

1:25:04
Labeling it

1:25:05
Sure

1:25:06
and then identifying it.

1:25:06
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But if we’re not even there, then

1:25:08
Yeah

1:25:08
we’re not ready for therapy. I wanna say my most comfortable speaking situations were, like, when we
used to do Ola Na Iwi trips for UH. I did two of those.

1:25:19
You did two?

1:25:20
1did two.

1:25:20
I only did one.

1:25:21
And Idid both of them on Hawai‘i, so, it was, like, 10 Manoa and 10 UH Hilo, and then a bunch of
kumu that were with us, and a bunch of Ni‘thau family with us.

1:25:36
Mhm

1:25:36
And, by the end of both of those, I was completely

1:25:42
[sigh of exaggeration]

1:25:42
comfortable. Like, my language didn’t necessarily improve that much, it did, it got better, but it was

just the fact that I wasn’t embarrassed, or that my brain was already thinking in Hawaiian, and I wasn’t,
like, "Huh- huh-" like, at a,

1:25:57
Yeah

1:25:57

at a gate, every time, like, "K, wait, how do I?" K, wait, open the gate, walk through the gate, or. It
wasn’t that flipping it on and off, but it’s just, consistently, like, everything just comes out. Everybody’s
everything is in Hawaiian. And you all agree to not judge anybody else’s level, right?

1:26:17
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Yeah

1:26:18
And after seven days of that, it’s like, I was full dreaming in Hawaiia- you know, everything! Just- and,
that’s immersion on a really real-life level, that we don’t do.

1:26:34
It’s too rare of an opportunity.

1:26:35
We don’t do it anymore, we don’t have the space to, just run away and do that. And I’'m sad that that
was only a college thing. Like, I wish I could do that now, I wish

1:26:46
Yeah

1:26:47
I could just, let’s go on a trip, and I donno, go full on, and not leave that space, cause I think that would
help me a lot

1:26:56
Geez, that’s a great idea

1:26:57
as a 39, or 40 year old, gonna be 40 year old. Doing that now versus when I was 22 would probably do a
lot more for me, I just don’t have the space to

1:27:10
You don’t have

1:27:10
doit.

1:27:10
access to it.

1:27:11
Yeah, but I, I wish we did. We could!

1:27:16
We could!

1:27:16
We should!
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1:27:16
Absolutely should

1:27:17
we should, we should do something about that.

1:27:20
Goes back to, accessibility of that kind of, of spaces where you need to.

1:27:25
Yeah, yeah, in a really non-judgy kind of

1:27:28
That’s a great idea

1:27:28

zone, cause I think about like work stuff, work retreats that we just came oft of, and if we did thatin
Hawaiian, it’s only three days and it’s with people that I feel would expect or judge, I wouldn’t feel
comfortable, and I- pro- probably wouldn’t help me, it probably would add to my trauma, instead of,
like, healing some of it, so how that’s setup really matters, too.

1:27:53
That’s very interesting, yeah, Awaiaulu is- kind of, exists to be the arbiter of good Hawaiian or not

1:28:03
Yeah! It’s a quality check, and I- grateful to- for that! I think everything needs that.

1:28:10
Mhm

1:28:11

But, then it’s like, I just want to stay in the written form and not be in the spoken form, because I don’t
feel good enough to be playing on that level. And then there’s that k- whole question of imposter,
fraud, whatever, syndrome.

1:28:26
Imposter syndrome.

1:28:27
Like, just, if I can’t speak it, then do I really- am I really comfortable with it? Just a different muscle? Or
is it, like- mean that I don’t know as much as I think I know, or ’'m not as good as I think I am?

1:28:39
It’s funny, and even- I’'m gonna stop this.
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1:28:42
Yeah. Did I- {LG} was {LG} that the longest?

1:28:44
No

1:28:45
Oh! Great.
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WAIPUNA

0:00
A real quick consent, Auntie.

Yes.

0:02
Umm, June 8- 19 already.

0:06
Already!

0:07
2023

0:08
Yes

0:09

If you consent to audio recording, can you s- state your name and today’s date row, real fast?

0:13
‘Ae. Umm, this is [redacted], and today’s date is June 19, 2023.

0:24
Mahalo. Mahalo. So, you were talking about, uh, your fieldwork?

0:29

Yeah. So actually, it started out, uh, in, uh, summer of, of, umm, ’73.

0:36
Okay

0:36
I went to the [redacted]at the University of, uh, [redacted].

0:42
That’s right.

0:42
So, I was still at UH Hilo. At that time, I was a student

0:47
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Undergrad?

0:48
at UH, at UH Hilo

0:50
Umm, undergraduate student?

0:51
Undergraduate

0:52
Okay

0:52
So it was just my second year

0:54
Okay

0:54
of college. I had just finished my second year. But I had been roped into joining the linguistics,

1:03
{LG} {LG} {LG} {LG}

1:04
the newly installed linguistics program at UH Hilo.

1:09
Mhm

1:09
Umm, when I got back in the summer of, uh, ’72,

1:14
Mhm

1:15

got back, uh, to Hilo, and, umm, in ’73, after my first year, or towards the end of my first year, my
professor then, Kalani Meineke,

1:27

Mmm!
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1:28

suggested I go to this linguistic Institute. He said, "Oh, it’s really fabulous. You’ll get to meet people
from around the world."” Uhh, focus at that time was sociolinguistics. And, so you’re going to have all
the top people in sociolinguistics, dah, dah, dah, dah, dah, I said, "Okay, fine, but I don’t know how I
{LG} goin’ pay for {LG} {LG} this." But, anyway, mahalo to my parents. They said, "Okay, you know,

we t-, we trust your professor suggesting this, but you- when you go, you better not fool around, okay?

2:06
{LG} {LG} {LG}

2:06
because you going’ get lickens if you feel fool around.” Needless to say, I met uncle that summer.

2:11
Yeah

2:12

And I met him, um, first through some people from East West Center, some East West Center grantees
whom I got to know. And then he, they brought him along for dinner one night, and then we, you
know, started talking, just talking and then he would... show up and...

2:36
{LG} {LG} {LG} {LG}

2:36
Umm, anyway, he came from the University of [redacted], and he was interested in language contact,
and this whole thing of Pidgin

2:47
Mhm

2:47

Creole. And so he was going to this, uhh, class that Derek Bickerton was teaching. And then I found
out, "Oh, this guy from UH Manoa? Oh, I, I like go, you know, oh, I wanna hear what he is talking
about." And so I went with him, got to meet Derek, and then Derek asked me to join his research
project.

3:13
Ohh!

3:14

Now, as I said, I was still at Hilo. And as it... was, his- one of his graduate students was the wife of the
provost of UH Hilo at the time. And so, she was working on her- doing her work, uh, as a graduate
student, and she was in charge doing the, the data collection on the Big Island.
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3:43
Mmm

3:44

So he said, "Oh, you’ll work under her.” So, "Oh! That’ll be great.” And it was great, it was great
working under her, and then we went to all different communities, and of course, it was easier for me
to get into some of the communities

4:02
Right

4:02
because haole wahine, right?

4:05
Even though she was associated with- affiliated with the university?

4:10
it did not matter.

4:11
Ohh

4:11

I remember this one question I was asked, and I always remembered that. This was in Kona, so we
went to Napo‘opo‘o, someplace, yeah, Honaunau, Napo‘opo‘o. And this for- we just knocking on the
door now!

4:27
Wow

4:28
"Aloha!" You know, just, you know, "I'm here, from..." And it’s like, "And who you?" and I said, "Oh,
I’'m from the univers-" "No, who you!?"

4:39
Mmm

4:39
"Who you?!"

4:41
Wow

4:41
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In other words, "What right do you have coming over here? And being niele, maha‘oi, doing all this
kind?" And so, then I started, you know, talking about my ‘ohana and I had my auntie folks, umm, in
Kona and, "Oh! Okay." [tapping on table] "Come, sit down.” Same thing happened when I went into
Puna. Now, my ‘ohana is from Puna

5:11
Yeah!

5:11

Right? I remember to Tata ‘Oulu Konanui, you may have seen or heard the name, seen the name,
uhh, Ka Leo Hawai‘i, uhh, recordings, and he was amazing. Grandfather of, umm, Nedward and
Ledward Ka‘apana, their Mama’s, umm, father

5:30
Father

5:32
Umm, Tatd ‘Oulu Konanui.

5:34
Okay

5:34

And so same thing. Knock knock knock knock knock on the door. Same kind of response. But talk
about the reel-to-reel tape, now, I’'m carrying, carrying these {LG} {LG} reel-to-reel tape recorder, no
mo’ electricity

5:53
Mmm

5:53
at his little shack, you know, in Kalapana. And he immediately- now, this is the kind where you put the
microphone around the neck, big microphone around the neck.

6:08
{LG} {LG}{LG}

6:10

And he just, he just started, I said "I not going ask any questions, just let 'em go." And he spoke for as
long as the tape went. And then I took him down to Waha‘ula, we drove down and I wish I'd had the
tape on.

6:28
Mmm
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6:29
But he’s- all in Hawaiian, he’s speaking, and I gave Pila that reel-to-reel tape.

6:35
Mmm

6:35
Umm, cause I- it went with us wherever we went, mainland, wherever. And then, finally I said, "You
know what? I think I, I need to give- turn this over to you folks, you know, because it’s so sensitive.

6:52
Mhm

6:52
You know, tho- the, that lipine kine, yeah?

6:54
Yeah! But with Tata ‘Ouluy, if never have electricity you folks use battery?

6:59
Plenty batteries! {LG} {LG} {LG} We had plenty!

7:01
Plenty batteries, you must have had plenty batteries.

7:02
Oh, no, no, no.

7:03
{LG} {LG} {LG} {LG} {LG} {LG}

7:04
D-size, or even, I don’t know, whatever- uh, batteries, we had to carry.

7:09
As much as this technology has changed the- still yet the batteries.

7:13
Yeah

7:13
That’s why I’'m keeping an eye on this

7:15
Yeah.
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7:15
They run out kinda quick, yeah?

7:16
Yeah. So it’s kind of a, I think it’s appropriate, because- to kind of bring in this experience, at, at least
with, uh, some of the, the people that I ran into who were, umm, Hawaiian.

7:36
Mhm

7:37
And yet, you know, this whole thing with language contact was really during the time of the
plantation.

7:43
Mhm

7:45
But they were multilingual.

7:47
Yeah

7:49
They spoke Hawaiian, Japanese, and- And that was also the case in our family.

7:55
Mmm

7:56
So my grandmother is- was half-Japanese.

8:01
Okay

8:02
But she was minaleo.

8:05
Mom’s mom?

8:06
My mother’s mother.

135



8:07
Mhm

8:07
So she was born and raised in Puna in this area called Malama. Her mother was half-German,
half-Hawaiian, and then married Japanese.

8:21
Okay

8:22
But they lived in Puna, and they spoke Hawaiian. And, so you can ima- just the, the multilingualness.

8:33
Yeah!

8:33
And I'learned later that, um, my great grandfather, wait, okay, my great grand- great, great grandfather,
who was German who came in 18 f- ei- about 1859 to Hawai'i.

8:49
Mmm

8:51
He encouraged his children to speak Hawaiian. So he was German, but he encouraged his children
and, you- then married Hawaiian, and then lived in Puna and raise the kids in Puna.

9:08
Mhm.

9:08

And I'learned from one of my grand aunts, that, uh, cause, I remember in, uhh, 1980... 1990, we were
talking with Papa Lyman, and he asked my grand aunt, "How did you learn Hawaiian?" Now, they all
grew up in the same area.

9:31
Puna?

9:31
In, in Kapoho.

9:33
Okay.

9:33
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Uhh, and talking about language attitude, yeah?

9:37
Mhm

9:38

So, but Papa Lyman’s family were missionary, they had that school in Hilo, too, but they lived in Puna
in Kapoho. His mother was a school teacher, the sister was a school teacher, he became a school
teacher, you know, and they went to, like, the- I guess the English standard school, I, I, I can’t imagine
them having two schools in Puna, but evidently, they went to English standard school, they may have
gone outside of Puna to go to school. But, so my, my grant aunt to him, "My papa,

10:18
Mhm

10:19
and my mama

10:20
German?

10:20

always spoke- oh no, now this is the next generation down, so hapa, you know, Kelemania and
hapa-Hawai‘i. So, he, sh- he- she said, "My papa and my mama always spoke Hawaiian, and my tata
man always said, "Encourage that, and so that’s why we speak Hawaiian."

10:44
Mmm

10:45

So my grandmother always- and this, this grand Auntie was- and my grandmother were very close to
each other. Whenever they were together, they were like little girls, like, going back to their childhood
days. And they would speak to each other in Hawaiian.

11:03
Full sisters?

11:04
Uh, this was, uh, no these were cousins, first cousins,

11:07
Okay

11:08
first cousins. But they

137



11:10
{CG}

11:10
but they would always speak to each other in Hawaiian. And, and that was just the case in Mama’s
home.

11:16
Mmm

11:18

Now, it’s uh- but it, was a little different. So, Mama was raised by her grandmother, in Kapa‘ahu, where
Tata ‘Oulu folks are from. So, mama was raised by her tata, umm, from, you know, less than a week,
and then, until she became- until her tata passed when she was 17. Then, her parents insisted she come
back home to Pahoa to live with them, and then she was going to school at Pahoa School. Whereas
before she had to travel from Kapa‘ahu to, uh, to Pa- Pihoa for school. And, as a result of her living
with her tata and everybody in Kapa‘ahu, she only spoke Hawaiian at home. Now, coming home, she
could speak to her parents

12:15
Mmm

12:15
in Hawaiian. However, because of them, you know, the school, and they lived right by the school, too,
at that time. Umm, and, and just the influence, the more plantation kind of influence. Her younger

siblings had a passive knowledge like we did

12:37
Mmm

12:38

of Hawaiian, but they didn’t speak Hawaiian, none of her siblings, so she’s the eldest, and then there’s,
uh, six more below her. So, they didn’t- they really didn’t sp- she spoke Hawaiian with her parents, and
everybody else but, but with her siblings, she didn’t.

13:01
Mmm

13:02
And, she even one time I asked her, "How was it? How did you feel about when you went back home?

{CGHCG}
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How was it?" And all she said was, "“Oko‘a.” That’s all, you know, it wasn’t good, bad, or anything like
that, it was just different.

13:19
Mmm

13:20

And she- that was just her attitude, it was always- not a negative- she never- she always had a really
positive attitude, and, you know, because her life in Kapa‘ahu was so positive, she was so loved by her
grandmother

13:39
Mmm

13:39

[voice breaks] And, and everybody in Kapa‘ahu, so like, Tata ‘Oulu folks, they all knew her. So, when
he, just, like, you know, okay, through open the door, put the microphone {LG} {LG} {LG} around
his neck

13:53
Yeah!

13:54
it was because of that. That kine, that pilina

13:57
Of course

13:58

to our ‘ohana, yeah? So, that’s why I, I learned from that Kona experience going in that immediately-
and, you know, spoken to Tata ‘Oulu however I could in Hawaiian at the time, and he just went for it.
And just, uh, so, that’s, that’s where the attitude for us formed early on. That it wasn’t- it was just
‘oko‘a, it was different. It wasn’t good or bad. And my father grew up the same way, little bit different,
cause he was raised by his, uh, his mama and his- primarily his Paké-Hawaiian stepfather, because his
father died when his- when he was only three months old.

14:56
Mmm

14:57
But they grew up in a- on the plantation, where his father was, umm, the supervisor. So, more exposure
to

15:07
Also Hawai‘i Island?
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15:06
Yeah, yeah, in Kapoho. And so more exposure to pidgin, and probably

15:09
Mmm

15:11
Pidgin Hawaiian.

15:13
Mhm

15:14
But, I remember them saying that, umm, daddy’s mama always spoke Hawaiian. But also, my mama
always spoke- they always spoke to each other in Hawaiian, so, again, it wasn’t, umm

15:32
Your parents?

15:34
Yeah, my parents and well, my mama and my father’s mother,

15:39
Okay, her mother in law

15:40
Yeah, mother in law, always spoke to each other in Hawaiian, and my memories are that my father’s
older siblings, I mean, they always- mama always spoke to them in Hawaiian.

15:55
Mmm

15:56
And, it- that just never changed.

16:01
Mmm

16:03

But with, you know, with others, there was- and my father wasn’t as fluent as my mother, but he still
could speak, and then, of course, when my nephew, Auntie [redacted], um, son started at Panana Leo,
then, more, my father h- my father, like, it- he recaptured.

Mhm
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You know? He, he, he rediscovered re... you know? Captured is, uh, I can’t think of the other word.
Umm, and started speaking Hawaiian a lot more. Umm, they both did. So, they went through that
cycle,

16:40
Mmm

16:40
too. So, in terms of getting back to language attitude, that was formed early on. That there are- yes!
Hawaiian is spoken.

16:56
Mmm

16:56
And we, we heard it all the time. Umm, but it was not a language that they spoke with us, although

they spoke to each other in Hawaiian, and we knew what they were talking about. We always knew
{LG} what they were talking about {LG} {LG}.

17:16
{LGHLG} LG} {LG} {LG}

17:17
But we weren’t conversant in Hawaiian.

17:20
Okay

17:20
Yeah, and still, to this day, my sisters, the younger- I mean, I’'m the only one who studied Hawaiian in-
starting from high school.

17:32
Okay.

17:33
And back then, we only had, like, five people in our, in our class.

17:39
Really?

17:39
Only five. Uhh, the popular languages were French, uh, Spanish, German, and at Kamehameha they
even taught Russian.
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17:50
Interesting

17:51
Japanese not yet.

17:53

Mmm

17:53
It wasn’t until later, Auntie [redacted] studied Japanese, and Auntie [redacted] studied French. Umm,
but I studied Hawaiian

18:03
Wow [indistinct]

18:04

and it was almost, it was almost, like, that was kind of expected? Not- my parents didn’t say, "Oh, you
gotta... do this." But, in our family, just the, kind of, like, the path we each took, there was almost,
umm, almost, not predetermined, I, I don’t know how to say that, but we'd- we each had, kind of, like,
from young,

18:34
Mmm

18:34
"Okay, this is, kind of, the path you gonna go on.” And, for me it was, kind of, like, the family
traditions,

18:45
Mhm

18:45
uhh, which included language to...

18:51
My, my tati use to call that the Hawaiiana {LG} {LG}

18:55
The Hawai‘iana...

18:56
Yeah, the Hawai‘iana, actually, you
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18:58
Yeah

18:57

you right. Cause, whe- {CG} when she found out- or, when I told her I was- I decided a Hawaiian
language major, out of all the other grandkids who, umm, weren’t as interested, she was- she would
thank me, "Oh, thank you for being interested in the Hawai‘iana." {LG}

19:18
Well, that, because that’s- that was the, the term, I remember Auntie Nona Beamer, using that all the
time

19:27
Mmm

19:28
at Kamehameha

19:31
That’s what I was gonna ask, who was the kumu, uhh, ‘6lelo Hawai‘i at Kamehameha?

19:34
At that time? It was Sarah Quick, Sarah Keahi.

19:38
Okay

19:39
Yeah, and she was a new graduate of the University, and her teacher- one of her teachers was Kalani
Meineke

19:48
Okay

19:48

and I didn’t realize until, you know, of course, much later, but she studied with, you know, Samuel
Elbert, uhh, Dorothy Kahananui, I mean, all of those, all of those people, and so, she- and then, umm,
one of the s- a little bit behind her, umm, in school was, uhh, uh, Naomi, Lo- Noe Losch, and so she
did her student teaching

20:19
Mmm

20:19
when I was a senior at Kamehameha, she did s- her student teaching with us.
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20:23
Senior, you grad *72?

20:26
71

>71.
Yeah

20:27
So you’re a year before my father.

20:31
Oh!

20:32
But he’s Wai‘anae High School

20:33
Yeah, yeah, yeah, yeah. Oh, yes! {LG} {LG} Yes!

20:36
{LG} {LG} {LG} {LG} You kinda, uhh, contextualized the- it’s interesting the history of, umm,

Hawaiian language curriculum and classes at Kamehameha.

20:48
Oh! Oh!

20:48
Throughout the 1900s

20:50
Oh, yes! Yes. N- it was very interesting. Umm... you know, this- when I started at Kamehameha in ’65,

20:59
Mmm

21:00
so I was a boarder, and so that was seventh grade, yeah? 1965, I was a boarder. We could not do any
hula ‘auana, no standing hula, no standing hula.

21:16
Sounds familiar
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21:17
We could only do sitting hula. So, we did learn, like, uhh... Oh! Gosh! I, T just went blank. But we did a
lot, you know, all the hula we learned was all hula noho. Interestingly, we did kahiko

21:38
Mmm

21:39
but all noho

21:40
Mmm

21:41

And it wasn’t until- I don’t know if I told you this story of my senior year. Okay, so, Kamehameha
Schools hoike, every year was the same limu songs, Kamehameha Waltz, that was the ho‘ike, that was
the halftime to

22:02
{LGHLG}{LG}

22:02
to give the judges time to, to score and all that kind of stuff. So, so up until my junior year, it was
Kamehameha Waltz. Everybody did Kamehameha Waltz. Same outfit with take in

22:22
{LG} {LG} {LG} {LG} {LG}

22:22

they, out, take in, okay, the girls. Yeah. My senior year, there was a change in administration. And,
umm, oh, no, no, there was sl- there was some relaxing of that only hula noho, by the time I got up to
high school, into high school, and I remember that we started doing some, uhh, ‘auana, in Concert
Glee Club. Umm, but it was still more the, the waltz type, you know, that kine, uhh, that period, that
period of, uhh, not, not ti-leaf skirts, nothing like that. Um, but we could do that kind of more, you
know, court

22:47
Mmm

22:48

court dances. And then, my senior year, we had a big change in administration. Auntie Gladys Brandt
used to be the principal for the School for Girls up until my junior year. She switched, she went out of
that into- I forget what her- but they brought in a new- she went into a higher position. But they
brought in a new principal for the high school. And by that time, it wasn’t boys and girls, it was just
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co-ed, yeah? When I, umm, when I first started it was still, uhh, boys’ school, girls’ school. Uhh, but we
were prep school, so we were s- we were integrated.

24:02
Mmm

24:03

But the high school was boys’ school, girls” school, and then ’66 is when they integrated. Umm, and, so,
k, this haole principal comes in, and they hire Zaneta Ho‘oulu Richards Cambra. And she had just- did
she just ‘Gniki? Or she was going through that with Auntie Ma‘iki?

24:38
7722

24:39
This was >70...”70-71

24:42
Mmm

24:43

So my senior year ’70-’71. But, instead of Auntie Nona, it was Ho‘oulu teaching us, and for song
contest that year, we did the Pele trilogy. Never happened! They built the big temple drums, three, I
remember they built three big temple drums. And my classmates included, umm, Kalena Silva.

25:07
Mmm

25:08

And Kalena was, you know, in terms of Hawaiian language and all, he was in a class of his own, he, he
was way ahead of all of us. He was already a protege of Ka‘upena Wong. He was, you know, just, mm- I
mean, he just was so way ahead of us, umm, in terms of ‘6lelo Hawai‘i, and all, every- everything, and
smart and, you know, in, in AP classes, well we never AP, but, you know, he was in the smart class, but
he was just so so talented. Umm, Aaron Mahi was, um, in our class. Umm, at- what- at the time,
Dennis Kamakahi, I didn’t even know he played Hawaiian music, cause he was in the band.

25:40
Mmm

25:43
You know, it’s- but we had lot of very, you know, talented musicians in our class. Umm, so, Aaron was
the lead chanter, uh, not Aaron...

26:18
Kalena?
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26:19
Kalena. Kalena was the lead chanter.

26:20
{CG}H{CG}

26:20

And, umm, and but I remember Aaron, and... D- Dennis? I don’t know if that- but, anyways, so, so we
did the Pele trilogy. And of course, this, this haole principal, I think he only lasted one year at
Kamehameha

26:42
{LG} {LG} {LG} {LG} {LG}

26:44
Because we were so criticized in the public

26:50
By them?

26:51
that Kamehameha, by the public

26:53
Wow!

26:54

that Kamehameha would even do anything that was so, you know, worshiping the idols and all the old-
just so criticized. We didn’t know any different, right? We just following the {LG} {LG} kumu would
tell us {LG} do {LG} this, and we just do em!

27:15
Was the Song Contest, umm, televised back then?

27:19

27:21
I couldn’t find any, you- I was a song contest leader.

27:25
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Oh!

27:26
For the senior girls, and the only audio we had was what my father had taped

27:34
Aww

27:35
on a reel-to-reel

27:36
{LG}{LG} {LG}

27:37
at home

27:38
{LG}

27:39
from the TV.

27:40
Wow!

27:41
And so, that’s what they have in their archives is, what I gave them from the years ’69, ’70, and ’71,
cause my father taped all three years,

27:52
[indistinct]

27:52
and so, Kamehameha had no- never even have audio. And I happened to have those, uh, or my father
happened to have those

28:04
{CG}

28:03

And so, they, they made me- you know, the school usually copyrights, right? But they, uh, never have
copyright! And that was mine, but I gave it to the school, and I said, "I just wanted a copy of the, uhh,
our junior year’s co-ed, which we won, our senior year’s boys, girls, and co-ed. And that’s, that’s all I
have from that. But there was no- I- we checked,
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{LG}HLG}{LG}

uh, communications checked with the television sta- station. And they said, "Oh! They’re, they used to
just go over, you know, just tape over."

28:48
Tape over

28:48
Yeah, yeah, yeah. So, talking about attitude, you know, so that- you, you, you see the, the, kinda,
reaction

28:59
Yeah

28:59
to "What are you folks doing? We sent our kids cause we thought this was safe {LG} {LG} we said {LG}
{LG}, and for my parents! It was like- well, okay, my parents didn’t know.

29:11
{LG}HLG} {LG} {LG} {LG} {LG} {LG} {LG}

29:13
They didn’t know, but I think my mother would have freaked out, and Ill tell you another story later
on about that, but she would have freaked out if she knew this is what we were doing. Okay.

29:32
Wow

29:32

Yeah. So, umm, but, you know, I- got back to the- get back to the language part, there were only five of
us in class and Auntie Nona really didn’t speak Hawaiian. Now, Dr. Mitchell, who was there, Doc-
umm, Donald Mitchell, who was at

29:46
Donald Mitchell...

29:46

Yeah, who is at Bishop Museum, ho, he was- he’s an icon at Kamehameha, the old days, because he
actually taught a lot about Hawaiian culture and he wrote a book- what was it called? That
Kamehameha used for years and years and years and years, about, uh, from, umm, ya- you know,
Ho‘omika‘ika‘i, I guess it was,

30:19

149



Mmm

30:20
but he- I think he spoke more than Auntie Nona, but he was a haole man.

30:26
Interesting.

30:27
Yeah.

30:27
Is...

30:29

But he worked with Bishop Museum, but then he also taught at Kamehameha, and we learned so
much from him. Umm, an- and, you know, Auntie Nona, also, but, umm, I think he went deeper, and
then Ho‘oulu Richards came in, and was like, wham! She was the real deal, you know?

30:59
I’ve heard- I've only heard her name... Ho‘oulu Cambra, yeah?

31:04
Yes.

31:05
I think that’s the name that.

31:06
Yeah, her maiden name was Richards., and then her married name was Cambra.

31:11
Mmm

31:12
And unfortunately, she passed early.

31:16
Mmm

31:16
But she used to teach here in the music department.

31:20
Okay
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31:22
And I think she was an ethnomusicologist, even. So, umm, and, you know, she, Kalani Meineke, they
all were students of Dr. Elbert.

31:36
Mhm

31:37
And, umm, yeah.

31:39
Wow!

31:42
Yeah, so they- yeah, Ho‘oulu was remarkable. Umm...

31:52
I reading my questions, and you answered so many of them.

31:56
Oh, okay! {LG} {LG} Okay! {LG} {LG}

31:58
About Hawaiian language, but, by the way, how mu- how long- how much parking do you have?

32:02
Oh, okay. I ha- until 11 something. 11

32:06
{CG}

32:08
15 I think it was

32:10
{CG}{CG}

32:11
11:15, but it’s so close by.

32:13
Cause, I, I know- and, and they’re so strict with this parking?

32:17
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Oh, of course. Of course.

32:19
I made my, umm, I asked the machine, "Text me when it’s, when I’'m pau,” cause ’'m probably going to
add another half hour if need, and we can, we can and...

32:29
Oh, no, not, not a problem for me.

32:31
You sure?

32:32
Yes, not a problem for me. But if for you, then we can

32:36
I can, just, yeah, I think it’s a matter of, umm, one text and then they’ll, they’ll extend

32:44
Yeah

32:44
which is kind of nice, it’s just

32:45
Yeah

32:45
so pipi‘i, yeah?

32:50
Yeah.

32:50
{BR}

32:50
Uh, “aole pilikia. Umm, yeah, so, is th-, are there any questions I did not... answer?

32:54
Umm, so I have already, like, uhh, what language- what Hawaiian language classes have you taken, and
what’s your background? Umm...

33:02
K, I took up to fourth year.

152



33:05
Okay, so all four years?

33:06

Yeah. So, two years at Kamehameha, which, you know, really negligible, but, cause it was, you know,
really elementary, and then, umm, then I took Hawaiian at UH Hilo with Kalani Meineke, he was my
at the college level, he was my first, uh, teacher. And then I came here, oh! So, and then I had Auntie
Edith Kanaka‘ole,

33:33
Wow

33:34

too, but only for one semester.

33:37
All at UH Hilo?

33:38
UH Hilo.

33:39
{CGHCG}

33:39
Cause she didn’t come up to UH Hilo, okay, that, that’s my recollection. So at {LG} the celebration,
the family had asked me to speak

33:49

Mmm

33:49
at the evening function, umm, and I said, "You know, I read Auntie’s bio, and it said she didn’t start at
UH Hilo until ’74.

33:57
{LG} {LG} {LG} {LG} {LG}

33:59

But I was in her classes in ’73, sum- uhs-, uhh, fall of ’73, and I can name you..." you know, so Li‘i’s
grandmother was one of the people in my class and I said, "And so, all of these people were in our class,
and it was a class on ‘ohana. Now, she may have been a guest lecturer, I don’t know. But she- so I said,
"I think we have to revise this."
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34:28
Mmm

34:28
And so, Kekuhi goes, "Okay, Auntie, we- I, I- we goin’ revise that." ”’73," I said, you know, "She was
there.

34:35

Mmm

34:35
""72 she was still at Hawai‘i Community College

34:39

Mmm

34:39
’71-72." Yeah. But, ’72-73 I should sa- ’72-73, but ’73, Fall

Fall

Fall of- she was at UH Hilo. And, uh, so I took, uhh, Hawaiian from her, or I was in a class where, of
course, Hawaiian was spoken, and she- but she also taught in English, too. And then, I transferred here.
So, my professors at, at, uh, Hilo told me, "Okay, after the linguistic institute, and then one semester at,
umm, the extra semester, the fall semester, fall ’73," they decided I had to leave Hilo, I had to come to
Manoa.

35:31
So, you only did one semester at Hilo?

35:32
So, I spent a s- a year and one semester

35:36
Okay

35:36

at Hilo. And then they said I have to come to Manoa, and I said, "I'm not, I'm not transferring to
Minoa." And, you know, it was just a linguistics program. So, it was, like, uhh, they had somebody
from speech, they had somebody from sociology, somebody from Japanese language, Kalani Meineke
from anthropology, linguisti- you know, so they had people from all over, but evidently, I had taken all
the courses that they could offer me,

36:08
This was the Hilo program?
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36:09
Hilo program,

36:10
Okay

36:10

which was brand new when I got there, it had just been approved, and they were looking for students.

36:18
Okay

36:18

And I'just had been into, you know, and

36:22
Yeah! This path

36:23

Yeah, it was, it was, umm, so, they told me I had to come over here, and I said, "I’'m not going, ’'m, I'm

not- 'm gonna stay in Hilo because I really like- I, I really feel good, of course, I fought with my
parents that I needed to go away so my first year I did go away.

36:45
[redacted], for one year?

36:46
No, I went away to [redacted] State

36:50
Oh!

36:51
Yeah.

36:51
Okay

36:52
To a school in [redacted], over there

36:54
Oh!
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36:56
Way too white for me... way too white, okay.

37:00
{LG}{LG} {LG}

37:01

Umm, umm, I was way too different for {LG}, you know {LG} {LG}, so, I said, "No, I not goin."” Well,
Kalani talked to Auntie Edith, Auntie Edith talked to my parents, but, actually, my father, and my
father said "You have to go, because Auntie folks said you have to go."

37:25
Mmm

37:26
So, when I, that evening I spoke, I talked about Auntie, you know, and how she, they kicked me out of
Hilo.

37:33
{LG} {LG} {LG} {LG}

37:34
And Isaid, "We’re it not for Auntie, I wouldn’t have left Hilo

37:37
{CGHCG}

37:38
I would not have done it, but- what- that was the best thing they did for me in terms of the career path
that I, I took and I’m really, really grateful

37:51
Mhm

37:51
to them for that. So, when they- and I wasn’t gonna argue with my father when he said, "Well, Auntie
folks said you have to leave.”

37:59
Mmm

38:00

Okay, that’s- and, you know, Auntie Edith and Uncle Luka are ‘ohana to us, and it’s actually through
my father’s side and Uncle Luka. So my father’s grandmother and Auntie [sic] Luka’s mother were
sisters.
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38:15
Mmm

38:16
So we’ve always known them as Auntie and Uncle, and always respected them. And, you know, so,
wasn’t gonna argue. That, that was like the, the card.

38:28
Yeah.

38:29
Gawdgee {LG} {LG} {LG}

38:31
But what was their reasoning for wanting to- wanting you to leave Hilo to come specifically to UH
Mainoa?

38:38
Yeah. For linguistics.

38:40
Okay. Because...

38:40
Because

38:41
the program older, or?

38:43
Well, it was m- you know, it was an actual degree program.

38:47
Mmm

38:47
Umm, I had to major in linguis- uh, in anthropology, umm, at Hilo, which was not a problem for me.
Umm, but Kalani felt that I really should get more into linguistics, and he was right.

38:48
Mmm

39:02
He was, he was absolutely right.
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39:05
Yeah!

39:06
And Idon’t regret it now. Back then, I was like, "Oh, for heaven’s sake!". So, when I came here, I took,
uh, the second year of Hawaiian, the second semester of the second year of Hawaiian, I had it with

Emily Hawkins.

39:24
Mmm

39:25
And she was still a doctoral student in linguistics

39:31
Ohh!

39:31
at the time.

39:32

She’s linguistics, too, i- this program?

39:36
Yeah! Over here!

39:37
When you were in lingui- was this still Moore Hall?

39:40
Yes!

39:40
Okay

39:41
Yes. Yeah, Moore Hall was, I didn’t venture too far. The only reason I came out of Moore Hall was I
still had to take things like, uh, History 151 and 152.

39:54
They still have that class, you know {LG} {LG} {LG} {LG}.

39:56
And, and it was, I think thas- was in Spalding.
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40:00
Oh!

40:00
That’s- yeah. So, and then my third year I was in, I had Auntie Sarah Nakoa.

40:09
Wow

40:11

And, umm, who was it? Ka‘iu telling me, he said, "Oh, yeah..." something about, he was, he was
sharing something about, "Oh, yeah, Kauanoe said when she took Hawaiian from Auntie Sarah Nakoa
that, that, that..." I was like, "I was there! Okay, we were classmates in Auntie Sarah Nakoa’s class, and
Auntie Sarah’s, like, final exam or exams were, like, ’Okay, I'm thinking of, dah, dah, dah, dah, dah..."

cause he said,

40:43
{LGHLG}{LG} {LG} {LG}

40:44
"Here’s the the test question, but that’s not the answer!" I mean, {LG} the {LG} answer {LG} is...

40:49
{LG} {LG} {LG} {LG} {LG}

40:49
{LG} {LG} {LG} I said, I said, "She is absolutely right!" It was like, "But we never had that!" Whe-

40:58
{LG} {LG} {LG} {LG} {LG} {LG} {LG} {LG}

41:00
{LG} Where did that come from? {LG} {LG} But that was Auntie Sarah. Um- you know,

41:06
{CG}H{CG}

41:06
It was wonderful. It was, we learned plenty from her.

41:11
Wow

41:12
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And then my fourth year was with Larry Kimura.

41:19
{LG} {LG} {LG} {LG} {LG} {LG} {LG} {LG}

41:20
He tells me he doesn’t remember, I said, "Larry, I was there. You tortured us." Of course, now I can talk
to him, like, "You- you, you! You!!!"

41:31
{LGHLG}{LG} {LG}

41:33
I was thinking, "I cannot graduate! {LG} {LG} {LG}. I cannot {LG} graduate if I {LG} cannot pass
your class, ganfannit!"{LG}

Aué! Wow {CG} {CG}
{LG} {LG}.

41:42
That was, so ’76, around there? So, you graduated in *76?

41:46
That was, I graduated in °75, spring of °75. Yeah. But in between, I also took Tahitian.

41:52
Ohh!

41:52
because my area was- of linguistics became Polynesian linguistics.

42:00
Eastern?

42:02
Yeah, and my...

42:03
Look at this map

42:04

and my, um, professor, there was a professor here at the time, Andy Polly. He was pakeha, but he was,
uhh, uh, from New Zealand.
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42:17
Mmm

42:18
And he was from the University of Auckland.

42:20
Polly?

42:20
I really wanted to go

42:22
Mmm

42:23

I really wanted to go. I was trying to figure out how I could go, I think I had applied for a Fulbright
Fellowship. I also applied for East West Cen- or I tried to apply for East West Center, they told me I, I
didn’t qualify.

42:40
Hmm

42:42
I didn’t qualify for. But, umm

42:45
How come?

42:45
I got a Ford Foundation fellowship, a full, uh, fellowship. And I couldn’t take it out of the country.

42:54
Mmm

42:55
So, I went to- back to [redacted],

42:58
I see, okay

42:59
University of [redacted]

43:00
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I see

43.01
for graduate school, but if they had allowed me to go I would have gone to the University of Auckland.

43:08
Auckland

43:09
Yeah, to study with, uh- but he was, he was teaching here, and he had a dual-appointment.

43:17
And he was teaching, umm,

43:18
In linguistics

43:19
Tahitian, though?

43:20
Uhh, he was teaching in the linguistics department, but I took Tahitian from Jack Ward.

43:28
Mhm

43:29
Yeah. Yeah, and, and Kauanoe was in my class, too, we took Tahitian language

43:36
Ohh!

43:36
together, also.

43:37
You know, about two weeks ago, I found a, umm, marriage certificate of my grandmother’s great- my
grandmother’s great grandfather. {CG} We always know his name was [redacted].

43:56
[redacted]!?

43:55
So we always- you ever heard that name?
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43:56
Uh-uh

43:57

Me either? I never seen it, uh, I think there’s one other record of a woman with that name in the, the
Hawai‘i State Archives. Anyway, we found it, um, it was a marriage certificate of my grandmother’s
grandma. So, of course, you know,

44:15
Mhm

44:15
marriage certificates

44:16
Mhm

44:16
I donno if still yet, but, back then you gotta state fath-, name of the father, race of the father

44:20
Right

44:20
Name of the mother,

44:21
Yes

44:21
of both bride and groom

44:23
Yes

44:25
So, ’'m looking at it, okay, so recognize this name, this name, all from Maui mostly. Umm, and then,

[redacted], [redacted].

44:34
Oh!

44:34
Race, South Sea Islander.
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44:37
Wow!

44:39

And so, umm, I was into, this is, a couple of weeks ago, and I was in Tahiti at the time, and I asked my
partner, I said, "Well, it’s got to be, you know, because [redacted] there is a- still a, a big, um, par-, a very
widesp- common family name.

44:56
Ohh!

44:58
So [redacted].

44:59
Yes!

45:00
Yeah, right there.

45:03
Huhh!

45:03
And he apparently was born in, um, circa 1827. So, that’s why when he said your grandfather from
Germany arrived in Hawai‘i in 1859

45:12
Mhm, mhh

45:14
And, umm

45:15
And, he came via Tahiti.

45:18
Yeah! Must have

45:19
He, ha, he did.

45:20
Oh, your grandfather, okay.
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45:21

Yeah, my great, great grandfather. He came via Tahiti. He, he stopped in Tahiti because the ship- and

this was during the Crimean War, and the, the because the ship was, um, leaking.

45:37
Mmm

45:38

So they had to repair the ship in Tahiti, and then he continued to Hawai‘i, and when he came to

Hawai‘i, he- it was deemed unsailable

45:45
Cause- 50, he- they weren’t supposed to end up in Hawai‘i?

45:54
Correct.

45:55
{LG} {LG} What was their final destination?

45:56
They were going to the northwest, probably. Yeah.

46:01
Interesting

46:02
Yeah.

To the northwest.

46:03
Interesting

46:04
Very interesting! But not surprising that there’s this kind of connection.

46:09

Well, uh, yeah, especially between- cause, you know the Taua, they’re fro- they’re missionaries from

Bora Bora,

46:15
Really!? Like Keali‘i Taua?

46:17
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Yeah! He’s, uh...

46:17
Ohh!

46:17

Uhh, Puakea tells that story. Uhh, I forget the, the husband and wife’s name, Tau‘a, from Bora Bora,
that, umm, came back and forth between there and Hawai‘i often. And the other f- other families, too,
that became, umm, you know, converted to Christianity that became missionaries. And, so it- real
interesting, very interesting, and

46:45
It is interesting.

46:46
I not sure how, umm, that [redacted], or [redacted] now, how- why he came. Might be related to
religion, maybe not?

46:57
Yeah, yeah

46:58
Probably around the same time. 1850s. Umm, you know what I was gonna ask you.

47:04
Yes.

47:05
How- {CG} in your opinion, how is Hawaiian language treated in Hawai‘i? Whether it’s by the
government, whether it’s by the population, whether it’s by media,

47:19
Mhm, mhm

47:19
or all, all of the above?

47:21

Mhm. Well, you know, I think that there certainly is greater awareness of Hawaiian language. And I
think greater- there’s, at some level, umm, greater appreciation. Umm, and, uhh... ap- it’s not just
appreciation, I think recognition of Hawai- of Hawaiian as a state language. Now, what that means,
even though it is a state lang- cause I remember, during the Con-Con when all of this was happening

48:03
782
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48:04

In 78, and one of my classmates, in fact, his dad was one of the delegates, and he has all the transcripts
from that time, and his dad was one of the big proponents of Hawaiian language being codified as a
state language and his dad was also one of the founders of Alu Like, along with Pinky Thompson, and
others, Mrs. Rubin, you know, Winona Rubin, all those folks, and, and yet they came from a, a time.
Now, his dad, Uncle Pinky, Mrs. Rubin, they all were Punahou graduates. And yet, maybe because of
that loss, because her- his dad’s family was originally from Puna, and, and then, then they moved over
here, and then he went to Punahou, the dad went to Punahou.

49:05
Mmm

49:06

But they still felt that, umm, the- that calling, if you will, and when they were able to, to, uhh, take a
stand, they were clear about that stand, that they were going to take to make sure that Hawaiian
became an official language on par with, with, um, English, but of course, we know how long it took
for that to actually be instituted, and the struggles over the years

49:06
Yeah

49:06
to keep it, you know, at that level of, uh, consciousness,

49:13
Mhm

49:15
and, and, quote, unquote, relevance, you know, you goin’ feed your meter?

49:27
Yeah, short break.

49:28
I goin’ feed mine. Okay,

49:32
We’ll stop the recording.

49:43
We’ll come,

49:45
Okay
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49:45
we’ll come back

49:47
{LG}{LG}

49:49
I was thinking, cause I have

49:53
You sure...

49:54
mo‘olelo on {LG} LG} {LG}

50:03
Lemme go pause this.

50:05
Okay, I’ll be right back.

50:07
Pause. Oh, perfect.

50:09
Where you parked?

0:00

Okay, we’re back, this is Auntie [redacted], Auntie [redacted] second part of the interview. And
Auntie, we were talking about the Con-Con, and, umm, it took a long time for the law- went into
effect, proclaiming ‘Glelo Hawai‘i official, yeah?

Yes

0:19
But, long time for it to make an impact.

0:23
Exactly. Well, again, again, uhh, you know, it’s one thing to, to have, uhh, some legal action taken on it
on pepa, and then to, to implement. And so the "how to” was the big question,

0:44
Mhm
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0:44

{CG} {CG} how do we implement it in a public system that is based on English? Now, all these
changes- and, you know, and the other thing is that you don’t have the people with the capacity to
necessarily carry this out.

1:05
Right

1:06
But I think having that as part of law, um, has been significant. Hawai‘i has taken the lead on that in
the US.

1:19
Mhm

1:20
And as a result, so many other native peoples have followed, umm, along,

1:27
Mmm

1:27
hav- have had that model to follow. Umm, I was on them the board of the National Indian Education
Association for two different terms, umm, starting in 2008.

1:41
Mmm!

1:44
Right after I retired.

1:46
{LGL{LG} {LG}

1:46

So my titas, they, they nominated me, put my name in, I'said, "Do I have ’stupid’ written across my
forehead?" Well, evidently I do, because, I kept getting into these things. But all of 'em were so good.
Because it just added to the tool belt, you know, it just added, and it provided a slightly different
perspective, although, I already had that perspective when I was at Kamehameha because, for two
years, I served as the Federal Relations liaison for Kamehameha, um, working

1:49
Wow!
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1:51
under Uncle Pinky Thompson to get the Native Hawaiian Education Act, re-authorized. So, that was
in early 200

2:39
Okay

2:39
And, you know, the original act got, um, approved in, uh, 1988, the Native Hawaiian Education Act at
the federal level,

2:50
Mmm

2:51

as did the Native Hawaiian Health Care Act at the federal level. So, all that leg- federal legislation came
about with people like Uncle Pinky Thompson, you know, leading the charge to get recognition for
Native Hawaiians, and, you know, he was not necessarily somebody who, umm, at that time, even
though he was doing all of this Native Hawaiian programs, he wasn’t such a big proponent of
Hawaiian language education, I can tell you that firsthand. Umm, and it took a while for him. He was
looking at how do we get recognition for Native Hawaiians as a protected class of people. That was his
goal. And by getting all this legislation, federal legislation in place, that was a way to, just like in the
state of Hawai'i codif, okay, the place of Native Hawaiians, the legal standing of Native Hawaiians.
And so, I learned so much from that- the two years that I worked under him

4:07
Two years

4:08

Yeah, to help. I, you know, I was already working with the, the first authorization of the Native
Hawaiian Education Act, but this specific thing, my specific role was to help with the reauthorization,
um, of the Native Hawaiian Education Act, which included language

4:33
Mmm

4:33
stuff, lots of language things

4:35
{CG}H{CG}

4:35
So one of the people who nominated me was Namaka Rawlins. And she’s my tita going back to
childhood days, you know, and so {LG} you just, she’s like, "You just retired, come, come join us.” She
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was on the board, and she was only going to be for another two years and they tried to make tag team,
you know, with the next one, next one, next one. And you know, and I did, I ended up doing that kind
of stuff as well. Umm, so that there would always be somebody at that level, who had some input on
legislation, native languages,

5:19

Mmm

5:20
to, umm, to keep that whole momentum of getting, you know, more and more program funding

5:29
Mmm

5:29

available. So that was my, that was another way I could do it. But, you know, it was, you know, I talked
about kind of that path, that whole thing with linguistics, and one of the regrets I do have is that I
didn’t continue in linguistics, primarily because at the time, the big thing in linguistics was transfer,
you know, Chomsky’s generative, transform- transformative linguistics, which just, it just killed my
spirit, I just, I was more of an applied-type person. So, ESL would have really, you know, appealed to
me, if they had had it at the time.

6:14
Yep

6:15
Never have, never have that second language, uhh, kinda learning degree.

6:22
Mhm

6:22

So in linguistics, I actually did Polynesian linguistics. But what I was really interested in was first
language acquisition. And that’s why what was happening with Hawaiian, just, I mean, I already
supported that, but it just really appealed to me. And that, that whole movement, you know, to get
more actively involved in that, so, uhh, but, you know, we were on the mainland when some of this was
going on. And, I mean, you know, like the Con-Con happened before we moved to the mainland, but,
but, uh, some of it continued, and I just had kind of like, you know, dis- distant kine relationship, uhh,
with what was going on from 78 until about what? Cause no, now- nowadays, they’re working on the
Panana Leo.

7:25
Mhm

7:26
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So, you know, Pila was one of my, he was of- about two years ahead of me. Kauanoe in age, she was two
years ahead of me at Kamehameha. But in terms of linguistics, she didn’t join linguistics until
afterwards cause she was, she was following brother, you know,

7:46
{LGHLG}{LG} {LG}

7:46
over there. And so, um, so she was like, two years, you know,

7:51
{CG}

7:51

behind me in, or a year or two behind me in linguistics, but we took Hawaiian language and, and
Tahitian together, we were in classes together. Umm, but when we were away, the- that’s when they
started kind of laying the groundwork for the emer- uh, the, the preschool

8:19
Mmm

8:20

immersion, and I'd heard about it, umm, and was really interested in what was going on, so that when
we came back, when I came back in ’85, fall of ’85 I actually knew about it, umm, or, or really heard
about it in summer of ’85. And summer of ’85, I came home from my brother’s wedding on the Big
Island, umm, and I was going between Hawai‘i and, and O‘ahu, uh, for a little while because I was- I
came for- my niece was participate in something at Kamehameha, and I got to meet some of the
Kamehameha folks, um, at that time. Uh, umm, I had never met them before but subsequently I met
them again in Hilo. And this is- and when I met them in Hilo, it was at the Panana Leo o Hilo.

9:25
Mmm

9:25

And I'happened to be there at that time because Pila heard I was back home, he asked me if, if T could
take my tata man, mama’s father, if I could take my tat@ man to the Panana Leo o Hilo, which they
had just started to set up. They had just got the hale over there on Kino‘ole Street. And he wanted to
ask my tata man to help them putin a mala. And my tGtd man was a kalo farmer, so- and they, they
had interviewed him, uhh, you know, Larry and Pila years before, uhh, when I first met them, it was
’72 when they went to Puna and was interviewing, you know, the manaleo from over there, so they met
my, my grandfather and really, kind of, was intrigued with him. So. anyway, kinda- fast forward ’85, ’'m
home, over there, umm, we went to visit our, my grandfather’s cousin Tata, umm, Helen Haleola Pe‘a
Lee Hong was the kupuna for the, the children at that time, and that was the first and second cohort.
So, in that first cohort was Hulilauakea, umm, oh! The twins the, the, the, umm, that’s my cousin
folks. {LG} It just went {LG} it just went out of my head, the, uh, Young, the Young twins,
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11:00
{CG}

11:00

umm, another cousin’s, umm, you know, boy, umm, she’s a Keli‘ipio, but she married Young. Anyway,
that was the first group of children, the first cohort of the- of Pinana Leo children. And, umm, they
were- ranged in age from, like, 3- baby, baby. Yeah. And so I was there and uh- my tata man is talking
with his cousin Auntie Helen Lee Hong. And she’s a Pe‘a from Kalapana. And so, they talking, and
then, umm, I see- you know, so I’'m talking to- and then, Pila and Kauanoe came, and then, they said,
oh, they were having a meeting with some people from Kamehameha. So, in walks this one guy that I
knew that I met at this summer thing that my niece had attended, that I attended, saw this guy, "Oh,
aloha! Nice to see you over here da, da, da, da.” The other person who was with him, Bobby Lindsay,
umm, you know, more recently, was OHA Trustee. But I knew Bobby Lindsey from Kamehameha,
and, you know. So anyway, they- then Kauanoe goes upstairs with them to go talk story.

11:47
Mhm

11:48

Then, after we downstairs with the kids and, oh, just, I'm just so fascinated by all of these babies, yeah?
Uhbh, and then she comes downstairs- I donno if Pila was there with them but, but I, I know he was
around somewhere. She comes walking down, I just see her face, I’'m like, "Oh, ah, not good. This is

not good." So, okay, "Aloha, okay," you know, "Bye, bye, bye,” you know, "See you folks."

12:58
{LG}H{LG} {LG}

12:59

So {LG} {LG} she said they were told that Kamehameha does not do this kine program. I said, "What
kine program?" "Hawaiian kine program." "Oh, really!?” I’'m like, "Really!?" "They don’t do this kine,
Hawaiian kine program.” So now we got to bring out some big guns. So one of the big guns was, umm,
this one who- she was taking classes at UH Hilo, and she was a cousin of Uncle Pinky’s wife, and she
comes from the- I forget which, but they get money, right? Like, k. I donno if they the Campbell
Family, you know, related to the Campbell Family. But, anyway, so she tried to work... her influence,
and it was not happening. Uncle Pinky said, "We don’t believe in this kind."

14:01
Wow

14:04
You know, "Our curriculum,...” and then they pulled out the will, you know, that- in English, yeah, da
da da da da da da! Okay, okay. All right, all right. So I was like, "Oh! Oh!" You know, it’s like, okay,

ready to fight, you know, just I mean, all, and den you know,
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14:21
{LGHLG} {LG} {LG}

14:22

"What are they talking about?! What are they talking about?” Now, this is- I’'m only home for the
summer. We were living in [redacted]. We were- uncle was teaching in anthropology and linguistics and
I was overseeing the English as a second language program in the English department.

14:43
Mhm

14:45

So the writing, the writing lab, you know? Okay. So, okay, and we have a house now, we bought a
house in, in [redacted], [redacted]. And so, the plan is to go back, you know, after my brother, after my
brother gets married, then we going back to, to, I going back with uncle to [redacted]. Well, that whole
thing got put on slight pause, because I was, uhh, okay so all of this, now, ’'m, I'm hearing about all,
you know, I'm witnessing, firsthand, the attitude of Kamehameha about...

15:27
And then, umm, Thompson?

15:30

And then Uncle Pinky, later on, more having the conver- I'm having conversations now.

15:36
Mmm

15:36

Okay. And the reason I’'m having conversations is because, when I come- while I was- I came back to
Ofahu to meet uncle at the airport, cause he was, he was flying into- from [redacted] to Hawai‘i, and
then we were going back to Hilo for my brother’s wedding. I was home for the whole summer.

15:59
Mmm

16:02
While we were, I was here on O‘ahu, umm, I went to go visit- I donno if you knew Fred Cachola, the
name Fred Cachola.

16:12
I know that name

16:12
Okay. Okay. Fred Cachola was in charge of all extension programs, he started the extension ed
programs, including Hawaiian Language Institute, and, yeah, okay, all of that.
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16:26
For UH?

16:26
For Kamehameha

16:29
For KS

16:29

For Kamehameha. So, I had worked under Fred for one summer, umm, summer of *77. And then, you
know, and then we got married, moved to the mainland, all that. But I just went to go say hello, and
then I knew this other person that I worked with when I was with the university before I left, before we
left to go to the mainland. So, I'm in the office with Fred Cachola, and he gets this phone call, that this
grant that they had submitted to the f- to the Feds for funding got approved. And then, he turns to me
and he goes, "You want to come home?" And I went "Whatchu talking {LG} {LG} {LG} about?" And
he said, "We just got this grant approved. And didn’t you work for this program before you left to go to
the mainla-?" which was a Student Services Program here at Manoa and, and the other, uhh, then eight
campuses.

17:37
Mhm

17:38
K, for, for, umm, uhh, ethnically and, uhh, oh well, minority students

17:48
Right

17:48
for minority students including

17:49
{CG}{CG}

17:49
or, Hawaiian- or, uh, educationally-disadvantaged students, I should say, and economically

disadvantaged. I said, "Yeah, yeah, I did." He said, "We have this,

17:59
Mmm

17:59
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would you be interested?” And I was like, "I cannot make that kine decision right now. I gotta go talk
to my kane about this.” So, he, he’s like, "Well, when is he coming in?" I said, "Tonight, he coming in,"
{LG} {LG} you know. "Cannot just spring this on him." He says, "Well, okay. You take this, take this
grant proposal, and then you, you talk story with him, and then you call me." I said, "Well, you know, I
have to go back to the Big Island and then." Okay, so, long story short, I accept it. After talking with
uncle, he said, "You know, what? You’ve been supporting me in my career and da da da da,” you know,
I said, "But, we get house!" He said, "We’ll take care of all of that.” So, I was back in two months.

18:51
This is still in sev- uhhh.

18:53
This is, uhh, ’85

18:54
Okay

18:55
This is ’85. I was back in two months, September, started this new job. Now, this is related to Hawaiian
language. All of this is going on. They had already set up the, the first, you know, cohort first few

cohorts of Pinana Leo speakers

19:15
Mhm

19:15
of Piinana Leo babies.

19:17
Mhm

19:19

And now they’re trying to work. Now, this is not even Con-Con- or no ’78, okay. ’78, that’s right.’78, I
was giving *87. Okay, ’78. So, they trying to build up, yeah? To build up. Now, the babies are still in
preschool,

19:36
Mhm

19:37
but they trying to get ready for the kindergarten and all that. So, umm, at the end of the ’86 academic
year, so ’'m already home. I'm already home. I got a call from Pila

19:54
And uncle’s still in [redacted]?
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19:55
And uncle’s in [redacted], because he was in a tenured position.

19:59
Mmm

20:00
So, umm, and now he’s getting ready to move to Hawai‘i. So, our house is, he’s trying

20:10
Right

20:10
to sell everything, trying to sell, okay.

20:13
Yeah, yeah, yeah, I remember that.

20:14
Yeah. Do you remember that story? Okay. But, Pila calls me to say, "Kauanoe them wanna go to this
conference in Oklahoma City."

20:24
Yes!

20:25
with the Cherokees, I think was the Cherokees doing this. Okay. "Can we stay at your folks’ house?" I
said, "Absolutely! But, I donno what we get in the house.

20:35
{LG}{LG}

20:36

I donno if we get bed, I donnno what, I don’t even know if we have one car at this point.” So, it was, it
was Kauanoe, Larry, Tlei, No‘eau Warner. I think those four, I think was those four, was there a fifth
person? Anyway. And, wasn’t Pila, but Pila was the one who called and asked, you know, if- I said,
"Absolutely, make sure they take their sleeping bags."

21:10
{LG} {LG} {LG} {LG} {LG} {LG}

21:10
"Just make sure they take their sleeping bags,” 'm calling uncle, "Make sure, got food, got- and if the,
the car was sold, go rent a car big {LG} {LG} enough to {LG} {LG} take them around {LG} {LG}
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okay? You can walk, you no need car, they can go," Yeah, k. So, after that- so this was all part of the prep
for the next level.

21:35
Mhm

21:35

Okay, so now I’'m home. Umm, Auntie [redacted] tells a story that when she was hapai with her son,
and he was born in 1983 Kauanoe and Pila said to her, "That, that one, we gotta get this one ready-
now she’s still hapai, we gotta get this one ready for our school.” And she’s thinking to herself, "I no
tink so.”

22:06
Mmm

22:06
"I no tink so." And, in fact, she was making, uhh, preparations to send him to Rainbow Preschool,
because, uhh ’85, he was two years old, and they looking for preschools for him.

22:24
Right

22:25

There’s this Rainbow Preschool by the university, and she was looking at that one, where her haole
husband said, you know, this is when I’'m home, we’re talking, and talking about, "Oh, this the PGinana
Leo," and all that. And so she’s, uhh, says, "No, no, no, I already decided,” and my brother-in-law pipes
up and says, "I want him to go to either Malamalama School in Puna,” and they were living in Puna at
the time, and my parents were out in Puna, too, on their farm. My father was raising maile, and, you
know all the,

23:06
Mhm

23:06
And they were taking care of this boy, yeah? So, he always,

23:11
Yeah!

23:11

he was exposed to ‘clelo Hawai‘i, cause my grandparents, all the ‘ohana, k. And so, umm, he said, "I
want him to either go to that one, which was a Waldorf Preschool, or to Panana Leo.” And my sister
was like, "I no tink so. I don’t wanna sacrifice.” Basically, she said, we were- "I was afraid of sacrificing
his education.” And I said to my brother-in-law, "Fabulous idea! Because if we had children, that’s
exactly what I would do. I would put 'em in the Panana Leo, right mama? Ma- and ma can be the-
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mama can be the, the primary resource person, and then we as ‘ohana.” And I said, "And I will commit
to his education and be there for whatever, whatever." Okay, so we overruled her.

24:11
{LG} {LG} {LG} {LG} {LG} {LG}

24:11

We did. But that’s the way we are, and she’s the baby, right? {LG} {LG} And she’s {LG} {LG} the baby
in that family {LG} it’s like, "Oh, no, no, no, uh, no, no, this is.” So we have to thank, and she does, too,
she says that, we have to thank her haole husband for, for really not budging, cause normally he would
have gone, "Okay, whatever you like," you know. But no, he wasn’t budging on this. He said he wanted
him to not be in, just, this kinda standard, kinda prog- he wanted him to be able to grow in language
and arts and da da da da da da, okay. So, he started Panana Leo in, uhh, fall of ’85 and he was not quite-
wait ’85? But he wasn’t quite three years old. He wasn’t even three years old yet. But, uh, Keli‘i was, uh-
Keli‘i Wilson was in there. So, okay, ah, just put ’em, you know, get some of the other kids, the siblings
of the older ones, ah, we just put 'em in, you know, just, whoever we can grab, {LG} {LG} you know,
we put him in. So, so he started, uhh, young, and he

25:19
{CG}{CG}

25:20

and you know, we had to, also, not convince mama so much as, cause she, she, also, knowing the
challenges she encountered when she started school at six years old and had to go to Kalapana School
and leave her community, which was three miles away, yeah? From, umm, from Kalapana School in

Kalapana, umm, cause they lived in Kapa‘ahu, so, Kalapana. You know, Auntie, umm, Auntie Emma
Kauhi’s book, He Mo olelo no Kapa abu?

26:12
Mmm

26:12

K, in there, she talks about my- our ‘ohana. I mean, there’s all- there’s a map and my tatd, Leialoha
Waipa Ah-Hee, house, where mama grew up, yeah? And that one was from- Auntie Emma’s stories are
from 1925 and Mama was born in 1924. And so, she was already there. So Auntie Emma has all these
mo‘olelo, primarily about her Konanui ‘Ohana

26:14
Mmm

26:16
So Tatd ‘Oulu was her mama’s, uhh, brother. So, all this- lot of connections to all the Kapa‘ahu
‘ohana, yeah?

26:57
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Yeah!

26:58

So, umm, anyway, uh, uh, they, they did put him in Panana Leo, and at that time, I was starting up this
program, this brand new program. And we had- we, we were in schools on O‘ahu, one of which- that’s
how I met Keawe, when he was a senior at Waipahu.

27:23
Lopes?

27:24
Lopes, yes.

27:26
{LG} {LG} {LG} {LG} {LG}

27:26

And I used to go out there, but I was doing college exploration. So, I, I shifted gears from linguistics,
and went into college counseling, financial aid, that kinda stuft. So, I would go out to these schools, I
was in the Leeward District.

27:26
Mmm

27:26
So, that’s Wai‘anae, Nanakuli, and Waipahu at the time. So, we couldn’t chop oft, you know, Waipahu.
But, okay. So that’s how I met, uhh, Keawe

27:55
Mmm!

27:56

Helping the students fill out the applications for, you know, talking about college, uh, opportunities
and all of that. And, so, I wa- then I'had a program also on Hawai‘i Island. So, I would go back to Hilo
every two weeks to set up this program with the university, with the high schools, in the Puna area and
Hilo schools, too. So, I was there every two weeks, and I would go to the Panana Leo, go pick up the
boy after school, lotta times

28:34
Your nephew?

28:35
and spend- my nephew, and spend

28:37
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{CG}H{CG}

28:38
time with him.

28:39
What is his name?

28:40
His name? [redacted].

28:44
Okay

28:44
Yeah, yeah.

28:46
So he’s, umm

28:47
He’s now fort-

28:48
412

28:47
He goin’ be 40- no he’s gonna be 41, uh- 40 this year. [redacted] is 40

28:48
Yeah, yeah

28:49
Yeah.

28:49
Cause, umm

28:49
Yeah.

28:49
4]

28:50
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[redacted] them is 42, they’re 42, yeah.

28:58
He’s in Hilo, still?

28:59
He’s in Hilo, yeah.

29:00
[redacted]

29:02
[redacted], yeah.

29:04
Wow

29:03

Yeah, so you know, he- uh, yeah, you know, I remember Mele Pang talking about when he was a
student at Hilo, and he would be working at the Panana Leo. And he said, "Oh my gosh, he,” my
nephew, he was like, "Where did this boy come from?" I said, "You know, he hang out with the old
people, that’s why."

29:04
That’s what I was thinking! Cause

29:05
Yeah, cause they lived in Puna.

29:08
He must have had a...

29:18
And he and my grandpare- my grandparents lived into their 90s, and he was with mama. He- the only
thing mama didn’t do was give birth to him. My sister, [redacted], was just the vessel.

29:45
{LG}{LG} {LG}

29:46
But just like how mama was hanai by her tata.

29:49
She hinai him
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29:50
[redacted] was like that, with Mama.

29:54
When did your father pass away?

29:56
He passed away 1987. Eighty? No, wait, no, ’'m sorry, ’97,°97,°97.

30:06
And, 14, so [redacted] was, what, 14?

30:09
Yeah, he was about 13-14

30:10
He still had plenny time with your mother.

30:12
Oh, yeah! Oh, and my grandfather passed away in 19922 And my tata lady was 1990? Tata lady was
2002.

30:27
His great grandparents

30:30
And he was, yeah, so he was with, umm, with them all the time. And all the, you know, all the old
people {LG} {LG} {LG}

30:44
Yeah!

30:44
The old people because, even if they lived in Hilo, and even whe- they moved to Hilo, they moved to
Keaukaha, my [redacted] folks

30:51
Mmm

30:52

got homestead in Keaukaha, both in Hilo, in Keaukaha, and in Pana‘ewa, and they bought- they
actually built their- they did their Pana‘ewa first, their farm. And then, they built their house in
Keaukaha.

31:08
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In Keaukaha

31:10

And so, we have plenty ‘ohana and Keaukaha, and so mama would, you know- and, in fact Kauanoe

folks, uh, ki- [redacted] used to spend all her time, a lotta weekends and after school, kine, with my,

with my mother.

31:28
Wow!

31:28

She had her own room at my [redacted] house.

31:30

{LG} {LG} {LG} {LG} {LG} {LG} {LG} {LG} {LG}

31:32
{LG} yeah!

31:33
So, umm

31:34
Yeah

31:35

earlier, you were talking about the mouet- the meeting between Kauanoe and Kamehameha Schools

that

31:39
Oh!

31:40
didn’t go well.

31:40
Oh, that didn’t go well.

31:42
That was to seek funding or support?

31:44
Yes

31:45
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Okay

31:45
To s- uhh, to get funding for- it wasn’t so much the Panana Leo because parents were paying that, but
they- of course they wanted. But they were really gearing up, ramping up for the next level.

32:01
Grade levels

32:02
So kindergarten

32:04
Mmm

32:05
and- kindergarten, because, you know, [redacted] cohort was the lead cohort, right? So as, uh- they- as
they were maturing as they

32:17
Yeah

32:17
were growing,

32:18
Yeah

32:19
then they were the ones who were building the- building everything, yeah?

32:26
Yeah

32:26
So, umm, so when [redacted] started, they were sti- he was still with [redacted] them, [redacted], cause,
I mean, he was really young. Once he started, mama was hanging out at Panana Leo all the time.

32:42
Mmm. But Panana Leo o Hilo is now Nawahi, right?

32:48
Well, they moved, they- no, they- it’s separate. It’s separate. So, Nawahi- they’re physically located on
the same property as Nawahi, but it’s still Pinana Leo o Hilo. They have three distinct models,
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education models, there, uh, Hi‘ipépé, and, and Panana Leo are the ones where the parents, you know,
it’s the- it’s a preschool.

33:20
Okay

33:21
So, they charge tuition.

33:24
Okay

33:25

And it’s only been since- cause I was involved in, in the creation of the Pauahi Keiki scholars, I was
overseeing financial aid at Kamehameha at the time, when we created Pauahi Keiki scholars, and that
was in, ho, my gosh, that was in early 2000. It’s not been around that long. And, umm, and Panana
Leo was not a recipient at the time.

33:58
I see

33:58

They were not recipients

34:00
So they all pay

34:01
and we were still working on all of that. So, they had to- parents had to pay,

34:05
{CGHCG}

34:05
right? So, that’s- that one, where there’s tuition, then you have K through 8,

34:14
Okay

34:14
which is charter school.

34:17
Okay, ohhh, okay
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34:19
Okay, but they’re still under the DOE

34:21
Mhm

34:21

and then you have 9 through 12, which is part of the regular DOE. And the reason they went that way,
is because sports, they were losing students because the kids couldn’t play sports, right? Intramural
sport- I mean they couldn’t play, uhh, high school sports. So, they’re- that one is actually formally

under, uhh, uh, Hilo, Hilo High School,

34:52
Mmm, DOE

34:54
DOE, and then K through, through, umm, 8 is

34:59
Is the charter

35:00
is the charter. Yeah,

35:02
Interesting

35:03
But the whole thing is- the facility is Nawahiokalani‘6pu‘u. In fact, we were there when, I mean, {LG}
we’re involved when that whole thing- when they purchased that,

35:16
Mhm

35:16

when that came up for purchase, and my father was attending that meeting, cause [redacted] was some-
they, they had something else to do. And he came home and, I remember telling- him telling, "Oh,
they, they just made lala to,” cause they were gonna do, uhh, they were trying to fundraise $3 million!
{LG} {LG} they gotta raise $3 million to purchase this parcel which used to be owned- it was the
Henry Hopu- ‘Opiikaha‘ia School, that belonged to Haili Church. And so, they were selling- Haili
Church was selling that property, and they had a dorm and they had all of that. Okay. And so, they
were gonna purchase, they were going to purchase the school, because- so Mamo started from kin- you
know, so, okay, two years Panana Leo, and then, preschool

36:18
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Mmm

36:18
I mean, and then, uhh, Keaukaha School, is where they first started up. Underneath the school, dirt
floor, yeah, everything.

36:33
{LG} {LG} {LG}

36:34
Everything. And that was Pua Wilhelm, who was the first teacher there.

36:38
Mmm

36:39

And Moses Crabbe was recruited to go teach and he lived with the Wilsons for I donno how long, so
that he could, bring up his, you know, ‘6lelo Hawai‘i, and then, uhh, Niko‘olani Warrington was
another teacher, I mean, they were building everything, as they were going along,

37:00
As they going

37:00

and they were just a few steps ahead. Even with the Panana Leo, I remember us, every two weeks, when
I- we were, we were fixing the building, painting the building, everybody was, you know, kokua. The
curriculum was being- they didn’t have curriculum.

37:19
Mhm, yeah

37:20
So, we were, I, I remember, the first time I heard the term, "oki a tuko”.

37:28
Mmm

37:29
And

37:30
You folks literally did that.

37:31
Literally!
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37:33
Not digitally, {LG} {LG} {LG} {LG} {LG} {LG}

37:34
Literally! And, of course got into trouble because of copyright.

37:41
Mhm

37:41
Mhm! Yeah. But never have nahtin’.

37:44
{LG} {LG} {LG} {LG} {LG} {LG}

37:45
Never have nahtin’. So, yeah. Yeah, yeah, yeah, yeah. Everybody go make, you know, food for the kids
or whatever you could kokua.

37:54
Real grassroots, yeah?

37:55

Well, you know, there was, it was understood that if this is what you wanted, you have to do it. And,
my parents were willing to kokua in any way they could, all these, all- my parents were just wonderful.
Whenever we had an idea to- about something we wanted to do, they were right there. "Okay, how,
how- whatchu need us to, to do?” And for this boy, and he’s the youngest grandchild in our ‘ohana.

38:30
He’s the youngest? Okay.

38:31
He’s the youngest and the only one who, you know, was of age, the old- the ones- others are older, the
next one above him is three years older than him. And so

38:32
They didn’t go to Panana Leo?

38:48
No, because it didn’t exist at the time.

38:51
Yeah
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38:52
So [redacted] was the only one. And then, my parents were willing to, I mean, to step in when we asked
mama, or appointed mama, as the kahu for, for him.

39:07
{CG}H{CG}

39:07

Uhh, yeah. And my father said, "Yep, we goin’ do em, whatever they need, whatever.” And then, we
have to go house-to-house, go knock on the door, {LG} go raise {LG} {LG} you know, Portu- go sell
Portuguese sausage. I mean, literally, if we had to do it, we would do it. And I remember Namaka
making, talking to the Hawai'i delegation one time, about funding for, uhh, through the Native
Hawaiian Education Act programs, yeah? There’s a- that’s a whole nother story anyway. So, now
Panana Leo is asking for, umm, not permission, even, they wanted to be eligible to apply for these
preschool programs.

39:09
Mmm

39:11
Not, cannot be just Kamehameha School, da da da da da. I remember Namaka saying, she said, "If we
have to go sell Portuguese sausage and Portuguese sweet bread for days, for days! We will do it."

40:13
{LG} {LG} {LG} {LG} {LG} {LG}

40:14
Senator Inouye loved her. He would drop everything. In the halls of Congress, if he knew Namaka was
coming.

40:22
{CG}

40:25
Wow

40:26
Yeah. Cause she was passionate. And he knew that they were not doing this for the money. It was the
cause. It was the cause, it was that kind of, you know, passion.

40:40
Mmm

40:41
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And he was like, "You got it. We, we puttin’ this in. We puttin’ you folks in as an eligible entity to
apply.” Cause it was very narrow the first time.

40:58
Mmm

40:58
And that was, what? Uhh, it started in ’88, and the first awards went out in ’89.

41:08
Wow

41:09

Yeah. And Kamehameha was named for three of those. One included, so higher ed, which I oversaw,
Native Hawaiian higher ed scholarship, then there was a, umm, uhh, shucks, what was the other one?
One was curriculum, umm, and that was the early childhood program. Shucks, I forgot the third one.
And there were five that were authorized, one became N Pua No‘eau.

41:41
Ohh!

41:40
And then, the other one was, I cannot remember, now. But, umm- and then it was with the
reauthorization that they allowed- when Kamehameha said it didn’t wanna be named

41:41
Mhm

41:41

in the legislation anymore. And the only reason why, Uncle Pinky told me, why they put Kamehameha
in, was because they only, at the time, had three years of the, of the authorization, and they wanted to
make sure that they were successful in implementing and carrying out the programs in a three year
period, that’s like, that’s- total, step on the gas

42:32
Mmm

42:32
and get out of my way

42:34
Mhm

42:33
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kine. Umm, and so, and, and- as it turned out, however, they didn’t reauthorize it for another few
years. Umm, but luckily, by that time, and by that time, I was, you know, fully on board, advocating for
Panana Leo to be one of the, umm, eligible entities to, to apply. So, again, you know, part of this whole
thing is, it took a long time for, just the foundational pieces to get- to be put in place, so we could build
on all of this. Umm, otherwise, it could- it wouldn’t have happened. It would not- and then- but it was
really getting the people’s, uhh, views, uhh, to change a little bit about "why Hawaiian?" Why is this so
important for us to, to support this actively? Because there were so many landmines all around, and
the, the- people had to be very bold. And like I said, several of us get "stupid” written across our
foreheads. But, you know, these are- you, you just got charge ‘em, you just gotta go!

42:42
Yep

44:11

And we were met up with- I can tell you some of the opposition, big opposition! One of them was
Patsy Mink. You know, Patsy Mink is known for the work she did- and, my father was a big supporter
of hers, and she asked my father to support her campaign. He was a big supporter of her so I knew who
she was and always supported her, but she was all over Uncle Pinky’s face, because in the reauthoriz- in
the original authorization, it- they put in some language that she just was not in favor of. And I had put
in place when I started the Native Hawaiian, umm, higher ed scholarship, certain conditions, too,
because we’re trying to figure out, what is it that brings students to the university, what keeps them in
school, and helps them to go until they pau. And so, we wanted to work really closely with the, the
local institutions of higher education. That was the only way, we couldn’t be sending the kids all over
the place, and, and. So, anyway, so we had put in certain conditions, and she was- and we said, gotta go
school locally, K. We didn’t include KS graduates. We said, non-KS graduates. And it wasn’ta
condition in the legislation, but, I said to Uncle Pinky, “KS students have resources.” And I wanted to
look at how we can change the trajectory for students who don’t have the resources. So, getting back to
the program that I worked with, economically and educationally-disadvantaged students, how do we
help those students to change the course of their... lives, if you will.

46:26
Mhm

46:27

And so, Kamehameha already had programs for KS graduates, but they didn’t have the support services
attached to it. And so, okay, so, anyway, that, that was part of it, and Patsy Mink was livid, and she told
him, tell Uncle Pinky, "You just tryin’ to keep them home and stupid, like plantation men!" you know,
plantation mentality, "You!" you know, like the luna kine, from the luna class. Okay. Just trying to keep
the kids home and stupid. And I told her, I said, "No, I was the one who did that.” And Patsy, Mink
was a scary woman. Now, I told her that at another time when I went to, went to Washington, DC, but
Uncle Pinky was just besides himself. "You know, we gotta da da da da da da. Isn’t this the reason why,
because it’s cheaper to go?" I said, "Uncle Pinky, that’s not the reason why we’re doing this. It’s so that
we can work with the, the institutions here, and work with the families, and work with- just to see how
we can raise the, the, uhh, probability of
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47:42
Mhm

47:42

them going to college and reduce the risks, what are the risks and and stuff- risks, and how can we
decrease the risks and increase the- that? Now, this is this all kind of related, too. Because, because, k,
she is, so- now he’s all mad, because, she calling him, you know, luna from the plantation, kinda... So,
when I explained, I said, "No, that’s, that’s the reason we’re doing it." He goes, "Oh." I said, "T’ll write it
up for you." "Okay, you write it up, exactly what you said, and I'll send the letter to her."

48:25
{LG} {LG} {LG} {LG}

48:25

And then he, okay. And then, umm, another time I- when I went to visit, and she was on that rant
again, and he wasn’t there. It was just me and this other person. And I explained to her why, she says,
"I, you know, okay, I understand what you’re saying. But it doesn’t say that in the legislation. And I
wanna make- insert something very specifically that they, they, they’re not limited to staying in sch-
going to schools in Hawai‘1.” And I said, "K, that’s, that’s fine, because now we have more data. Now
we have a better understanding of,

48:54
{CG}

49:03
after three years plus, we have a better understanding.” Then, after the meeting, she goes, "[redacted],
what’s [redacted] to you?" {LG} {LG} I said, "Well, that’s my father.” "Oh, okay.

49:19
{LG}LG} {LG} {LG} {LG} {LG}

49:21

I'love your father.” You know! {LG} {LG} 1, I, I said, "And he loves you, too. Always a big supporter.”
And he- she said, "Please give him my aloha.” She’s a scary woman, but she just, you know, because of
again, the pilina, right?

49:38
Was she Hawaiian?

49:39
No! No, no, no, no, no, no.

49:40
Do you remember if- do you recall if she said that verbatim "What’s [redacted] to you?"
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49:46
If, i- umm, yeah!

49:48
She said it like that?

49:49
Yeah

49:50

Cause that’s so Hawaiian, you know?

49:51
Yeah

49:51
He aha ‘o ia nou?

49:52
No, but, but she grew up on Maui

49:54
Mhm

49:55
in the plantation,

49:56
{CG}H{CG}

49:56

But, but she asked, you know, "What’s Daniel to you?" Yeah, that’s exactly what she said.

50:05

It matches the Hawaiian exactly, yeah?

50:07
Yeah

50:07

He aha ‘o ia- he aha ‘o Daniel, uh, nou?

50:10
Yeah.
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50:11
He makua kane ‘o ia no‘u.

50:12
Yeah, yeah. Exactly

50:14
I love that

50:15
And so yes, exactly like that. So, I said, "Okay, I will, I definitely

50:19
{CG}H{CG}

50:20
tell my daddy that you said aloha. And he’ll be so happy

50:24
Wow

50:24

that I got to see you." But, she was one scary woman, but I said, "You know what? We gotta be bold
when we doing this kind of stuff. We have to step out there, and we’re going to have to- we goin’ get
plenty scratches on the back. But the same- I did that at Kamehameha when I- after I got hired. I said,
"Ha come?! How come Kamehameha is not in favor of Hawaiian language education?" I'said, "I don’t
understand it." I said, "From my point of view, it’s possible to do more than one."

51:05
Mmm

51:06
And, so when they s- when I hear mo‘olelo about how some of these people were just on board from
day one, I was like, "Okay, that’s a revisionist history."

51:20
{LG}{LG} {LG} {LG} {LG} {LG}

51:20
But that’s, but that’s okay. Whatever. Whatever.

51:24
Yeah

51:24
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And, umm, going back to the Panana- umm, to the Nawahi, it was Uncle Oz who helped

51:30

Aww

51:31
to get the funding for the purchase of Nawahi, so they never have to go make lalg, ask for lala or, you
know, sell Portuguese, yeah.

51:44
And while he was at OHA?

51:45
No

51:46
Oh!

51:48
Kamehameha Trustee. So he got into- so this is- so he came in, in early 90s. Lokelani Lindsey came in,
in’93?°942?

52:07
As a trustee?

52:08

As a trustee. And she said "“a‘ole” to Panana Leo. She even ran all over my face during the
reauthorization of- she accused me of, umm, helping, helping the immersion programs get funding
from the Feds. And, and she said- "And, that’s what they’re saying in Washington, that you’re the one
who’s, you know, da da da." Now, this is after Uncle Pinky retired in ’94. So, I was Federal Relations
liaison, only from ’92-94. And then, when he retired, then, I stopped doing that. So this is post *94.
And I think they didn’t reauthorize the Native Hawaiian Education Act til, like, about ’97 or
something like that. So, she was kind of sort of, you know, Senator Inouye had asked Uncle Pinky, who
among the trustees will take over this role. And he designated Lokelani. And Senator Inouye did not
want her. And he had good reasons, because after that, she tried to derail everything. And, it almost

53:39
that you s- that you set up and put in place, yeah?

53:43
Well, we were still, we were still working toward that. This is what, this is what Uncle Pinky fo- folks

had done already. And Uncle Pinky continued

Mhm
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to, behind, you know, not in his role as Kamehameha Trustee. But working with Senator Inouye to get,
to get the reauthorization. So, that momentum didn’t stop.

54:06
Mmm

54:07

It was just getting Kamehameha’s support. And Kamehameha had, umm, committed to supporting
the senator, on all of- all that was going on. Now, this is ’97- this around *97. They went back on their
promise.

54:30
Mmm

54:31
Now, when did the, umm, the, I was goin’ the overthrow.

54:36
{LG} {LG} {LG} {LG} {LG} {LG}

54:36

What was that? What was that? When people marched on the trust, Kamehameha Trust, that was
summer of *97. It was summer of ’97 when that happened. And the reason I know is, I participated
and then we went- I went oft to USC, I was working on my doctorate at the time, for that summer.
Umm, I believe that if Lokelani Lindsey had not, had, had kept her promise to Senator Inouye. And K-
and the KS Board at the time, had kept their promise to him, because they backed out and he was
angry. He was- he’s samurai. He’s- truly Senator Inouye was samurai, and you don’t do that kinda
stuff. I always felt that if they had not reversed all of that, there wouldn’t have been that overthrow.
There wouldn’t have, because, yeah! And I think, I think that they just cooked their own goose by not

55:51
Mmm

55:53
by not fulfilling their promise.

55:55
Wow

55:57
And yet, it was a good thing

55:58

Mmm
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55:59
It was a- I, I believe it was a good thing, overall.

56:02
Ultimately

56:03
Yeah

56:04
{CG}HCG}

56:04

Umm, thought it was a good thing, because, because I think it really opened their eyes. And then of,
course, then IRS comes in, oversees, and IRS is saying, "Okay, you need to justify to us, why, whether
this is a school for Hawaiians, or a Hawaiian school. And if you say it’s a school for Hawaiians, then
that’s not gonna fly, basically, because that’s discriminatory, and the will does not say,

56:05
Mhm

56:14

’It’s a school only for Hawaiians. They only name orphans and indigenes as being of Native Hawaiian
ancestry.” So, you have to show us why, you know, through your curriculum, through the da da dada
da da da da da, why you should continue to exist, one, and why you should continue to have your,
umm, special IRS, umm, uhh

57:19
Status?

57:20
Status!” Status and all of that.

57:23
So, they were saying it’s better to be a n- a Hawaiian school

57:26
A Hawaiian school,

57:28
not a school for Hawaiian

57:28
in theory, in theory, that, that plan- 2000- cause I helped, I was on the team, umm, and facilitated the
largest discussion group, the working group, which was K-12. And, umm, that was another one, I said,
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"You guys see stupid...”, Julian Ako them, ’'m going, "Julian, do you see stupid writ-? I have, I have no
expertise in K-12. Mine is higher ed. But, why you asking me to chair this, this committee? Why you
asking me to...?" He said, "Because you will keep Mike Chun in that corner, and Da-da-da in that
corner, and then the other, the other one in that corner." I said, "Okay, so now I the referee," just like
how Pila and- I had to referee for Pila and Larry in 1987 for the Kémike Hua- Hua‘6lelo Hou

57:28
Mmm

57:29
Same thing, I ask, "Why you goin’ ask..."?" Yeah. "So you can referee.”

58:24
{LG} {LG} {LG} {LG} {LG}

58:37
So you can- go up to that court, and you go,

58:40
{LG} {LG} {LG}

58:41
So, they needed titas on the, you know,

58:43
Sure, sure

58:45
So in theory, that was what the Kamehameha plan was. Supposed to be moving towards becoming a s-

58:56
a Hawaiian school.

58:56
A Hawaiian school. But you had plenty people, including Hawaiians, who were bucking it, that’s
talking about the attitude. By this time, there were more Hawaiian language classes. There were

59:15
This is 200, you said?

59:16
This is in 2000. There were more Hawaiian language classes. There were more Hawaiian st- I mean,
Haw- students, you had, you had the PGnana Leo all the way up to, now, you have K-12.

59:28
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Yeah

59:29
You have K-12. You have, you know, I don’t- you know;, all the Hawaiian language majors, all increasing

all,

59:37
Yeah

59:38
but now, Hawaiian school, resisting

59:43
Mmm

59:45
it was disheartening to, uh, to say the least, to see that kind of resistance.

59:57

Mmm

59:57

I could understand it. I could understand to a certain point. Umm, and so I'll share with you some
mana‘o that- so, we had this, this one, umm, umm, a series of things going on, and we invited Hawaiian
language people to participate. Keiki Kawai‘aea was one. Oh, I know, umm, she wasn’t doing
Hawaiian language at the time, but ka- Wai‘ale‘ale Sarsona was with preschool.

1:00:36
Mmm

1:00:36

Uh, Wai‘anae preschool, and, was she? Her kids were at Kamakau at the time. Anyway, there was a
group of people. And so, talked about "Why Hawaiian?" Why it was so necessary for them to devote
their lives to making sure that education in Hawaiian is seamless, for the children, seamless and it’s, and
it’s all over, and normalizing, this whole thing. Umm, oh this was during the time we were doing, I
donno if you ever heard of Ke Ao Milamalama, there was a bunch of us, we still get together every so
often. Not as often as we used to do, but these are all Hawaiian language people, umm, or, or who
promote Hawaiian language and still fighting to, to do that kind of stuft, so. But anyway, so we, you
know, we’re helping to organize and even when I- even after I retired, still involved with, you know. So,
Mike Chun was there, and they asked him, "What’s the fear? What’s your, you know, you seem to be
hesitant?” He was at that time the headmaster of Kamehameha. "What is the hesitation? What hesitat-
what questions do you have? Hesitations do you have?" You know, on the one hand he’s supporting i,
cause he helped to get some funds going to Nawahi and other programs. "But what is the thing that
holds you back?” He said, "You know, I was successful in a western education setting. And I’'m afraid
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1:02:15
Hmm

1:02:16

that if we do that here, our children are not going to be successful.” And I remember standing up and
going, "Mike! Look at all the people over here! We are all advocates. A-, wha- what’s the fear? What?
You know, we gotta be bold, we have to! We have to be bold.”

1:03:06
Mhm

1:03:08

And I think it was more on his watch. Like how my sister said, she didn’t- she was afraid of sacrificing. I
said, "I don’t underst- I don’t understand that." Cause he used to ask, "How did you folks manage to
navigate?” I said, "Because my parents and all the people around us never had- they never said this is
good, and that one’s not, so if you, if you go that- if you support this then it negates this." I said "We
just were not raised like that.” Cause he knew my, my family. So he said, "How did you folks do that?" I
said, "My parents were comfortable, my grand- that’s who we are at the core, you tear us- everything-
and for us it’s the core that’s more important. Who we are at the core. And that’s what we have to do
with the children, teach them who they are at the core. And even if they say, ’Oh, you know, I just
coming to Kamehameha because it’s cheaper education.” Okay, but, is there any part of that, because," I
said, "That’s the same for a lot of the parents. They want the, the- all the, the accessories, they want all
the accessories. And and that’s it, that’s where they value and," I'said "So, then, it’s our, it’s our kuleana
to help them to understand that, when parents- you make the commitment to send your child here,
this is what’s gonna happen. Why can’t we see that?

1:05:10
Mmm

1:05:11
Because we can, we can see that.” So, you know, talk about the shift in the worldview.

1:05:20
Sure

1:05:21
That is still a problem.

1:05:25
Still happening. Still shifting. Yeah

1:05:27

Where parents, think, they, "Yeah! I want my kids go to Pinana Leo, cause cute, yeah? Cute! That’s so
cute, look, look, look, look, look, look, they, they singing, they..." You know, and, that’s what [redacted]
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hated, when they got paraded out. But, I mean, the- you know, for the funding part, they hated that.
And, umm, because they were the early the early ones.

1:05:56
Have to be... paraded.

1:05:59
Yeah. How did the time go by so quickly?

1:06:02
Gosh! Is it already? It’s 12:40.

1:06:04
Yes.

1:06:06
So your, umm.

1:06:08
I can go feed the meter again. I don’t have a problem with that.

1:06:11
[sigh]

1:06:12
You tell me. ’'m, I’'m open. I’'m open to you.

1:06:18
Hmm, 46. You know what, why don’t I go. I only have like a coup- mmm, maybe two, three more
questions.

1:06:26
I go feed the kitty. I go feed the kitty, we go.

1:06:28
Okay

1:06:28
We go

1:06:30
Okay

1:06:30
But I know I getting to the questions in a long way.
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1:06:33
{LG} {LG} {LG} No, that’s fine!

1:06:34
But I'm, I’'m kinda doing a historical

1:06:34
Absolutely!

1:06:37
walk

1:06:38

You sure you want...?

1:06:40
Absolutely

1:06:41
Okay. Should I go with you?

1:06:42
No, no, no, no, ’'m good.

1:06:44
Okay

1:06:44
I’'m all good. Lemme go. No, no, no. I’'m good.

1:06:49
Okay, Auntie, I see you soon.

1:08:32
I have some mana‘o about, umm, so I was telling you about oh, go ahead.

1:08:42

No, umm, my only- maybe I'll state, I'll state these three, maybe four questions altogether? And you
answer however you want. Two of em are just simple. Do you identify as Native Hawaiian? Do you
identify as an ‘6lelo Hawai‘i speaker? And then the other two are what would you say the most
successful thing about the movement to revitalize ‘6lelo Hawai‘i has been? And then if the
revitalization succeeds, uh, tomorrow, let’s say and it’s 100% success, what does that look like for
Hawai’i’s, uh, linguistic landscape? Is it a bilingual population? Is it a certain sect of population mono-
monolingual only in Hawaii? What does that look like?
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1:09:32

Oh, okay. Okay. Umm, yeah, of course, I identify as Native Hawaiian. And do I consider myself an,
uhh, ‘clelo Hawai‘i speaker? Not really, because there’s still much that I have to, you know, my, my
grandniece says, "Oh, mommy and daddy said you’re flu- you fluent!" I said, "I’'m not."

1:09:56
Mmm

1:09:56

I’'m not. I understand. I can do a- but if you talking fluency, no! And I said, "Because I don’t use it as
much, and T haven’t," that’s really one of my regrets, that I didn’t continue pursuing that avenue. And
at the time. It’s, it’s because I had found another calling, if you will {LG} {LG} {LG} uhh, that still
kind of ran parallel.

1:10:29
Sure

1:10:29

But I was hopeful that I would return to it after I retired. I always wanted to take Puakea Nogelmeier’s
translation classes, and then just never, you know, we- he and I talked about it and just never got to do
that, and so I, you know, I do regret. So in terms of reading and writing, very, very, you know, and
speaking even, I would say rough. And it takes time for me. Umm, with some people, it just seems
automatic. Like, when I went home to Hilo, and like, Na- Nilani Kanaka‘ole, she says- she calls- she
always called me [redacted]. And she still does, she calls Auntie [redacted], [redacted], she, she always
has. And that’s because Auntie Edith called us by our Hawaiian names, and then she started speaking
to me in Hawaiian. And it’s, if- it’s natural, it just feels natural, because I always spoke with them. But,
if I meet somebody for the first time, I just kind of wanna hear how they speaking, you know? And
then, if I feel comfortable, okay, then I’ll jump in.

1:11:47
Okay

1:11:48
But no, I wouldn’t say- a proponent of ‘dlelo Hawai‘i? Absolutely. Have been for

1:11:56
Yeah

1:11:56
many years, I told you. Umm, and I think that’s, that’s probably where- I think there’s, there’s lots of
advocates

1:12:08
Mhm
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1:12:09

for preservation of a language. But would they themselves- so you have a lot more now. Because there’s
some normalcy, normalization of ‘0lelo Hawai‘i, and, and there isn’t the same negative attitude.
Although, like I said, there’s still some of it that exists, "Oh, that’s okay for you folks. But not for us.
Because, they- there used to be this kind of, "Oh, you guys really Hawaiian, ah?" Now, I heard this
from a Hawaiian person, who was in a leadership position at Kamehameha that just set me off. Yeah,
because- and he was, he was, uhh, in some ways speaking, the- what some of the data was saying, but
he, he’s just ignorant. That’s, in my opinion, just, I don’t, I didn’t put any real value on what he was
saying, because, yeah, he’ll, he’ll say it, because that’s what’s expected to be said. But he doesn’t really
believe that there’s value

1:13:25
Mmm

1:13:26

there’s real value. So only, you know, tho- those Hawaiians, I used to hear that a lot, "You know, those
Hawaiians, I said, "Oh, you talking about us Hawaiians?" “Because it’s those Haw-" "Oh, no, no, no, I
not talking about you, you know, you have education.” "No, no, no, no, no, that’s, that’s me. That’s
who I am at the core.” You know, it- all the accessories is nothing. You remove the accessories, uh,
maybe more pretty, more glittery, Hawaiian {LG} {LG}

1:13:57
{LG}HLG} {LG} {LG}

1:13:57
But {LG} but, without all of that, still the same.

1:14:02
Mmm

1:14:03

So I think there’s still that attitude. And where there isn’t the same kind of resistance, uhh, to
Hawaiian education, I think there’s still the mentality that it has to be different tracks, like, how before
we used to have, we used to be tracked. You know, okay, the ones who are really serious, really serious
about education and getting ahead, das how, these- getting ahead, oh, they not goin’ to choose that,

1:14:46
Mmm

1:14:47

you know? They not goin’ choose that, they, because they don’t think that somebody who is working
in the lo‘i kalo goin’ be an educated person, they still aren’t- have those biases. Um, they don’t see
Hawaiian language as a, you know- equal to high tech, umm, kinda, umm, learning.
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1:15:14
Yeah

1:15:15

Uhh, you know? So it’s- there’s still a lot of biases, and it’s really ignorance about why. Why Hawaiian?
And for many people, it- it cannot just have intrinsic value. Or maybe that’s all it has. "Oh, that’s
because you like to dance hula,

1:15:38
Mmm

1:15:38
you like to play music, uhh, you know, that kind of stuff,

1:15:44
Mhm

1:15:44
uhh, pigeon-holing who is going to be in this category?

1:15:52
Mhm

1:15:52
But I, I hope someday- I mean, the vision always was that, for me, at least, that we could go back to a
time where we had full literacy in both Hawaiian and English. Full!

1:16:14
For, so 100% bilingualism for 100% of the population?

1:16:20
Yes. At least, at the very least. But

1:16:25
{CG}{CG}

1:16:27

yeah, at least I can see I, in my lifetime will probably never see that. But I, uhh, would hope for even
monolingual. But I don’t, I don’t think that will happen only because all the competing, uhh, factions,
groups. But what is encouraging, is to hear- I was talking to a Hawaiian language person, she works
with Kau'‘, Sang, and she was telling me about this executive committee, umm, like futuristic kind of,
talking long-range for Hawai‘i. And she said, uhh, Duane Kurisu, he’s big time business person. I think
he owns, like, a, he owns one of the big, uhh, football teams. But he’s been involved, and Auntie
[redacted] has participated in some of these, is people with money. So, they’re bringing them together
to vision Hawai‘i, and you have people like Duane Kurisu who’s saying, "I believe we can. I believe we
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don’t have to make- we don’t have to say, oh, one or the other. That we can do both. And that we need
to do both." He’s Japanese!

1:18:04
Mmm

1:18:05

Japanese, but he, he’s not just looking at the, the tourist value. He said, "It’s, it’s because, will it be
Hawai‘i if no more Hawaiian? It won’t be Hawai‘i." And he said, "We cannot ever get to that point."
And I remember Auntie [redacted] getting all jazzed a few years ago when she went to the first one that
they had, cause you’re talking about big hitters in Hawai‘i and outside of Hawai‘i participating in, in

this kind of thinking.

1:18:45
Yeah! That’s exciting.

1:18:47
Itis.

1:18:48
Duane?

1:18:49
Kurisu K-u-r-i-s-u, and he’s big time also with UH, the UH system, umm

1:18:57
I’ll go look him up

1:18:57
Yeah, donor. Umm, Yeah, he’s originally from Big Island,

1:19:04
Mmm

1:19:04
cause I know he’s really closely tied to Taniguchi, the Taniguchi ‘Ohana, umm.

1:19:12
So what do you think the most successful part, of {CG} {CG} the movement has been?

1:19:21

You know, what has been- at least for me, what was, umm, really wonderful was that, um, many of my
relatives who were ‘6lelo Hawai‘i speakers, and then really didn’t speak on a daily basis for a long time,
they all started speaking again, because of my nephew. And, it just became- it wasn’t just like, "Oh,
cute!" kine, it wasn’t, it was, this is, this is our life, our- this is who we are. And they were the ones who
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were so supportive. And, you know, at Auntie Edith’s, umm, celebration that evening, they asked me
to talk about her cause I was one of her first students when she was at UH Hilo. I talked about Li‘{’s,
you know, the grandmother and, all the people who were in our classes. And I, I shared about how,
umm- you know, we, we know how wonderful Auntie Edith was in terms of introducing, umm- for
some people, introducing, for others, it was, uhh, re-energizing them, and helping them to recount
their own life experiences. So she did, she did all of that. One of the things that I talked about was that,
you know, my mother grew up at a time and in a place that was traditional, what we would have
considered traditional Hawaiian way of living, thinking, you know, they, there was no stores close,
anywhere close to where they lived. So, they had to raise, they had to, um, gather, they had to, you
know, all their food and everything they had to go and provide for themselves, had to go get it. And,
you know, there were always kind of ritual- well, they didn’t know it was rituals, cause that’s just the
way they lived, yeah? But there were kapu for this, and ka- how you, when you go and get, and when
you plant when you harvest when you da da da da da, it was all- that, that was just part of their, their
life. Umm, and I said that, when we were growing up, there were so many things my mother would not
talk about. Umm, even when I started taking classes from Auntie Edith, I would be all jazzed because it
was exciting, really dynamic, kinda, discussions, cause she wasn’t the type who just talked and you
listened and you taking notes, she would engage the students, and, like I said, we had manaleo, we had,
you know, kapu- uhh, mikua, kiipuna, and then had the young, us youngins over there. I was 20 years
old at the time. And so, you know, many of the things she talked about, they were not necessarily new,
but just the discussions that they had about, "Okay, this is how we did it in our family. And this is what
L, I donno necessarily why, but that’s how, you know, uhh, you know, prenatal kine care, you know,
afterwards raising kids and, and..." and Tata Kawena Pukui’s book, Nana i ke Kumu, had just come
out, she was criticized for sharing a lot of information outside, you know, outside of the ‘ohana. Umm,
and later on, I knew that Auntie Edith, likewise, you know, but at that time, I remember Auntie Edith
only teaching ‘auana, and then, they had a Polynesian Revue, too

1:23:42
Mmm

1:23:42

You know, in Keaukaha, so that, okay. And, she never took the, you know, the kahiko, oli, any of that
outside of the ‘ohana. Umm, and then, I took the class from her. So, I would go home, I'd be very
excited, you know, cause we’d just talked about this and I'd ask mama, "Oh, you know, how come, like,
how come you- your mother gave you up to, to your tita when you were the only child, her only child,
and her first and her only, you know, first child?"” And she would just go either, "Niele!", "Kulikuli!", or
she would just shut down, you know, she, she didn’t wanna- she wouldn’t explain. And I'd get so
frustrated because she would just not respond. My father, on the other hand, allowed this kind of
inquisitiveness, but if he couldn’t explain he would tell me at that time, "Go ask Auntie Edith. She can,
she can explain to you." And you know, in our ‘ohana and in Hilo, Auntie was very respected, she did
so much in the community, um, in our own family, uh, just, she’s kupuna, that’s our auntie and, umm,
yo- yo- you know, you just know, don’t question, don’t question. Umm, and Auntie would do, you
know, she said, "I think because mama you know da da da, whatever, whatever, whatever." Okay, so she
was my kind of go-to person to help me kinda understand my mother more.

1:25:33
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Mmm

1:25:34

Umm, and then Li’s grandmother, who used to teach hula, had her own hula studio. I believe it was
Auntie Pi‘ilani who asked Auntie Edith. So, Auntie Pi‘ilani was in our class. She asked Auntie Edith if
she would teach oli, and she offered her hula studio for Auntie to- which she could use to teach us so,
Auntie Edith invited a handful, you know, a small group of us. Umm, and then we, that fall semester,
started learning oli from her, or, or she was gonna teach us. So I knew I had to ask mama for
permission. And, you know, up until mama passed, we still asked her for permission {LG}

1:26:27
{LG} {LG}

1:26:27

on a lot of things. And, and when I asked her, now, usually she would say, uh, "Niele! Kulikuli!" but
this time when I asked her if I could join the class, she was silent. And it would have been better for me
if she had yelled at me, but she was silent. And I knew that was- discussion pau already. Uhh, later, a
while later, my father said to me, he says, "You know, mama and I talked, and she’s okay. She’s okay,
because she knows Auntie knows how to take care you folks." Umm, they trusted her to protect us, or,
umm, to help us learn to protect ourselves when we engaged in that. And mama never did any kind of
kahiko, she, she was a hula dancer, but only ‘auana. And, you know, later on, I came to understand
that, for my mother, not only were these rules and regulations for every day, kinds of things, but
especially for the higher level arts, because the way she grew up, and how she, you know, when she grew
up, you still had kapu associated with a lot. And I only came to understand that more later in her life,
as we’re spending more time with her here on O‘ahu, and asking her questions and she was more
willing to answer. Umm, and she truly feared for us, that because we didn’t know how to- we weren’t
raised in that kind of tradition. And that there was so much required, umm, you know, even things
like, okay, not just oli and hula, but la‘au lapa‘au, certain levels we did 13- my father was great with laau
lapa‘au, but only certain, you know, regular kine, regular kinds of stuff. Umm, but there were higher
levels, and only certain people could do that. And, umm, lua, you know, like one of her grand uncle’s
was in the whole area, int the- all of Kalapana was designated now the, the n- than the one to learn lua.
Umm, we used to call him kaka father. Kaka, yeah? Tuata, tata. And he was, like, the one who
continued the traditions in the Kalapana area. Umm, so only certain people could, could do it. And
that’s just the way it was. They had the, the training, they were the one whatever it was that made them
the one they had- they were the one. And so mama always steered us away, umm, because she wanted
to pro-

1:29:57
{CG}{CG}

1:29:57

she knew that she wanted to protect us. At the time, I was like, "Aww," you know, not, not fully
understanding. Now this is in college. So if she had known about Ho‘oulu, me dancing with Ho‘oulu,
you know, if she had known about that, she would not have allowed it, but, it was a done
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1:30:17
{LG} {LG} {LG} {LG}

1:30:19

deed. Umm, so she, you know- she sa- she didn’t say anything, my father said it was okay, Mama was
okay. So I did study oli with Auntie Edith for that one semester, umm, that she took it out of her
‘ohana. And then she started up Halau o Kekuhi about two years later

1:30:48
Wow

1:30:49
And Auntie [redacted] was one of her students

1:30:52
Oh, yeah?

1:30:54

Yeah, in Halau o Kekuhi. But she never took it out before that, you know, beyond the ‘ohana, and even
then, even when Gail, umm, asked for permission, Mama was, yo- was a little better, but, but still, you
know, and then, when my niece {LG} said she wanted to dance with Hilau o Kekuhi, and she called
Mama, it was like, “No problem!”. And then when she asked for permission for her babies, her
daughters to learn, “No problem!” But you know- and what I said that evening about the shift, and
getting to this thing about the, even the language part, cause I- it’s all one and the same to me, umm,
you know, they, they had- they grew up in a, a worldview that was still- that was very much, umm,
kahiko, uh, you know, what of thin- that, that was Mama’s life for the first 17 years of her life. And that
never change, her, her thinking, and the- how we were raised, and we just didn’t know why we were
doing certain things, or couldn’t do certain things, and it was just, that’s how it was, that’s how it was.
And, umm, you know, another time, a ‘ohana member asked if I would kokua, service as kokua for
something, now this is ‘ohana to us, and Mama and Daddy went, “Absolutely no”, cause they didn’t
have the same kind of confidence, trust that- for that kind of training, umm, yeah, and what it would
entail

1:33:04
Mhm

1:33:05
What it would entail, and, and eve, you know, I have- I didn’t continue

1:33:14
{CG}H{CG}

1:33:15
my hula training at a certain point because, I mean, you know the commitment, and I just didn’t feel
like I could do the full on commitment like how I knew Mama felt was required, yeah? But, getting
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back to Auntie Edith, I really think that if, if Auntie Edith wasn’t there at that particular- if it wasn’t
Auntie Edith who was helping us make some of this breakthrough with parents like my own, helping
to kinda shift the, the thinking, the worldview about what is possible, what we still can do and still
maintain, kinda, the integrity of cultural, uhh, norms, uhh, cultural beliefs, I don’t think it would have
happened, at least in Hilo, it wouldn’t have happened as quickly, and the fact that she was at the
university, where the scope of influence was broader

1:34:28
Mmm

1:34:29

And her impact was from kiipuna, who was not only, you know, students, young students, but,
kapuna, mikua, and then, could continue, I said, I don’t think it would have happened as quickly as it
did if it were anybody else but Auntie Edith, but she had this unique ability to- and to- and willingness
to share, to explain things in a way that we who didn’t grow up steeped in the traditions like that,
especially hula, umm, could understand, and because Auntie’s Mama, Auntie’s Mama is from Puna,
that’s also kind of the- and, of cours- my Daddy and Uncle Luka, you know, that connection, umm,
and yet, you know, Auntie Edith was a staunch Mormon

1:35:33
Mhm

1:35:34
My grandparents were, too {CG} {CG} but they certainly were not like {CG} {CG} Auntie Edith.
They were not as worldly

1:35:48
Mmm

1:35:49

I think in their thinking as Auntie Edith was, but again, because it was Auntie Edith, and they all
belonged to the Mormon Chur- and we didn‘t grow up Mormon, we were the only, umm,
grandchildren who were not Mormon

1:36:07
Oh yeah?

1:36:08

Uh, because my father was Catholic, and so, he promised his mother that we would be raised as
Catholic, and my grandfather, throughout his life that was his life’s mission, to convert us to come
Mormon, but my father said, you know, “Papa, I love you, but I promised my mother, and I cannot
break my promise to her.” But, you know, we, every so often we’d get hauled off to the Mormon
Church, and so we knew all the ‘ohana over there, and it, it was just remarkable how Auntie Edith was
able to...
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1:36:45
Mhm

1:36:46

And, and I, T use the analogy of a crosswalk. I said, what she did was she built this crosswalk, a safety
zone, a safe zone, to take all of us, kiipuna, makua, you know, ‘opio, safely through this, and especially
with our kiipuna and, and makua to help, kinda, shift that worldview that it’s okay, we goin’ be okay,
but, I mean, cause in their lifetime they saw when not everything was okay.

1:37:24
Mhm

1:37:25

And that’s why the, the fear, and I think, it’s that same kind of thing, although it’s taking way too long,
you know, {LG} because, I know for my grandfather, some of the changes that occurred in his lifetime
was so fast in such a short period of time

1:37:45
Sure!

1:37:46
Was just remarkable, whereas Mama had more years to experience the transformation

1:37:58
Adapt

1:37:59
And adapt to that transformation

1:38:01
Yeah

1:38:02

And understand that it was okay, that everybody was gonna be okay. And that was the biggest concern,
was, is everybody gonna be okay? And it’s- so, to me, it’s understandable if, uhh, parents, uhh, don’t
have the capacity, and that’s why we gotta- it was so important that the parents are learning alongside
the children, and that was an important- you know, I was talking me working in higher education, that
this is not only the students’ journey

1:38:37

Mmm

1:38:38
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But this is the parents’, this is the family’s journey, and for so many of them, this is the first time they
eva’ goin’ on a journey like this. Like, first time Mama left, you know, Hawai‘i was, after she- her 80th
birthday to go to her Disneyland

1:38:56
Mmm

1:38:57
Las Vegas

1:38:58
Yeah, yeah, yeah, yeah! Vegas {LG} {LG} {LG} {LG}

1:39:02

Yeah, so, but, but, you know, it’s, so it’s understandable still have- and there’s still a lot of that fear. You
know, it’s okay if they’re little but, once they get older, you know, older and now, now, oh, okay, high
school, we looking at the college, for college kinda stuff, parents still, they, umm- I, I know my niece
and nephew were full on supporters, want their children to go through Hawaiian immersion, and they
did kindergarten all the way up to 8th grade at Nawahi

1:39:39
Mhm

1:39:40

And then, then their kids went to Kamehameha, and I know that’s the story that’s been happening all
ova’. And my mana‘o about Kamehameha’s position is, you know, “You guys pillaging the village. And
that’s not helping the cause. We shouldn’t be pillaging the village. We should kokua, we should help
the, the Hawaiian immersion programs.” Umm, you know, partly because I really feel that were they
not forced along on this journey, because again, when things came up and they had not fulfilled the
early promise to make Ha- Kamehameha into a Hawaiian school

1:40:44
Mmm

1:40:47
Or it was just a sprinkling kine

1:40:48
Yeah

1:40:50

Of Hawaiian school, umm, then they were forced to go more seriously, and by that time, I was like, “K,
I no like waste my time going through this kine strategic planning again, we already gave you guys the
plan of how we thought you could reach this point in 15 years, and you guys didn’t take it seriously”,
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and so, I’ve just not participated other than this group, Ke Ao Milamalama to, to try to outside
influence inside.

1:41:26
Mmm

1:41:27

And, uh, it’s been more successful, uhh, making- you know, doing that like that, and- because I donno
if- where the sincerity is, or is it just, they get points, they can ch- it’s a check, check, check. I know that
the teachers who are in, who are teaching, are sincere. They are sincere. It’s the upper level that I have
serious concerns, cause I worked with that level, at that level, as we were trying to implement. Every
time we would make some move in shifting, it just became, like, “Okay, we scared, let’s go back, let’s go
backwards.” Ummm

1:42:28
Umm, who is that? I forget who’s the, the linguist is who says “We need...” Kroskrity, Paul Kroskrity,
you remember him?

1:42:37
No

1:42:38
He wrote a couple books, umm but, he says, “Before any revitalization campaign or even a campaign to
combat- revers- reversing language shift, we- you folks gotta have an ideological clarification

1:42:53
Exactly!

1:42:54
Or else, you make some progress, and then you take two steps, you know, one step forward, two steps

back.

1:42:59
Exactly

1:43:00
Yeah, the ideological conflict

1:43:02
Yes

1:43:03
Overrides all that progress.

1:43:04
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Yeah. So even the way Kamehameha would fund programs, I mean, it- this is so- it, it’s like, I- every
time I hear it, I was like, you know what, I getting PTSD because it’s, it’s taking me back to the time
that we were in this battle. So, they will fund a program, give funding to a program

1:43:28
Mhm

1:43:29

And then, when they start making strides, they cut off the funding! And we’re like, “You know what?
They need more to sustain. And you gotta help them!” So, when we did this teacher education- one of
the last projects I worked on when I was at Kamehameha, was, uhh, uhh, a teacher induction program
in the DOE, and when we developed the, the, umm, agreement between us and the DOE, we promised
them five years, and, and we laid out when the plan was gonna be. Okay, first two years we do full
funding, and then we would- these are the things we would, umm, help with. And then we would
reduce it by a certain percentage and we would help them find replacement funding so, for all the way
through. And they start hitting their- they start doing it, and they huki the funding. It, it was... anyway.
And you, what you’re talking about is absolutely true, if you don‘t believe it, yea- I mean, if you really,
here, do not believe it

1:44:59
Mhm

1:45:01
Then, okay, it’s like, “Okay, then they weren’t successful” instead of “We weren’t successful.

1:45:10
Yeah

1:45:12

We weren’t successful.” Auntie Gail get plenny stories about collaboration with Kamehameha. And
then, their program is successful? Then what do they do? They create, zhey create, Kamehameha
creates one off of that model.

1:45:26
Mhm

1:45:27

And now they goin’, “Oh! Look at our program!” They’ve done that so many times. They wanted to
do school-within-a-school immersion. I was like, “Why?! Why are we competing with our partners?
And- why are we doing that? How does this help all of us?” But it is an ideological, umm

1:45:59
Clarification

1:46:01
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Constipation, if you will

1:46:02
{LG} {LG} {LG} {LG}

1:46:06

That, they want the credit- that’s why I, I have- I know that the teachers are sincere. But it’s the, the
administration, cause all they’re looking for are gold stars, so that they can say, “Oh! We achieved this!”
So what do they do? They do the cockaroach method. They cockaroach from the- so they can say,
“Oh, we have these Hawaiian language speakers. X% are Hawaiian language speakers. We’ve increased

»

our...

1:46:40
Mhm

1:46:41
They never do none of the work. But, oh! So, this, fully competent in Hawaiian language. {LG} I'm
like, “I no can handle this, cause it’s not sincere.” So. okay, that’s my, kay, I, I, I went vent,

1:46:59
{LG}{LG} {LG}

1:47:01
my hair was on fire.

1:47:03
{LG} {LG} {LG} That was important

1:47:05
I think it is.

1:47:07
You brought it back...

1:47:08
So, I think that, we still this, kind of, umm, the partners have to be really sincere partners, that- if
they‘re

1:47:21
Yeah

1:47:22
Not just, “Okay, we like credit for this
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1:47:23
Yeah

1:47:23
And so we gonna partner with you, and then we gonna count the success

1:47:33
{CGHCG}

1:47:34
that you actually had because you ran the program, but we goin’ count cause we, we wen’ give you lala

1:47:41
Right

1:47:42
Little bit, little bit.

1:47:43
Yeah. And at that point, it forces the question, are those partners even stakeholders, and if they are,
what is their stake?

1:47:56
Yeah

1:47:58

Besides maybe, umm, recognition and, umm, you know, it’s, it’s them having a motivation that- it’s
y g Y g

probably not the same, we’re not assigning the same value to

1:48:13
You know, I really think, that it’s still this, “Okay, which one is, you know, if we want, what is success?”

1:48:20
Right, right

1:48:21
Cau- success is more external, Kamehameha has always been more externally motivated

1:48:30
Mmm!

1:48:31

than internally motivated. And is the success, not this, this goes back, this goes back a long ways. Cause
I used to say, “So, what do we really care?”
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1:48:43
Mmm

1:48:44
If this student started here, nobody in the family went beyond high school, or never even get high
school diploma.

1:48:54
Mmm

1:48:55

And this student gets a high school diploma and goes to get some college education, compared to zhis
one, whose both parents, you know, get college degrees, and, and then they, they, too, get a college
degree. Who’s the more successful. I would have these- this kine, and they’re like, they’re looking at me

like, “Okay, there she goes again.” {LG} {LG} {LG}

1:49:19
Interesting

1:49:21
Because who was more sussu- successful? How far did they have to come to get to that point?

1:49:29
Right

1:49:30
That’s, to me, the measurement.

1:49:32
Yep

1:49:33

And so, when I was doing the higher ed thing, we would interview students, and we would ask the
students, “What is it that you wanna achieve?” Maybe they just wanna get little bit training to go geta
job. So if they reach that, and, you know, the university doesn’t count that

1:49:51
Mmm

1:49:51
if they drop out, right?

1:49:53
Right
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1:49:54
Or if they don‘t complete. But if they’ve achieved their goal, and it’s, they can get a wage-earning job,
who’s more successful?

1:50:11
That’s more interesting. Sounds like success is decided by externally-decided metrics.

1:50:21
Yeah

1:50:22
Whereas, umm, maybe we, it’s beneficial to also, umm, think about it as ful- personal fulfillment.

1:50:31
Yeah

1:50:32
Which is, you know, internal

1:50:34

Inter-yeah, it is internal. So, you know, I would say to- when- before, when people go, “Oh, why, why
do they have to lear- you know, why, or, are we teaching these kids Hawaiian? Why are you...” I said,
“You know when we look at—" so I use Uncle as an example, “When we look at somebody like him,
okay, white guy, comes from a place where they multilingual. That’s an expectation.

1:50:55
Mmm

1:50:57

That’s an expectat- to go to the university, you gotta be, you gotta be proficient in German, French,
uhh, Italian, English at least, at least! We, we call them a learned person. But if we have kids who are
multilingual, or trying to become bilingual, fully bilingual

1:51:29
Yeah!

1:51:30
That’s not good? I said, “That kid is in a better position, mentally,

1:51:42
Cognitively, all of that

1:51:43
Cognitively, everything. And so, what is that?
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1:51:46
{CG}HCG}

1:51:47
I mean, I, Tjust- that’s why L, I used to be- I don’t understand the fear. I said

1:51:57
Yeah

1:51:58

Ijust, I, I said, [redacted], I just- I don’t, I don’t understand where that comes from. But I can see, 'm
not trying to dismiss your feelings, I'm just saying, try to think about how the parents who choose,
who choose this for their children. How is it different for uncle, you know, for Manny, speaking
multiple languages, and everybody just, awe, in awe, that’s- what’s the difference?

1:52:28
Mhm

1:52:30

You think that, that, if they speak Japanese. “Oh, so they can work in the hotels!” That’s, that’s a good
thing. Right? I mean, you think it’s wonderful. I, I mean, I used to always be asked that, “Why you
studying Hawaiian? No can get job! You could- you no can get job!” I said, “Ah- I no care, I mean, I, I
don’t know if I goin’ teach Hawaiian but, it doesn’t matter, cause, I Hawaiian, so {LG} {LG} {LG} so,
that’s why I studying Hawaiian {LG} {LG} {LG}. And...yeah

1:52:59
Mmm.

1:53:02
Yeah

1:53:04
It’s all fitting...

1:53:05
So, did I answer all your questions?

1:53:07

Yes! Because I thinking about {CG} {CG} I have, umm, I think you’re my 7th interview, and I have
about five themes, you know, things like, language re- broad themes, language revitalization, the role of
language in identity, and all of your, umm, points really fit nicely into those themes.

1:53:29
Mhm, mhm.
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1:53:30
So, I probably gotta do about three more interviews.

1:53:35
Yeah. I thought of somebody, you know.

1:53:36
Mmm.

1:53:37

Uhbh, she’s here on O‘ahu, I- cause I saw her that first weekend, the Auntie Edith celebration. She was
sitting by us in the airport, but, you know, we all wearing masks and she had, uhh, sunglasses on, and I
saying, “Gosh, that girl looks kinda familiar”. Then we got on the plane, she was on the same row as
Auntie [redacted] folks. So, umm, then, then we talking, you know, cause had- my niece was with, uhh,
Auntie [redacted], her daughter was with her and had her baby, and then she was helping, you know,
kinda, get them all seated. And I'looked, and I was in the seat in front of them, in the row in front of
them, so Ilooked at her and I said, “You know, you look so familiar to me.” I said, “Did you go to
school with [redacted]?” She said, “I did! Auntie, I knew! I heard the voice and I knew was, I looked at
Auntie over here, and I knew that was Auntie [redacted], that Auntie [redacted]!” Ku‘uwehi Hiraishi.

1:54:40
Oh, yeah!

1:54:42

I had not seen her since they graduated from high school, but she was Mamo’s classmate. And, I just,
we had, so, k, “Why you going home?” She said, “Oh, I’'m going home to video.” She says, “I- we’re
gonna be doing interviews for Hawai‘i Public Television.” I said, “Oh, you, you back over there?” I
said, “The last time I knew you were at Hawaiian Homes.” She said, “Oh, I was there seven years, oh
and...”, “Seven years!” {LG} {LG} She said, “I love what I’'m doing back here, this is goin’ be my job.”
She said, “I love what ’'m doing.” I said, “So good to hear that” and

1:55:30
Yeah

1:55:31
But she was in that first cohort of children, of babies. And, umm, yeah, it was, it was so nice seeing her
and just, you know, catching up.

1:55:46
Yeah

1:55:50
But she’s a, she’s a good one, too.

1:55:52
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She’s a great one, she’s fabulou- I worked with her couple times, umm, for stories that she did, and
then she just, was it last semester? Or two semesters ago, umm, in the Journalism Department, which is
now called communications, I think, she taught, for the first time, umm, an upper level journalism
class in, umm, uh, journalism, in, in, in a minority language. I donno if it was specifically focused on
‘6lelo Hawai‘, but, so, umm, she invited a couple of us to come talk about the role of, umm, Hawaiian
and/or an, an Indigenous minority language in the radio, or in print, or on TV, and it was, umm, as I
understand, it was a really good class, it was full, I think even beyond capacity

1:56:45
Wow

1:56:45
Umm, even the chair of the department

1:56:48
I’'m so happy to hear that

1:56:49
Yeah

1:56:50
Such a, I re- I just remember her, you know, again, I think the last time I saw her was at their
graduation, they graduated in 2001.

1:56:59
Yeah

1:57:00
But then, uhh, heard about what she had been doing

1:57:05
Mhm

1:57:05
And every time I heard her, her name come up, I just had flashbacks to, uhh, because in 1990, uhh,
Auntie Gail and I went to Aotearoa for WIPCE,

1:57:20
Mmm

1:57:22

and WIPCE was in Aotearoa at that time, and her dad came along. And so, most of the- I just went
along for the ride, but most of the people were Panana Leo parents, umm, or Kaiapuni, you know,
parents, who went to that, and L- Larry was the kupuna of the group, he was the, the senior delegate of
the group. There were only 11 of us at that time. And, I learned that I was the oldest wahine, because
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1:57:59
{LGHLG}{LG} {LG} {LG}

1:58:01
Larry did the- he spoke for, you know, as kane, he spoke for us

1:58:06
That’s right

1:58:07
But when we had an audience with the queen

1:58:09
You had to speak

1:58:11
Yeah, we did, then, they asked me to speak, or, at least present her with our makana. And, I said, “How
can I be the oldest one? Really!!??”

1:58:23
{LG}{LG} {LG} {LG}

1:58:24
I remember ‘Ekela Kani‘aupi‘o coming, oh, we had a blast! We had a- but, yeah, Ku‘uwehi’s dad was in
that group, so, I was, you know, “How’s daddy doing? And Mama?” And, you know

1:58:37
Mmm

1:58:38
Catching up, and

1:58:40
1990 Aotearoa?

1:58:41
Yes

1:58:42
Wow

1:58:44
WIPCE, yeah
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1:58:45
Wonderful!

1:58:46

That was, that was a fabulous, fabulous experience for us. And, umm, yeah. But Larry was so funny!

1:58:59
{sigh}

1:59:02
Okay, is that it?

1:59:05
That was wonderful, Auntie, thank you!

1:59:09
Oh! Happy to kokua.
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ISA'AKA

0:00
Are- lawa ka nui o ka leo? Pehea kou leo?

0:05
Testing123..4567

0:10

K. So, umm, we recording [clap clap] the 20th of June 2023. Honolulu, at my office, we’re here with-
well, I'll let you- if you con- consent to this interview and to the audio recording of your interview, can
you state your full name and today’s date for us?

0:35
So my name is [redacted]. Umm, today is the 20th of June 2023. I consent to this interview and the
ho‘opa‘a ‘ia ‘ana o ko‘u leo.

0:48
Mahalo. Everything will be anonymized after.

0:51
‘Oia

0:51
Unless you don’t want it to.

0:52
Yeah {LG} {LG} {LG} {LG}

0:53
Some people are like, "No, I want, I want my name out there.” "Okay”

0:57
{LG} {LG} {LG} {LG}

1:01
I told you a little bit about, about my, uh, research, let’s start with do you identify as Native Hawaiian?

1:08
Yes

1:09
Do you identify as a speaker of ‘lelo Hawai‘i?
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1:12
Yes

1:13
Can you talk a little bit about what constitutes a Native Hawaiian identity? How do you forge it?

1:19

Umm, hold on, lemme think real quick. So, I, I definitely think Native Hawaiian identity is different
for a, umm, for a bunch of peop- for different people, like, my, umm- so part of, I mean, part of the
identity is the mo‘oka‘auhau, I believe, and, umm, so both my parents are Native Hawaiian, and both
of them grew up, umm, in a time, so they’re- my dad was born in 1947,

1:55
Mhm

1:56

or ’48...’47 I think. And my mom in 1950, so, like, especially for my dad, umm, who grew up on
Kaua‘, he, umm- I remember him telling me when I was younger that he grew up in a time when it-
they weren’t really proud to be Hawaiian, and he remembers what they were taught was that they’re-
that Hawaiians were lazy, and then they, umm- and then, the- America came and saved us all, and so
that was kind of the sentiments, umm, he was, uhh- he experienced when he went to grade school. But
he was fortunate to grow up in a family that, umm, half were taro farmers and half were fishermen.
And, umm, his grandparents were the kahu at, umm, Wai‘oli Church in, umm, Hanalei, so, and they
spoke Hawaiian, so he did get to experience Hawaiian things, and I think that’s what reinforced his,
umm, native Hawaiian identity, because he participated in those things. And he was raised with those,
umm, values that are traditional values, and, umm, he tried to instill those in me, and I think that’s why
me and him got- always {LG} {LG} umm, butted heads when we were younger, because when I was
younger, I wanted to do other stuff. Umm, and then my mother who does come from a Native
Hawaiian background, but has heavy Paké influence. So, he’'d you- umm, my mom and my father used
to, umm, they had a normal marriage where there were ups and downs and they would fight. But,
when I got older and started learning Hawaiian stuff, that’s when I, kind of, umm, started to realize
that what they were fighting over was kind of an identity, I guess, where my father wants to do things,
uhh, a, a Hawaiian way, and my mother, umm, was a little more Paké influenced. And, so I donno
where I'm getting at to the going back to {LG} why am I getting {LG} back to {LG} the {LG} to the,
to identity, but, umm, I do think that identity is, umm, based around, umm, practices, Native
Hawaiian practices, umm, loina, and language definitely plays a big role in there, cause language helps
you to, umm, identify these, these loina, yeah, and perspectives.

4:09
Maika‘i

4:10
That went all over the place but here we are, yeah

4:12
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No, no

412
{LG} {LG}

4:13
No, I was def- I was following,

4:14
Yeah

4:15

I was following. Interesting how those, those of us born after the Renaissance, umm, don’t realize how
some of the, umm, some Hawaiians, plenty Hawaiians, before the Renaissance were s-, umm,
American

4:31
Yeah

4:32
And not ashamed to admit it. I- this is something I- this is hearsay, but Auntie Genoa used to sing,
umm, apparently, like, "God Bless America" at their-

4:40
Mhm

4:40
instead of "Hawai‘i Aloha",

4:42
Mmm {LG} {LG} {LG} {LG}

4:42
at her concerts! That’s a, perspective {CG} {CG}

4:46
Yeah

4:46
{CG} Umm, can you talk a little bit about your background? Umm, how much, how did you grow up
around? And then, umm, your formal education in ‘clelo Hawai'i.

4:58
Umm, so when- because my father, um, is from Kaua'‘i, we spent a lot of our time there, like, summers
and anytime we could. Umm, and I grew up, I think, with, like, the normal Hawaiian that any- most
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local kids grow up with, just, the "“a‘ole” and "maha‘oi” and "niele” and all this, uh, the normal phrases
that, umm, that our parents’ generation are, are accustomed to. Umm, but, I T did start to realize after I
started learning Hawaiian, that, a few of my family members can- you can tell that they came from,
like, they were maybe kind of fluent when they were younger, and then it faded when they lost all their,
umm, their hoa kama‘ilio.

5:38
Mmm

5:38

So, my, my dad’s- my Auntie [redacted], who lives in Anahola, so that’s, that’s the person that I
remember the most, that- when I think back to, umm, conversations with her, how much Hawaiian
came out of her mouth, and it wasn’t the normal- umm, it wasn’t just "maha‘oi" and "“a‘ole" and all of
that, it was- there were actually, like, specific words.

5:59
Yeah

5:59

And so later on, I found out that, umm, the reason was because the- she was raised with my, uh, Tata
[redacted], umm, they were all- they only spoke Hawaiian, so, that’s why, she was really, umm- she
knew a lot,

6:13
Oh!

6:13

but over time, and then she was kind of older, umm, I was only like 12 or 13, I think, when she passed
away. Umm, but, so her memory was, kind of, going, and that’s why the- she couldn’t speak Hawaiian
as much, but, there was still a lot of it that was pa‘a. And so that, that was really the extent of my, umm,
of Hawaiian in my childhood. I didn’t start learning Hawaiian until, I think, 2011 or 2010. Umm, I
started college, in 2- in 2008 at LCC, and then I got kicked out. And then {LG} I went {LG} {LG} to
Windward {LG} and then- so the- my first kumu was, umm, Kumu Kalani Meineke,

6:54
Mmm!

6:55

And I really mahalo him, umm, for, umm, well, cause I- during that time, 2008, and ’10, and then I got
kicked out of LCC, uhh, I, I wasn’t really a, a great student, and, umm, when I got to WCC, I thought
being away from my friends would help me focus more, and it didn’t really help that much, cause I

could still find my friends. And

7:17
{LG}HLG}{LG} {LG}
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7:18

So what I- when I took Kumu Kalani’s class, I don’t even know why he took his class to begin with,
and I, I missed a bunch of classes and I tried to take, umm, a test after missing all these classes, and he,
he kind of checked me really hard, and that, to me, that was a very, like, important turning point,
where I started to focus more, and as I applied myself more in Hawaiian, I, I realized that I kind of had
a knack for it. And, umm, so, from there, Ha- Hawaiian really-

7:48
{CG}

7:48
that, that’s where I started, umm, really focusing on Hawaiian

7:52
{CG}

7:52
2011, and then I- from him, I was also spending time with Tuti, umm, Kanahele,

7:58
Which one?

7:59

because she was- over there at Windward, because she was, umm- she wasn’t- I don’t think- I donno
what her position was at the time, but, she would teach, like, a free hour-class at Hale ‘Akoakoa, I think
that’s the, umm, the, umm, the mess hall over there.

8:17
Next to the mala?

8:18
Yeah, no, oh, no, no, so, she’s there now- she was there, but then, she was teaching up, umm, it was near

the admin building.

8:25
Mmm

8:25

So, she would just sit in the hallway and then, some of the administrative people would come by and,
umm, and sit with her and talk, so I would go hang out with her over there on Wednesdays, I think it
was, and then another person who was a big help, and she was kind of acting as a teacher’s aide for
Kumu Kalani was, umm, Auntie Emma Keohokalole.

8:43
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Hmm

8:43

Umm, so she, she- they’re good friends, and she would, umm, sit in all his classes so, she really helped
me a lot, too. Umm, and then when I got to UH in 2013 and so on, and I finished my BA, and then my
Master’s, and somewhere around, like, I think 2015 I started going to stay with the [redacted] on- the
Ni‘ihauans on Kaua'i.

9:08
{LG} {LG}

9:08
{LG} {LG} {LG} Oops!

9:10
{LG {LG} {LG} {LG}

9:10
{LG} Omit that! {LG} {LG} {LG} {LG} {LG}

9:13
{LG} {LG} {LG} {LG} {LG}

92:13

[redacted], yeah, I went to go stay with them on Kaua‘i, umm, becaus- my classmate and friend,
[redacted], invited me to go with him one semester, and we stayed with a family there, umm, and that’s
how I practiced Hawaiian outside of, umm, the university. But, for me, my- I guess, like, my mentor in
Hawaiian is, uh, Kumu Ipo, uh, Wong. And so II really like taking her classes, so I took all of ’em, and
then I spent as much time as I could with, with them in the Manaleo Room with Auntie Lolena.

9:48
Mhm

9:48
Umm, and yep.

9:52
Yeah, so {CG} {CG} {CG} I'm hoping to get for one of my interviews a manaleo

9:57
Mhm

9:57
Umm, but you offer, uhh, an interesting perspective on language use outside of the classroom,
bringing it into real life situations
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10:09
Mmm

10:09
that is something, uh, most, I don’t know, 95% of our students will probably never

10:20
Mmm

10:20
uhh, encounter a situation, a real life situation where, "Wow, I gotta use Hawaiian in this case.”" Can
you talk a little bit about that?

10:28

Yeah, so I remember the first time I went to go stay with them, the Ni‘thauans on Kaua‘, um, it was for
Thanksgiving, and, umm, Tata Kau‘ileilehua, so, his son, I believe that’s his son, umm, umm, Papa
Keoki Keamoai, um, so we went to Salt Pond for that side of the family’s party for Thanksgiving, and I
remember when we got there, and it was me, and Ka- me, [redacted], and [redacted], and we sat down
at the table, and they were, I think they were playing Paiut.

11:02
What is that?

11:03
And- it’s a card game. Uh, and we were lost. That’s a whole nother story {LG} {LG} {LG}. And we
were {LG} {LG} and apparently, Papa Keoki was cheating, and then

11:11
{LG} {LG} {LG} {LG} {LG}

11:11
Auntie Lolena’s sister scolded him, and he returned our money, I donno, but {LG} {LG} {LG} {LG}
{LG}

11:14
{LG}HLG} {LG} {LG} {LG}

11:16

It was only {LG} {LG} quarters. But I, I remember sitting at the table, and then I, T asked Papa Keoki
something, and he looked at me, like, for a couple seconds, and then he responded. And then ev- every
time I had a follow up question, it- he kept looking at me and responding like that, and I, I remember
thinking inside of myself, I was like, "K, wait, I’'m like, seven- six or seven years into learning ‘dlelo
Hawai’i, and ’'m pretty sure the grammar, it was a ’no ke aha’ sentence," and, but
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11:45
{LG} {LG} {LG} {LG} {LG}

11:45

when I, when I asked it, and he had to pause and look at me for a little bit and answer that made me
kind of realize that, "Oh, okay, so that- there is some kind of language barrier happening,” and I was
trying to figure out what it was. Umm, and that it wasn’t an isolated event, it was when I went to-
everybody I talked to, it, it was kind of like that. And so that made me really think about

12:09
There? Everybody you talked to over there?

12:10
Yeah, over there. And they kinda looked at me a little bit, and, umm, especially with the children, or
the people like my age, umm,

12:19
Mmm

12:19

so I was born in 1990, so people like they’re the- around the- like, they’re 30 years old, or 28 at the time,
and, umm, it made- they even more so with them, they would kind of, like, look at me a little bit and
take a little bit longer, they would, like, ask me some feeler questions to try to figure out what I was
asking, umm, so that made me realize that there is some kind of difference in, um, the language that
I’'m accustomed to here, and then the language that they’re using over there. Umm, although the
words are the- are pretty much the same, there might be a [t] or whatever, but the words are the same.
But the, the way I was expressing or asking my questions wouldn’t be how they would, and so, I, umm-
that was kind of a humbling experience.

13:03

Mmm

13:04

And especially humbling when, um, because- so when we stayed there, and we stayed with the family in
their house, that sunrise to sunset, that’s the only language you would hear, so there are some times
when I was completely lost that didn’t know what was going on, and they wouldn’t accommodate me
and, and give me English, they would just keep repeating the same thing, and "What the hell are you
guys talking about?” {LG} {LG} {LG} And so it was, it was a really good experience, but I think it also
helped me with, like, listening comprehension and, it gave me a different perspective on ‘6lelo, and,
umm, you know, I really cherish that relationship I have with them. So, I still go and see them
whenever I can. Umm, I try to go like two or three times a year. Umm, and so, the people I- the people
I stay with now are the people I stayed with in the beginning, so the- our, our [redacted] is, I guess,
where- he- umm, [redacted], umm, [redacted], who’s recently- who passed away shortly after I started

going.
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14:02
Mmm

14:02

Umm, and then, umm, [redacted], who’s still alive, and she’s the daughter of, umm, Tata [redacted]
and umm, Tatd [redacted], yep, so that’s their daughter, and so that’s Kumu [redacted] cousin, hoa
hanau, yeah, and so I stay with her, umm, and then I stay with [redacted]. Umm, and so staying,
staying with them, though, has given me an expos- exposure to, like, a lot of other families, too, because
the, the neighborhood that they live in there’s, like, a, a Ni‘thauan on every, like- every other house is a
Ni‘thauan, so it’s a really interesting experience.

14:45
Yeah!

14:45
L, I remember going the first time

14:47
{CGHCG}

14:47

over there with [redacted] and how amazed I was when I woke up in the morning, and I went outside
to smoke and I could hear them yelling at each other throughout the, umm, throughout the
community, telling "Hé mai, pa‘ina!” and they’re calling each ‘ada to come to each ‘ada’s house, and I
was like, "Oh, this is-" it felt like, uhh, like traveling back in time, it was, "Oh this- the- like- what it
must have felt like," like a- the ma‘amau, yeah? Before, where everybody’s just yelling at each ada {LG}
{LG} {LG} in Hawaiian. I could hear people singing, hear people scolding their kids, yeah, it’s- it was a
really interesting experience.

Ho, I would cry
Yeah

15:18
I would, yeah, that would make me emotional

15:21
Yeah

15:21
How many people we talking? Uh, families in that little quarter.

15:25
Okay, so the- they live on- I think the street name is called Nukupu‘u. But it’s kind of a newer, umm,
it’s a- it’s the newer side of the homesteads in Kekaha. So, on that one street there’s, umm, Mama
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[redacted] house, and her, her kids. So her oldest, her oldest boy is, I think, like, one or two years older
than me [redacted]. And then the second one, who might be one year younger than me, umm,
[redacted], [redacted], umm, so that house, so there’s one, two... right now, I think there’s, like, eight
of them in that house. Umm, and then right across the street is Mama [redacted].

16:03

Mmm

16:03

Umm, right behind [redacted]- Mama [redacted] house is [redacted], who is, umm, Auntie [redacted]
brother, [redacted] brother. Two houses from Mamai [redacted] house, on the corner is ‘Anakala
[redacted], who’s Mama [redacted] brother. Right across from his house is, umm, Papa [redacted],
umm, [redacted]

16:38
Wow

16:38

and then there’s a- right across from them is [redacted]? I donno, but, so th- that whole neighborhood
is, like, ev- literally every other house is a Ni‘thauan and so there’s a lot and so you can hear a lot of
them.

16:52
I didn’t realize, how did I not realize that

16:55
They’re all over there {LG}

16:56
Keau- umm, Kekaha had homestead?

16:58

Yeah. So, at- and that’s where, umm, so Auntie [redacted] mom, her house- so Mama [redacted]
actually has two houses. So the- they call one the up house and one the down house. So, the hale i luna
‘6 and the hale i lalo ‘6 {LG}, but the- yeah, that’s funny, in the, in the phone it’s listed as townhouse.
But the {LG} {LG} {LG} but on, on that street, [redacted], so there’s Mama [redacted] hou- Mama
[redacted] house, that’s the house that she stays in and she gave da ‘ada one to the kids.

17:26
Mmm

17:26
And then, right next door is Like.

17:28
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Mhm

17:29
Like’s family

17:30
Oh

17:30
and then right next door is [redacted] house, and then on the ‘ada side of- yeah, so a- all over there,
there’s a lot of them, and

17:39
Wow

17:39
So it’s kinda, it’s kinda surprising, like, when you go there and, how- you can literally walk down the
street and talk Hawaiian to people, yeah, it’s crazy.

17:48
Cause we- when we went, we rente- Auntie [redacted] rented a house for us, and

17:52
That beach house, yeah? On the...

17:52
Yeah, yeah, yeah

17:53
Yeah

17:53
Beautiful, but I didn’t realize that, umm, there were so many. I didn’t realize that it was homestead. I
don’t know how I didn’t realize,

18:00
Yeah

18:00
how I missed that. Do you think that’s what attracts so many Ni‘thauans to Kaua‘i?

18:04
I think s- I think so, and because it’s, umm, it’s familiar, and they can still see Ni‘ihau.

18:10
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Yeah

18:10
And so, I think that’s what makes them wanna live on that side. And I think it hel- it’s helpful- so I

know, like, a few of them, like, they spend half their time on Ni‘thau and half their time on Kauaf, like,
the

18:20
{CG}H{CG}

18:20

the people kind of, like, our age, where they’re working for, uh, Robinson, so if they’re not staying in
Camp 6 in Kaumakani, they’re staying with whatever aunt or uncle they have in Kekaha, and so that’s
what gets them accustomed to Kekaha, and then eventually, I think, they put their name on the, the
‘aina ho‘opulapula list and then they hopefully get land over there.

18:41
What about the non-Ni‘thauan Hawaiian families living in Kekaha, where are they from? All over?

18:47

I think, yeah, so I have, umm- so my dad is a- wait, hold on, let me... So my, my grandma from- so my
dad’s mom, she’s a Peters and a Woodward, and so, I know a lot of the Woodward’s live in, umm- a few
of them live in Kekaha, umm, there’s, there’s other, I think, like, really, like, far-removed Ni‘thau
families that live in Kekaha, and a lot of them are, like, Filipino that married into Hawaiian, and, umm,
so they’re- I know there’s a bunch of ’em that-

19:16
{CG}

19:17

they go to the Ni‘thau School, too, those Hawaiian families that live in Kekaha, but they’re not from
Ni‘thau. And so, it’s actually, kind of amazing for some of the kids. We’ve been to a few graduations
and to listen to them talk Hawaiian and they so- I think, “Wow, you sound like one Ni‘thauan” {LG}
{LG} {LG} it’s just all mumbling {LG} {LG} it’s- yeah, so, it’s it’s kind of amazing to and, umm, and
that’s what I think about, too, like, you know, for those Hawaiian families in Kekaha that aren’t from
Ni‘ihau, but their, you know, Ni‘ihau neighbors, like how, how for us over here, it’s kind of rare to
hear, umm, Hawaiian in, in your community, for them it’s like, “Ohh...”

19:53
Mhm

19:53
I mean, you can still hear em in the backyard, you know, “We get the..." {LG} {LG}

19:55
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I know

19:55
You know, "We get da kanaks behind us talking Hawaiian,” you know?

20:00

Umm, would you say- do you feel hindered from- uh, so one of my questions is, do you feel hindered
from learning Hawaiian, deepening your understanding of it? But... this question was, sort, of
formulated with the thought of learning the notion or the idea of learning Hawaiian in a classroom.
So, I think, for you, I'd word it in two different ways. Like you say you got kicked out

20:31
Mhm

20:31
Would you, was that a hindrance to learning Hawaiian or just...

20:34
No, because-

20:35
college in general

20:35
Well, umm... okay, well, m- money is definitely a hindrance if you, umm, if that’s what- where the
question’s going, like, umm,

20:53
to, uh, college in general?

20:54
Yeah, so if, ’'m sure a lot of people feel, kind of, discouraged if they can’t go to college, and they can’t
st-umm,

21:01
Mhm

21:01
learn Hawaiian. But, you know, nowadays with social media, and

21:06
Mmm

21:07
inclusivity and all that, you know,
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21:08
Mhm

21:08
umm, people, I, I believe now there’s more opportunity than ever to learn Hawaiian, and you can learn
it for free, too.

21:16
Mmm

21:16
The quality of the Hawaiian is in question but,

21:18
Sure

21:18

but you can- that’s- everybody can, umm, work on that on their own, yeah? Once you’ve, kind of, had
the basics, and you have a pretty good foundation, you can work on, umm, refining whatever skills you
might have. Depends on, I guess, your ‘i‘ini.

21:36
Your what?

21:37
Your ‘{‘ini, yeah, to,

21:37
Mmm {CG} {CG}

21:38
to, umm- what level you’re trying to get to {LG} {LG} {LG}

21:44

...1s easier... yeah, cause, so, accessible. But what about- cause I've heard it proposed before, and
students ask me all the time, "Oh, Kumu, why can’t we just, like, send people to, umm, uh Kaua‘, and
Ni‘ihau to learn?

21:59
So, I think, you know, what’s interesting is, umm, that year, that year that, umm, Kumu Ipo and
Auntie Kahea got, umm, chosen as mana wihine on that- on Hawai‘i News Now, umm,

22:12
Oh, I remember that
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22:15

So, I, I was on, I was on Kaua'i for, umm, my hanai brother, [redacted], for his baby shower, and
there’s another family there, Kumu [redacted] cousins, and.. and I'll say it, you can omit the name,
though, but, so, umm, [redacted], the, the mother, [redacted], who’s the kahu of the [redacted]
Church. But, she, umm,

22:40
{BR} [redacted]...

22:41
So, the [redacted], her mada, so she’s the kahu of the church, yeah, who is also,

22:45
Mima [redacted] daughter?

22:46

Yeah, Mama [redacted] daughter. And so she told me at the, she- we were at the, uhh, baby shower, and
she kind of, like, stopped me, and she’s like, "Oh, uhh, [redacted], uhh..." what did she ask me? She’s
like, "Oh, do you know there’s another language that Ni‘thauans speak?” And I’'m, I'm thinking about
‘Olelo kake, I was like, "Oh, puchue mue nue", and I, I was like, "Oh, the ’puehue mue’?" and she,
kinda, her daughter, [redacted], started to laugh. But then, Aun- Auntie [redacted], looked, kind of
upset, and she told me, she was like, "Oh, umm, oau, mate wau e hai ia oe, uh, tera papa olelo Niihau a
Kumu Ipo, ale wau tatoo.” And, I was like, "Ohh, no ke aha?" and she’s like, "Oh, uhh, oau, ina, ah,
mamate ta poe haumana ao i ta olelo Niihau, ah, hana lakou e like me outou.” Oh, ‘0 wau, [redacted]
me [redacted].

23:38
Mmm

23:38
It was like, "Outou, hele mai, noho me ta ohana.” And I kind of had to, like, tell her, like, "Oh Auntie,
do you know dat

23:45
{LG}

23:45
umm, all of us take the Olelo Niihau class and at the end of the semester we donno nahtin’?" {LG}

{LG}HLG} {LG} {LG} {LG} {LG} {LG}

23:48
{LG}HLG} {LG} {LG} {LG} {LG} {LG} {LG}

23:50
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And sh- and she was like, "Hah?" I was like, "Yeah, we take da class and we donno nahtin’ {LG} {LG}
{LG}. And I told her, I was like, "Auntie, what- we- we been coming here for, like, S years, I still donno
nahtin’. Like, I'still, I still have to, like, think about what you guys is saying sometimes."

24:02
Mmm

24:02
And I'kind of was, ho‘ona kona na‘au. And, but, it, it was interesting to see that there was some

pushback from the

24:10
Yeah

24:10
community, but I think it’s just a misunderstanding that what, what they’re worried about is the- that
they’re... umm- they’ll essentially lose their mana as, as native speakers, right?

24:23
Ooh!

24:24
And... umm, but

24:27
If too many people learn Olelo Niihau in the university setting, or whe- outside of their community?

24:32
It t- takes away what makes them special. And, what, what, what I think- but what she was getting at,
was that she wants people to, if they wanna learn that they, they come and stay with the families, yeah?

24:43
Mmm

24:44
But I, I donno. So, that is a possibility, like peop- people could definitely do that, but it takes a, it takes
a certain kind of person t- to do that.

24:54
Sure!

24:54
Like, you, you need to, you need to, like, know your, your Hawaiian manners and,

25:01
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Yeah

25:02

all of that, to get- but, you know, I do know a few- there are a few friends that, like, my, umm, hanai
brother has that, they’re not even Hawaiian and, they’re haole but they work with, they work with him
at the tour, umm, in the- as a tour guide at- in his ‘oihana,

25:17
Mmm

25:17

and they wanna learn Hawaiian, and he, he helps them learn Hawaiian, so they come and stay with the
family and they come cruise around with the ‘ohana and, that’s how a lot of them, um, have learned. I
know there’s one Auntie here who married Mama [redacted] brother, who’s, umm, [redacted], passed
away, but her name is, umm, Auntie [redacted], and she lives across, umm, Farrington. But if you, if
you heard her talk Hawaiian, you would think that she is from Ni‘ihau, because she {LG} {LG} cause
she married a Ni‘thauan,

25:45
Right

25:46

and he couldn’t speak English, and she would only hang out with the family. So, the first time I met
her, that- I remember thinking, like, "Wow, you, you are like the..." uhh, what is that? Like, she, like if,
if anyone could think about that kind of learning experience where you go and stay with a family and
then pick up the ‘lelo and you’re gonna sound just like them, like, she is the perfect, the prime
example of that,

26:07
Mmm

26:08

Where she- it’s amazing, like, when I listen to her speak Hawaiian. I mean the- there’s some grammar
issues, but the, the ki‘ina leo and the puana and the pana and all of it is amazing, like when she talks,
it’s- she sounds like them. And, so- and I- to get back to the question, that is a possibility, but it’s-
there’s some roadblocks, and I think some things the student would have to consider if they’re gonna

do that.

26:31
Cause on paper, it’s like, wow, this, this is the- probably the best strategy,

26:35
Mhm

26:35
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right? Take a few semesters in the university, and then you go immerse yourself in the community
there.

26:41
Mhm

26:41
But, there’s, umm, I never heard that reason for, umm, maybe, uhh, reconsidering.

26:50
So, I- she never came out and said that, like, you know, they’re afraid to lose whatever status to have,
but, I was, umm,

26:57
That’s your impression.

26:58

Yeah, and, I mean, that’s- I remember Kumu Keawe telling me a story about, umm- I don’t know who
the kumu hula was, but with Auntie Pat Bacon, and, when she was doing all those, umm, workshops,
and then one of them told her, "Oh, you know, Auntie Pat, I just wanna learn everything that you have,
and, you know, I wanna know everything that you know," and Auntie Pat told her something, or,
kumu was like, " Auntie Pat told her, like, ’Oh, well, then you’re asking for my death.”” And the kumu
hula kinda was like, "Oh, no, that’s not," but she was like, "No, that’s what you’re asking for, because
I’m here, I'm still here because I have all of this, but if you have it, if you take all of it, then I have no
reason to be here.” And so, I mean, that, that’s kind of what I’'m thinking with them

27:38
Mmm

27:38
where they-

27:40
Similar

27:40
cause you know, so- some of the Ni‘thauans, too, so it’s pa- partially that and it’s partially because
they’ve had a bad experience with universities before.

27:47
Yeah

27:47
Umm, I know that, umm, Auntie [redacted], umm, sh- she- in 2019, when we went with Kumu
[redacted] them on that trip, she was telling Kumu [redacted] how, when she met [redacted], like, at
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Kamehameha, umm, [redacted] told her something like, "Oh, the, ‘o, ‘o, ‘oukou po‘e ‘Glelo Ni‘ihau,
kapulu ka ‘oukou wala‘au ‘ana”. And so she- that stuck with her for a long time. And so, I think that’s
what makes some of them, like, really suspicious, and not willing, and,

28:16
Sure

28:17
not willing to have their ‘dlelo shared at, at the university or, or loiloi’d at the university cause, because

of fear of that. And so,

28:23
So interesting

28:24
I think it’s like a multi-level thing. But not, you know, not all of them feel those- have those sentiments.

28:30
Yeah

28:32

Like, so the people, like Mama ‘Aka guys, say that she doesn’t feel like that. She, she likes it, and she
likes it because- she likes Olelo Niihau being taught at the university because, I think, she knows that it
becomes a humbling experience for some students

28:46
{LG}

28:46
who think that they

28:47
{LG} {LG} {LG} {LG} {LG}

28:47
know everything. And then they go and they, don’t know nahtin’. Yeah

28:50
{CG} Wow!

28:51
Yeah

28:51
Geez!
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28:52
That’s a really com- yeah.

28:55
Humbling students. Ni‘thau. An-

29:01

But, that, that’s not to say, though, that- cause, you know, th- the- an interesting thing that’s also
happened, too, is that, umm, so, like, the, the ones our age, I can definitely tell, like, a difference in, in,
uh, language capacity, like they all can speak fluently, but it- not language capacity, but, like, uhh, like,
their vocabulary. So, [redacted] pae, and all of them, their vocabulary is P, like, they have- they know
some {LG} words {LG} {LG} that, yeah, they’re- and even the grammar is P, like, they use some
grammar that, umm, I remember learning in, in grad school, and, and then hearing it being used, I
didn’t realize that whole time that they’re using it, and, but when it comes to the generations, like, I
think the, like, with me, the people who are around, like, 30, the vocabulary is very different, and, so
not to say that they think that their ‘6lelo is, like, superior to ours, like, they, they do, I think they do
realize that there’s certain, umm, aspects of the younger generations’ ‘dlelo that needs to be fixed. Like
s0, I, I remember one time, [redacted] used the word "kaka‘ikahi”, and, umm, our hanai braddah asked,
"Oh, he aha ka manao o ’kaka‘ikahi’?" and Mama [redacted] went off on him, on her, her son, and she,
she "Ho, hah, tsa hilahila no tau olelo, tapulu..." like, and she’s ripping him because "kaka‘ikahi" is a
word that the, the parent- all the adults know, but, the kids, there’s some learning curve, yeah? {LG}

30:35
Wow

30:35

And so they, I think they do realize that they’re- you know, the younger generations, things are
different. Umm, even this past trip that we went on this summer, umm, Auntie [redacted], umm,
[redacted], she was talking about, I donno if she’s still Beniamina, but, it was kind of interesting, cause
we were eating dinner, and then, I donno what her and Kumu Ipo were talking about, but they started
talking about the, the difference of kalana and the ‘6lelo with the, with the po‘e makua and the
kamali‘i, and she was like, "Yeah, you know, the poe kamalii, umm, olelo lakou, ahh, oh, aia oiai o loa,’i
oloa’. Aale lakou olelo 'mamao’. And so, I, I was kind of thinking about that, cause I hear them, I hear
them saying that, like, "Aia oia i 0 loa, ma waho o ke kai" whatevah. But her, her pointing that out,
yeah, that "Oh, yeah, the, the keiki don’t know what mamao means, they only- they say i o loa for
everything."

31:32
Hmm

31:32
because they don’t have the, the wide vocabulary and understanding. So it’s in- it’s interesting.

31:37
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{CG} {CG} Because, umm, one of the things I told my students, the ones who say, "Oh, just, can’t we
just go to- send students to, um, Kekaha or whatever?" Umm, usually in language maintenance, which
sounds like the situation that, umm, is, is currently happening on Kekaha, we’re tryna maintain this
language,

32:01
Mhm

32:01

bl *) . . .o . .
we’re tryna make sure it’s, umm, doing everything we can to preserve the conditions that transmit the
language

32:06
Mhm

32:06
right? But it’s hard to do that.

32:08
Mhm

32:08
And the change is inevitable. So, we look at language and the ecology in which it exists,

32:14
Mhm

32:15

so if you change one thing it’s gonna im- impact. So, some of the things I tell them is, umm, "You
know, if you- even if you send 20 students for a month there, that might have an impact, the
community is already small,

32:28
Mhm

32:28
maybe a little bit fragile, vulnerable to change. So, we want to be careful. But, umm, so my question is
that, do you think- how much, uh, change is already happening?

32:42
Umm

32:43
Kind of related to what you’re talking about, between the language of the parent and the children.
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32:47
So, there- I think there’s a lot, so the, like, the newborns, they don’t really speak Hawaiian at all, which
is really sad.

32:53
Mhm

32:54

And, I think now, like, some of the, the people, like, my age, they’re starting to realize that, I mean,
their parents already realized that, but they, they didn’t really, umm, ho‘oheno it either, right? Because-
I mean, I don’t blame them either, cause they got thrown into- a lot of them went to Waimea High,
and they just wanna fit in with everybody else, and so they’re gonna, they’re gonna pick what’s- umm,
whatever is easiest to assimilate, because they have Hawaiian at home, so they don’t really need to,
umm, overdo it, right? But

33:25
Yeah

33:25

Not with their kids. So my- our hanai braddah, [redacted], umm, I remember when we first started
going, when we would talk to him, he would only namu back to us, but he could speak Haw- like, he,
he’s very fluent. He was born on Ni‘thau, but he would only- I don’t know if it was a, it was a ho‘okano
thing, if it was a what, he would only namu back to us, but now, he only will ‘6lelo Kanaka to us,
which I, umm, I donno if there’s- if us going there and him seeing that we want what they have, right?

33:53
Mmm

33:53
Is something that en- made him realize that, Oh, what I do have is something, umm

33:58
Yeah

33:58
kind of, waiwai,” yeah? Umm,

34:00
Sure

34:00

And so now, with his- he had a, he had a daughter, already, when we were going in 2015, and she was
maybe, like, three or four. Umm, but she lives with the mom now in, in California somewhere. And
then he had another child, a son, and he’s trying really hard with the son to only ‘6lelo Kanaka to him.
It’s hard because his wife, umm, she’s, she’s Kanaka Maoli, and she’s from Miloli‘i, umm, but she
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doesn’t speak Hawaiian, but because she’s been in a relationship with him for a while, she’s actually
pretty proficient, um, understanding, uh, she can, she can say- she can talk to the- conversationally, so
they’re tryna make ho- ha- ‘dlelo Hawai‘i the standard for their child, their new son.

34:42
Mmm

34:43

So I, I do see that, that change from some of them, where now, they’re starting to realize that, I think,
now that they see a lot of people want- they want, um, élelo Hawai‘i to be the, the ‘Glelo of the house,
yeah? And they already have that, and now, they’re, maybe, ho‘oheno it a little more.

35:00
Mmm

35:01
And there’s some of them that, just, don’t think about it at all, I think, and their kids are speaking
English, and it is what it is.

35:08
And nui ‘ino kamali‘i!

35:11
Nui ‘ino kamali‘.

35:10
Every time I watch the videos of [redacted] on Facebook or whatever

35:13
Yeah

35:13

well, not too much anymore

35:14
Yeah {LG} {LG} {LG} {LG}

35:16

Because I’'m not really on FaceTim- social media, but I used to watch and there were, oh my god, 'm so
happy, there’s so many kids- that one time we went with Auntie [redacted]. Oh! So many good- so
many kids, and then it’s, umm- you think it’s encouraging,

35:29
Mhm
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35:30
because all of that language must be trans- must be being transmitted

35:33
Mhm

35:33
to this generation. But you look, sort of deeper, and

35:37
Yeah

35:37
maybe not 100%.

35:39
And, so, you know, cause what half of- I, I think it depends on the family, too, because

35:47
Mmm

35:47
[redacted] brother, umm, [redacted], his kids, their, their Hawaiian is P, like, they- it’s really high
kalana. And what I mean by that is, it’s just, like, the- or, for me in my mind, I guess when I'm,

36:01
Mhm

36:01
when I’m trying to determine the kilana of the ‘6lelo, If I could be so maha‘oi to do so.

36:07
{LG} {LG} {LG}.

36:08

But the {LG} {LG} {LG} But it- it’s listening to the, the vocabulary that they’re using, and, and how
they’re, umm, expressing whatever they’re trying to express. So, just this past- yeah, so [redacted] kids
are, kalana ki‘eki‘e.

36:23
Wow

36:24
The vocabulary, grammar, everything is P.
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36:26
How many keiki? How many kids are there?

36:26

So, I think there’s like, six of 'em. So, there’s two daughters, four boys, I think, or maybe there’s five of
‘em? I donno. But the, so, the youngest one, Gavin, I think he’s maybe, like, 14 now, or 15. But I
remember when we- I- when I first met him, and he was like, 12, or 11, and I was really shocked,
because his ‘Glelo is really good, umm, but it’s because he’s raised on Ni‘thau. So over there, the- there’s
no choice. {CG} And I think that’s why it’s, kinda- for all of his kids, they’re- spent most of their
childhood I think on Ni‘ihau, so that’s why that- their ‘Glelo is really strong. Umm...

36:27
Were they born on Ni‘thau?

36:27
I think so.

36:29
Do you have to be born there to spend time in the town?

36:41

Uh-uh. I'don’t think so. Is- I think it depends on, it just depends who your parents are, I think. And, if
they’re in the good graces with Robinson and all that, but, umm, even [redacted] brother, over here,
Kaipo- his, his four sons, they’re all older. But one of them just came, umm,

36:41
Foreal

37:35
Kahi, just this past semester to visit her class. And I think he’s my age, so he was born in 1990. And, he-
when you listen to him speak English, you wouldn’t think that he could speak Hawaiian,

37:47
{LG} {LG} {LG} {LG} {LG}

37:47

because it sounds so good. But when he speaks Hawaiian, you wouldn’t think that he can speak
English, cause it- that’s- but it’s because all of the, the boys are raised on Ni‘thau with Mama
[redacted]. And so I was telling [redacted] this past time, cause Kahi was telling us a story about how
he stole [redacted] surfboard, and he was on the wave, he said "Ua pae i ka nalu,” and then he, he was
looking and he saw, a ptko‘a in front of him, and he had to decide if he’s going to hit the pako‘a,
damage the board and then get lickens from [redacted], or if he’s gonna jump oft the board, and he’s
gonna hit the pako‘a, get lickens from the ptako‘a, but he gonna get away from- [redacted] not gonna
lick him, cause he won’t know that he stole the board. And so when he was explaining that whole story,

I told [redacted], I was like, "[redacted] is, his ‘olelo is P {LG} {LG} like it, it’s
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38:32
figh]

38:32

ikaika loa kona wehewehe “ana i kéla mo‘olelo, it was.” Yeah, maika‘i loa. And, that’s amazing because

he, you know, he’s in the koa right now, he doesn’t have anybody to talk to

38:42
Seriously

38:43

And so, that- the influence from their childhood how pa‘a that is with them, yeah? And

38:50
Real... native speakers

38:52
Yeah

38:52
[sigh]

38:55
But his kids don’t speak Hawaiian..

38:57
Mmm

38:57
And so that’s the- yeah.

39:01
Man. So good news, and then some

39:05
Yeah, scary

39:05

disappointing news at the same time.

39:06
Yeah

39:06
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Yeah. Umm, do you think, uhh- maybe before that, I was gonna ask do you think more- we can ask it,
more people in Hawai‘i should speak ‘6lelo Hawai‘i?

39:21
Yeah. Umm, cause we’re- well, I mean, the {LG} {LG} the basic answer is

39:28
{LG}{LG}

39:26

cause we're, cause we’re in Hawaii, yeah? Umm, and I think- and that’s why I think, you know, a lot,
now, more Hawaiian being corporate- incorporated into, you know, umm, umm, business names,
whatever.

39:28
Mmm

39:34
There’s a lot of pushback, some people get mad. {CG} {CG} I mean, I get mad, too, when you can tell
the business doesn’t care, they just wanna

39:50

Sure

39:50

coin a- some Hawaiian name. But, I mean, on the other side of that, like, that, that is kind of what we
want. We, we want Hawaiian to be all over the place and, sometimes we just go- we just gotta look at
the, th- the bright side is that if it’s more visible, then that will encourage more people to wanna speak
Hawaiian and see the value in it.

40:12
True.

40:13
Yeah, it’s a weird, it’s a weird trade off.

40:15
Yeah, it is. It can be a double-edged sword.

40:18
Yeah.

40:19
A catch-22, and
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40:20
Yeah

40:20

Umm, which actually is a good lead into the next question. How do you think ‘6lelo Hawaii is treated?
In Hawai or in the world, in America in, uhh, in Honolulu, from a government perspective, social
perspective,

40:35
Mmm

40:36
by the tourism industry.

40:39
So, I mean, it is definitely a parlor trick {LG} a lo- a lot of times, you know,

40:43
{LG} {LG} {LG}

40:44

and, umm, it’s very superficial. And, I think we’ve all kind of experienced, anybody who’s, kind of,
fluent in Hawaiian, and you’re working as a teacher or, some kind of admin for a Hawaiian program.
We’ve all gotten requests for really weird things, to, to translate a, umm, a prayer or translate a song or
translate a

41:08
Mhm

41:09

a saying to put on someone’s headstone, but no one, n- no one in the family can speak Hawaiian, so
why do you want it in Hawaiian? And that’s, umm... and, that, so that’s kind of the- that double-edged
sword that we were talking about. It’s hard, it’s difficult, because, sometimes, I mean, uh- uh-
sometimes it’s just outrageous so I, I don’t do it. But this, there was one request I just recently got
from, umm, Tripler, I think. And they were- they wanted to, translate something onto a coin that they
were gonna give out to mahalo all of the nurses, and, so I was thinking- and I was having a hard time, in
my mind I was like "K, so they wanna translate this for you guys {LG} for the military, to give you guys
Hawaiian, to," But then, I was thinking about it, I was like, "Ah, if, if, I mean, if I can just get some
Hawaiian into, into that space with you folks, and it’s, it’s for- it is to mahalo, all your guys’ nurses, and
so I had to, kinda, I ended up doing it for them, and I was like, "Yeah, I'll, Il help you guys with the
translation.” Umm, and then, it was one of those debates I had within myself, where ’'m, you know,

42:19
Mhm
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42:19

weighing the pros and cons, and it’s, ahh, if, if there’s a i'ini somewhere in them to have the Hawaiian,
L, I can’t speak to their, their reasons for wanting it. Umm, but I do wanna help and, give them, and
have Hawaiian ola somehow in- inside of their, umm, hospital over there, right? Umm, and there are
definitely other times where people asked me, and it made absolutely no sense, and,

42:19
{LG}{LG}

42:32
"Sorry, it’s,” and ev- even if, even if it would give the possibility of having Hawaiian ola in whatever
space they’re tryna, have Hawaiian, I... nahh, it’s, it’s not worth it, to give it to you guys, cause...

42:57
{CG}H{CG}

42:57
And I guess it depends, kind of, too, on how they ask, but.

42:59
Mmm. Well, it sounds like, umm, you have become really aware of language, umm [sigh] being used
just as, umm, decoration

43:18
Yeah

43:19
or, uh, real- really meaningful uses of language

43:23
Mhm

43:23
in which you would actually help.

43:26
Yeah

43:27

And, but it’s interesting f- coming from you, who has so m- who spends so much time in contexts
where, ‘lelo Hawai‘i is not a parlor trick,

43:38

Mhm
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43:39

it’s just the, the mode of communication

43:4]1
Mhm

43:41

Yeah... Umm, what els- I feel like I have... how do you feel... Hawaiian language is treated...as a
co-official, let’s see, how do you feel about the Hawaiian language being a co-official language of

Hawai‘i. How when people use Hawaiian in more official settings, such as court? Do you feel there are
certain instances in which Hawaiian should not be spoken and instead maybe English? Maybe that’s an

interesting question. Is there any time or space where Hawaiian shouldn’t be spoken?

44:23

Okay, so it sounds- this is gonna sound really bad. But {LG} {LG} {LG}

44:27
{LG} {LG} {LG} {LG} {LG} {LG}

44:27

but, in my short tenure at, at Kamakau, in 3rd and 4th grade,

44:33
You went to Kamakau?

44:34
No, ah, teaching there. Yeah.

44:35
Oh, okay.

44:35
Well, I wasn’t- k, so I was hired as a EA. But

44:39
Whatisan EA?

44:40
Uhh, educational assistant,

44:41
Assistant

44:41
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so I'm just, like, the kiko‘o, ka mea e kiko‘o ana i ke kumu, but, who was [redacted], and so she was
3rd, the 3rd and 4th grade teacher, but because of the amount of students, I ended up having to teach
the 3rd grade, in the same classroom as she’s teaching the 4th, so, like, during math, like, we would-
she’'d be on one side, I'd be other side, and, yeah.

44:44
Oooh

44:49

But, I, I remember, umm, getting the math book, and I think that math book came from Nawahi.
Umm, and I was reading through the, the- all the- I forget what the word is for the problems, the
question, yeah, the short question, the short answers and all that. But, umm, I- it was like, th- the
translation was really bad, like, it went straight from English to Hawaiian. And I don’t, I don’t blame
whoever was translating, because I know they probably just had to crank out that book. And they had
to- they had whoever they had, and that’s what they got.

45:33
Yeah

45:34

And, but I remember, kind of, like, I think we were doing pu‘unaue. ho‘onui, something, and I was
talk- I was doing it in Hawaiian, and then I, I started to realize, like, the students didn’t even, like, in
their, in their native language of English, they {LG} didn’t {LG} {LG} even know what the {LG} hell,
what the hell is going on in English! And so, I kinda told Kalehua, I was like, "K, wait,

45:55
{LGHLG}{LG} {LG}

45:55

so we’re go- so some of these students- not all of them are gonna go into Hawaiian stuff. But, some of
these students, they might want to become a carpenter, and the carpenter goin’ speak English, and the
carpenter goin’ tell them that there’s this many {LG} {LG}

46:06
{LGHLG}{LG} {LG}

46:06

there’s this many feet that you need to cut, and this many inches, and da-da-da, and then, an- you gotta,
and if ’'m teaching them all in Hawaiian, and then, and then later on they’re gonna become a
carpenter, might not be here, and they’re not gonna be able to, um, communicate, because they don’t
understand the concept in English, either, it’s like, what- what’s the point? Like, I'm just, 'm just
ho‘onui hana’ing the kid,

46:06
Mhm
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46:06

And, so I told the students at one point, I said, "K, wait, we goin’ ‘6lelo Hawai‘i all the other, all the
things that we can ‘6lelo Hawai‘i for, but for this one, I goin’ teach you guys in English, because you
guys goin’ need to know em in English. And, so I'm not saying that Eng- Hawaiian doesn’t have a
space in, in Makemakika. But, i- in that context, for that class, I did remember thinking that, "K, it is
pointless to teach you in Hawaiian, because you guys are gonna need these skills in English.”

46:56
Mhm

46:57
Until things change, right? And then, I, T understand that the children, if we teach them, they’re gonna
be the change and whatever, but it’s not gonna change that {LG} fast {LG}.

47:04
{LG} {LG}

47:04
{LG} {LG} {LG} I need you guys to know {LG} {LG} your times table,

47:03
{LG} {LG}{LG}

47:03

and you guys are not- the Hawaiian was just- you having to learn the Hawaiian word, but you already
heard of the English word, is confusing the hell out of me right now, so I’'m not going to do that to
you. Umm, that’s kinda, my same sentiments for, for science.

47.:08
Mmm

47:08
And, not saying that, you know, our, our kiipuna weren’t scientists, because they definitely were
scientists, but not scientists in the same respects as the biol- biology- biology

47:34
Western

47:34
and chemistry and all that stuff.

47:35
Yeah
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47:35

And, so, you know, to me, cre- creating the word to- cre- creating the word for, umm, oceanography or
whatever, to- and then applying it, and then the mitochondria, and all the other stuff and, and just
creating the Hawaiian word for the English word, but the- they don’t know what it means in English,
either. And, I donno what language it originally came from, it’s like, "Now you’re just, you’re
screwing,” it’s gonna be hella lost in translation, the students not goin’ know what the hell’s going on.
And so, for me, like, all those things, you know, if we’re gonna be teaching chemistry, t- teach it in the
language that it’s- it was created in or whatever, right? You know what I mean?

48:15
Mmh

48:15

But don’t, cause then now, tryna teach it in Hawaiian, you’re just making an extra step for the student.
But if you wanna teach them Hawaiian science, and you wanna them out to go kilo, and whatever, and
look at the, in the 1o, by all means do it in Hawaiian, because that’s where

48:29
Yeah

48:29
it’s gonna launa, yeah?

48:30
Yeah

48:31
And so that’s kinda how I feel with that. Sorry, I’'m, I'm real, like, scatterbrain sometimes. Hopefully,
you can just shift through the {LG}

48:37
No, that’s

48:37
you can sift through all of it. Yeah, and it’ll make sense.

48:39
Yeah, it’ll all make sense. All of this makes sense.

48:41
Yeah.

48:43
Umm
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48:43
That’s kinda how I feel with that, yeah.

48:45
{CG} {CG} Yeah, so.

48:47
That’s also kinda how I feel with grammar too, like, or sorry, there’s one more thing with that.

48:51
Yeah?

48:51

So, umm, and I think that’s just, that’s just because of how, I think, my brain works, too, and, um, I
have to know why. Umm, and that’s what Kumu Kalani Meineke was really good at, cause he’s a
linguist. And, so that’s how I learned, and I think that’s why, umm- that’s how I like to teach. I, I do,
umm, I do incorporate more talking than what we did at- with- in Kumu Kalani’s class. But, umm, I
remember when I started with him, and then before I transferred here, he kinda, like, tried to prep all
of us for when we transferred, he was like, "K, M- Manoa’s gonna use pepeke,” he’s like, and he told us
"I don‘t use pepeke because of X, Y, and Z." Umm, because he’s, he said the exact same thing like, "Oh,
you know, you guys, you have to learn piko for the subject, but you don’t even know what a subject is
in English,

49:39
Exactly

49:39

so, why, why am I going to make you learn piko for the thing and then you’re still gonna have to go
back to the English and figure out what the subject is to begin with." He’s like, "So I’'m not going to
make you guys learn that." And so that’s kinda what I tell my students, too. I show them the word, tell
‘em "K, this is the subject and it’s called piko, and so I don’t care if you remember piko in this class,

49:57
Exactly

49:57
other classes might care.” It’s like, but

49:59
You could call it an ‘io.

49:59
Yeah, yeah {LG} {LG}

50:01
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Or a huli

50:01
Yeah, you can call it anything you want! Yeah, but,

50:03
Or a unicorn, or a hae Hawai‘i {LG} {LG}

50:04
but this is what it does, you have to know what it does, yeah?

50:06
Exactly

50:07
And, yeah.

50:09
That is, umm, you and I both know how much it- it’s gonna con- it confuses students

50:16
Yeah

50:16
to- they have to know three words for subject.

50:20
Yeah

50:20
Three words for verb. Anyway, {CG} {CG}

50:23
And if T have to tell them one more time, that the subject in English is the first word all the time except
in questions {LG}

50:28
For real!

50:29
And then, so {LG} {LG} "She, she went to the store," then I ask you, say, "Subject is the first word, so
what’s the subject?" "Store". Mary!

50:37
{LG}HLG}{LG} {LG} {LG}
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50:37
The first word! {LG} {LG} {LG} The first word {LG} {LG}

50:41
Yeah, then you just pointing to the location of it.

50:43
Yeah, yeah {LG} {LG} {LG} {LG} Yeah.

50:43
Not even the function of it.

50:46
Yeah

50:47
Yeah. Umm, do you think that ‘lelo Hawai'i plays a role in Hawai‘i? And if so, what is that role?

50:58
Okay, so, umm, ‘6lelo Hawai‘i play a role in Hawai‘i, umm, on a, I guess, a more visible scale

51:10
Mhm

51:11

in the tourism, tourism industry, definitely, it’s huge. The, umm, all the Hawaiian words that, i- is
incorporated into all the things that the tourists like, so, I mean, on that, on that level, yeah, it’s very, it
plays a big role in Hawai‘i. Umm, and then, for, umm, focusing more on people, or Hawaiians, Native
Hawaiians, especially, umm, it’s the thing that connects us to our home, and, umm, reminds us that-
where we came from and our, umm, our culture and all that, umm, so I- you know, especially for me, I
think, so, as I talked about how I was a really bad student, and after learning Hawaiian, I, umm,
became a slightly better student. Umm, you know, for me, that- Ha- Hawaiian was definitely the thing
that, that made me, umm, rethink and, I guess reima- or understand my, I guess, my responsibilities to
my community, umm, and my family, and my relationship to, umm, my one hanau and all of that. So,
to me, that’s the more, umm, critical role, I guess, Hawaiian plays for, for Hawai'i, but Hawai‘i is the,
the people, here. Umm, I think that also, you know, also, for a lotta- even for non-Hawaiians, when
they start to learn more about ‘clelo Hawai‘i, umm, I think it definitely changes their perspective on,
umm, their roles, too, here, yeah?

52:49
Yeah.

52:50
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Umm, it makes them more conscious about, what, what they do while they’re here. Umm, so that’s the
role I think Hawaiian plays here.

53:01
So you don’t think, umm, ‘6lelo Hawai‘i is race- racially exclusive?

53:05

Umm, no. So, I, I don’t think it’s racially exclusive. Uhh, the- I think the politics about a- uh, agency
when it comes to, just, determ- deciding, you know, things for ‘6lelo Hawai‘i, that’s a, kinda, different
thing. Umm, and it’s a real sticky situation. And so, you know, when I- cause, you know, some people,
they don’t want, umm, non-Hawaiians making decisions on Hawaiian things, and then I- but that,
that implies, then, that the

53:44
Mmm

53:44
the ho- that Hawaiians are more culturally aware than,

53:49
Yeah

53:50
than all of the people who are non-Hawaiian, which isn’t true.

53:52
Nope

53:53
And so, and, so thinking back to Auntie Pat Bacon, not Hawaiian, but she {LG} {LG}, she saved {LG}
alot {LG} for everybody.

54:01
Yeah

54:01
And so if, if we were applying that

54:04
{CG}

54:05

same, those same sentiments to when she was doing all the workshops, we wouldn’t have a lot of things
that we have now. Umm
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54:12
Yeah

54:13

I think that’s something that Uncle Kimo says, too, yeah? About how you’re not born with culture,
you’re- and so, I think, that’s kind of a in- it’s kind of weird dynamic. It’s a interesting conversation to
have when it comes to agency with- between non-Hawaiians and Hawaiians when it comes to ‘dlelo
Hawai‘i.

54:31
Yeah. And if we figured

54:32
Yeah

54:32
out the answer already, if it was easy, we would have

54:35
Yeah

54:35

found the solution already, right? But, umm, I agree, if any Hawaiian is gonna say, "No non-Hawaiian
should have a say in any matter related to mea Hawai‘i, then, you better be ready to make all the, the
best decisions

54:54
Yeah

S54:54
for whatever mea Hawaii you’re, and unfortunately, like you said,

54:59
Yeah, and I know, and I know part of that is cause of, umm, privilege

55:05
{CGHCG}HCG}

55:05

that not, you know, oftentimes a lot of Native Hawaiians, they come from backgrounds where they
can’t afford to, umm, afford to learn these things, meaning that they can’t get into the institutions that
have- that are

55:17
Yeah
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55:17
housing all the ‘ike. And so that’s a, I mean, that’s definitely a factor in there.

55:17
Yeah, yeah. Umm, if- so, we said, umm, it’s not racially exclusive,

55:33
Uh-uh

55:33
umm, more people should speak it,

55:35
Mhm

55:36

if tomorrow, let’s say, or maybe not tomorrow,

55:40
{LG}

55:40

five years from today, and we say the Haw- the movement to revitalize ‘6lelo Hawai‘i is 100% successful,
what does that look like for you, umm, in terms of Hawai‘i’s linguistic situation? Is it a 100% bilingual
population? Is it 50% of the population only using Hawaiian for the rest of their lives?

56:03
Mhm

56:04
What does that look like?

56:05

Umm, that’s a really good question. I mean, the, the, the dream, I think, would be that e- everybody
100% can, can speak Hawaiian, right? But the, the proficiency of Hawaiian, uhh, that’s a- I have no
idea, that’s a complete different question. But, I think the, I think Laiana said it before too, in our class,
but I think the, umm, we’ll be able to determine if the movement was successful is if Hawaiian doesn’t
need to be taught anymore, umm.

56:44
Ohh! That’s a great metric. Wow!

56:43
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And, Hawaiian not needing to be taught, not, not meaning that there wouldn’t be subjects that were
conducted in Hawaiian and all that, but, they wouldn’t nee- we wouldn’t need to have HAW 101 to
402, umm, because it would just be part of the curriculum.

57:03
Like how Hawaiian immersion students learn English.

57:06
Yeah

57:06
There’s no choice.

57:08
Yeah

57:08
No active choice on the parents’ behalf or the child’s behalf to learn English,

57:12
Yeah

57:12
but they do somehow, anyway {LG} {LG} {LG}

57:14
And not saying that there wouldn’t be, like, how, when people get to the university, they say, "We’ve
learned English our whole lives, but we still have to take English 100."

57:22
Yeah

57:22
So, not saying that wouldn’t be there, but

57:24
Sure

57:24
yeah, there wouldn’t need to be such an emphasis on, on

57:28
teaching it as a subject.

57:29
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Yeah

57:31
...as a subject...

57:31
It’s just the medium

57:33
just the medium. Yeah, I never thought of that, that’s a great- good thing he’s on my committee.

57:40
Yeah {LG} {LG} {LG} {LG}

57:40
{LG} {LG} {LG} {LG} Umm, I think I have two more questions.

57:46
Okay.

57:47

Objectively speaking, what do you perceive as the pragmatic goals of the language revitalization
movement? If you feel the goals should strive for different outcomes? What would those different
outcomes be? How can we achieve those outcomes and why haven’t we added a big question, oooh.

58:17
How come, the movement...

58:20
Yeah, what’s- do you think we, umm- you know, we’re 50 years in, are there certain, umm, goals we set
we still haven’t achieved? And if so, why not?

58:35
Umm... so this is possibly bleeding into what I eventually- I think wanna do for my, my lae‘ula,

58:50
Mmm

58:50
umm, but so, I wanted to {CG} {CG} I wanted to, uhh, to focus on language use in the home

58:50
Mhm

58:50
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umm, and around the home and, like, for all the different tasks around the home, and, you know,
surveying the state, I guess, of, of Hawaiian in the homes, but second language learners. Umm, and so,
I- I’'m really afraid to use the word, uh, "accurate", like that- the accurate use of Hawaiian {LG} {LG}.

59:20
Mmm

59:20
Cause that’s, yeah, that’s subjective, the accurate, but, umm, but, you know,

59:27
from a linguist’s point of view, grammaticality is pretty objective

59:31
Okay

59:32
{LG} {LG} {LG} {LG} {LG} standard language!

59:33
Okay!

59:33
{LG} {LG} {LG} {LG} {LG}

59:34
Umm, and well, accuracy, umm, con- concerning vocabulary and, umm

59:42
Mmm, that’s so important

59:44

Yeah, so I, I think that’s, I think that’s a goal, well so, a goal for the movement, right? Is for Hawaiian to
be able to exist in, in all aspects of our life. Umm, and I, I remember, so, when this- in our past class,
uh, this past semester, in Summer's class, I was telling her, I was like, "Oh, yeah, you know," we were
talking about the, the reasons why we’re thinking about our research topics, and, I was telling her,
"Yeah, you know, I donno if it’s just cause I was stupid, or, like, I was- I didn’t read enough, or
whatever, but I remember one day, I was thinking about," I told her that every time, you know, I'm at
home and I’'m doing something, ’'m thinking about, okay how would I say this in Hawaiian if T had to
explain it to someone, and I remember telling, I remember thinking to myself, like I can’t even, uhh, I
don’t even know how to say "flush the toilet”. And then, so I, I turned to everybody in our class, I was
like, "Do you guys know how to say "flush the toilet’?". And we’re all kind of thinking about a little bit,
and I was like, "Yeah, and I, I only realized the word flush the toilet’ after staying with the, the
Ni‘thauans”, right? And, umm, so that got me...
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1:00:45
How do you say it?

1:00:46
Like, ho‘oku‘u. Ho- ho‘oku‘u ka

1:00:47
Ho‘oku‘u i ka wai?

1:00:48

So, I know the dictionary says "ho‘oholo”, but then [redacted] gave, like, this really interesting
perspective, and she- and I mean, so, it’s not surprising that there’s no word for "flush” because if the
language died around- it started to die around the 20s, and never had

1:01:01
Plumbing

1:01:01
really plumbing anywhere, like, so, never had- you wasn’t flushing nahtin’ {LG} right? {LG} {LG} So

1:01:04
{LG} {LG} {LG} {LG} {LG}

1:01:05
And {LG} and even on Ni‘ihau, I was, like, thinking, "Okay, you guys don’t have plumbing, either.”

1:01:04
Mmm

1:01:04
But they- eventually, when they all moved to Kaua'i, and then they had to d- deal with the plumbing,
then, they because they still had

1:01:10
Ho‘otuu {LG} {LG} {LG} {LG} {LG}

1:01:15

Yeah, ho‘oku‘u ka- ho‘oku‘u ka pilopilo. But in the- cause in the dictionary, Pukui says "ho‘oholo”. And
then [redacted] was like, "Oh, yeah, you know, like, pos- I guess you can say ho‘oholo," she’s like, "But
the pilikia is that when you ho‘oholo, the wai doesn’t go anywhere, it’s just, going like this,"

1:01:30
Just swirling around

1:01:30
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and then, yeah, but you’re not actually sending it away, so it’s "ho‘oku‘u".

1:01:34
Blending {LG} {LG} {LG}

1:01:34
Yeah, so I was like, "Okay!”

1:01:35
{LG} {LG} {LG}

1:01:36

And so, I was telling Summer that, you know, when I was thinking about that, I was like, k, well, what
about all these other things I’'m doing at home? And how- and you know, there’s a lot of families, and I
wanna to speak to them, because I’'m not from family where we speak Hawaiian at home. Umm, but
there’s, you know, families who they- the parents went through the kaiapuni system, and they may be
teachers now, and they had their kids and they say they raise their kids in only Hawaiian at home. But,
the, the question is, for me is like, "Well, what, what is the Hawaiian that you’re using?"

1:02:08
Exactly

1:02:09
And... because if it- if it’s not "ho‘oku‘u”, not saying that that’s the only correct word, but if it’s not
"ho‘oku‘u", is that- are you really

1:02:17
Exactly

1:02:18
is that- is Hawaiian really ola at your house? And, that was even- I remember when, umm, Kumu Ipo’s
sister, Pua, came for that last uh- la- La Minaleo,

1:02:27
Mmm

1:02:27
and she’s talking about the- when she’s standing in front of the class, and her cousin was flicking
boogers on her.

1:02:32
{LG} {LG} {LG} {LG} {LG}

1:02:32
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And the {LG} the flie- {LG} the flies are flying around her, and she’s like, "No ke aha la, no ke aha la
wau waia e ka nalo?” And, st- then, I was like, "What?"

1:02:49
Wi a...

1:02:39
Then, then- "Wi ‘a i ka nalo." And, so, the- and, I, after, I was like, "Kumu [redacted], what?" And she
was like, "Oh, w2’ that’s the word for when the fly is buzzing around.” And, so "wa ‘ia wau i ka nalo"

and I was like, "Okay!" like, that’s the, that’s the word, and so, I remember after that, like, thinking, "K,
so, for all the {LG} families that {LG} speak Hawaiian at {LG} home, when...

1:02:40
How would you say that?

1:02:41
when the fly comes in the house, then, “what do you- are you saying ‘lele ana ka nalo

<« =

might be correct. But the, it’s very specific to the nalo is the “wa”.

3;”

I mean, which

1:02:41
Exactly, exactly.

1:03:11

So the- so thinking about goals of the movement is for Hawaiians and, we can use Hawaiian in our
everyday lives, but the, then the question is, like, the, the quality of the Hawaiian that we’re using in
our everyday lives, and how, how to measure the quality and how to ensure that the quality is there, I
guess.

1:03:33
Yeah.

1:03:34
I donno if that kind of answers your question.

1:03:36
Yeah, absolutely.

1:03:37
Yeah.

1:03:37
Umm

1:03:40
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And so I think, and partially the- so why we possibly haven’t, umm, achieved that goal yet, at- well, I
donno if we achieved it or not, because there- I don’t think there’s enough research about it in, in other

1:03:53
Yeah

1:03:54
aspects of our lives. Um,, you know, we can talk about, we can talk about Hi‘laka

1:03:59
Sure

1:03:58
the “dina, the mele, the da-da- but w- we can’t, but I can’t, I couldn’t- I didn’t know the word "flush the
friggin’ toilet” {LG} {LG}

1:04:00
"Wash your hands"

1:04:03
{LG} {LG} And, so, it’s like, how, like, how, how is that possible? And, umm,

1:04:11
Or tell your kids, "wash your hands"

1:04:13
Yeah, umm, wash your hand, and then shake off the water from your hand, and

1:04:15
Yeah

1:04:15
yeah, all that stuff. And, umm, so,

1:04:19
That’s a good point

1:04:20

when I, umm, - so going back to the reasons why we might not have achieved it, you know, pa- I think
part of- partially is because we were, umm, were looking to sources where these things didn’t exist,
some of these things didn’t exist. So we’re looking at newspapers and the manaleo from the 20s, and
whatever and, or, not the- they’re born in the 20s, and... But by the time all these things were
introduced, they either weren’t speaking Hawaiian or they didn’t have people to bounce those ideas oft
of, umm, and, you know, not a lot of native speaker involvement, umm, in curriculum development.
And, umm,
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1:05:05
Yeah

1:05:05
I, I remember Laiana, and, I donno why I keep coming back to Laiana, but {LG}. I remember in one of
his classes, we were talking about the lexicon committee.

1:05:10
Mmm

1:05:14
And, I forget who, someone brought up, "Oh, why, why aren’t there native speakers on the lexicon
committee?” And Laiana said, "Oh, th- there are, or, and, we use- you know, and we used to, there is..."

1:05:24
There have been.

1:05:24

Yeah, "there has, you know, we, we used to invite them, but, like, they wouldn’t, like, they wouldn’t
really you know, like, participate or whatever.” And so, h- he would say that, and I- and I remember
thinking, I was like, "That, that is the most ho‘oki‘eki‘e thing I've ever heard in my life.” {LG} {LG}
{LG} That you, you guys actually want what they have, like you, you want their input, but you’re not
gonna, but because it’s difficult to work with them, you’re gonna now exclude them from- but that,
that’s your responsibility, that’s our responsibility to figure out how to work with them, not for them
to figure out how to work with us. Like, cause, the- in the end, we want what they, what they have to
share with us, or, I think

1:06:06
Of course

1:06:06

we want what they have to- I want what they have. And so, ’'m gonna m- I’'m gonna make the
adjustments on my side to make sure that I’'m able to- it’s easy to work with them, or they feel
comfortable working with me, yeah.

1:06:20
Did he say anything about why it’s hard to work with them?

1:06:23

Well, so, he said that sometimes, like, they didn’t, they didn’t wanna, they didn’t wanna join, or like,
when they’d be on the committee, they didn’t want to participate, or, like, they would just vote along
with everybody, they wouldn’t, like, ka‘e.

1:06:33
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Mmm

1:06:34
And, I remember, I think it was [redacted] share- sharing with me, cause she was on the committee,
too, I think for a short while. And she got irritated, she got irritated one time because she- it was clear

to her that by the time she got there to vote, they already discussed it, and they just needed her vote.
And she’s like, "Oh, well, if you guys already decided why am I here?” And she didn’t come back. And,

1:06:54
Yeah

1:06:54
Yeah. So, yeah.

1:06:57
[redacted] talks about that.

1:06:59
Yeah

1:06:59
How we supposedly celebrate the manaleo, then we just leave them in the corner.

1:07:05
Yeah. Not, not saying, though, that, that there aren’t, umm- I mean, cause, I, I, I can see inaccuracies,
too, right? In the- in some of the- or the- no, I don’t wanna say inaccuracies, but differences in their

1:07:20
Difference

1:07:21
speech and, like

1:07:22
Yeah

1:07:22
weird- things I can tell came from English and now it’s in their, umm, but, looking at the overall

picture, there’s definitely the- I think their, their shittiest speaker can talk circles around me {LG} {LG}
{LG} {LG}{LG} {LG} {LG} {LG}

1:07:35

{LG} {LG} {LG} {LG} {LG} {LG} {LG} No, that’s true, that’s true. Umm, what was I gonna say
about... the, the goals. Thi- this, fif- I hope you do that lac‘ula.
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1:07:51
So, yeah, that’s the, that’s the mana‘olana. That’s where she’s moving {LG} {LG}

1:07:55
Just developing that, umm, yeah, like, like we said, we’ve, uh- ’'m not- I completely support a big focus
on mo‘olelo, and

1:08:06
Yep

1:08:06
so many people know Hi‘iaka, and that- all the hobbies that come out of that, but, yeah, menial tasks!

1:08:12
Yeah

1:08:13
We kind of forgot about those.

1:08:14
Yeah.

1:08:14
Yeah

1:08:16
And, so I know, umm, shoot, what is her name? Christine? She’s in Second Language Studies, she’s a
professor.

1:08:24
Higgins, yeah.

1:08:24
Higgins, yeah, so,

1:08:25
She’s on my, um...

1:08:25
she just published something about that, about, umm, what does she call it?

1:08:29
Family language policy.

1:08:30
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Yeah, that

1:08:31
Yeah

1:08:31
so that, that’s kind of,

1:08:33
I wrote that down

1:08:33
that’s kind of what I'm, like, I read it and I really liked it,

1:08:36
I love that paper

1:08:37
and then I, so I'm kinda like, expanding off that, yeah.

1:08:39

I loved that paper, when she said towards the, towards the end {CG} {CG} Because, before I read that
paper, I had a-sometimes, umm, it strikes my ear, sometimes weird, in a weird way, and even my na‘au
in a weird way, when sp- people are like, mixing Hawaiian words

1:08:59
Mhm

1:08:59
in to what I think sounds like Neo-Pidgin

1:09:02
Mhm

1:09:02
It’s new Pidgin. "Oh, how you, brotha?" "I’'m maika‘i." Like, you know,

1:09:05
Yeah {LG} {LG} yeah

1:09:07
instead of like, "Oh, stay good,"

1:09:08
Yeah
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1:09:09
You know, that’s, versus "I’'m maika‘i.” That’s a different language

1:09:11
Yeah

1:09:11
to me. And that’s, umm, emerging un- among certain people.

1:09:17
Yeah

1:09:18

Kumu hula, I hear a lot of those speak like- but when I read her paper, and she justifies, towards the
end, something about, "There are people, Hawaiians, who use Hawaiian words peppered in their
conversation an- that’s otherwise English, in a setting- in a context, uh, in which, umm, the language
would otherwise never be present.

1:09:40
Mmm

1:09:40
So it’s their, sort of, last ditch effort

1:09:42
Yeah

1:09:42
to use some Hawaiian

1:09:44
Yeah

1:09:44
and that totally changed my persp- I frickin’ cried when I read that, I was like [sigh] beautiful

1:09:48
Yeah, and cause, you know, I think people call that- what is the term they have for that? They’re
bastardizing their language, right? When they’re

1:09:55
Yeah

1:09:54
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doing stuff like that

1:09:54
Yeah

1:09:54

And so, I- you know, people shared that with me before, too, way, you know, when I first started
learning Hawaiian, but then, after reading her paper, like, that kind of, like, reinforced- you know,
umm, I tried to empathize with them, right? Like, "K.."

1:09:55
Yeah

1:09:55
they- they’re tryna use what they have, like

1:10:16
They’re trying

1:10:16
And, yeah. And just let them live, {LG} yeah? {LG} {LG}

1:10:18
Let ’em live, my brother...

1:10:19
Yeah {LG} Be, be maika'‘i, brother {LG} {LG} just live!

1:10:21
{LG}{LG}

1:10:21
{LG}{LG} {LG} {LG} But

1:10:23
For real

1:10:24
and you know, I, I really did enjoy her paper, I- and I, if I’'m not mistaken I think she was in my 301.

1:10:30
Yeah, she was taking some Hawaiian

1:10:31
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Yeah, she was taking Hawaiian, yeah? There, there are some- and some of the sentiments from the, you
know, the, the families in there are, are kinda sad, because the, uh- again, it’s a misunderstanding, yeah,
where the, the grandparents, "Oh, yeah, the way you guys are saying it is different.” And, uh, it is just a
misunderstanding, like, the, like, I think, one of them was talk- one of the interviews is talking about
the word "mane‘o”, and she’s talking how her grandma- they always used the- to talk about someone
who’s frisky, right? But, so, but at the university setting, it’s taught "itchy”, and, yeah, but it’s taught as
"frisky", oo, like, it’s

1:11:03
Yeah

1:11:03
Yeah, and so, I think there’s just some misunderstandings. Umm, this

1:11:09
I remember that example.

1:11:10
Yeah.

1:11:10
Umm, yeah, Iloved her paper. She’s on my committee, too.

1:11:16
Yeah

1:11:17
She...

1:11:17

And so that’s, that’s, kinda, the- after reading her stuff, and I was reading other papers, too, that’s,
kinda, the- what pushed me to try to, umm, dig deeper in there, because she made a good point that
that’s, uh, an area that not a lot of people are researching, yeah?

1:11:31
Yeah

1:11:31
We’re just, have you in the classroom and go for it, and

1:11:33
I know!

1:11:33
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No one’s, no one is really checking in and see how it’s going at home, yeah? And they’re trying to
revitalize Hawaiian in the hole,

1:11:33
Which is the most- the home is the most important site.

1:11:43
Yeah

1:11:44
When you were talking about Enoka and his kids, and how good their sp- I wrote down, "Family
language policy, different ‘ohana on Ni‘thau might choose a different language to speak to their

children.”

1:11:53
Yeah

1:11:54
So, umm, I was gonna say something else about Dr. Higgins. Basically, I kind of told her, "You set up a
really good model

1:12:07
Mhm

1:12:07
for what I wanna study.” She, I told her, "You’re, umm, you’re the closest person doing the kind of
work that I wanna do,"

1:12:15
Mhm

1:12:15
Studying attitudes. You’re- she’s focusing more on the home, I'm focusing more on the- maybe at the
community level

1:12:22
Mhm

1:12:22
or even at the county state level, how Hawaiian is treated, but, she’s doing wonderful work.

1:12:27
Yeah

1:12:30
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Umm, maybe the last question is, what do you think the most successful thing about the revitalization
movement has been? And how can we, umm- what can we do to help it progress further? Lemme just
read- if and when [mumbling]... but yeah, yeah. Oh, I gotta extend my meter

1:12:59
{LG}{LG}

1:12:59
Varney Circle. Lemme just pay.

1:13:02
I think, most successful thing in this movement... That’s a really good question. Not- I’'m not thinking
so hard because I don’t think it’s successful {LG} {LG} I'm just, I'm just thinking, like, whay

1:13:39
{LGHLG}{LG} {LG} {LG}

1:13:40
{LG} {LG} {LG} {LG} I'm just thinking what to pinpoint.

1:13:43
You can, you know, have multiple stuff,

1:13:46
Yeah

1:13:46
multiple examples.

1:13:47

Yeah- umm, I mean, well, I think obviously, one of the, umm, one of the biz- biggest successes were the
creation of all the immersion schools. Umm, because it- I mean, I know, I know there’s still a teacher
shortage and, you know, students are getting turned away from kaiapuni, but creating the spaces to,
umm, to get

1:14:13
Really?

1:14:13

Yeah, I don’t think they’re supposed to get turned away, but I think they cannot do nothing about,
yeah.

1:14:17

Because they cannot accommodate?
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1:14:19
Yeah, like, the-

1:14:19
Too many?

1:14:20
just- the, the room can’t fit them, or, yeah.

1:14:22
Wow!

1:14:22

So, that’s what I heard is the issue at, uh- has been an issue at Waiau, and, yeah. But it’s, uh- to create
the space for people who want their children to, umm, use Hawaiian as the medium, quality of the
spaces have that, cannot speak too- but yeah, the- I think that is a big success. Umm, I think, an-
another success story is, I think, is all the publications and all the- and the digita- digitization of all the,
umm

1:14:53
Mmm

1:14:53

you know, a lot of the work that Puakea has done, you guys have done, that’s a big success, because
that- make- making that more available to Hawaiian language, um, people, Hawaiian language
enthusiasts, the people wanting to learn Hawaiian, it’s definitely a, a huge, like, um, supporting
resource, umm, to help people outside of whatever lessons they may be taking with whoever and
whatever institution, umm, it’s something that helps, umm, the individual reinforce their ‘Glelo on
their own time. as well. Umm, I wanna say one of the successes is the, umm, greater representation of
Hawaiian, not saying that it’s at the best it’s that right now, but, umm, you know, I, I definitely think a
lot of the investments that, umm, the movement has made, and people who’ve now come into
positions of power, or they have control over, you a lot of the tourism industry, the, yeah, and
education, in hospitals and all that, I think that that’s a really great success for, umm, the movement,
that you, you definitely have a better chance now of going places and finding people who can speak
Hawaiian, and seeing Hawaiian represented, or trying to be represented in all these places.

1:16:14
Yeah, expansion.

1:16:15
Yeah

1:16:16
{CG} {CG} Okay, maika‘i. Umm, I think I got to all my questions. Maybe one more.
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1:16:28
Okay.

1:16:29
Do you think anybody gate keeps? Umm

1:16:33
Hawaiian? Or...k, so I think, I think gatekeeping is a, is a interesting, it interesting in Hawaiian. I think
I..

1:16:41
This is off the script, too.

1:16:42
Yeah

1:16:42
I don’t even have. I donno why I don’t have this on my list.

1:16:45

Umm, I think the, I think the concept of gatekeeping is, is, like, really interesting when we think about
in Hawaiian, because I think Hawaiian is definitely gatekeep. Butit’s, but it’s not the- I'm not, umm- I
don’t really know the definition of gatekeeping in English, I don’t know if- where the story or
whatever, but umm, and I think, like, the purpose for the gatekeeping in Hawaiian is different than in
other, umm, cultures, the wel- Western culture perform gatekeeping because it’s for the- for personal
gain or whatever, right? But, in Hawaiian, I'd like to think that the gatekeeping isn’t for personal gain
or pers- personal glory, it’s, but it’s, just as- I think, thinking back to that thing with Auntie Pat, I
donno why I keep going back to Auntie Pat, but, about not wanting to give out all of her pearls, right?
Because that- she’s giving away her purpose, and, this is why she’s alive, and, umm, if she gives it away-
if she opens the gates and lets everybody have it, she’s gonna die. And that’s honestly what she believes.
And I remember, umm, I think last month, and- I- Margie Maaka set up a meeting with me with,
umm, Hona Black. He’s- he just graduated, I think, he’s from Aotearoa, I forget what university, not,
not, umm, what’s the one everybody graduates from?

1:18:04
Waikato?

1:18:04
Yeah, not that one. But, so he did, uhh- his research was on, umm,

1:18:10
Why does that name sound familiar?

1:18:12
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He’s, I think, he’s around our age. And he, his research was- is really funny, actually, I told him, "That’s
actually what I wanted to do," but Kumu Ipo said no, she wouldn’t be on my committee if I did it, but
it was about, like, cheeky, cheeky language. Like, in the family.

1:18:26
[sigh] Ugh, we need that. Hona?

1:18:27
Yeah, Hona.

1:18:29
Maori kine, okay

1:18:29

Yeah, but so, his research is about, like, cheeky language in the family, like, when kids wanna get sassy
with the parents, and the parents wanna get sassy with the kids, and so what that sounds like, so he- he
stayed with a bunch of native-speaking families, and, I told him, I was like "That’s {LG} exactly what it
wanted to do, {LG} But my, my mentor said, "No, I won’t be on your committee if you do it.”" {LG}
{LG}{LG} {LG} {LG} {LG} {LG} {LG}. And so {LG}, but he, he was- he kinda shared the same
sentiments, where he’s- cause I was telling him about, you know, my spending time with the
Ni‘thauans, and, you know, them getting a little bit worried about, umm, their language being taught
at the university, and he, he was like, "Oh, you know, I understand,” he’s like, "For our,” he was saying,
"For them, too, right?" In Aotearoa, the- their, umm, their manaleo feel, kinda, the same thing, that
that’s what makes them special. And so, that’s, kinda, the trade off, that you’re gonna- we want what
they have, and that’s what is necessary to make the movement, you know, move the movement
forward. But, once you take that from them and ho‘olaha it, and everybody has it, then they’re no
longer-

1:19:30
Authority

1:19:31

they’re no longer needed, and that kind of takes away from them, and, so it’s- yeah, it’s just uh- but
that’s, kinda, my sentiments on gatekeeping. I definitely think gatekeeping exists, but I think the
reasons for gatekeeping- not speaking to every Hawaiian who gatekeeps {LG} but for the ones that I do
know, or there people that I’'m thinking of- if I can call it gatekeeping- there’s a- it’s- there’s a reason for
it, and it’s not for personal gain. Yeah, it’s for- it’s to protect the purity of, of the thing that they’re
protect- gatekeeping. And, because, culturally, that’s- you don’t give it all away, yeah.

1:20:12
Have you ever been, umm, sorry, I know, there’s a...

1:20:16
Shut out?
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1:20:16
{LG} {LG}

1:20:18
{LG} LG} {LG} {LG} {LG} {LG} {LG}

1:20:19
Umm, yeah, well, earlier you were saying, you- uh, earlier in your life- college career, maybe earlier, you
noticed you were pret- pretty pretty good at ‘6lelo Hawai'i.

1:20:28
Mhm

1:20:28

Umm, do you think skill, natural talent- you know, like, we all have- some people are better at math,
som- others better at language. Do you think a natural knack for language, uhh, gets you further in the
community? Or does it, umm, open more doors for you? Not just career-wise, you know?

1:20:54
Mhm

1:20:54
Because of course, it sounds like an obvious answer. Yeah, you’ll have a better shot at getting a job at

Google if you’re

1:21:02
Mhm

1:21:02
excellent at cod- programming.

1:21:04
Yeah

1:21:04

But, umm, another interviewee- the- last week, was saying, when I asked this question about
gatekeeping, he said, "I noticed that, umm, based on my skill, my natural talent, God-given talent in
language, umm, made others- m- made kumu that I respected invest more in me.

1:21:27
Mhm. Well, so, I don’t- yes, I do believe that. But I don’t think that’s- how do I even explain this? But I
think, I think that’s only natural, like, especially in

1:21:41
Sure
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1:21:41
in the Hawaiian mind that

1:21:43
Yeah

1:21:43

you’re gonna- so essentially, these people who are gatekeeping- so say- referring back to me saying that
it’s not for personal gain, so, my experience, these people who are, quote, unquote, gatekeeping, is that
they’re not gatekeeping, you know, to- for personal gain, but they’re, they’re waiting until they find
someone, right? That they can- that they’re gonna trust with whatever they’re going to give them.

1:22:03
Yeah

1:22:03
And so, I think it’s only natural, then, that the- they’ll definitely invest more time, Google will
definitely invest more time in people that they

1:22:14
Right

1:22:15

they’re gonna- they view as capable, right? Of carrying on whatever they want them to carry on. And...
that, that doesn’t mean that if you don’t have a natural knack for language, that y- you will be
incapable of entering that kind of relationship. But I think that just means that you’re gonna have to,
you’re you’re gonna have to make the changes and adjustments on your side to, to be viewed as
someone who can and then carry on whatever, right? For that person.

1:22:45
Makes sense

1:22:46
Yeah.

1:22:46
Yeah. I mean, goes- that’s a cultural loina, too, right?

1:22:50
Yeah

1:22:51
Your gram- grandpa sits down 10 of his grandchildren on the beach and then, tell them to do a task
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1:22:57
Yeah

1:22:57
And, the only- the grandchild watching the ocean or whatever is the one he goin’ teach, or

1:23:02
If you cannot see the fish, he not goin’ teach you!

1:23:03
Yeah!

1:23:03
{LG} {LG} {LG} {LG} {LG}

1:23:03
Yeah! Yeah, it’s cultural.

1:23:09
Yeah

1:23:11
Anything else you like add? To, umm, before we shut the recorder off?

1:23:17
No, I think we’re good.

1:23:19
Mabhalo!

1:23:20
‘Oia.

1:23:20
That was good stuff.

1:23:22
Yeah

1:23:22
Yeah

1:23:24
Hope it was helpful.
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1:23:26

Yeah, mahalo, I goin’ have- anonymize your stuff, your name and all identifying info- and also anybody

you identified.

1:23:33
Okay, yeah

1:23:34
Cause yeah, this is kinda

1:23:35
Yeah, it gets spicy.

1:23:36
Personal. Spicy!

1:23:37
Yeah {LG} {LG} {LG} {LG} {LG}

1:23:39
Yeah, for sure. Okay

1:23:42
Well, mahalo nui. Mahalo for the kopa‘a

1:23:43
Yeah! Mahalo ia ‘oe. {LG} {LG} {LG} {LG} {LG}

1:23:44
I hope the- I hope your paper goes really, goes really

1:23:48
Yeah

1:23:48
goes really well.

1:23:50
Watch out this sticky.

1:23:51
Yeah. When you have to- when do you have to finish all this?

1:23:58
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Umm {CG} I got to defend- I gotta defend by supposed to be May 2024. But technically I have until
July 31.

1:24:10
2024

1:24:10

So I asked my advisor, Can I just take until July? End of July?" Cause, cause two months of summer
would really help. She said, "Yeah, but the only thing is, you can ask, but sometimes committee
members not goin’ work over the summer."

1:24:24
Well, I wanna unofficially tell you, that, that, umm, you’re probably- maybe

1:24:30
Wait {LG}
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LUANA

0:00
Testing one two

0:01
Can hear that truck in the background. K, I don’t think I need this, yeah? Okay. I will try to talk loud.

0:16
Just put it closer to you. I talk louder than us, than you do.

0:23
I’m gonna keep an eye on this.

0:25
The level?

0:26
Fift- yeah it is counting down. All right, and then, I guess we’re just recording to file.

0:32
Okay?

0:34
But maybe we won’t, won’t need to. Okay, so Jun- June 14, 2023. Umm, this will all be anonymized.

0:46
Okay.

0:46
Umm, you get to cha- choose your name, your pseudonym or whatever you call it. And if you agree to
this interview, can you state your name, your full name and today’s date?

1:02
[redacted]. June, 14 2023.

1:09
Okay. {CG} {CG} I have like a bunch of questions. But if it goes into a new conversation, veers off, if
you- that’s fine. If you wanna answer in whatever language that’s fine. These are all English though.

1:29
Okay

1:31

288



Umm, do you identify as native Hawaiian?

1:33
Yes

1:36
Do you identify as a speaker of ‘6lelo Hawai'i?

1:39
Yes

1:40
Can you say what Native Hawaiian means to you?

1:43
{CG} {CG} I think, personally speaking, Native Hawaiian means of Aboriginal descent from someone
from the Hawaiian Islands prior to the coming of, umm, prior to Western content, I should say.

2:01
Okay, and how do you forge a Hawaiian identity?

2:06
Umm, my own Hawaiian identity I would not say really started until, umm, my Hawaiian
language-learning journey.

2:21
Okay, hold on, ’'m just gonna turn up the mic. Interesting. Can you say more about that?

2:28

{CG} {CG} I grew up in Waianae, which I guess is considered a very country, umm, area to live in.
Umm, I grew up among my family who were Hawaiian by blood. No one spoke Hawaiian. I wouldn’t
say that we grew up practicing Hawaiian things as far as cultural practices, umm, fishing, farming,
umm, living off of the land, umm, things like that, we didn’t celebrate being Hawaiian in any way that
wasn’t really a- it wasn’t like we were ashamed of it, but it wasn’t a part of the conversation. Umm, and
so I had no, umm, awareness of being Hawaiian my entire life. Until, umm, well, except for, you know,
everybody in- as ma- everybody’s parents wants them to go to Kamehameha, so that’s like the only time
that the Hawaiian conversation came in.

3:38
Mmm

3:39

My mom danced hula when I was a kid, uhh, and I remember going to practices and stuff, but I didn’t
think it was anything important. Same thing with my sister, my dad surfed, but I didn’t think it was a
practice; I spent just about every day of my childhood at the beach, but didn’t see a- see it as a Hawaiian
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practice. Umm, both my grandmothers grew up in much more culturally Hawaiian worlds, but
neither of them talked about it or passed it on to any of us. Umm, not until I got older, started learning
Hawaiian language, and, uh, then I had questions.

4:21
Mmm

4:22

Umm, and so I think, because I learned Hawaiian language, umm, or learning Hawaiian language was
the start of me thinking about being Hawaiian. Umm, and then that was also the start of me asking my
family questions about being Hawaiian. Why we did or did not do things, umm, that are considered to
be Hawaiian by the general populace. Umm, so I would really say that it was the start- learning
Hawaiian was really the start of me being aware of, or trying to be aware of what Hawaiian is.

4:59
K. Umm, how many language classes — Hawaiian language classes — have you been uhh, a part of? And
have you had any immersion school?

5:08

I did not have any immersion school experiences as a child. Umm, I didn’t even know they existed.
Uhh, until actually, really, until college. I really can’t even say that in high school I knew much about
immersion education, umm, although it was already going, you know? Umm, and when I was a- by the
time I was born, umm, Hawaiian language immersion schools, preschools and beyond preschools had
already started. But I didn’t know they existed. Umm, I started Hawaiian language the summer after
ninth grade at Kamehameha schools. I took four years in high school as well as a one semester
conversational class. Umm, and then I went to the University of Manoa [sic] and took- I got my
bachelor’s degree in Hawaiian language and my master’s degree in Hawaiian language, and that
collectively took about 11 years, umm, in which every single semester I was in at least one or two
Hawaiian language classes. Umm, and then Currently, I am in the doctoral program for Hawaiian
language- Hawaiian and Indigenous language and cultural revitalization at the University of Hawai‘i at
Hilo. Umm, and so, I guess for, let’s see, that would be from 2003 until now, I have been in a Hawaiian
language class just about every semester.

5:15
Okay? Umm, what kinds of features or characteristics — in your head — make someone Hawaiian?

6:20

{CG} {CG} Ohh!I think the ideal feature in my head is language. The- umm, and I think that that
simply goes to say that if, if someone’s natural tendency is to greet you in any specific language, then
you are going to easily assume that, that wherever that language comes from is where their heritage
comes from. Umm, and so I would, I would say, ideally, language is the, the strongest feature in
determining somebody’s cultural identity. But then I also think that there are, umm, social norms that
are very important in any culture, and Hawaiian is no different. Umm, ways of, ways of thinking and
carrying yourself, umm, cultural practices are very important. But, umm, the hard part about cultural
practices is that they get diluted very easily. Umm, as Hawai‘i becomes more of a global place, cultural
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practices have become very, very diluted. Umm, not to say that it’s any less Hawaiian, I think that’s-
considering how, how much your identity is tied to your cultural practices is very personal. Umm, for
example, I think music is extremely cultural, and the music that I would culturally consider Hawaiian,
umm, is very different from what somebody else in my generation might consider culturally, Hawaiian
simply because music as a cultural practice has evolved very, very quickly in Hawai‘i. And now it hasn’t,
I would dare to argue that it has more features of music from outside of Hawai‘i than it does from
music that originally came from here, if that makes sense.

9:08
{CG}HCG}

9:10

Just as an example. Umm, I think another good example of cultural practice is that, umm, we don’t
think about but ha- are very, very strongly tied to identity is fishing and specifically throw net fishing.
Umm, throw net fishing nowadays, is considered to be very, very old school Hawaiian-style fishing. But
throw net fishing is not from Hawai‘i, it’s from Japan or Okinawa. And Hawaiians- when it got here,
Hawaiians took it and they used it and it became very Hawaiian. But, you know, these cultural
practices, they shift and they evolve and they change, umm, but I think if- I mean I’'m always gonna go
back to use language as the foundation of all of it, I think if we go back into language and we consider
how language determined the learning and the carrying on of certain cultural practices, then you will
very quickly see what makes Hawaiian net throwing different from other styles of net throwing
throughout the world. Umm, the small things... yeah.

10:29

Okay. Umm {CG} {CG} if language is such an important identity marker, umm, do you see- let’s say,
have you ever felt like, umm, what is the word, gate kept? Have you ever felt hindered from pursuing
education in, umm, ‘clelo Hawai‘i?

10:57

Umm, I- I've never felt that way, uh, personally, but I can see how people would have felt that way, even
with some of my own teachers. Umm, I do feel like, um, I was very fortunate to, for some reason, catch
on to Hawaiian language quickly, it wasn’t difficult for me to learn, umm, I seem to kind of figure it
out quicker than my classmates did. Umm, and for that reason, I think, I’'ve had a lot of teachers that
invested their time in me. When I asked questions, they answered them. Umm, and I've had classmates
not just in language, but in cultural, umm, arenas as well, but I've had classmates who would ask
questions and not get an answer. And if T asked a question later, I would get an answer. Umm, I think,
I think that, umm- but I also think that the, the mindset of a teacher in Hawai'i to invest more time
into students who are naturally gifted is traditionally Hawaiian.

12:20
Mmm

12:21
So, umm- and I think that is, in a Hawaiian perspective, you could probably argue that that is less
about gatekeeping, than it is about making sure that the knowledge you give on is going to last. So if
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you give knowledge to a student who is adept, umm, or ‘a“apo, then it’s more likely that your
knowledge will not be easily changed, or purposefully changed, or forgotten. Umm, I think, I think
there’s that aspect of what we see as gatekeeping today. But, I do also know that there is- there are
people who do what I consider to be gatekeeping, which is more so about not giving knowledge,
because you want to be the one with that knowledge. I have experienced that, not to me directly, umm,
but to others, I've seen that happen to others.

13:25
Umm, {CG} {CG} so whether we’re calling it gatekeeping, or just being really selective

13:30
Mhm

13:31
about transmitting knowledge, umm, what do you think the criteria to get into the gate, is, besides
mastery of language or showing signs of proficiency?

13:46

Umm, I think sacrifice of time is an enormous part of it. Umm, I think even, I think language is,
language is the hard part because there is no, umm, there’s no physical form for you to tell if
somebody’s language is good enough, right? So, for example, if you- if your practice or if your cultural
practice that you want to learn is feather work, it’s very easy for somebody to look at what you’ve made
and decide yes or no. But if language is what you are trying to pursue, it takes a lot of time to really see
if somebody knows what they’re doing language wise, or if they’re just skating by on phrases that
maybe they memorized. Umm, I think- we- I mean, maybe it doesn’t take that long,

14:39
{LG} {LG}{LG}

14:39

{LG} {LG} but I, I think it doesn’t take that long for people who are extremely adept at language, but
L, I think it does take a while for people who have a lot of cultural knowledge, but a lot less linguistic
knowledge in Hawai‘l. And I think we have a lot of those is in Hawai‘i, people who hold a whole lot of
cultural knowledge as far as cultural practices, but they, they have less proficient Hawaiian language.
Umm, but the mindset is already that language is the it’s a, a, a, it’s almost a, a buzz word or a buzz
phrase where language is the key to understanding culture.

15:26
Mmm

15:26

And I think everybody has that understanding that language is the key to culture, but people don’t
really understand the level of that language that is really going to unlock cultural nuances. Umm, and I
think that is when people maybe gatekeep as well, is when they’re, they’re unsure of their, their own
language, they’re less sure of their language as they are of their practice. And sometimes that- I think
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sometimes that can make people really scared to speak and to teach because, umm, they might- if they-
sometimes if the student seems to be better at language, they also might feel like the student is going to
question their knowledge

16:24
Mhm

16:25

or not believe them. Umm, it reminds me of a- one of my, one of my instructors, teachers at the
university used to invite a very, very, very, very, very well respected and well known chanter, umm,
cultural historian, to her classes to talk to her students at the university. And, umm, at one point, he
told her that he didn’t want to go anymore, because he realized that his language wasn’t as good as
some of the students in the classes, and he was afraid that they would not believe him because he could
not match them at that level. However, however, I think, and I think that happened a lot more than we
might know about, I think that kind of thing happened a lot more than we know about. Umm,
because language people in Hawai‘i became very vicious at one point in judging other people’s
language levels, umm, even cultural icons. Umm, and till to this day.

17:43
Yeah, yeah. Unlocking, {CG} {CG} I’'m gonna come back to this buzz phrase you called, language is
the key to understanding

17:53
Language is the key to cultural understanding,

17:56
Cultural knowledge or understanding

17:58

or, or I, I actually think there was, yeah, I think it might have been a Native American who said it,
umm, and it may- or some other indigenous culture that said, "Language is the key to the door that
opens the library of culture” or something like that.

18:13
Cultural knowledge and

18:14
Yeah

18:15
we know that they’re inextricably intertwined and connected. But I kind of agree, and this is not

supposed to be my opinion, recorded during this.

18:26
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It’s interesting, you saying that it’s connected, because I think in Hawai‘i, we’ve- from the 70s, I think
you can find arguments about the importance of language and culture, language and culture, and you
always see them, like that language and culture. But to this day, language and culture are separate
classes in our education system.

18:54
Mhm

18:55

And so we’ve been arguing for two things that should exist together, but we’ve never brought them
back together as a society, in our- well, at least in education, and they’re- you know, there Hawaiian-
you have your Hawaiian culture classes, which we took in high school, and you have your Hawaiian
language classes. Umm...

19:18
Well isn’t UH Hilo sort of, umm, combining the two?

19:21

Yeah, yes. And that, as I have heard, it was actually the work of, umm, Edith Kanaka‘ole. She was the
one, when the university decided to let her- because she had no degree, right? So, it was kind of a
process for the university to agree to let her, umm, be a teacher. But when she started the program, that
was her argument, "I am not doing this unless we can learn our own things in our own language”. And
she started- and it wasn’t just language classes, she was teaching classes and- in Hawaiian culture and
using language so that students could learn it that way. Umm, and that was actually the- whatever- that
program that she created was actually the precursor to the, I think it’s now called the Hawaifi lifestyles

or Hawaii life ways in the Hawai‘i Community College, and what is now Ka Haka ‘Ula o Ke‘elikolani
at UH Hilo.

20:17
{CG}H{CG}

20:17
Umm, she was the beginning of that, and that was her big argument, that they need to stay together,
classes should not be- classes on Hawaiian culture should not, cannot be void of Hawaiian language.

20:33

Mmm. Umm, people who have- who are clearly cultural experts, experts in some, umm, practice,
tradition, loina, whatever we’re calling it, how did they make up- and they don’t necessarily have
language proficiency- how does the cultural expert make up for not being a language expert?

20:55

I think, umm, because I would say 90% of cultural practice is judged by the product that you create
with it. Umm, or, for example, if you’re a cultural- if you farm with cultural practices, your yield is
your- is the determining factor. If you fish with cultural- in cultural, traditional ways, your catch is
your, is your proof. If you are a feather maker, it’s how good your feather work is, a lei maker, any other
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kind of maker, umm, there are very few practices in Hawai‘i, that we still do today that do not have
some kind of a physical product. And so, umm, we don’t really have to deal with looking beyond the
physical product of someone’s cultural practice. So, we’ve never had to- umm, there’s a lot of people
who are considered experts in feather work, only because their feather work sells at the highest price all
over the world, or their further work is in, in the hotels and things like that. But, but if you were to ask
them about, as an example, if you were to ask them about the kahili that are currently sitting in Bishop
Museum, there’s not a lot of people that would tell you, those kahili shouldn’t be there, because the
cultural practice is to take kahili apart when they’re not being used, and put them away, and store
them, and then build them again when they’re supposed to be used.

22:40
No wonder they look like feather dusters.

22:42

And that’s what, and that’s what everybody says! Is- uhh, that’s what a lot of the old people said, you
walk in and they s- and the old, a lot of old folks would say, "Wow, the kahili look really tired. They
look really worn out.” Umm, luckily, we had our scholars, our language experts, scholars like Mrs.
Pukui, who wrote these things down. umm, and so that helps us, right? That helps us understand these
things. Umm, {CG} {CG} but Mrs. Pukui as well, and others like her, they wrote with the
understanding that they were writing for an English speaking audience, and an English speaking
audience doesn’t want the nitty gritty information. They want the, they want the amazing feats of
Hawaiians, right? They want, they want- they

23:33
{CG}H{CG}

23:34

English, your regular English-speaking audience, they want to know the story about the rainbow. They
don’t want to know the domestic violence between Kahalaopuna and Kauhi. Right? They wanna
know about the beauty and they wanna know... and I think, without realizing that, our people also-
they didn’t want the negative sides as well. Umm, they don’t- we, we, we praise and we honor
Kamehameha for uniting the islands without ever talking about the fact that he was a murderer in
some aspects of what it takes to unite a kingdom together. Umm, and as well as other chiefs, not just
Kamehameha, right? Umm, but I think, I think the totality of Hawaiian life is still within, umm,
Hawaiian language, and so, culture or experts today, mmm, a lot of them not all of them, some of them
are, are very, very cognizant of this, but a lot of cultural experts today, uhh, they are experts in the
positive sides of their practice, and they are experts in the physical side of their practice. Umm, I think
if I take fishing for example, umm, today we have a- everybody talks about in the old days taking only
what you need, right? Not taking any more than you need. Umm, and we have proverbs about this, all
this kind of stuff. But we also have stories that say that the chief threw a party, and in Hawaiian, it says,
umm,

25:20
Mmm
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25:20

"‘Ai ka pua‘a, ‘ai ka Tlio,” which doesn’t mean they ate pig and dog, it means that there was so much
food leftover, that the pig and the dogs ate the slop. So if Hawaiians- if, if our, if our general cultur-
cultural understanding right now is for fishing, for example, only take what you need, then what are
we- are we just going to not pay attention to the fact that there are times when you grab every single
thing you can, and hopefully it gets eaten? Right? Umm, so I think, but I think that’s, that, that’s hard,
because what that ends up doing as well, is it shoots us in the foot, because we have to, we live in a
different time, there’s not as much resources in Hawai'i.

26:05
Yeah

26:05

And, and, umm, and the hard thing is that we want to use our cultural history to inform us on how we
should maintain ourselves and maintain Hawai‘ today, but sometimes we don’t pay attention, and
sometimes we just don’t know, right? If you don’t read these stories, which are still largely in the
Hawaiian language, you’re never going to know about ‘ai ka pua‘a, ‘ai ka ‘flio, you know?

26:26
I forgot about that. Even I forgot about that.

26:28
{CG} {CG} Soit’s, it’s kind of a, umm, in, in some ways, it’s a catch-22, umm, we turn away from it
and we forget our history, and then if we turn towards it, we kind of ruin what we might be trying to

fight for today. Umm

26:45
Well also, that’s not even, umm, {CG} {CG} ‘ai ka pua‘a ‘ai ka Glio is not even a, umm, an idiom, cause
it’s literal,

26:51
it’s literal

26:53
but we might,

26:53
but I think idiomatically it just means that there was, there was more food than you- any- than anybody
in the party could eat.

27:00
Yeah

27:01
But I, but I think it stems from the literal food leftover.
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27:06
Mmm. Umm, how do you feel about the past present future trajectory, or trajectories, of the Hawaiian
language revitalization?

27:17

Umm, very worried. {LG} {LG} Umm, I think we’ve- I think the revitalization movement has, has or is
about to plateau. And I think that that- it’s, it’s kind of the same concept as what we were just talking
about with, umm, you know, gather what you need versus ‘ai ka ‘Tlio, “ai ka pua‘a, “ai ka ‘Tlio. The, umm-
in order for us to maintain the financial support that we’ve been receiving from various places, we have
to show that there has been a substantial amount of forward movement in the revitalization efforts. So
we have to talk about how many immersion preschools have been created, we have to talk about how
many immersion schools have been created, we have to talk about how many, umm, bachelor’s degrees,
master’s degrees, PhDs, all these things that, that has been- that has [sic] flourished in the past 40 to 50
years. However, the more we talk about our successes, the less people think we need to save Hawaiian
language. Umm, and I’ve, I’ve heard, umm, I’ve heard immersion school teachers saying that parents
leaving an immersion school to send their child to Kamehameha or Punahou or St. you know, some,
you know, ILH school, the parents say, "Well, it’s gonna be okay, because there’s lots of other students,”
right? There’s, there- we have already begun to see people think- people not worrying about the
vibrancy of Hawaiian language, umm, and I think that’s really scary.

29:04
Mhm

29:04

Uhh, because L, I think, umm, {CG} {CG} I think if, if my daughters, we speak Hawaiian at home.
Umm, and I think if, at, what, at, for any reason, if my daughters have children, and they decide not to
speak Hawaiian to their children, that will destroy it. Because my daughters are just going to be two of
an entire generation that might make that decision, that might decide that they don’t see value in that
Hawaiian language in the world that they grew up in. And I think that that’s becoming more and
more- that that’s coming up again, it came up right in our great-grandparents, great great grandparents
time, where they saw less and less reason to maintain language. Umm, and I think it’s going to happen
again,

29:55
{CG}H{CG}

29:55

because even though we’ve been going for 40-50 years and Hawaiian has branched outside of the
schools, and there is- there are more places that you can, there’s more places where you can use
Hawaiian to your advantage, but there’s still not very many places where you can use Hawaiian as a
language. Right? Umm, lots of people got their- learned Hawaiian, and they became lawyers, well, you
just- although you can legally, you do not have courtrooms where Hawaiian is the language of the
courtroom. Umm, and so I think that- I, ’'m, I’'m worried at the fact that it’s, I still think it’s very, very
easy for even my daughters to decide when they’re having their own kids, that English is more, more
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useful in the world that they live in. Umm, I think part of, I think a big part of that is that the general
tendency for a person in Hawai is to be global more so than it is to be local nowadays. And I think
that, umm, you could- I- we could be- could probably argue that for the, you know, the state and the
gov- and education as a whole, I think that’s where things are headed, which is very concerning to me.
Umm, we also have virtually no native speakers left, so, umm, I would say 95% of our speaking
population speaks off of their English first language understanding of the world, which is very, very
difficult. Umm, I don’t know how we address that, but I think- I, ’'m very afraid. Umm...

31:35
Yeah

31:36
Yeah

31:36
Umm, kind of a lot of fluff around- it’s decorated with a lot of

31:46
Mhm

31:47

overblown, exaggerated statistics. Umm, but going back to what you were saying earlier about, umm,
what people think is the- is enough language to unlock the door to culture, I {CG} {CG} umm, it’s
just so much, I think it’s a pretty low bar.

32:11

I think, my, my favorite, my favorite example for this, because I’'m involved in hula, and things like that,
I think my favorite example for this is that we have, we have, umm, some practices that were
maintained, or translated into English. Umm, and they were very specific practices to very specific,
umm, occupations, uh, language registers. Uhh, but because that was the only example we had of i,
and we didn’t have examples of what that looks like in other parts of society, we took those practices,
and we made them general practices. So, for example, in the hula, you chant before you go into the
halau. And in the hula, it’s always been explained that it’s a password. And you have to ask permission
to come into the hilau and to learn and partake of the knowledge. And the most famous password
chant is Kanihi ka Mauna i ka La‘i, and it’s so famous, and it’s so ingrained in our people that hula
people for generations has said that you cannot use that password outside of the context of hula, my
own hula teacher says that. But the strange thing is that, that, that chant {LG} comes from the story of
Hi‘iaka in- and it had absolutely nothing to do with hula in the story. Umm, and, but because that’s
the only practice that we had, we’ve used it for everything, people chant to go into their classroom at
school, umm, people will chant outside of somebody’s house to ask if they can go inside, they’ll chant
to start a function because they’re asking for permission for the knowledge and all these kinds of
things. Umm, but actually, if Hi‘iaka was also not asking for permission to come in. The cultural
practice that lies in Kanihi ka Mauna is not on the side of the visitor, it’s on the side of the host, or the
hostess, because the cultural norm is that when somebody comes to your house, you call them and you
invite them in. That is the cultural norm. When that doesn’t happen, then the visitor can call out, but
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the understanding is, "Maybe they don’t see me, so I have to make myself more known.” Ummm, in
this story of Hi‘iaka, if you follow her from Hawai‘i Island to Kaua'i, she does chants like that alot, and
what she’s actually doing if you look at all those chants, what she’s actually doing is she’s calling out to
whoever usually it’s a mo‘o, on Kaua'i, in some versions, it’s Malacha‘akoa, and, all over. But what she’s
actually doing is she’s calling them out on the fact that they are not maintaining cultural norm. "Mai
pa‘aikaleo, he ‘ole ka hea mai” is not "Let me in, I’'m asking permission”. It’s "You’re supposed to have
called me already, why are you holding back the voice of welcome?” Not of, you know, permission, it’s
a- it’s just, and so, but, interestingly enough, that has turned into- that cultural understanding of the
responsibility lies on the kama‘aina has turned in- has been misunderstood because we took it out of
the context of hula, which is very different. We took it out of the context of hula, and now today, the
responsibility lies on the visitor to ask permission. And although that might seem like, kind of a small
thing, practice wise, that is an enormously opposite cultural understanding of the world.

33:26
{CG}H{CG}

35:06
Umm, and yeah.

Well it reorients our- umm, how we would translate "Mai pa‘a i ka leo, he ‘ole ka hea mai"
Yeah, yeah.

35:48
If we’re translating that as from the pers- uhh, as from the visitor’s perspective, which is what we’ve

been doing for the

36:41
Mhm

36:41
last 50 years or whatever. It’s however we translate, "Don’t hold back the voice..." I don’t even know I
can’t even remember.

36:47
Yeah

36:48
But to translate it from the host’s or the hostess’ perspective is so different.

36:53
Mhm

36:53
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Yeah, that’s- umm, that really is, again, this is not idiomatic language, it’s just, I think, the huge cultural
component that we’re missing from language revitalization today, and again, this is not supposed to be
my opinion, but, umm, I think that’s what- and this goes back to us saying, "Okay, we’re, we, it’s a- the
parents sending their formerly immersion, umm, student, child,

37:23
Mhm

37:24
to an ILH school for a better opportunity or whatever. And because, it’s- and their decision is justified
because other kids are gonna, uhh, they’re fluent

37:33
Mhm

37:33
in Hawaiian, they’ll, they’ll carry on the language.

37:36

I also have, umm, {LG} {LG} I have a very good friend, who, umm, we used to talk quite a bit when I
had my daughters about immersion schooling, because I had decided- my wahine and I had decided
from when we got together and decided that we’re going to have children, we decided that they were
going to go to immersion schools. And it wasn’t gonna be a question. There wasn’t gonna be a
conversation of, "Oh, should we apply them for Kamehameha just in case. There was- that wasn’t part
of the conversation. And then a really good friend of mine, who is now thinking about having kids
with his wife, umm, asked if I was going to be applying my daughters to Kamehameha, and I said no.
And he was very surprised. He’s a Kamehameha graduate, ’'m a Kamehameha graduate. He was very
surprised and asked me why. And I told him that- oops, sorry. I told him that I didn’t see a need for it.
And so we got to discussing how he was actually worried about his future children’s English, if they
went to an immersion school, because he thought that he could maintain a high level of Hawaiian
language in the household, we- well enough for the children to learn Hawaiian, and I, I don’t think
they wouldn’t be able to learn Hawaiian. But, umm, {CG} {CG} we got to talking and I told him that
in my, in my opinion, English is so invasive in every single section of society that it is virtually
impossible for a child growing up in Hawai‘i to not learn English, and learn it pretty well. Umm, we
only speak Hawaiian at home, and my two daughters go to immersion schools. My older daughter,
who is eight years old now speaks perfectly- speaks English perfectly well. She has some strange turn of
phrase, but she speaks very well, and she can read in English. Nobody’s taught her how to read she’s
learned how to read in Hawaiian. Umm, we tend to watch TV and movies with subtitles. And she can
read perfectly fine, and she can read fairly quickly, sometimes when English has weird spelling, she has a
hard time.

40:14
the English subtitles?

40:15
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Yes

40:15
{CG} {CG} English audio?

40:17
Yes, and sometimes not. I like kung fu movies.

40:22
Mmm

40:22

And so, I've, she’s sat with me before, and I've always I remember, I really like to watch kung fu
movies, and we would always kind of, umm, especially in the beginning, we would always be very
cognizant of, of how much we let them watch TV, because that, that’s the amount of English that
they’re intaking. Umm, and so, but whenever I would watch kung fu movies, I would- they would be
able to sit with me, and it didn’t really matter. I didn’t care, I wasn’t worried at all. And I remember at
one {LG} {LG} one time, umm, we were- she, she had been watching this kung fu series with me for
like, a week. And, umm, she started asking questions that were extremely relevant to the storyline. And
I didn’t understand at that time, how on earth she could have understood, and it was stuft about, you
know, like, "Is the main character, umm, is, is he still sick?” Or, "It- is, is his mother still mad at him? Or
is he still mad at his mother?” Things like- it was emotional things and not things that are just easily
seen in the pictures and in the, you know, in the acting- in the body movements and things. So, and
then I, I had asked her later on, I said, "How do you? How, how do you know?" And she goes "Because
I’ve been watching with you."” And then I said, "Yeah, but it’s in- it’s not in Hawaiian." She goes, "Well,
yeah, but I'm reading the..." She goes, "Do you?" and she asked me, she goes, “Tke ‘oe i ki lakou ‘Glelo?”
Like, "A‘ole, heluhelu au,” "Oh.” ““Ae! Heluhelu wau!” And I was like, "What?" And so I turned it on,
and like, I let her watch for like five minutes, and then it turned it off, and I said, "Okay, what’s
happening?” And she was able to give me a- like a very, very general overview of what she caught, and
the only way that she could have known some of it was because she could read the English. And I was, I
mean I was beside myself.

42:19
Kung fu, what is the dialogue? What language is the dialogue in?

42:22
Umm, Cantonese, I assume, but I donno, I’'m not sure.

42:25
{CG}{CG}

42:25

But I was- I just didn’t, I didn’t understand how not having learned to read in English, umm, allowed
her enough, like, I mean, Hawaiian has the same, same letters and things like that. But, she was able to
transfer the two,
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42:44
Mmm

42:45

somehow. And, I donno, you know, I donno, maybe she’s just very attentive at how me and Kili do
things. But, yeah, it was, so, I mean, and that’s kind of when I realized, that’s kind of when I realized
that, umm, immersion school students have nothing to worry about in the way of English. But, the
longer she goes to school, the more I hear her using Hawaiian language that we don’t use at home.
Sometimes

43:17
Bad habits?

43:18

very- well, sometimes, bad grammar, and sometimes very, very, very strongly English influenced. Umm,
and I don’t think she’s translating from English at all. I think she is hearing lots of people do that, and
she’s just- it’s becoming a part of her Hawaiian language. Umm, I mean, a lot of people joke about
immersion kids asking, "He aha kéia mea no?"

43:47
‘What does that mean?

43:48
"What is this for?"

43:49
{LG} {LG} {LG} {LG} {LG} {LG} {LG} {LG}

43:51

And she said it once. She said it once. And it was in perfect context, everything, it {LG} {LG} {LG} was
just, it was, it was, had that been the right Hawaiian phrase, it would have been perfect. It’s, it’s not like
we’ve never used "I mea aha kéia?" That is what we always use. And actually,

44:11
She’d probably said it before

44:13
Yeah!

44:13
tons of times

44:14
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Yeah. And that’s what- I mean, you- especially when she was younger, right? Whenever she would ask
what something is, I would ask her, "What do you think it’s for?" Right? Like, you know, she, when she
was, umm, three, four, she, "What is this?" Like, "a cup.” And I used to try and- I used to really, really,
really make a very strong effort to make sure that I differentiated between things. So like, a ki‘aha versus
a pola kope. And I would say "I mea aha ke ki‘aha?" And then she would say, "I mea e inu ai.” And I
would ask "E inu ai i ke aha?" And she’d be like, "O ka wai and ka mea, ka mea" And I'd be like "I mea
aha ke pola kope?" "I mea e inu ai.” "I ka wai?” "Oh, ‘a‘ole, i ke kope." So you know, I would, I would try
and make sure that there was ways to use these phrases that she, that made it normal for her, and in
context, and it was very difficult because, you know, I had to continuously think, but- and it was
common for her, and then the more she went to school, I heard things happening, right? I heard things
happening in her language, not her fault. Umm, you know, we do our best to, umm, to correct, umm, I
try to correct with my kids, I try {LG} I should do this more with my students. I try to correct

44:15
{CG}H{CG}

44:17

by, umm, what is it? Ohh, there’s a word for it, where she says it wrong, and I say it correctly, but in a
way that makes it seem like I’'m making sure I understand not that she was wrong. So, umm, like, for
example, if she said, "Oh, he aha kéia mea no?" I'd be like, "Hmm, i mea aha la kéia?" You know, or I'd
ask it back to her in the correct way so she can answer it, and, umm, I, I used to do that a lot more. I
think now, umm, as she gets older, because she’s, she’s eight now, and she’s very, very, very attentive to
things, umm, she thinks a lot, and she’s very cognizant of when she makes mistakes now as well. Umm,
and she gets- it- she, she likes to- she corrects herself a lot. I think because she does that, I'm a little less

nice about when I correct her. Umm, I'll- if she if she were to be like, Dad, he aha kéia mea no?" I'd be
like, "Huh?" And shed be like, "Oh, ummm," and she would, you know, she- so...

46:37

That’s interest- do you think {CG} {CG} umm, language revitalization, a heavy, a, a very important
question to ask is, is the model deterring future- does it-, umm, is it gonna fail to attract more students,
more speakers?

46:51
Umm

46:52
Do you think that’s deterring or discouraging in any way?

46:54

Yes, I do. I think the model has been very, umm, grammar and syntax heavy, right? The model of
language learning in Hawai‘i has been very grammar and syntax heavy. And I think that that is the
model for every single language that falls into, umm, endangerment. Umm, when you do not have
enough places to experience language naturally, you have to look at it in a different way.

47:26
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Yeah.

47:26

Umm, and then, you know, and that’s- we see that, in- just in language learning in general, language
acquisition in general nowadays, is all about creating, creating spaces for comprehensible input, or, you
know, trying to make people learn language naturally, and the argument is always because that’s how
you did it as a child. Yes. But as a child learning language was a survival thing. Right? If you were
hungry, you needed to know how to show and express that you were hungry, otherwise you weren’t
gonna eat. So there had to be a way- learning- and I, I think a lot of people wonder- and I’'m not a- you
know, I have not studied this. But I think, logically speaking, the fact that as a child learning language is
a survival thing, it’s easy to learn quickly. I think if you dropped an adult in the middle of somewhere
that did not speak their language at all, they would learn whatever the local language is a lot quicker
than they would in a classroom, because it’s a survival thing. I think in a classroom nowadays, we’re
very grammar/syntax heavy, some people are trying to really turn towards comprehensive input and all
of this natural acquisition, uhh, methodologies and things like that, which I think is really, really great.
But I really- what I fear is that natural acquisition of language, of language has a really, really, really long
window of mistakes and bad language, right, which is not, 'm not saying that that’s, that’s a horrible
thing. I think that that’s normal for learning any language, and especially any world language, right, as
long as you’re understood, and as long as people can- you can communicate, that’s the main point. The
hard part is if that’s how we look at Hawaiian language, then the language that we s- we revitalize is
gonna be just enough to communicate.

49:24
Yeah

49:24
Which means, which means all of the idiomatic stuff will die. All of the,

49:29
If it hasn’t already

49:30
all of the cultural significance of practices found in stor- hiding in stories, we won’t see it.

49:36
Yeah

49:37
We just won’t see it.

49:39
Umm {CG} {CG}

49:39
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I think grammar and syntax is very- I think, right now, I still believe that that’s a very, very important
thing for us to figure out how to maintain because otherwise, we’re just going to speak translated
English and I think that’s already a problem. Umm, for example, verb markers. The regular verb
markers, "ua”, "ke __nei”,"e __ana", nothing, they are rampant in the language of just about
everybody who has learned Hawaiian today. When you listen to native speakers, they are very seldom.
"akula, maila" those are super, super strong. The "e" in "e __ana” is almost never there. Sometimes it’s
"a verb ana" which- and then there’s a- you know, the- you have all these questions. But I- but because
grammar and syntax is so difficult for a lot of people to grasp, we just kind of push those things aside,
even when we were learning language. And I think, I think that that those tiny little things, what we
were talking about earlier, as far as cultural practitioners whose language don’t quite get as high, it’s
because of those tiny little nuances in language that don’t have a place in English. Directionals don’t
have a place in English, right? Separate verb markers, "e verb ana” versus "a verb ana” don’t really have a
place in English, English has a whole bunch of other words to do that.

51:07
Yeah, and the- using English as the assimilator,

51:14
Mhm, mhmh

51:15
for students to understand the Hawaiian is just, it sounds like you’re making a suggestion for pretty
deep and urgent curriculum reform. But the recurring theme sounds like the bar...

51:29
The bar is too low

51:30
has been lower for way too long.

51:33
I think that, I think- I, I, I completely agree. But I think the reason for that is because numbers have
been very important for funding

51:42
Yep

51:42
in the last 40 years.

51:44
[incomprehensible]

S1:44
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And and if we can get the amount of- I mean, yeah, for schools, right? If there are enough butts in
seats, then we can get funding.

51:55
It’s the, the story of quantity over quality.

51:58
Yes, yes, definitely. And then I also think that {LG} the last native speakers that really really helped do a
lot of this, we’re so happy that people wanted to learn that they weren’t concerned about how,

52:15
quality

52:16
how well, the language is being spoken.

52:19
Umm, these- were at 52, and we can go over, and by the way, that 50 number counting down is hours,
not minutes.

52:26
Oh!{LG} {LG} {LG}

52:29
Maybe I'll ask three of these questions that are sort of related, you respond to all three, or some of
them, or however you want.

52:35
Okay

52:36

In your experience, how is ‘6lelo Hawaii treated in Hawai‘i? How would you describe the current role
‘olelo Hawai‘i in Hawai‘i, or the current role or the historical role and the future role? And then lastly,
do you think more people in Hawai‘i should speak ‘6lelo Hawai‘i?

52:57

{BR} {CG} {CG} How is ‘dlelo Hawai‘i treated in Hawai‘i? I think on a broad- in a- on a very general
scale it is treated as decoration. Umm, but I think that the same can be said about culture. Umm, I
think ‘6lelo Hawai'i- the difference between culture and language in Hawai‘i right now is that Hawai'i
uses culture as decoration to get people in, tourists, tourism, and things like that. Uhh, and then the,
like the, the legislature and things, they acquiesce to cultural practices because it makes them look very
good. Umm, but then I think that language, umm, maybe I can

53:46
Anonymized!
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53:46
Yeah, okay.

53:47
All anonymized!

53:47
I think that language

53:49
{CG}H{CG}

53:50
is a way for- is treated by local and Hawaiians worse than it is by others. Umm, simply because- and,
and this is my, you know, this is- this might be just my own grudge. I think non-Hawaiians

54:07
Brave yet controversial?

54:08

{LG} {LG} I think non-Hawaiians look at Hawaiian language as an, as a, an anomaly, it’s nothing to
them. It’s just an- it’s this kind of interesting, foreign thing. I think Hawaiians, they know that it’s
important, but it’s never important enough to invest in, umm, it’s important enough to grab your
niece or nephew that took one year of Hawaiian language and asked him to pray at the party, but it’s
not important enough to allow it a real space by a real speaker, right?

54:47
That’s, umm, in the literature, called an ideology of ambivalence and mixed messaging. We are taught
it’s important, but what does that really mean?

54:57
Yeah

54:58
How important? So, what would you say- {CG} {CG} uhh, anything else to add to the, uhh,
treatment?

55:05

Umm, I think another really important part of where language is today is that, umm, our generation,
and the generation right before us, umm, grew up in a time where there was such a lack of knowledge
that every single person who had knowledge was considered extremely knowledgeable, and everybody’s
knowledge was considered valid. Umm, and what has happened is everybody’s opinion is now
considered valid. Umm, and sometimes that opinion is knowledge, and sometimes that opinion was
created based off of their foundational knowledge, but they didn’t really know, and so they made it up,
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or it makes sense enough to them, so they’re gonna go with it. And if somebody with a lot of Hawaiian
language experience and knowledge comes in and tries to say anything, then all of a sudden, you’re the
bad guy. And, and the general population will take the side of the person whose opinion is being
challenged. Yeah.

56:19
Yeah, you’re the hater for wanting to be

56:24
Like

56:24
the most accurate as accurate as poss

56:26
like "ha‘ole",

56:26
{CGHCG}

56:28
or "alo-ha,

56:29
Yeah

56:29
or even Molokai versus Moloka‘i, which is probably not- I don’t know if we’re ever going to be able to
address that.

56:36
Yeah

56:36
I can. I can- as an example, I can totally say that every single old person I've ever met in Wai‘anae said
" . "

Wainae".

56:46
{LG} {LG}

56:47

That doesn’t mean that "Wainae" is correct. Every single old person that a lot of people have met from
Moloka'‘i said "Molokai”, that doesn’t necessarily mean that they were correct. Now, they might be, 'm
not saying that that’s off the table, but I'm saying that how are you gonna prove it without finding
people whose main language was Hawaiian? Lahaini is a good- that’s- I mean, even Mrs. Pukui wrote it
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down, that the old pronunciation — in "Place Names" — the old pronunciation is Lahaina, Mrs. Pukui
writes. Her main informant from {LG} that area, his name is Ben Kalei‘6pa, and in his interview, he
says "He éwe au no Lahaina. He éwe ko‘u mama no Lahaina. He éwe ko‘u mau kapuna no Lahaina".

And he says "Lahaina, Lahaina, Lahaina, Lahaina", to the point where the first "a" is almost gone. It’s
"Lhaina"

57:49
Metathesis!

57:49

And so, and so, you know- and, and if we- but the problem is, the problem is, most people’s Hawaiian
language is not to a point where they can listen to those recordings and access the- I think a lot of
people’s language is good enough where they can an- access the content in those recordings, the
cultural, what did they do in Lahaina with all these kinds of things. But to understand that he said
"Lahaina" is- and he didn’t say "Lahaina", that’s a- that’s something that happens in your ear, that’s not
part of understanding the meaning of language, you know?

58:28

It’s almost like {CG} {CG}people wanna prove their knowledge or their expertise, whether it’s cultural
or linguistic, more on, umm, correcting others for the- "Oh, you’ve been saying "Lahaina’ this whole
time, it’s actually ’Lihaina™ Where, umm, whereas- but that doesn’t really have any meat, you know?

58:49
Yeah. And I think, I think another part of it is, is, umm,

58:54
{sneeze} {CG} {CG}

58:58

taking hold, again, of our agency, to determine what our knowledge is, I think that’s a big part of it.
But I think that that idea, which I think is, I think it’s very an- valid, and Indigenous peoples all over
the world have been fighting for this, you know, for the, for the right to say- for the right to be the
authority of their knowledge, right? Indigenous peoples have been- because non-Indigenous people
have been writing about Indigenous practices forever. And so, I think that, I think the social, the social
need is that we need to be in charge of what our language is, and we need to be the authorities of what
is right and what is wrong. The problem is that we have not been knowledgeable as a people for almost
100 years, if not more. I mean {CG} {CG} umm- and then we have, we have competin, we have
competing knowledge holders, who sometimes it’s, uh, you know, "On Hawai‘i, it happens like this, on
Ni‘ihau it happens like this.” Umm, and sometimes, sometimes it’s easy to say, "Okay, well, that’s a
regional difference”. Sometimes, it’s not easy to say that that’s a regional difference.

1:00:20
{CG}{CG}

1:00:21
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Mrs. Pukui writes about going to pick up an old woman in Ka‘a. And the old- pick her up to interview
her, and they were gonna pick her up and they were gonna drive somewhere. They go, and the old
woman comes out, and she- Mrs. Pukui opens the door to the Jeep or the truck. And then she sees that
there’s a box under her chair. And the old woman says, "What is that?” {CG} {CG} And Mrs. Pukui
says, "Kéia? Ka ‘ai6!" The food for later. And the old woman goes, "A‘ole wau kau". Because sitting on
food is bad, right? It’s not, you know, food doesn’t, they- everything has a place, da, da, da. And Mrs.
Pukui realized it right away, grabbed the food, put it in the back of the truck, apologize to the lady, she
said "Nobody sat there, that was supposed to be your seat, but we moved it, da, da, da, it’s fine." And
then the lady went and she sat down. There’s things like that {CG} {CG} where, you know, it’s very,
it’s very obvious in that story that you do not put food where food doesn’t belong. Umm, you- your
feet are dirty, don’t step over, don’t- if, if the, if the table for eating is a lauhala mat, don’t walk through
all the food, right? If the table for eating is a table, don’t sit on the table. If a cooler, this is the hard one,
if a cooler is what you’re storing your food in, the cooler is- does not also double as a chair, which my
own family, even myself before I realized this, this is something that was normal where we lived, right?
This is- but you can’t say that- we cannot say that, "Oh, that’s just a Ka‘a thing. In Wai‘anae, we siton a
cooler”, you know? These little cultural norms, umm, morals, I don’t know what you would call it, but
these little things, sometimes we don’t want to address them, because we also don’t want to be wrong
in a time where we are fighting for the authority to be right. Umm, and I think that that is also, that’s
also a struggle that our people are, are hav- are

1:02:33
{CG} {CG}

1:02:33
having to deal with.

1:02:35
Absolutely

1:02:36
Reclaiming knowledge- nobody wants to, nobody wants to go through the fact that we are trying to
reclaim knowledge and sometimes we do it wrong.

1:02:46
Well

1:02:46
That’s a hard pill to swallow

1:02:48
cause it undercuts your credibility.

1:02:50
Yes.
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1:02:50
It makes you look hypocritical.

1:02:52

Yeah. Which I think, I think if we just look at knowledge throughout the world, right? If we look at
science, if we, if we say that even, even Western society considers science to be very true, it, it always
aims to be proven, right? Science always aims to be proven. And science believes whatever is proven
until it is disproved. And then we believe whatever is proven to be right later on. I think that is, I think
that can easily be seen as true for anything outside of science as well, right? Umm, umm, polold variety
of taro is the best — I’'m making this up as an example - is the best variety to grow in- near the beach
because of the salt in the air and it handles it okay. Well, that can be very true until I find another one
that grows better than polola in the same area, and, you know, and I think, I th- but, but, but I think
that, that moment of saying, "Oh, I've been wrong all these years. Now, let’s think about it this way",
that’s, that’s really, really difficult. Which is- which I think easily takes me back to Hawaiian language
because you can always- because —fortunate for us — because Hawaiians of the 19th and early 20th
century, were so hell bent on writing down as much as they could, not everything, but they tried to
document a ridiculous amount of information, whether it was for- even if it was just for leisure, right?
Writing stories for leisure, just the Hawaiian style of telling a story includes so much into that story,
linguistically and culturally. And so, I just, I, I cannot get away from the thought that we can always ask
ourselves "What did those Hawaiians actually say? What does it actually say?" Because we can read it,
and we’re also very lucky to have hundreds and hundreds of hours of recordings of native speakers.
Umm, but the time needed to go and access all of that is very difficult.

1:03:00
{CG}H{CG}

1:03:29

Umm, the word "manaleo” is a made up word, right? It was made up because nobody knew a word for
it. Umm, and they base the word oft of their knowledge, "mina”, the masticated food that you feed a
child, and then "leo", the voice so the "mianaleo” is the person who was fed — as a baby — the language of
their parents. So, first language. Consequently, we didn’t make a word for second language learner,
right? We only made a word for first language native speaker. Later on, we find an article that uses the
term "‘6lelo kuakahi” when talking about a land outside of Hawai, I forget what- where it is, but
they’re talking about creating, like, a colony and, and teaching the, teaching the people of that place the
new language, and they refer to their original language as "ka lakou ‘6lelo kuakahi e make ana”. And so,
if we find things like that- Keao NeSmith did it, he starts to use "’6lelo kuakahi” now, and he cited that,
that ar- that’s how I found the article, he cited it in his, uhh, "Mahalo e to‘u matuatine” article that he
writes about Malaki Kanahele. Umm, he cited that article for that word. But because manaleo has been
the term for 40 years, it’s not easy for us to say, "Okay, we’re not gonna-" even manaleo use the word
"manaleo”. We had something called an ‘Aha Minaleo where all of these native speakers would show
up, and they all use the term "manaleo”.

1:07:05
{CG}H{CG}
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1:07:05

And so, you know, that’s- when we do fin- when we make up stuff because of a void, a lack of
knowledge, what happens when we can actually fill that knowledge with traditional information? Do
we get rid of the- whatever filled the void for a little while? Or do we just say, "Okay, now we have two
words"? Right? And I think it’s- but I think both sides will argue that theirs is better, simply because
it’s hard for somebody to say, "Okay, maybe yours is better than mines". But if we can just always say,
"It’s not about yours versus mines. Which one is, which one is from the people who didn’t know
English? Or who weren’t influenced by English? Let’s start there." Umm, I think personally, my biggest
gripe with language today is that because of the, uhh, defunding of Hawaiian language in education in
1896, and because of a huge movement of Hawaiians to not teach their children Hawaiian, umm, we
always wanna talk about Hawaiian- language needing- language and culture has to evolve, if it doesn’t
evolve, it’s dead, right? But I think when you have that- when you have an event that trickles down and
creates what happened in Hawai‘i, and lang- the, the decline of Hawaiian language in Hawai‘i, when
it’s that massive, and when it’s that harsh, umm, I think what ends up happening, or what ended up
happening in Hawai‘i is that we recreated language as best we could, without going back to look at
language evidence a lot of time. And so, what actually happened is language, language and culture-
well, language did not evolve naturally, it was re-pieced together and recreated. Now, that’s not a bad
thing. The bad thing about it is that there is enough evidence for us not to have needed to do that, and
we just didn’t go and access it.

1:09:34
Yeah

1:09:35
But, but going backwards is almost impossible for us. It’s, it’s, it’s, it’s so difficult, umm

1:09:41
Starting from square one, yeah.

1:09:42

Yeah. But, you know, I mean, if we do it little by little, you know, then maybe we can work our way
towards, towards other things. Umm, I donno. I'd s- I think, like, that’s, that’s my biggest thing, even
with, like, even with some, like, for music and hula, for example, right? Umm, in the 70s, it became
very popular to- it started becoming very popular to become a kumu hula. And people became kumu
hula after going to, you know;, a class for two years, three years, four years, five years. And they learned a
very specific amount of information. And then they became kumu hula, and they were expected to
take that information and teach for the rest of their life. Umm, a lot of people are encouraged to create
new hulas, which is not bad, right? Which is not bad. But, as is natural, there is more knowledge — in
cultural practitioners today of hula and music - there is more knowledge about hula and music from
the 70s on than there is about prior to the 70s.

1:09:46
{CG} {CG} Like language.

1:10:12
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And so, yeah, just like language, right? And so, even hula people, if you, if you say, "Hawaiians didn’t
wear lauhala leaves as a hula costume”, right? You can say, you can argue, "Well, the Kanaka‘ole family
has done it for decades", and they are seen as one of the most traditional hula schools around.
However, Auntie Nalani herself will say, "I know das not old, but it looked really nice.” There’s a- I
mean, there’s this disconnect, right? There’s people who create new things, and they do it specifically
because they want something new. And then other people see that and think, "Oh, that’s an- that must
be old, because they do all the old stuft”. And then it starts to, it starts to create this mentality around
that. And I think that happened in language, too. "Well the people at that university do that, so it must
be, cause they, they, you know, they’re the, they’re the good ones”. Or "This one manaleo said ‘maika‘i
kakahiaka’ so why can’t we say ‘maika‘i kakahiaka’?" You know?

1:12:05

Yeah, it’s that, umm, the cycle of tomorrow’s innovations become yesterday’s traditions. And
hopetully, that happens in the opposite direction, too, yesterday’s traditions become tomorrow’s
innovations.

1:12:18

Yeah. And, and I would say, like, every single generation, I'm, I’'m not, I'm not ignorant of the fact that
every single generation has made changes, and they’ve, you know, they’ve- every generation was
influenced by whatever new something was in Hawai, right? Umm, even, I mean, Tlala‘ole, who is
considered one of the hula masters of- one of the greatest hula masters of the 20th century and the late
19th century. His- all of his melodies are very melodic, they’re, you know, they- you can go- the further
back you go, the further back you see that Hawaiian chanting, regular chanting — and then chanting
for hula — was very two or three notes, right? Very monotone. ‘Tlala‘ole is very, very, very what you
might call sing-songy, to the point where some people don’t like it, because it sounds so not traditional.
But he was considered a master of his time. And he was, and he was considered a traditionalist, right?
He was considered- he did not like when, umm, his nephew took, uhh, "Kalaniana‘ole" to Al Perry and
they did it, right? He was very upset with that, stopped teaching his nephew after that.

1:13:31
Mmm

1:13:32

So I think, you know, there, there- you can say that, "This happens all the time, this happens all the
time". The difference is, and I will say it again, the difference is that Tlala‘ole spoke crappy English and
very good Hawaiian, and so everything that he knew was based on a world of Hawaiian language, and
Hawaiian language that was developed inside of all of the rules that determined society in Hawai‘i, and
all of the cultural sociolinguistic rules that determined how to act in society. And I think that that
makes a huge difference on what happens when you create anew, because when we create anew today,
we create based- we’re, we are more, oka- like I said, I think I said at the beginning, we’re more heavily
influ- fluenced by the outside world than we are by our own world today, and our, our traditional
society, we’re more heavily influenced by the outside world.

1:14:28
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Yeah. I see that {CG} {CG} in Tahiti, there’s what we- just models, role models, whether linguistic role
models, religious role models,

1:14:40
Yeah

1:14:41

cultural role models, and so the kids — the new generation — have examples of how to act, how to talk,
how to speak, how to sound, how to- yeah. Umm, the current role of the language in Hawai‘i, can say
anything about that?

1:15:00

Umm, L, I think, mmm, the current role. I don’t know if it actually serves a role realistically, on the, on
the- on a big scale for Hawai‘i. Umm, I don’t know if it really serves a role. Umm, I think the role of
Hawaiian language should be, it, it should be the tool to regain Hawaiian identity. I think that should
be the role of Hawaiian language. And I think Hawaiian language speakers should be seen, especially
very serious Hawaiian language speakers, they should be seen as tools to help others regain Hawaiian
lang- Hawaiian identity. I know it sounds, I know that sounds, like, really cocky. But, umm, I think
that, I think that that’s, I think that that’s very important, I think... yeah.

1:15:58
So do you think more people in Hawai‘i should speak ‘clelo Hawai‘i?

1:16:02

I do, but, if you’re going towards, umm, compulsory language {LG} I donno if I, I donno if I'm there.
Just because when I was teaching at Kamehameha, they created the requirement that every student- to
graduate you had to take two years of Hawaiian, and I saw a nosedive of motivation, and people who
were really wanting to learn, because now you have to teach everybody, right? It’s just like any other
subject, not everybody wants to learn math, and so you have really crappy math students. So, not
everybody wants to learn Hawaiian, so you have really crappy students of Hawaiian. And I think- I
know Timoti talks about this a lot, right? "Stop spending the money- stop spending so much funding
on people who don’t want it, give us the funding, and let us take the people who want it as far as they
can possibly go." I think that’s a really good argument. But I do also understand that numbers are
important. I, I do understand that numbers are important. But I think if you are- I think right now,
we’re focused too much on numbers, because numbers are easy to- numbers are very easy to use to
your advantage.

1:17:16
Yeah. Even

1:17:17
So, yeah.

1:17:18
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That’s {sigh} L, it’s super inter- there has to be an ideology that’s been written about, uhh, even Puakea
said "The fastest, easiest way to kill something is to force it".

1:17:28
Yeah, exactly. Exactly. {CG} {CG}

1:17:30
So making something — I just wrote here — "Making something compulsory ends up backfiring".

1:17:37

That’s- I know, that’s, that was- umm, Timoti fought against compulsory Maori language in schools in
Aotearoa for years. And he, and that was his, that was his argument. He said, "We’re already dealing
with people who wanna learn the language as a hobby, and they just don’t get it. And, and, and
funding is going to teach that person. Whereas, what if we just got everybody who decided that
Hawaiian language, or whatever language, was gonna be the most important thing in the world for
them, and you took them as far as they can possibly go. And now, you have an army of qualified people
to do more things?"

1:18:15
When you say "We have people learning Maori as a hobby, but they just don’t get it?"

1:18:19
It’s a fad. And I think we have that in Hawaiian as well.

1:18:22
They don’t get the funding? They don’t get the...

1:18:24

No, they don’t get, they don’t, they don’t get that, it’s actually something that, it’s, it’s not just four
hours a week. Class. They, they don’t- it, and it doesn’t sink in because they don’t actually invest
beyond the classroom time and however long it takes them to finish their homework.

1:18:41

Earlier, you said the amount of sacrifice is something that, umm, is a criteria for whether you get into
gate- it’s whether a kumu invests in you, and I think that’s an- yeah, commitment. Uhh, we need to
change the idea of commitment being a couple hours a week.

1:18:59

I think, umm, when I was, when I was working at Kamehameha, umm, we were, you know, discussing
some things and, umm, in the Hawaiian language department, and there were questions about
language, pieces of language, umm, about, you know, and I remember, umm, some, it was some
grammatical point, I don’t remember what that was, but they had asked about it, and I had said,
"Okay, well, in this song, you see that grammatical point looking this way. In this story, you’ll see it like
this, and this native speaker, you see it like this", and somebody, umm, somebody {LG} made a
comment to me about how they wish, they wish they could catch on to Hawaiian as easily as I could.
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And, T know earlier, I did say that, I, uh, I did catch on easier in high school. I did. Umm, it was easier
for me to catch on than my other students. But after high school, umm, I gave up lots of things in my
life to do. And I made sure that all of my, all of my acquaintances, all of my friends, all of the people
that I had spent time with, they were Hawaiian language learners, too. Umm, I invested, umm, not in
high school, in, in high school I was a regular, crappy student. But I invested lots and lots of time to
ensuring that I was learning Hawaiian to the absolute highest potential that I could, and whatever that
meant. And so, it was-although yes, I will say it was easy for me to understand in the beginning. It was,
it really was 20 years of hard studying. Umm, and, you know, and, and saying no to certain fun things,
because I wanted to go to Auntie [redacted] house and hang out at the house. And what did we do?
Sit! While she made shells, and somebody was cooking, and just sit. And sometimes, when she’s
making shells, you don’t talk! You just sit. I gave up so- with Uncle [redacted], sometimes, you know, I
was, [ was at Uncle [redacted] house every day. Did we do hula every day?

1:21:20
No

1:21:20

Nope. We did, honestly, we did hula maybe once a month, outside of hula classes. Otherwise, it was
talking, hanging out, playing music, him teaching me how to make beef stew. Like, it was random
things, right? And so, it, it’s not that I- even before Uncle [redacted], I used to hang out at [redacted]
house in [redacted]. And, you know, and because I was the kid that was always around, I was the kid
that was always around, if he got called in to do a show, and he’d an extra dancer, I was the most
available, I made myself the most available. And so, I think that’s, that’s what I meant when I said that
the sacrifice of time, umm, and the investment of time is, is very, very important. [redacted] talks about
how, umm, when him and [redacted] used to go to Uncle [redacted] house, [redacted] knew, "If you
get tired, go sleep on the couch, we’re gonna talk until 2 in the morning”. And that’s what they did.
And, and [redacted] was a- and you know- and she understood that, and, you know, it’s, it’s not, it’s
not easy, it’s not easy to give up so much of your free time for that, and to, to love it. There’s not a lot
of people that can do that.

1:21:21
Sure. Well and, and then to have someone, umm, to have a kumu or s- uhh, somebody willing to
transmit that knowledge on that timeframe on that scale.

1:22:40
Yeah

1:22:41
That’s increasingly rare.

1:22:43

Yeah. I mean, you could, you could say that, you could- really, you could say the same you s- could say
the same thing about, umm surfing. The best surfers are the guys that was cutting school because there
Wwas waves.
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1:22:55
{LGHLG} {LG}

1:22:55

Right? I mean, if you really think about it, the, the best surfers are the guys that dedicated their whole
life to surfing. It’s, it’s the same concept. The best doctors, the best lawyers, are the ones that spend all
of their time bettering themselves. And sometimes, nowadays especially, we see it as unhealthy, right?
We see that kind of dedication to work as being unhealthy. But I think that until, until society gets to a
point where the general population’s base knowledge level is where it was before, we still need to
dedicate that kind of time.

1:23:39
Umm, maybe last question, what is the most successful thing, umm, most successful aspect of the
language revitalization movement?

1:23:50
Hmm! {LG}

1:23:58
The thing we should be most joyous about or celebrate the most?

1:24:01

I think, currently, the most amazing thing that, the most amazing thing about the Hawaiian language
movement is that all of our resources are available to everybody. All the newspapers are available to
everybody. All of Ka Leo Hawai‘i is available to everybody. Bishop Museum’s recording, they’re not
online, but if you go, they are available, right? The Clinton Kanahele Collection. We have, we have
more language tools and langua- language, uhh, what? What is it called?

1:24:42
Resources?

1:24:43
Resources, but, umm, oh whatever. We have more language resources than I would say, I think any
other language in the Pacific, I would assume any Indigenous language in the Americas, umm,

1:24:59
Mmm

1:24:59
and we’ve only had writing for

1:25:02
200 years

1:25:05
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couple hundred years. And so, I think that, the most amazing feat of the language revitalization is the
understanding that all of these resources need to be made available. But I think the next step is we need
to make sure that our people utilize them, right? Because if they’re made available and people don’t use
them, then that’s pointless. But then, the other side of that is, people need to know how to use them.
Listening to Ka Leo Hawai‘i is not as valuable as it can be if you don’t know how to listen, right? You
can, I mean, you can pull out, "Oh, they used to do this kind of fishing, this kind of fishing, this kind of
fishing”. But then, umm, but then, when I ask you, "Okay, how do you say- what, what is this fishing
knot called? Oh, what is this fishing knot called? And what is this hook called? Oh, what is this so
called?” "This is the lahe‘e!" "Can you explain to me, in Hawaiian, how to put that together?" I mean,
these are like- I remember, umm, [redacted] big thing is, "Explain to me how to wash your hands”". And
if you really think about it, like, "Okay, wash underneath your fingernails and, okay, and now try and
just”, it gets complicated, right? And I don’t think that- I think that’s a good example, I don’t think
that’s a realistic piece of language, because Hawaiian is very, umm- Hawaiian learning is very
observation-based, right? So, you watch and you do, we have all those things, but, but I think just the
understanding that, I, I can guarantee that if you went to a, a native speaker who was, you know, an
educated native speaker in the 19th century, and said, "Can you explain to me how to wash your
hands?" They would be able to, on- whatever that meant to them, but, you know, I think, umm- but I
think, in order to use language resources for the purpose of bettering language, that’s what we need to
do. We can- right now, I think we’re really good at learning to use language resources for the purpose of
gaining cultural knowledge, not necessarily really good yet at gaining linguistic knowledge from those
resources, right? We’re really good at taking all of the culture out of Hi‘lakaikapoliopele, but we really
don’tlook at how did Ho‘oulumahiehie construct all of that in his native language?

1:25:19
Or how did Hi‘iaka impromptu

1:27:15
Mhm

1:27:15
do all of those...

1:27:18

Or how does all of her chants- how does the language in all of her chants bring Lohi‘au back to life? It’s
not about whether or not bringing somebody back to life is a possibility in Hawaiian, it’s about how
does, how does a Hawaiian construct and put all of that together in their own language? That’s, that’s

the- that’s hard.

1:27:39
That’s, I think

1:27:40
That’s, that’s

1:27:42
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what some people

1:27:43
virtually impossible in the minds of most people.

1:27:45
Yeah. Umm, these old pule, or oli, or mele sometimes are so obtuse and so abstract

1:27:53
Mhm

1:27:54
that I think some people it justifies someone- some people’s decisions to look away.

1:28:02

Yep, and I think or, it justifies a lot of people’s decisions to make up the closest meaning that they can
rationalize in their minds, and with- and I say that with the understanding that our minds are English
minds that have learned Hawaiian later, and so when you look at something like the Kumulipo, and
your English mind rationalizes it a certain way, without taking into consideration certain things that
Hawaiian language does because that’s how Hawaiian language works, it’s really difficult, right? That,
uhh- I’ve heard people say, like, “Okay, this line, umm, line 1,200 means- it says this, but really, it means
this”. Right? They talk about kaona. “And then the next line, it says this, but really it means this, the
next line has no kaona”. {LG} I mean, and I’'m just like, “Yes, that makes sense when you cannot
rationalize anything beyond the, right? An- and that’s not- I'm not, ’'m not- I don’t, I don’t think that
that’s a bad thing. That’s a reality of where we are, we take what we can understand and- but we just
have to remember that. “That’s what I understand right now, and I’'m gonna keep trying to better
myself so that I can understand that

1:29:20
Yeah

1:29:21
more

1:29:22
And even that justifies why Kanihi has been

1:29:23
Mhm

1:29:24
so overextended.

1:29:29

319



Mhm. I remember, umm, uhh, like {LG} {LG} rationalizing Hawaiian language based on English
translation. I think Kanihi has done that, right? Kanihi ka mauna i ka la%, the mountain is very steep.
“Well, that’s because, you know, it’s difficult to climb a steep cliff. And so, but they’re, but they’re,
they’re stuck on “steep”, right?

1:29:52
I know

1:29:53
They’re not stuck on “kanihi”.

1:29:54
Kanihi

1:29:55

“Wai‘ale‘ale 12 i Wailua. Oh, because it’s the rippling water. Oh! Because water is valuable and”, do this,
but they’re, they’re on this right? I’'m not saying that that’s wrong, but, but we’re taking this, instead of
saying “Wai‘ale‘ale 12 i Wailua. Well, because wai and wai and wai and because natural Hawaiian
language composition likes to re- that’s our form of, what is it in English? The whole alliteration. Our
form of alliteration is actually a whole- it’s a word not just a syllable. And then, you know, umm, “huki
a‘ela”, this is, this is an interesting one, “huki a‘ela pa‘a i ka lani, pa‘a Kawaikini”, what? “Kai”, oh, “huki
a‘elaika lani, ka papa, ka papa ‘auwai o Kawaikini, ka laula ma uka o Kapa‘a”, ’'m starting to forget it.
There’s an interview where Mrs. Pukui is talking to somebody, and, ummm, they ask her about
something, and she, she said she asked a woman about it, umm, and she, like, said that entire section of
“Kuanihi”, “huki a‘ela, pa‘a i ka lani, ka laula ma uka o Kapa‘a €, pa“a Kaipuha‘a i ka- uka, pa‘a Kaipuha‘a
ikai”, and all she meant was, “She didn’t tell me a damn thing”. And it was because “pa‘a” was 500
times in those lines or whatever, you know, however many times in those lines,

1:31:25
{LG} {LG} {LG} {LG}

1:31:27

but it had nothing to do with “Kanihi”. It had nothing to do with, you know, kaona. It had everything
to do with the fact that, what does Hawaiian language love? We love playing with one word that
happens like this, like this, and dancing around it, and- but, you know, taking that whole section of the
chant, where “pa‘a” shows up five times. And all she wanted to say was, ““A‘ole ‘o ia ‘Glelo, pa‘a kona
waha”, done.

1:31:54
{LG} {LG}

1:31:55
That was it. That was it.
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1:31:56
{CG}{CG}

1:31:56

But that’s a language thing, that’s how language works in Hawai‘i. Umm, the other interview that she’s
talking to Joseph ‘Tlala‘ole, trying to figure out names of places on a map. And she goes, umm,
“Between these two places, I don’t see any names, but there has to be small names, you know, small ‘ili
‘aina”. And he goes, “Where?” And she names one. He goes, “Oh, that one, and then this one, and
then this one, and then this one, and she- and then this one”. And then, he goes, “And then, this one”,
and she goes, “And then?” He goes, “And then what was the other name you said?” And she goes, “Ah!
Aiala ‘o Pele i Hawai‘i!” Which is just, it’s, I mean, it’s the chant, but it’s, “Oh! Aia la. That’s it. That’s
right”. But it was because “Aia 13” just led her mind, her language mind, to develop into “Aia la ‘o Pele i
Hawai‘i”. That’s just a language tool that Hawaiian uses, taking poetry, or chants, or famous, old
sayings and using it, where the line has nothing to do with anything that you’re talking about, but
maybe the first word does.

1:32:57
The pun

1:32:58
That’s our version of punning.

1:33:00
Her response of “Aia 13” was “That’s it”? Or “There was...”

1:33:02

No, “That’s, oh, there it is, that’s the one!” That kinda, that, “Oh, that’s it, that’s it!” Yeah. But it was,
“Aiala ‘o Pele i Hawai‘i”. And then they go, “Ke ha‘a maila i Maukele!” Because then it’s fun to
continue, right? So, you know. Bug, I think

1:33:15
That’s amazing.

1:33:17
You know, I- we th- we think of it, you know, we think of it as, as

1:33:19
Literal?

1:33:20

Literal, but then, I think nowadays, because we’re so caught up in kaona, we think about it as some
hidden something, but it’s hiding anything, it’s just the natural- I mean, how many stories we’ve read,
right, where, umm, where the, the author is writing the story and then something that he says in the
story reminds him of a chant that has nothing to do with the story. And he goes, “A ho‘omana‘o a‘cla
kou mea kikau i kéia mau lalani mele...”
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1:33:45
{LG}{LG} {LG}

1:33:46
And then he talks about Lunalilo, when he was just telling a story about Ha‘inakolo. You know? And,
and

1:33:51
Yeah

1:33:53
But that’s just, you know, how the- how language dictates where the mind leads you. And I think, but
L, but that’s, that requires lots of, lots of exposure to those, those types of language, umm, resources.

1:34:10
Yeah

1:34:11

And that takes time, that takes time. Hiapo alway says, “30 minutes a day of dedicated reading or
dedicated listening, that’s all it takes, because 30 minutes a day for a week, turns into how many hours,
into a month, into a year. That is an amazing amount of time when you calculate that and you get to
the end of the year, the amount of things you will have read. But, dedicated, and if dedicated meant
that you get halfway down the page, then dedicated meant you got halfway down the page, because,
later on, it’s gonna change.”

1:34:49
Well, it just shows {CG} {CG} it just shows in people like Hiapo, and you, that there’s this cultural,
linguistic literacy that, I'd say is light years ahead of most. Crazy.

1:35:07
Yeah

1:35:07
It’s, umm, 3:53.

1:35:09
Oh! Okay

1:35:10
Anything else?

1:35:14
Umm, I donno.
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1:35:17
We got to all the questions.
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KAMALU

0:00
Because to me if I have to um, if T have to re- co-, if I gotta come back and get consent formally, we can.
Okay. Testing, testing, testing,

testing 123 test tests perfect. No, you really don’t need this

0:28
Ok mahalo, [redacted]. We are. Today is October 17 2019, we are at Haka‘olu, my first interview.

0:39
Yay.

0:40
This is just for metadata. I’'m going to get consent from you... first and then we’ll start the interview.

0:40
Okay.

0:40
Umm, would you say your name and today’s date if you agree to be audio recorded. And umm, some

or all of this information may or may not be -- up to you -- may or may not be archived in um, an
archive called Kaipuleohone, uhh, At UH.

1:09
Okay. [redacted], October 17, 2019.

1:16

Mahalo. So we’re talking about -- I was telling you a little bit about the, um, my research topics. But,
part of getting at this thing or things, ideas, attitudes, or ideologies is kind of like describing a color. It’s
hard to describe sometimes

1:40
Hm

1:46
{CG} Just finding my interview questions.

1:54
{LG}

1:54
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Interviewees. So first of all, maybe -- why don’t you tell us about... how you -- how much Hawaiian you
grew up around, your exposure to Hawaiian, maybe as you can -- as early as you can remember.

2:18

{CG} My -- I grew up around my great grandmother, who was fluent. And my grandfather who was
fluent. And, um, yeah, so they used to talk Hawaiian, a lot when we were kids around us, when they
didn’t want us to understand what they were talking about. Ummm, An-and when I was a kid, I
remember I used to think because, you know, our parents would speak Pig Latin when they didn’t
want us to know what they were talking about, you know, tah-gu, tag-got, wah-got, you know,
whatever, because they didn’t know Hawaiian so they couldn’t use that to speak. So I used to think
when my- when, when they were speaking that they were speaking Pig Latin, too because I didn’t
understand what they were saying. Umm, when I got older my mom had was really good friends with
Auntie Pilahi Paki, who used to come to our house all the time. She used to teach Hawaiian language
classes from our house. And my Auntie Manu, there were people I mean, Hawaiian was the- dotted
and littered throughout my- it’s not like I was unaware of it. Umm, my grandmother, my Hilo
grandma, or my Kalapana grandma, when she got really really angry she would swear and stuff in
Hawaiian, umm, so you know, Hawaiian was around but I was never conscious about Hawaiian; it
wasn’t- I didn’t give it any conscious thought, about what Hawaiian was.

3:58

Okay, umm, you identify as native Hawaiian what does it mean to? And maybe some other questions
that- can get at an answer. How is a native Hawaiian identity forged? What constitutes a Native
Hawaiian identity? What features make someone more or less Hawaiian?

4:25
{LG} {LG} {LG} Okay. What was the first one? What constitutes native Hawaiian identity? Is that
what you said

4:36
Do you identify as Native Hawaiian, and if so, what does that mean?

4:38
I don’t know if T identify, I am.

4:42
Mmm, interesting.

4:43
So, I don’t think that’s something I have to choose. I've never chosen, I mean it’s not something, I
think- it is who I am.

4:52
Mmm.

4:53
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That’s- that’s all we can say about that. It’s just who I am

4:57
Interesting. So you don’t have to choose to identify, cause you already...

5:06
Yeah, yeah, I just Iam.

5:09
Ya.

5:09
I am therefore I do, {LG} I mean, you know, I think really early on, umm, uh- when I was when I was a
year and a-, ugh this is so personal, ’'m gonna- but it affects why I think the way I think and who I am.

5:33
Mhm.

5:33

So this is only going to be for me and you until I say you can pf- use for something else.[redacted] you
know, so life is all these different things, but all of that made me who I am. And so I never felt a crisis.
It’s all me. And I’'m all of that. And that’s all there is. And I grew up in the 60s and 70s, where looking
like I look, today, this look is, think I think people think it’s cool, to look as Hawaiian as I look. But it-
it wasn’t cool when I was growing up. And the fact that my first name was [redacted], when everybody
else had George and Lisa and Mary and you know, it wasn’t cool. All everything about me wasn’t right
and it nevah fit. So I- I think I grew up with this real- it just, solidified my resolve,

8:36
Mmm.

8:37
that I am just who I am. And that’s therefore my answer to, do I identify? No, it is just who I am.

8:45

And this goes into one of the related questions, what constitutes a native Hawaiian identity? How do
you forge it? You just... sounds like you don’t even have to...

8:58
Does my face look like 'm {LG} baffled {LG}. I get what your ques-, I get-

9:03
Yeah!

9:03
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I get the question. Um, and I-I guess I- I think, I guess, I'd have to honestly say it’s not ever something I
suffered from. My parents, my mother mostly raised us to be independent, proud of who we were. And
she was involved in a lot of the Hawaiian political things at the time. My mom was the start of OHA.
She- she was with OHA, she was contracted to promote OHA, to the dr- you know, so we were
involved as- as- as young teenagers and all these things growing up. So the politics of the beginnings of
OHA and the- promotion of it and, you know, is just what my life entailed. So I- yeah, yeah. And I
grew up in Kaho‘olawe, when Kaho‘olawe was happening, and Kalama Valley was happening. And
Sand Island And Waiahole Waikane, and Hokale®a, I was on the beach in Kualoa, my mom dem made
all da food in Kualoa for when Hokalea was going to take its first sail,

10:09
Mmm

10:09
You know;, all of those things are a part of my identity. So, so I happened to grow up in a time where
being Hawaiian was, it was blossoming, it was, you know, and so- so it was simply a part of who I was.

There you go.

10:26
That’s, yeah, I might have to go and re-phrase his question.

{LG}

Because, you know, wwh-, where I, what I mean by the question. Yeah, I think I went through italot
of- I see a lot of peers, they go to you UH,

10:43
Yeh

10:44
and start taking Hawaiian language classes, Hawaiian studies. And that’s where they- remember, or
find out for the first time,

10:54
Right

10:54
About...

10:55

And then they start to question themselves. And then they question their parents, they question their
upbringing, and what they were taught or what they weren’t taught. And so really, my honest opinion
of that is the uni- university does a disservice to Hawaiians, because Hawaiians aren’t going there to
learn how to be Hawaiian. That’s not why you go to university, right? So there’s the-, you know,
because then all that you’re learning is only what they- they [inaudible] to teach you. And- and what
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they can teach you is not all that it is to be Hawaiian. That’s something I think has to come out of your
families. It’s something that lives in your uh environment and in your surroundings, but and then now
there’s the judgment of, right, you look at my face, and you look at your face, you know, absolutely 'm
Hawaiian, right? Some people would look at you and go, he looks Hawaiian.

11:51
Hmmm, Latino?

11:53

My oldest is 20. When we were in California, people think he’s Mexican, because he has a different
look. Right? So it has a lot to do with that, I think over the years, the um- bias and um- from
Hawaiians themselves, right. Uhh, the institution of Hawaiian Homes Commission that separated
Hawaiians into the 49.999% and the SO percenters. Well, that separation was meant to divide and
conquer, and it did. So now, within our own community, we look at each other because the, the 50
percenters and above believe now that they’re better than the 49.999 percenters. There- there’s
problems and it all stems from the politics and the things that have been meant to divide and conquer.
So that’s what they should be teaching, and not to hate. But this is what it is, now. How do we- how do
we deal with this? What do we do to counter these?

12:50
Mmhmm.

12:50

These- you know, these efforts, but yeah {CG} but you know, I- I have- you know, my kids, my, some
of them look real hapa I mean, my [redacted] was born with ‘ehu red hair. And white, white, white, if
she wasn’t still connected to me, I would have thought they gave me da wrong baby, you know, butI
raised my kids to see the world through my- my lens, my eyes and with the, um, with the security, of
being who they are of being, you know, that we are just a continuum

13:31
Ya

13:31
of where we’ve come from, you know, so it doesn’t matter what you look, it doesn’t matter how mu- it
doesn’t matter if you’re a drop of Hawaiian, you’re Hawaiian. That’s the end of that story, next,

13:41
Mmhmm

13:41
Right? That’s how it should be. Right?

13:44
Continuum. I like that. Let’s talk a little bit about language, what is your formal education in
Hawaiian?
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13:56
Nothing.

13:57
You’ve never had a class?

13:59

Uhhbh, let’s see. Offici- technically? I think- when we were at, uhh when Malie was Panana Leo in 1991,
there was papa ‘6lelo Hawai‘i classes. And I don’t know why though. But everything they were teaching
I already knew, you know, so I- it was, you know, but that- it was really um, rudimentary at the time,
you know, it was- and every year you did the same you know, the- you learn numbers and you learn
colors and you learn the things that kids are learning and, so it never- and other than that, no, I never,
no.

14:36
Okay. Um {breath}. Okay, we covered that, how did you hear, growing up with Hawaiian music. How
about the Hawaiian you heard or were exposed to what your life, was it more spoken or written?

14:58
Spoke-

14:59
Spoken.

14:59
Spoken. Yeah, or sung. Sung. There was a lot of music in my life {CG}. A lot of um- every gathering,
every- there was always music and it was always Hawaiian songs.

14:59
Hapa haole? Sometimes?

15:17
Probably yeah. Probably. I remember Hawaiian more, I mean,

15:21
yeah,

15:22
It was a lot more Hawaiian songs.

But not like...C & K?

Oh, in my teens
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15:28
Those were the teens. Okay.

15:29
in my teens because they were- they were the guys.

15:33
Yeah.

15:33
{LG} Yeah.

15:34
Butas a kid...

15:35
Right, as a kid.

15:36
A small kid...

15:36

But, but even that always influenced me, it, it- that never stopped. The Hawaiian music thing in my
family has always been, so we’ve always- my Auntie [redacted] from the time I was a young kid always
played at um, the house, Halekalani, House Without a Key or what- you know,

15:54
Yeah

15:54

We'd go to her shows almost every month, I'd go to our show, we'd, you know, go to see, do this we'd
do. So- there was a lot of music and Uncle [redacted] [redacted] and Uncle Myron and things— Aloha.
Haui! Ya, you may as well... you wanna pause it?

INTERRUPTION

16:48
What about your comprehension? Would you describe your comprehension, um- some other
questions related to this. Do you understand Hawaiian more in writing or in speech?

17:00
Today?

17:01
Yeah.
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17:02
Today... I think I'd have to say it depends on who’s speaking.

17:11
Oh interesting, okay.

17:13

I mean, for the most part. I, for the most part, ’'m pretty fluent audio- in audio of Hawaiian. I'm
actually really fluent in [redacted] speak. [redacted] language. It’s like, you know, I hear every nuance of
him, I get him. The written? The written is so cool, because if you don’t- if there’s a word you don’t
know, you look it up and it informs the sentence for you, you know, it takes you. So was that a good
answer? {LG} That is my answer.

17:50
Of course. Umm, I know I know the answer to this, but just for the interview’s sake, how much, how
often do you engage with [redacted] ‘clelo Hawai'i

18:04
Never. {LG}

18:08
Daily?

18:10
Yes

18:11
And nightly?

18:12

Nightly, {LG} every- lots of moments in the day. I must. Mmm. Between me and [redacted], we do the
most hits {LG} on [redacted]. Umm, yeah,

18:23
How do you find out that data?

18:27
How do I find out?

18:29
How do you know, you guys are (the most avid users)?

18:31
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Oh, no. I mean, we can actually find out but. But I know that really a lot of hits come out of this {LG}
this hale. Cause it’s open constantly and we’re both always- I have it open on my phone. It’s- it’s a
constant. Yeah.

18:46
What about how often do you engage with the manaleo audio documentation of Ka Leo Hawai'i.

18:51
Hardly ever, usually when I jump into [redacted] car or [redacted] car or you know, the people who are
always listening to it, so I don’t but.

19:01
Umm, so in all these spaces, your family space, home space, work space, and every other space, where
do you use Hawaiian most?

19:13
Never. Oh, with my grandkids. My mo‘o. That’s pretty much it. I don’t speak Hawaiian.

19:20
And... why not?

19:23

I don’t want to and really, I don’t feel, umm, gonna sound cocky, but I don’t... it’s not my thing. We all
have our wheel houses and we have- all have our, umm, reminds me of a couple of years ago [redacted]
was doing his wrap up for his umm, BAs. One of his BAs was in Ethnic Studies. And so he was going
to do it through, umm, he was kind of tying up his what is his thing? What is that? What is that?

19:58
[redacted]

19:59
Arts, yeah, create- yeah, you know, the

20:01
ACM

20:02

Yeah. So he was gonna do a project there and tie the, both of them in. Anyway, so he came up with this
brilliant idea he was gonna make this short film and he’s gonna da-da-da, but it was gonna start with
his history, and his history in ‘6lelo Hawai‘i, because his product was going to be about his, at the time,
eight year old son or seven year old son and the mother wanted him to go to Kamehameha and leave
immersion, leave. Ke Kula ‘o Kamakau, and so it was the dilemma, right? He’s, he’s, he’s facing this
dilemma. So we started it with his story. And of course, it starts with me. So he came here one night, sat
down and, you know [redacted], he’s dramatic and he’s... right? {CG} So he- he says his whole
dramatic lead-in to questioning me about the importance of ‘lelo Hawai‘i. And, and, to me, right? Is
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‘Olelo Hawai‘i, the most important thing and the, the, the greatest legacy that I could leave for my kids
and my grandkids. And you know, the work I’'ve done in [redacted], the work I’ve done in history, the
work I've done around..., just just just building in, and, and I have this, you know, tribe of children
who all ‘Glelo Hawai‘i and now a tribe of grandchildren who all ‘Glelo, you know, so to him he was
building this, you know, I have this whole dynasty. And so he finished his whole thing. And I said, "Are
you sure you want me to answer this question honestly?” And he said, "Of course." I said, "If I had to, if
I had to say the most important thing to me, if it’s between ‘6lelo Hawai, and ‘ike Hawaii, ‘ike always
wins. Cause, because there’s 95%, after all these years, 40 years of language revitalization. And still 95%
of our people don’t speak the damn language. Yet we have all kind([s] of problems because they don’t
understand who we are. They don’t understand where they come from. They don’t understand their
history, they don’t understand. And so does it matter to me what language they take it in? No, it
matters to me that they get it so ‘ike Hawai‘i {LG} you know? And he was just, he- I thought he was
gonna cry cause I didn’t fall in line with the script,

22:19
Yeah?

22:20
Of what he wanted me to say for his umm. So he ended up not using me, and he started with himself

{LG}

22:27
Needless to say, Kamehameha Schools?

22:33
Who?

22:33
They sent him there?

22:35

No. No, uhh, he ended up winning the argument, umm, made his case with [redacted], mom, baby
mom. And so my grandson is still at Kamakau. He’s in the fifth grade? Sixth grade, he’s in sixth grade,
gitls are in seventh.

22:55
Maybe we saw him last semester.

22:58
Yeah, he’s he’s still at Kamakau. So he’s still there.

23:03
Interesting. This is really what I'm trying to get at. Ummm {CG}

23:12
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Okay, that’s not to say

23:14
Right

23:14

that Hawaiian language is not important to me. I mean, in my own life, 'm kind of an accidental
tourist in this whole {LG} picture of Hawaiian language. You know? It was never my goal, Hawaiian
language is never my goal.

23:32
Mmm.

23:33

For my work, and for my, umm, it was a golden commitment I made for my children, because they had,
they had options that I never had growing up. So I wanted them to have the option, I wanted them to
be able to learn their language, so that they would understand their culture.

23:51
Mmm.

23:51

Because by them being able to read it themselves and know it themselves, they wouldn’t need there
wouldn’t be that reliance on somebody else to explain to them, right. So that’s what was important f-
to me for my kids to learn their language. Umm, and so they do, so they have it, right? {CG} Buctsstill, I
find myself teaching them about it {LG} because then you gotta get the desire, right? So somethi-
somewhere in there, you gotta get the desire for them to learn. But Hawaiian language has been the
mm- uhhh, you know, it became, I became the director of the Hawaiian language [redacted] project,
did that for nine years, and really now 14 or 17, and it’s picking it up again. So the the medium of my
work, and my efforts are based in the Hawaiian language. So it is important to me,

24:45
Right

24:46
I mean, and most of my efforts all go towards strengthening pieces and parts of Hawaiian language.

24:54
Mmhmm.

24:55
So you see, it’s, it’s a, umm, yeah. So it is important.

25:01
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Sure. Sure. {CG} Umm, one question I have on here, I'm not sure if it’s really relevant to you. The
question is, do you feel hindered in any way from either learning Hawaiian or deepening your
command or grasp of it?

25:25
No.

25:30
Why... not?

25:34

You’d have to have a yearning for there to be {LG} you know, ah umm, I just don’t, it’s just not, I don’t
know why that is but it just doesn’t, it doesn’t bother me to be. I mean, I’'ve been I've known you for-
for- we’re in and five- year five of, I hang with everybody I can- I understand every time we’re in things
I can go, I can, you know, I just, it’s not my deal. And I don’t feel like beholden to anybody. Like, I
gotta prove something and speak Hawaiian to be Hawaiian. That’s not. I really don’t care what other
{LG} people think. I do what I do and you do the best work you do. And that’s it. T know I’'m an, 'm a
enigma, k? Can we ju- {LG}. I'm sorry, {LG} it’s... I don’t... fit.

26:27
No, you have nothing to apologize f-, I think it’s important for people to hear even if from an
anonymous person.

26:35
{LG}

26:35
Umm, what would you say...

26:35
I just mentioned all my kids and all my {LG}, and the [redacted] project and yeah. {BR}

We gotta, well we- ya, we will anonymize all of this information.
Okay.

26:48

This is really interesting. What would you say if, if I took? What if you had uh, your friends who also
have kids around your- uh, same age as your children picking a major at, in college, at UH maybe, and
they said, "My son wants to, or my daughter wants a major in Hawaiian language. What are we going to
do with- what is she going to do? What is he going to do with that? What would you tell that parent?

27:15
I actually don’t even have to imagine the scenario {CG} from when my children started going to
school, umm, it’s kind of uh, i- i- it’s a, umm, novelty at first. When it first started up, uhhh, being in
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immersion, being at Panana was a novelty. Everybody thought it was a cool, umm, you know,
accoutrement. It’s, it wasn’t, it didn’t have substance, nobody looked at it like it was really of
substantive language. It was, a passing fad. And so {CG} like, we'd be at family parties, I remember one
instance, in particular, my sister-in-law, her mother was there at this family gathering, and she comes up
to- I, she goes up to a bunch of my kids, and ’'m in the kitchen, and I'm cooking, the kids are on the
side. And I hear her telling [redacted], umm, "Umm, Tita, say something in Hawaiian for my mom, so
she can hear you, so she can hear you speaking Hawaiian." And [redacted] didn’t say anything. And so
she kept trying to pull it out of her until I stepped over there and I said, "If you want to speak to her, if
you want her to speak Hawaiian, then speak Hawaiian to her. This is not a show. She’s not doing this
for your entertainment. So when it becomes something that you want, you’re serious about, then you
can have a conversation with her. But leave them alone. {LG} That was pretty much my stance. This is
not a show. My kids are not, you know, show pieces to...

28:46
Jump through the hoops.

28:47

Right, right. Because, because that’s a difference, yeah? Umm, uhh, a language for show or a language
for substance, right? Is this really, does this language have the deep guts that is required for it to be a
long lasting language? Right? And, uh, and to me it was, for- and I wanted that for my kids I didn’t
want- so I don’t even have to imagine the scenario. I run into many. My own mom, who you know, her
mother spoke Hawaiian, her grandmother spoke Ha-, you know, but in her time and day and age and
the struggles that uh- my parents went through, you know, she graduated in 1959 when Statehood
happened, and, you know? The struggles, it was to be American, they were bought up to be American,
learn English, be a good American and learn the American way so you can succeed. Get the car, the
house with the picket fence, and you know, so my mother was very American in her thought process.
She said to me, "Why are you going to put them there? What are they gonna do with that? Where they
gonna g-2 Who are they going to speak to?" That was... "None of their friends will speak Hawaiian,
none of their cousins will speak Hawaiian!" I said, "Well, I don’t care, they’ll have friends at school,
they’ll have teachers to talk to, there will be other people.” And you know what? It has, it’s grown, just
in the life of my children’s, you know, 1991 was the first year my kids started. It’s 2019 now, whatever
how amount of years that is, the Hawaiian language community has grown. I mean, now my kids, my
kids can go days without speaking English. Because either friends that, you know;, it’s like all around
them, they have, you know, it’s it’s it’s a different world today, because of the efforts of the parents who
did- and the majority of the parents, who made Panana Leo and Kula Kaiapuni happen, and even the
Hawaiian charter schools, didn’t speak Hawaiian. But we fought, and we fought, and we fought every
step of the way for our kids to have the option that we didn’t have. So yeah. I don’t even have to guess
at that answer. Because it actually was something I had to address a couple of times as my kids were
growing up. Yeah.

31:04
But do you think it’s, maybe the paradigm is shifting, more parents?

31:09
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Umm, today, today, see the paradigm has shifted, because the children who were, who were babies at
Panana are now parents, with children.

31:24
Mhm.

31:25

And so now we have the scenario where generat-, and we now have generations of a family where pro-
maybe three generations are Hawaiian language speakers, and that’s the language in their home. Right?
And, and, and the majority of it starts or is initiated because of the Panana. So that’s changed. And
there are there’s a lot of them out there for every graduate of Panana Leo. Majority, a lot of them are
parents today, and a lot of their kids are in immersion today. {BR} You know, so the language that’s
being spoken is fuller, more natural, more organic, because it’s the language that children grew up
with, as opposed to just the learned language that happened when [redacted] them were in school,

right?

32:09
Right. Oh still full battery, okay. Wow only 32 minutes? I swear when they came in it was already like
31.

32:24
{LG}

32:25
Umm, what does revitalization look like to you?

32:34
Language revitalization?

32:35
If Hawaiian language revitalization succeeded in 100% and beyond, how would the state of affairs be
different?

32:45

Umm, the governance that controls the resources that go to immersion schools would be equal. Umm,
there would be sites available that the school didn’t have to pay for out of their own budget, because it
would be a state-run, umm, location, so that the money that the schools do have can go strictly to
teaching the kids, hiring the teachers, and- right now, in Hawaiian immersion schools, they get like
about- and this was back when I was the- I was the president of umm, umm, Ke Kula Kaiapuni ‘o
Kamakau for a couple of years. And at the time, what year was that? That was about 2004, S5, 62
Something like that 3, 4, 5, 6. Umm, the per pupil allotment that a regular school would get would be
like, I don’t know, what was it? It was like some ridiculous, 10 or 12,000 per pupil that every other
school would get in their budget, depending on their, uhh, enrollment. In immersion, we would get I
think it was at that time, we would get, like five or six hundred a kid.
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34:11
Hundred?!

34:12
Yeah

34:13
Not even a thousand?

34:13
No. Per pupil allotment. And with the money that immersion schools have, they have to pay for their
site. Right, because there’s no sites for immersion. The only school that has a site is Anuenue.

34:28
How did they get theirs?

34:30

Because, because we fought for that. Because that was a fight that we took on when that school came
up. When O‘ahu went from fifth, si- sixth grade and the kids were moving up, th- it was a fight to geta
site to- you know, so Waiau opened, but Waiau couldn’t hold the kids that were coming through. So
we went to a fight and Anuenue was used as a, umm, what is it, not a duplex, uhh, umm, a complex
site. So they would hold workshops, they would have, but it wasn’t a school. So we went to fight for the
school and then got the school and at the beginning of Anuenue it was just a portion of the school.
Now Anuenue has the whole entire campus, but all of that has taken fights and fights and fights and
fights. You know? And at the beginning of immersion, there was no Office of Hawaiian Immersion.
There was no Office of Hawaiian education or, or or, you know today it’s OHE but before it used to
be, umm, out in Koko Head, umm Office of Hawaiian Immersion Education or something like that.
Keone, umm, {BR} but anyway, i- it used to be out there. Umm, so at the beginning, there was
nothing. I was, I was, umm [redacted] was- what year was that? 1994. I went to my first- we moved up
to- to Hilo, and I put the kids in umm, Ke Kula Kaiapuni o Keaukaha, and uh and Panana Leo o Hilo.
And I went to the first meeting, the parent meeting at umm, Keaukaha. It just so happened that night,
I don-, unbeknownst to me, cause I just came to the meeting, I knew nothing. In the meeting, I was
asking all kind of questions because I was new. I was trying to figure out the dynamics of the school.
How does it work dah dah dah, dah dah dah dah dah, so I was asking all kind of questions, and then I
asked about why don’t they do this dah dah dah? Wel- well, towards the end of the meeting, then they
held the elections. And a bunch of people just wrote my name on the thing. And at the end of that
election, I didn’t even know anybody, I'd just come to that scoring. I was the president of the frickin’
organization. And okay, I was like, "Well, shit". So anyway, so then, you know, you got to learn what’s
going on, what’s the politics, what do we have to do what’s the. In that year 1994, the kids that ended
school the year before in May, June, the sixth graders, there was no seventh grade in Hilo. And the
parents didn’- refused to put their kids in English school. So they work together with ‘Aha Panana
Leo, and they rented the second floor on Kino‘ole Street in a building by Sack-N-Save. They rented the
second floor and pu -Panana Leo helped give, make, uh send teachers there to teach the seventh- hold
them there and teach them during the day. There was no plan. There was no forward progress for this.
So we spent that year, like, when I found that out that like "Oh, and I’'m responsible for them because
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they’re, tech- they’re our kids.” What? So we in that year, the old Henry ‘Opﬁkaha‘ia School g- went up
for sale and we went after it. So me, Namaka Rawlins, Kauanoe Kamani, we went to the legislature to
ask for money, we- we did all kind of proposals, we went to OHA, we did a proposal, we did- fought
for the thing and got- OHA eventually gave us a grant of $2.1 million and purchased the old Henry O.
site, which today is a Ke Kula Kaiap-, Ke Kula ‘o Nawahiokalani‘6pu‘u. So there was nothing set up
when Hawaiian Immersion started, there was never any serious plan for this to progress for growth to
happen. Fundings weren’t set aside, resources weren’t set aside. And it’s still that way. It’s so uneven
and unfair, it’s almost like it was set up to fail. Because nobody gave it any serious, you know, that thing
we’re talking about substance. And uhh, you know, uhh, umm, umm,

38:27
A show language

38:27

a show language. Yeah, they- they, the people in government, the people in governance and the
legislature, they never believed for a long time that Hawaiian was a priority. And so Hawaiian
revitalization happened on the backs of parents who were passionate about the life of this language
living and their children getting the opportunity to live it. Yeah, so

38:59
{CGHCG}

38:59

That was actually just that story, somebody should actually one day really write the story of the
Hawaiian immersion movement, starting from Panana Leo, and the building of it of just what it took
for- for every school that opened and exists, a fight had to happen. A serious fight had to take place for
every single school that opened. Yeah, Kamakau. When Kanu o ka ‘Aina opened, it was- {BR} it was
under tents out in Waimea where the kids would freeze all day long. Because they had no facility.
Umm, Kuaokal, it was in tents, and under- you know, every school has its story. Kama-, uhh,
Kamakau, who opened in Kane‘ohe, where it rains, you know, 40% of the year. Part of our budget was
umbrellas, because that’s how we could solve the kids not getting wet. I mean, you know?

39:55
Geez.

39:56

Yeah, it’s still an unfair, umm, umm, pot, the pot is really unfair for how that works. That’s why. Uh,
and it starts there. And then when you move into, you know, we’ve been, what is it, it’s it’s almost 40
years that it’s, immersion has been going on. The other problem is there’s no symbiotic connection and
flow between what’s being taught in the immersion classrooms, from kindergarten to 12th. There is no
symbiotic flow into the university system. {BR} And then once you get to the university, there’s no
symbiotic flow between UH Minoa and UH Hilo, and everybody’s fighting. And so you asked me that
question, what would a perfect, I mean, seriously? I think fire everybody shut everything down and
reopen up and start again. Because there’s just too much crap, the politics, the {BR} relationships, the
who’s owes who, what, who’s who, and who, you know, and have everybody have to fight for their
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position based on their track record and their merit and their integrity. To me {LG}, just wipe it all
down and like start fresh,

41:11
Mmm.

41:11
You know? It’s kind of like a kalai‘aina, when the, when the kings would do it, they take all the lands
back in and then reapportion it right? Well you are a bad chief here, so you don’t {LG} get you know.

41:21
Mmm.

41:23

To me, that’s what needs to happen. Umm, because that’s the problem, budget’s the p- p- problem,
resources, infrastructure. And then for ourselves, the fact that the kids in immersion are still learning
words with no understanding to grammar and idiom and connecting to language from, {BR} you
think they would use the newspapers more than they do, because it’s an excellent resources for the kids
to have. And if they were ma‘a at that from papa ‘ekahi, papa ‘elua, they would be flying by the time
they get up to high school, they would {LG} you know, they would just be beyond where everybody
thought they could be, but that’s not happening. Because teachers are overworked. And you know, and
s0, it just, it just, you know, teachers can’t, uhh, they have to build a curriculum for every lesson that
comes through. And that’s the other thing. Why isn’t there a unified curriculum that every papa
milaa‘o teachers this every, you know? You could teach yours differently, but why aren’t they all, you
know, we have uhh, umm, uhh, stepping stones, or, you know, for them to meet? Ya, s- So, okay, is that
enough answers for what I think? {LG} {LG}

42:42
Ya. Umm {CG} {CG} but do you- so if- let’s say we’re living in a world where Hawaiian language is-

has 100% been reclaimed and restored and revitalized. What level of, what does the linguistic climate
look like? 50-50 bilingual? More Hawaiian? More English?

43:06
I mean ability or, or the spoken word?

43:10
Umm, I'm thinking more spoken.

43:14

I don’t know. I think, I think the world in where we are bilingual people, because bilingual people are
smarter than, you know, singular language learners. Umm, and I think it’s always our option. I think
the fact that, to me, that was really important to me, the fact that my kids would have an option. When
the kids graduated from high school, every single one of them didn’t want to speak Hawaiian, they
were done. In fact, even as they’re going through high school, we would be at home and I say
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something to them in Hawaiian and they’d turn to me and say, "Mom, we’re not in school, I don’t have
to speak Hawaiian now".

43:52
Mmm.

43:52

You know, it was their way to ka‘e. But to me, it made me so proud that all the work and all the efforts
we had done allowed my kid to have the option. Mm, me, I, choosing not to and not that I can’t,
"Mom, I'm choosing, right now I'm gonna speak, ’'m gonna speak English. I don’t want to," you
know? An- an- and so when all- they all graduated, all of them stepped away from language. It wasn’t.
But that’s because they had it. You know? So I didn’t, I wasn’t, I was kind of sad, but I thought, I don’t
have to worry because it’s something they have. It’s something they’re choosing to suppress, but it’s in
them, and then they all rolled back in because when you go out of the malu that- that you have when
you’re in the language community, when they’re away from it, then they feel the loss of it, they feel the
disconnects that are happening because now they’re in a English-only speaking world and it’s not the
same you don’t have that same aloha, you don’t have that same, you know. So they all, you know,

migrated back an- and then, uh some of them have strengthened their language and gone on to be
language snobs now. {LG} {LG}

45:07
Umm, in your experience, how is Hawaiian treated here?

45:12
Here in Hawai‘i? Here in our language bubble, or here in the whole of Hawai‘i?

45:18
Hmmm. Let’s start with the, a lot of times, models of language revitalization, you have to approach the
whole top-down,

45:29
Mhm

45:29
bottom-up. And you gotta hit all of the government, religion, economy, commerce, social. The whole
gamut,

45:41
Right.

45:42
Pol-, politically governmentally, How do you think- you were starti- you said, the state and county, and
maybe federal doesn’t um, those governments don’t support, financially support immersion.

45:57
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No, financially or, or

46:00
{CG}H{CG}

46:01
Not to say that there aren’t individuals in all those places

46:06
Mhm.

46:06

Who try, who think it’s important, but they’re not enough, we need a wave to come. And not the wave
that we’ve been fighting all this- all this time that it’s coming at us, we need a wave to pick us up and,
and take us that way. Because until it’s made a priority like I don‘t even care about the federal
government, but in the state, with the legislatures with the governor, that is the, s-, the official legal
language of this state. And it should, it- it re- requires their equal attention, funding, finances, and
resources for that language like they do for English. That’s the only time we’ll be equal. That’s the only
time that we’ll be saying, when- when it’s commodified, then we’ll be equal, because until then, it’s just
that cool thing, th- people want ‘em for, "Eh, we’re gonna bless the plane, bring- can you bring some
Hawaiian thing? Can you get some Hawaiian guy to come on and chant and do some- throw water
and ti leaves and shit, it- us-?" Uh, oh, sorry {LG} You know, that’s when they want it and that’s when
they take all the pictures. That’s why they do the videos. But any other time other than that, pssh, they
don’t care. It’s not. That’s not cool. You know? Or unless you open a place like Aulani, who banked on
Hawaiian language as their anchor.

47:24
Ya.

47:25

And T think maybe they even, uh, really meant to, I, you know, I don’t know, but, but in the end,
where do you balance a place where language is actually living and natural or a place where it’s being a
show. It’s being used as a tourist attraction. That’s where we- it’s a slippery slope there.

47:48
Ya.

47:48

Like the Polynesian Cultural Center. I hate that place. I mean, no matter what Polynesian culture you
are, you think {LG} {LG} I donno you can just cuz you cause you just, and then you watch people
oggle and they laugh and they’re laughing at your culture.

47:51
I know {LG}.
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47:56
You know, they think it’s entertainment, but it’s not your ent- it’s- it’s actually how your culture lives.
Yet, it’s been made to be a farce, you know, umm, a sitcom to watch. So yeah, there’s that. So

48:17
So where {CG} {CG} ehh, I guess in your personal opinion, where does Hawaiian belong, and what
types uh-, what types of spaces does Hawaiian belong in, and what types of space, does Hawaiian not

belong?

48:32

I don’t think there’s a space where Hawaiian doesn’t belong. I think Hawaiian belongs everywhere it
can be, anywhere it, it- the people are speaking, they should be doing that in Hawaiian, you know? If
that’s their choice. I believe it- it’s something that we have- that’s our choice to do, right? Umm. In a
perfect world, in a perfect world, our people would all understand our language so that they could
understand how to-, how to have access to ‘ike Hawai‘i and so that our actions and our, umm, umm,
efforts would be more synchronistic with our culture, and like really,

49:23
Ya

49:24
Not the for-show culture, not the

49:30
Mhm

49:30
Dial-a-kahuna thing, or the

49:34
Mhm

49:34
Dial-a-kahu, dial-a-kumu hula, you know? Umm

49:41
Mhm

49:40

Where it’s real, yeah? Where, where it’s, it’s just simply you know, we’re all just being and living. I
mean, I love going to, like uh like, but really the amount of places I go to today that- where everybody’s
speaking Hawaiian is so much more than it used to be when I was a young mom raising my kids, cause
it would be so rare. If you heard somebody else speaking Hawaiian in Safeway. Like, literally stop {LG}
you cause you would, you probably know them even, you know? Because, but today you can’t be sure.
And today all kine people speak Hawaiian. It’s not just Hawaiians.
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49:53
Mhm.

49:54
You know, all kine people speak Hawaiian. And that’s kind of cool. Now, you gotta be careful when
you talk Hawaiian, because

50:20
Mhm

50:20

people understand, you know, people are- have been taking classes people, you know. So, I mean, that’s,
that’s really cool. I think, umm, language, the Hawaiian language deserves its place of priority in
Hawai‘i, because this is the only place where that language will live. If Hawaiian language dies here,
there’s nowhere else in the world. Right? It’s not like. Japanese can go back to Japan and speak their
language, Filipinos can go there. You know, Chamorros can like {LG}, everybody can go to another
place. This is the place, there is nowhere else. So, it’s kind of our job to our kapuna. Yeah.

51:07
What do you think the biggest success of the rev- revitalization movement has been?

51:12
{LG} That we persevered.

51:22
Mhm.

51:22

Woohoo! I mean that we persevered through all of this. And that really, really, in a lot of ways, it’s
thriving. It is thriving, in spite of all these things, all of these obstacles and really still, it’s because of the
passionate, umm, umm, unquenchen-, unquenchable

51:46
Mmm

51:46
passion of the parents and support teams that push this. Because if you just look at the stats, it should
fail. It should fail every year. But it doesn’t. So that’s inspiring.

52:01
Yeah

52:02
I mean that’s, you know {LG}
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52:04
Grassroots

52:05
Right! I mean, and then you hear, you know, new schools pop up, there’s a new one in Wai‘anae and
you know

52:12
Waiminalo

52:12
Waimanalo just opened one {LG} you just think, "Oh! My God! I hope!" You know, and so why don’t
we have like, we can just hand over to them, "Here. Here’s the map. Here’s how you do this. Here’s
where you go to that, here’s how you,” {LG} {LG} they’re going to struggle, and they’re going, you
know,

52:30
Mmm

52:32

But, but that- it is desired and it is fighting and a community wants it. That says a lot, that says alot.
And you know, there’s {CG} this whole current movement, the Mauna Kea, the- Mauna Kea has
b[r]ought awareness to things that most people would never even have given a second thought to. And
Hawaiian language is one of those things, right? And obviously, everybody wants to chant now, I
mean{LG} everybody, you know, that’s hula and chants, even braddahs who nevah, you know?

53:04
Mhm!

53:05
So it’s kind of cool. It’s uh- a thing is happening, right?

53:08
Right

53:08
And if you ride the wave of that, yeah, it would be smart to ride the wave of that to purs- promote the
Hawaiian language efforts. Yeah.

53:27

Well this is- we’re almost out of time. But this is an interesting... question. Umm, do you think, but
there’s a lot of talk of this- and I think it’s even in like, literature, published sh-, published literature’s
this term, “historical trauma”
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53:49
Mmm.

53:48
Ancestral trauma. Sometimes, I notice people in the Hawaiian community. or several communities, of
Hawaiian,

53:49
{LG} {LG}

53:52
they wear that, and they kind of use it as a...

54:04
As abadge

54:06
Yeah, or a crutch, or a shield, or a blanket or somet-, whatever it is. Ummm {BR} and I can see that
affecting or having probably a negative impact on our Hawaiian language revitalization.

54:20
Historical trauma, having a negative impact on the Hawaiian language movement,

54:27
Mostly in this dog-eat-dog mentality. "Your Hawaiian isn’t as good as mine."

54:37
Hmm

54:37
And that creates a, a sh- a space for the better per-, the better speaker to boast and then, the more
inferior speaker to feel ashamed. And do- can you comment on that at all?

55:03
Um {CG}, partly I think, right, that’s human nature, I guess. But I don’t know what’s wrong with
their families, you know, I would crack my kids.

55:16
{LG}

55:16

Yeah. Umm, you know, in- in my, in my family, umm, there’s this saying, and it’s probably so not
appropriate on- in this thing. But it will get you to understand where we’ve come from and how my
kids were raised. And I think every family should employ this saying in their family, "It’s about
perspective”, right? To keep yourself in perspective. So my brother, [redacted], would say to my kids
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from the time they were babies, he sai- like they were getting cocky, or they’re all uh- you know, high on
themselves. He would say to them, "Eh, you bettah remembah that you are nothing more than a
pimple on a gnat’s ass in the whole universe. Get in perspective.” {LG} {CG} So when you think you’re
bigger, better-er than any thing or body else, then I think that’s pro- and that’s, I think that has to do
with, um, our American ways of thinking. You know, I think that’s where our problem is. Because in
all the years I've known Auntie Lolena, I met Auntie Lolena in 1990, Auntie Lolena, who could speak
better than anybody ever was anytime ever, never, never nukud anybody, ever, for her- their language.
In fact, she would help, you know {LG} you would say something, and she’d just come back at you
with, you know, a different way to say that-,"Here, put it like thi-", but she wouldn’t nuku you, she
would appreciate any little effort that you made, and any word that you, you know, you interspersed
your English in Hawaiian, she appreciated that. And to me, that’s the way of our kapuna, that’s the
way we should all strive to be. Not, you know, so- so the- the inferior and the superior one that you
were just talking about? The superior one should be helping the inferior one, lift him up, you know?
"Come, come, come. Here, let me- let me get..." You know, "This is how you do this. This is how you
um..." {BR} I don’t know how to address. I don’t know what to say about that. Except, umm, yeah.
It’s a failure in the home {LG} to me, because

57:34
Ya

57:36

To me, I really do believe that the strength of each other, the strength of our lahui is in our homes, that
each individual ‘ohana has their own power. And then collectively, we make up the power of our
luckily. So if there’s problems at the- in the ‘ohana, there’ll be problems in the community. Right? It’s
all, so- so it all- the ailment, th- all the things that ail our society, to me, go back to your ‘ohana. If it’s
not, right there gotta be hierarchy in you ‘ohana, there’s got to be somebody who is the "The buck
stops here" person in every ‘ohana, so that, you know. I really do believe that, that if even, you know, all
my life I've been I’ve been working towards our people learning their history to understand themselves,
to get a sense of their identity, to, you know dah dah dah dah dah dah dah, the ugh, historical trauma
and blah, blah, blah blah blah blah blah, but I don’t buy it. But, umm, all my life I’'ve been, I've been
fighting and struggling for that, but, y- y- you turn around and you see, you know, this family, father
drinks too much, he beats the wife so the kids hide in their rooms, they no eat I dinner and they go
school wit a ful- they no more money. You know? Because then you have all these other problems, and
so why would they be worried about who they are? What the history is? What the language is? They
have real life. Right? Immediate, like, hunger problems. Why would language or culture be a priority in
their lives? A- and that’s, a lot of families are there, right? They’re just surviving. Yeah, so kinda. The
language community is a bubble, and we’re in it, so we’re really aware of the bubble, but we’re a small
percentage of the whole picture. How do we get to that family? How do we somehow cut through
that? You know, for- you got to help them heal first. They got, right? So

59:43
Yeah

59:44

347



It’s bigger than just, uhh, making language a priority. It’s making people a priority, you know? And-
and having Hawaiian practices be practiced, umm,

59:58
Mmm

59:59

Everywhere, right? And so, which is why I've always, you know, whether it’s, you’re doing it in
Hawaiian language, which we should be. But as long as you’re doing it, because it’s the healing that
needs to happen so that we can fill you then, I mean, you have to be, you have to be an ‘umeke ready to,
to take something in. If you’re, if you get cracks in your ‘umeke, well, that’s not, we’re not ever going to
be able to fill you with anything, right? {LS} But although {BR} the teachers and the University, have,
people that teach, you should have more sway than you do.

1:00:39
What do you mean by that?

1:00:40

Umm, I don’t know, why you guys all, why aren’t you guys all on the same page whered you all be
more positive, where everybody’s? You guys can have a lot of power. I know this [incomprehensible]
and you, it’s a- you're, it’s the system you’re fighting through but, you know, some of the old guard
who are still holding sway, old ways, old favorites, and don’t give other kids other chances because they
don’t sing well enough, or they don’t, you know, dance hula, or, you know? I don’t know. Why doesn’t
the University of Manoa, Minoa and Hilo, why don’t their- their, umm, systems align? Why don’t the
classes align? Why is that? Why wouldn’t all the teachers just go "Stop this craziness!"? You know, why,
why, why, why, why.

1:01:33
I know. I don’t know. And it’s, just when you think it’s a -just when you think you can say, "Oh, that’s
so last generation."

1:01:41

{LG} It’s not. A- a student can, you know, say for whatever the reason they started school in UH Hilo
and they took their first two years, and then for whatever reason, health problems, costs, job, whatever,
they had to move to Honolulu, and they go to UH Minoa and they frickin all their, they spent two
years of their life and all their order monies, paying for all dat, and then it doesn’t come over. They
don’t recognize it here. It’s like, but yet, it’s all the UH system. It makes no sense. And, you know,
those are problems that aren’t directly related to your {LG} {LG} dissertation but I think it’s all
connected to- to- to this

1:02:22
Yeah because if you taking- it could be a macro example of superior-inferior, where one of ‘em,
whatever institution feels they’re better,

1:02:31
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Right!

1:02:31
The other one is not up to snuff, so they,

1:02:34
Right

1:02:34
We perpetuate this, "Oh you started, you come from that

1:02:39
Right

1:02:39
system, go back to 101."

1:02:41
Right, "You start at 101." Right? "Oh, you’re from Honolulu? You start at 101."

1:02:44
Exactly.

1:02:45
"Oh, you’re from Hilo? Oh, we’re not even going to help you, you- you land wherever you- you can
land. I mean, you know.

1:02:51
Yeah.

1:02:52
But all of that is not helping the kids, or the students, to succeed, because we’re not trying to help them
get in the system and, umm, give them enough resources, so.

1:03:04
Yeah

1:03:05
But, that’s probably off track of your whole thing but

1:03:09

No that’s, I should add a question about, if people know about it. Cause if they’ve taken Hawaiian
language either UH Minoa or UH Hilo, they’ve probably heard, caught wind of this, fuckin’ 30 year
rivalry.

349



1:03:22
Yeah. Yeah. {LG} Why is that? {LG} But the thing is the most- the most, umm, umm- I think the
mind-boggling thing is that, at one time all of them were O‘ahu teachers. They were all here together.

1:03:22
Nineties.

1:03:28
They started this all together. The Panana started here. {LG} I mean.

1:03:34
The first Pinana Leo was here?

1:03:36
Yeah, Honolulu

1:03:37
I thought, what was Kaua‘i’s one?

1:03:49
Wias after

1:03:57
Maui was after?

1:04:00

The first Panana Leo started umm, on, umm, oh God I forget the name of the street, where the- where
the Jack-in-the-Box is, umm, off of, uhh, School St. down by, you know the Panana Leo that was is in
the church? That was the first Panana Leo.

1:04:17
School St. and Jack-in-the-Box

1:04:22

Yeah, so when it meets, umm, Fort Shafter, uhh, you know when it comes around to Fort Shafter side,
that Jack-in-the-Box where the 7-11 and the, you know, when you go down School Street from Kam
Shop, you cross the intersection, you go down, and then you comes to that Jack-in-the-Box on the left,
you take a left there and you go down

1:04:43
Ohh

1:04:43
That’s the Panana. That’s the Panana Leo that started in {BR} ninety f-
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1:04:51
842

1:04:51
’84. Yeah. And then the first Pinana was Hilo.

1:04:51
I think it formed in ’83. Say that again.

1:04:53
Oh no, that’s- the first Pinana was there, and the first, umm, school, kaiapuni school was Waiau.

1:05:11
Oh, yeah? Same place? Or it moved.

1:05:14
No, same place. Yeah. And it was all those same people who are now running the Hawaiian language
departments of that university, or their successors,

1:05:26
Yeah

1:05:26
or this one.

1:05:31
Ahhh, gaaah it’s- you know, and this is, this topic is only kind of surfacing at the end of our interview,
which, we can come back to it later. But

1:05:38

Mmm

1:05:38
This idea of institutional judgment, evaluation of another institution, when they’re in the same system

1:05:48
Right

1:05:49
has to have a gigantic, umm

1:05:50
Right! But see, the system shouldn’t allow it.

1:05:53
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Yeah.

1:05:54

The system itself, irregardless of the attitudes of both sides, the system shouldn’t allow, it shouldn’t be
where "Oh, no, you’re in a Hawaiian 104, or whatever, or a Hawaiian 6992 Oh, wait, but that can’t
come across here." It’s both Hawaiian 699s, they’re both, you know, whatever.

1:06:16
Yeah

1:06:16
Why [clap] don’t they just align? Why can’t, "Okay, that counts for that, that counts for this."?

1:06:22
Yeah! Cause at- from s- community college to Manoa, it’s

1:06:28
it’s usually

1:06:28
I’m pretty sure %

1:06:29
it’s pretty

1:06:30
100% transferable

1:06:30
Better. Right. {LG} It’s it seems to be from community colleges to UH, but from UH to UH, no.

1:06:36
That re-, yeah, that makes no sense. So...

1:06:38
Because the community colleges are set up

1:06:41
To feed in!

1:06:42
To flow their students into the system.

1:06:45
Mhm
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1:06:45
That’s what they do.

1:06:47
Mhm

1:06:47
Now why wouldn’t the two systems be set up to flow

1:06:51
Yeah

1:06:51
between each other? [clap] And then I can only imagine what, umm, U- umm, University of Hawai‘i
Maui campus is, what- they must be running into the same. And UH West O‘ahu?

1:07:01
Mhm

1:07:02
What’s their problem? I mean, you know, they must be having, they have Hawaiian language
departments at both of those.

1:07:07
Yeah.

1:07:07
Now, where do they fall into the

1:07:11
Rivalry? {LG}

1:07:11
Right? I mean {LG} where are they on that spectrum? You know?

1:07:16
So, to wrap up,

1:07:18
Mhm

1:07:18
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Sounds like you’re, most of the- what you think, maybe, where we can improve, where things are still
sort of stunted or where growing pains still exist is on the behalf of the state or county government
level

1:07:35
Right

1:07:35
Umm, and, more institutional

1:07:41
Right. With resources, with commitments of resources and resource people.

1:07:45
Mhm. What do you think the most, sorr- can you say one, maybe closing thing about social, rr could
we be doing anything more socially, like earlier you said uplift people, make sure the ‘ohana unit is

healthy, healed.

1:08:04

Yeah, well, that’s a- that’s an overall governance problem, right? I mean, everything’s connected,
everything’s- and then you go into communities and poverty and, and jobs, cost of housing. I mean,
that’s

1:08:22
Yeah

1:08:23

all connected to the health of a family. Right? A- a- all their needs are connected to all those things, so if
you’re in a, you know, a lower income bracket, you- then you have to live in a place that has less than.
{CG} Do you know, the first time, I had cousins who lived in Pearl City Side when we were young, and
we lives Hawaii Kai, right? The first time they came to visit us, they were like tripping, on the streets,
we were just on the streets, we went out play, and we went down the road to the umm, umm, umm,
bridge and we were climbing down and they-

1:09:03
"Where’s your potholes?”

1:09:04
and they were like tripping? No, they were looking for the wires.

1:09:10
What kine wires?

1:09:11
the telephone poles and the electric wires and the
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1:09:15
Ohh

1:09:15
it’s the first time I noticed and I went, "Oh"

1:09:20
Ya, no more.

1:09:20

"We no more.” I thought, "THow come we don’t have and they have?" First, I thought we were missing
w- wires. "Why don’t we have?” But they were like, "Your streets are so clean!" But that’s not
everywhere. Right? So, I mean, you go right around over the hill to Waimanalo and they have wires

everywhere.

1:09:46
Yeah

1:09:47
I mean, you even, ‘Aina Haina used to have wires, but Hawaii Kai never had wires. Kuli‘ou‘ou used to
have wires.

1:09:56
Mmm.

1:09:56
Do they still? I donno.

1:09:58
Idonno. And then

1:10:01
Yeah, so

1:10:05
Yeah, so that’s the- kind of the themes I'm looking for. Perceived value of Hawaiian or this devalue of
Hawaiian.

1:10:15
But you’re gonna do a study of what people’s opinions are?

1:10:19
{CG}
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1:10:19
and where it all falls in the spectrum?

1:10:21

So I'm- the 12 interviews I’'m shooting for are going to be transcribed, and I'm going to pick theme-
I’'m going to recognize themes that come out of those, and, umm, basically, my interviews are going to
be used t- to construct a questionnaire, surveys, that I can get, 'm gonna get at least 100 surveys, at
least 100 surveys, maybe more, 200, I donno. Cause I'm, my advisor suggests that I do, and I agree, if I
do my 12 interviews and write about what comes up in those, that will be more, uhh, qualitative. Just
talking about a small sample.

1:11:03
Right.

1:11:03
But she likes to compare qualitative and quantitative.

1:11:06
Quantitative

1:11:07
So that’s where so— these interviews are more qualitative

1:11:08
So from that, you come out with your questionnaire, and then you go to a larger audience. And you
see how that weighs against that the response

1:11:16
Mhmh

1:11:17
of a larger community.

1:11:20
But even just this, what we talked about, can be written about

1:11:24
Right

1:11:24

Umm, and, eventually, we wanna try and have a, I don’t like the word intervention, often times in- in
the academic circles it’s called intervention, "Can community intervention, talking about this kind of
stuff we’re talking about, help, uhh, in the longer run of uh, revitalization, does that- something like
that help?" So, what we’re probably gonna do, is umm, test the sample of a pool of people, six months,
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1:11:59
poor people?

1:12:00
Uhh, a pool of people

1:12:05
Oh! I was going{LG} {LG}

1:12:05
Test a group of people, umm, who are somehow involved in the Hawaiian language movement, and
give them a questionnaire or interview or something

1:12:15
Mhm

1:12:16
and then do a series, however, many, one or, you know, four, of these talks story sessions, with
communities real focused on, umm, negative attitudes.

1:12:30

You know, I think, you know, just from somebody who went to the- your talk story session, right? On
that Sunday, one, that you did. Umm, I think the value in that was awesome. But I think, I also think
that it needs to be- you need to address a larger, uh, you know, if you can, a larger group with a
different, umm, age groups in them.

1:12:55
Okay

1:12:58

Umm, because every generation has a different perspective, right? And- and- and it’s all about where
they all sit on the hill, right? Where in it they are. But to be able to have this conversation, I think you
also have to have it in English and Hawaiian. I think, uhh, it’s equally important to get that data from
two sides of, you know, the spr- the spectrum. Umm, but yeah, I think, this is kind of interesting. That
the- that discussion.

1:13:32
The tues- the Thursday and Friday sessions in English were interesting too, cause you know we had
people from all over the world at the conference saying

1:13:42
Right

1:13:43
"I’'m a part of, I'm a linguist tryna help the Cherokee Cherokee community”
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1:13:48
You’re gonna help them?

1:13:50
Um, no, they- we had people come to our talk story session.

1:13:54
Oh, yeah.

1:13:55
From all over and they would say stuff.

1:13:55

I remember that Indian guy who came after my talk and he

1:14:00
Yeah,

1:14:00
he was the head of the something something, something something.

1:14:05
So that’s what we have to gain from um, the confere- it’s international.

1:14:12
I think it’s awesome and if you need to come back into me- view me again, you just let me know, or if
this was just shit, let me know that, too.

1:14:18
No! Not at all.

1:14:19
{LG} It’s totally okay to say you just talk bubbles and trash, Auntie, thanks.

1:14:25
No, no.
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KALA

0:00
Very few people who can speak Hawaiian can actually do the kind of research that I do or translate as
well as I do. Doesn’t that suggest some type of fluency?

0:09
Absolutely. ’'m really opening up embracing, to these- to this idea of alternative literacies and fluencies.
Ilove it.

0:18

Yeah, I mean, you have [redacted] who, who, who peer reviewed my [redacted] and [redacted]. And as
the blurb that he wrote in his review, he said her, her fluency is, you know, undeniable. She has
advanced fluency. He didn’t mean conversation, because he knows I feel uncomfortable speaking
Hawaiian, he meant my understanding of Hawaiian is fluent.

0:40
Mhm, mhm.

0:41
I mean, okay.

0:43
which starts to

0:43
And he’s the one, who is he? He’s like, simultaneous translation for the Merrie Monarch for like, four
or five or six hours.

0:51
Yeah, for the last several years.

0:54
Yeah

0:57
So that definitely ties into the- what, what I want to talk about.

1:01
Okay

1:01
{CG} Are you okay with this being recorded?
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1:04
Yes

1:07
So I think I have a certain order of questions

1:12
Okay

1:12
But I think we already kind of got to this interesting

1:14
Okay. You can ask me them again and then I'll come up with something else more to add.

1:18
Umm, let’s maybe say a little bit more about, umm, your discomfort is- in speaking Hawaiian, in
situations, who’s around when you’re, who’s making you feel uncomfortable?

1:32

Mmm... I only really feel comfortable speaking Hawaiian when I’'m with people who I sense won’t
judge me, who are just more interested in- in just speaking with me, like, for example, [redacted] and
his wife [redacted], they’re amazing. You know, they’re the the, the MCs for some of our ceremonies
on the Mauna when I’ve been there, lived there nonstop practically for like, four months from day one.
And um, my Hawaiian, my- my conversational Hawaiian is actually becoming more fluid, because I feel
comfortable speaking with them and their daughter [redacted]. And there’s a lot of different uh-
Hawaiian language speakers up there, and one thing that unites us is the "no shame" rule. No shame if
you don’t know how to dance hula, you are first and foremost a kia‘i who is dancing hula, nota hula
dancer who happens to be a kiaf,

2:36
Ilove it!

2:37

They don’t- and this is- this is going to tie in with what I’'m going to explain about my feelings about
Hawaiian language conversation. Also, if you don’t know the chats, they encourage you to read them
on your phone, or on a piece of paper and keep doing that until you’ve memorized it. There is no
shame.

2:53
Mhm

2:54
Because intent is important. All of our ritualists from Kekuhi on down to her daughters and sons,
right, who lead the rituals, all say the same thing as this Pua Case. It’s your intent. There’s too much
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historical trauma, my words, not theirs, cause that’s my area of expertise to penalize or make people feel
uncomfortable for their um, lack of chanting skills, or even familiarity with the Hawaiian language
themselves. It’s all about the intent.

3:23
Okay

3:25

So what happens is because people have that mentality, the people there who speak Hawaiian are very
patient. As soon as you speak a word of Hawaiian, and they think you speak Hawaiian, they’ll start
speaking to you in Hawaiian, as one of the kupuna in the tent, our kako‘o, who- who help us all do
that with me. So it makes me feel more comfortable speaking Hawaiian. So I guess the issue there is, I
don’t feel comfortable in situations where I don’t trust people; when I- when I feel that- that they use
their s- skill, their Hawaiian language skills as a way to make themselves feel better over other people.

4:06
Mhm

4:06
And that’s something that I learned in the Hawaiian language program here in Manoa, yeah?

4:13
Mhm, we’ve talked about that before. So it sounds like there are plenty of contrasts between a
Hawaiian language classroom, say, at UH Manoa

4:25
Mhm

4:26
and just the environment where you’re f- welcome to use Hawaiian, again, no shame

4:30
Mhm

4:31
such as Mauna Kea

4:32
Mhm

4:34
What'’s the motive behind that? The different dynamic?

4:41
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The dynamic is, um, is that the people who are drawn to Mauna Kea, one of the things that, well, it-
it’s quite complex, but the people who are drawn there who are regulars tend to have an- a high work
ethic, um, um, an investment in their culture, whether they been embracing their culture for years, or
whether they just started embracing it last week, everyone is very serious, um, about preserving not
only the Mauna but also what the Mauna stands for, which is our way of life. And so with that kind of
attitude, of course, you’re going to be particularly patient and civil, all those things that- because kapu
aloha.

5:31
Mhm

5:32

Right? So here you’re trying to, you know, people are engaged because it’s- it’s a beautiful experience,
people often speak about the fact that when they leave the mauna, they feel bereft. Well, as Ku‘ulei
Higashi-Kanahele put it so eloquently on Facebook, well, I think that’s because we are together with
like-minded people 24/7 practicing our culture together, and not being judged for it. Whereas in the
classroom, what you have as an- I was an older student, um, is what you have, are these younger
generations who are privileged in the fact that- that they grew up taking Hawaiian in, in, in the schools,
you know? In Kamehameha or in, um, charter schools or whatever, I mean, that, that, that wasn’t
available when I was growing up in the 60s and 70s. So there’s this, this idea of superiority, you know

6:28
Mhm

6:29

It’s a different generation. And, and I don’t know- you would have to ask those people but- but, I don’t
know what happened but to be in a classroom with younger people, and- and me being already fluent
in three languages in [redacted] and [redacted] and doing simultaneous translation and having, um, a
very, {LG} very good accent, you know? And- and having an- an, uh, uh, elegant [redacted] and
[redacted]; for me to feel belittled because I'm struggling speaking Hawaiian... I don’t know where that
that attitude came from. I know, I know that No‘eau Warner made me cry in graduate class cause he
singled me out. He singled me out and he was- he was visibly, um, irritated with- with- with my
Hawaiian, but yet he didn’t take to task, um, one of the class members, another older man who stutters
when he speaks Hawaiian, and even one of the Hawaiian lan- language lectures, the students in there
later, um, said it was wrong that he had done that. And that was with [redacted]-, um, not [redacted],
um, who was in my co- cohort? [redacted], and um, [redacted]

7:55
[redacted]

7:56
[redacted], who was a lecturer

7:58
Oh yeah?
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7:58
Kahikina. They were all there. And because you get marked, I didn’t want to walk out of the class
when he- he offended me so much that I started crying, and I cried the entire class. But I didn’t leave

8:09
Wow

8:10

Because I didn’t want to be marked absent. He later on apologized to me via email, you know? But why
would you do that? Why did you- why would you humil- humiliate? Do you know that him and
Laiana decided that I was forced to go on the Ola Na Iwi trip before, um, entering the program because
they thought my language skills weren’t good enough, because they just judged me on speaking and
not on my comprehension.

8:34
This is the- before you entered the master’s program?

8:38
Yeah. So for them, they put a heavy emphasis on speaking now I understand that because in the end to
get an MA, you asked me to defend it, right?

8:45
Right

8:46
But they didn’t bother to find out. They weren’t so- they weren’t concerned, they just automatically

assumed that it was a shortcoming, even though I told them, I said, "I’'m fluent in [redacted] and
[redacted]”, I said, I said, "I don’t feel comfortable.”

8:58
Mhm

8:59
Every time I open my mouth, if I got the ‘okina wrong, they would stop me and correct my
pronunciation. That’s not how I learned [redacted] and [redacted].

9:08
Mhm

2:08

That’s not how they taught those languages in the second oldest school of interpretation and
translation in all of [redacted], I think it’s the second oldest in all of [redacted]. Just stop and think
about that. I think they know a little bit more about language acquisition skills than these two men do.
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9:24
{LG}{LG}

9:27
And I asked- I asked No‘eau Warner once, I said, "How many languages do you speak?” He’s like,
"Three", I go, "How’s your French? Comment ¢a va, le Frangais?” "Uhhhh, uhhhh,

9:39
Did he name...

9:39
"oooh, oooh, ohhh."” He oh- oh- oh’d.

9:40
What are the three he named? English, Hawaiian, and...?

9:43
French! French, English and, and, and Hawaiian. And I said, "You know what? I'm actually fluent in
those languages. This is my fourth language. And I’'m telling you it takes time."

9:55
Yep. Absolutely.

9:57

So you know, cutting somebody out oft in the middle of their conversation to correct their grammar,
or their accent does not encourage people to speak if you feel ashamed, if you learn that every time you
open your mouth and make a mistake, you’re going to be corrected in front of everybody, or belittled.
It doesn’t help you to get to a- to get enough practice speaking out loud

10:22
{CG}

10:24
And my classmate in, in, in [redacted] conversation class, the manaleo, the- the what do you call it, the
conversat-

10:30
Kama‘ilio?

10:30
Kama‘ilio

10:30
Mhm

364



10:31
She allowed one of my classmates to interrupt me in the middle and correct my accent.

10:37
Not her!

10:38

No! This, this, this was the attitude in- when I was an undergraduate. So what happens then- and then
of course, you know, nobody in my family speaks Hawaiian. By the time I got through the program,
my nieces and my, my little cousins were old enough to go to Anuenue because, of course, now we have
language speakers, because everybody goes to, you know, immersion school; I have lots of cousins who
speak Hawaiian. But at the time, I didn’t have anybody I could speak Hawaiian with.

11:05
Mhm

11:06
As an older student, I was often excluded.

11:08
Mhm

11:08
I wasn’t part of any cliques. I wasn’t dating material, or, whatever! you know what I mean?

11:13
Mhm

11:14
You know, it works in school. So I didn’t have people that I could converse with, apart from Auntie
Lolena and Ipo Wong, you know?

11:24
{BR}

11:25

And you have to be able to live a language. Now, today, the situation’s different. There’s a lot of
speakers, I have a certain status in the community, ’'m no longer an outsider,

11:35
Right

11:35
because I had just come home.
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11:36
Mhm

11:37
You know? Now people know me.

11:39
Right

11:39
It’s been 20 years now. ’'m a professor

11:42
Has it been that long!?

11:42
I’'m well known- oh, hon, it’s been 20 years.

11:44
You came back when? What year?

11:46
Um, 2001, and I was enrolled in school in 2002. We’re in

11:52
1012

11:52
Yeah.

11:53
So you started 101 in 2002.

11:55

Yeah, I was 42 years old, you know? So here we are. That’s like, what, 18, 17 years ago? But I've been

home for, yeah, almost 20. So...

12:08
Wow.

12:13
Yeah, it was really hard.

12:15
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Do you think there’s a- what motivates the, um, especially face-to-face, in class in front of others,
correction? Is it mostly pronunciation? Is it the wrong word choice? Is it grammar?

12:31
Um, in my case, I remember that it was grammar.

12:39
Like you forgot an "ai"?

12:41

Yeah, maybe something like that. Uh, and, and, but mostly just like the ‘okina. You know? I mean, I
remember [redacted], who’s a dear friend, she would say, "You have an Italian accent when you speak.”
She goes, she recognized that

12:54
Mhm

12:54
You know, when I first came home, because, right? I only spoke Italian.

12:58
And I remember she was learning Italian as well.

13:00
Yeah

13:01
I remember the first time I met you. ’'m not sure if you remember this

13:04
It was at the conference.

13:05

It was at the conference!

13:06
Yeah. And, and, and [redacted] introduced us and said, "He speaks [redacted], too".

13:10
I remember!

13:10
And I was so happy.

13:11
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You remember that!?

13:12
Of course I do. It was like, it was a big deal for me. You were like one of my first friends.

13:16
Ileaned over, but I said the wrong word. This is why I’m asking about what motivates the correction.

13:21
Oh, what’s- what word did you say?

13:23

I'said in [redacted], "I listened that you speak [redacted]-" I meant to say, "I heard you speak
[redacted]”, but I said, "I listened that you speak [redacted],” and you just didn’t correct, you know,
you just said, "I do!" And, you responded in [redacted], "I do!"

13:35
Oh, I don’t remember.

13:36
How is it that you? Yeah, "[redacted]” {LG} you just continued

13:42
Mhm

13:42
without- so retrospectively you were aware of that, uh, especially in the first

13:48
Oh how interesting.

13:49
Especially in the first, um, exchange between two people you’re not going to say "You-"

13:55

Well I don’t do that, I mean, do we do- do we go around doing that to each other in English? And yet,
now, Ha‘alilio, can you imagine, me as [redacted] with my education, a PhD in English? Can you
imagine what it would be like if everyone who spoke to me that I corrected their English? What is- how
would that be perceived? I wouldn’t be a very nice person

14:16
Mhm

14:16
would I, to do that? Why would I do that? So why do we feel it’s okay to do that in other languages?
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14:23
So that’s a good question. Do you think it has a place? Correction has a place in the context of
revitalization? Reclamation?

14:33
At one point of course it does. But there should be, like, noa periods

14:36
Mhm

14:36

Where, where, you know, educators should realize that in the interest of making people feel confident
enough to, to speak Hawaiian, whether or not they err, sooner or later, those mistakes will fix
themselves. The- you know what [redacted] did? That- I just loved it. I, I was trying to figure out a
word, I was trying to say I was excited and I know it’s not pihoihoi, because pihoihoi is more like,
you’re worried.

15:04
Right. Anxious.

15:05

AndsoI,L, 1,1, 1,1, Isaid something, and then I said, you know, "He aha ka hua‘dlelo no ‘excited’?".
She didn’t give me a word, she just says, she just continues, because she goes, "Oh, well, ua pa kou na‘au
ma muli o kéia mea?” And I said, "“Ae!"

15:20
Mhm

15:21
She modeled. Ipo Wong does that, or Lolena does it.

15:25
Mhm

15:25

They don’t correct you, they repeat back to you, and not repeating or correcting. They’re just making
sure they understand you, and then they use the correct form. That is the best way!

15:33
Mhm. Absolutely

15:34
It’s so effective, and it takes away the shame.
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15:38
That’s a... pedagogical issue. Difference.

15:44
Yes, it’s a- yes. But yes, correction does have a place. Because if, if when you’re correcting papers, right,

D

you need to correct it the lack of "ai’s", that’s the most common one, right?

15:55
Mhm

15:55
Or the loa‘a problem?

15:56
Mhm

15:56
Yeah? Umm. But... maybe, maybe there could be, like a, a noa period, and then exercises where we say,
"Okay, so now we’re going to correct.” Where, where students know what’s coming.

16:17
Mhm

16:17
You know, I, I- it, it just

16:18
Mhm. I kind of tried that, and I like that idea.

16:23
Mhm

16:23
We tried it when we’re having kama‘ilio in class and I'll write little notes on the board for-so I
remember to address them later

16:23
There you go!

16:31
but ’'m not going to interrupt you.

16:32
No!
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16:34
So

16:34

You either let somebody speak and hear what they have to say and give them opportunity, or you cut
them off every single word. And when you’re doing that in front of a lot of people, it ma- it makes you,
uh, certain personalities shame.

16:48
And much less inhibits the learning process.

16:52
Yeah, because it does, it inhibits the learning process because you make people feel uncomfortable or
shame or whatever other, or angry.

16:59
Mmh

17:00
You know?

17:01
So earlier you said it was about educators, educators should, uh, heed this,

17:06
And they should enforce it’s not only educators, students in class need to behave in a certain way.

17:12
That was my next question. So, the infamous there’s an infamous standoff in our department. {LG}

17:19
Mhm.

17:19
You’re one side of that {LG} {LG}

17:20
Mhm

17:22
And um, where a situation escalated because of- someone was confronting you, as I, as I heard it from
you

17:32
Mhm
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17:34
So

17:34
Oh, yeah.

17:35
What was that?

17:35

During, during, during the, um, during Puakea Nogelmeier’s translation class, it was me and what’s
her name? The Samoan/Hawaiian. That was one of the few times that my Hawaiian came out
perfectly, because I was so {LG} pissed {LG}. Yeah!

17:40
{LG}

17:51

It was, I told her in Hawaiian, I said, "Don’t you touch me or I’ll, I'll, you, I’ll, I'll, I'll, you know, you’ll
end up in jail, because it was, yeah, you were there. Umm, what happened that day, it was, it was part of
the problems that I had in which, I don’t know what it was about me when I came back from
[redacted]. Maybe it was the fact that wha- I was an older woman

18:24
Mhm

18:24
but still very attractive, [redacted],

18:29
Mhm

18:29
Right? I was like, I made- it just- I was so different.

18:32
Mhm

18:32

But I was Hawaiian. And, and, and I didn’t take shit from anybody. And I think that made people feel
uncomfortable. But that’s not my problem, because I was always polite, until you were rude to me, and
that’s what happened. She was rude to me.

18:51
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Mhm

18:51

It had less to do with language and more with the fact that she decided something, she had to like, we,
we, we, we were figuring out how to do groups for doing some research for a translation project, and,
and she chose group and I called her on that. And she didn’t like being called out on that.

19:07
She chose rudely, you said.

19:08
Yeah

19:09
Okay

19:09

She chose, um, she paired me with somebody to do something. And I said, "Um, hello, that’s not okay
with me that you chose for me." She goes, "Well, you were busy talking." I said, "I was taking care of
business, class business.”

19:25
Okay {CG}

19:26
So that had less to do with um...

19:30
Your language skills

19:31
With language skills. Yeah, it had nothing to do with it. It was more, like, personality stuft.

19:35
I remember that being such a silly mention. That became part of your reputation in your undergrad
and your Master’s. It was, "[redacted]?" I heard and that I was like...

19:52
And why is that a problem?

19:53
Why is that a problem?!

19:54
Mhm
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19:54
Who the hell cares?

19:55
Mhm

19:56
Isn’tit funny that, you know?

19:58
Yeah!

19:59
How far we’ve come in terms of...

20:00
Yeah!

20:01
modesty and prudence...

20:03
Yeah

20:04
behavior...

20:04
[redacted]

20:08
{LG} So maybe they, it sounds like there’s a bit of ageism, too.

20:17
Oh, yeah. Yeah. Totally, totally, I just would not be cowed by anybody.

20:25
Do you think- they had a problem with what first, and maybe they- they had a problem with A and
they blamed it on B?

20:31
[redacted]

20:41
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Mhm! Mhm

20:41
[redacted]

20:48
I didn’t know that.

20:48
Mhm

20:50

So you- I think you offered a... an honesty that?

20:58
Yeah

20:58
People weren’t...

20:59
[redacted]

21:02

Mhm. Yeah, and I don’t think people were ready for that.

21:07
No they weren’t

21:08
[inaudible]

21:08

And I think I think it’s really interesting.

21:11
Yeah

21:12
[redacted]

21:25
{LG}{LG}

21:26
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[redacted]

21:46
Right

21:46
[redacted]

21:51
Mhm

21:51
to survive. So who’s the smart one? So yeah, all- these are all everybody else’s problem.

21:58
Right

21:58
But that has nothing to do with my behavior in the classroom, because I got good grades. I got good
grades.

I remember that

I was- I graduated with a double major in four years, Hawaiian and anthropology and a 3.9. I was Phi
Beta Kappa. So I was, I was not a problem student. Problems students don’t get 3.9. So, let’s all
remember that.

22:25
Right

22:25
Yeah?

22:26
Gosh, all of those parts of your story just become so incredible.

22:33

And then of all of your graduates, who’s the first to get a PhD? Me. The first to get an award-winning
book? Me. The first to get tenure of their PhDs? Me. Who’s an outstanding success, the most, if you
want to put it, all add up, Ha‘alilio, at the moment, who’s the mo- who’s the most successful graduate
of that program? Me.

22:56
That’s right? That’s absolutely right, when you put it like that

376



22:59
Yeah! I mean, let’s do academically.

23:02
Mhm

23:02
Oh, and not to mention, uhh, yeah, I’'m one of the kiipuna who got arrested who lived there for four
months? Do you know not all of the kiipuna live on, on... Yeah, there’s 10 of us who live there.

23:13
Yeah

23:13
Mhm

23:14
that’s interesting.

23:15
So, on- I hit all the marks

23:17
{CG}

23:17
of like, who’s, yeah!

23:19
So this is a good question.

23:20
Yeah

23:20
{BR} You identify as a Native Hawaiian, what constitutes your identity?

23:26
Koko!

23:27
{CG} {CG} Okay

23:29

377



Koko. I never had any doubt about who I was, you know, growing up in the 60s, I was born in 1960. I
never even thought about the fact that I was white skinned, you know? Everybody knew I was
Hawaiian, they knew my mom, they knew my dad wasn’t, they knew my family. I never got- I never
had any problems in Wai‘anae, we knew that- everybody knew I was Hawaiian. There is no- it- back in
those days, there was no blood quantum, so how can I like, not grow up, not being Hawaiian?
Hawaiian is who I was, I knew that I was haole, too, I knew, you know, at one point, you know, it’s like,
you know, I was called little hapa-haole. Technically hapa mean half-and-half, but, you know, that’s
how we described people back in the day, little hapa-haole means she’s part white.

24:14
Mhm

24:15

You know? My grandma, my great-grandma who died when I was 17, and who spent a lot of time with
our family, cause she had- she went around from all the kids, right? She had like, 13 kids, right? So I
spent a lot of time with my grandma. So, she was a manaleo. So ’'m not that, you know, I had a
minaleo grandma alive until I was 17.

24:35
That’s not m- umm

24:37
That’s

24:37
That’s more than many

24:38
Yeah!

24:39
younger folks can say

24:40
Yeah!

24:40
Mhm

24:41

She gave me her Hawaiian Bible because she said, she made a wanana that I was going to be the first to
speak Hawaiian, and she was right. Oh, and I come from my family who are cultural practitioners.
Guess what? We’re all dreams- well not all of us, but I come from a family of dream seers.

24:54

378



Mhm

24:55

And only feel comfortable talking about it now, and even then, I wonder because, you know, people
might think ’'m making stuff up. But this light-skinned Hawaiian actually comes from, from a family
who, yes, on the one hand were Catholics, but on the other hand, honored our mo‘o ‘aumikua, and
Pele, and a whole host of other things. We were cultural practitioners. Oh my god, I can list, go on and
on about all- especially now that I teach about Hawaiian religion.

25:20
Mhm

25:21
So, that’s a part of my upbringing, too, we actually practiced our culture.

25:24
Mhm

25:26

You know, we weren’t in- dressed in malos or kiheis and, and, and dancing Hula, but that’s only one
aspect of being Hawaiian. We weren’t in the 1o, no, but we were doing other things that were very
much Hawaiian. When my mom started having dreams that foretold of disaster, she had the entire
house blessed, by Papa Mikua, a kahuna of that part.

25:48
Mhm

25:49

When, when, when a family friend, um, wa- wa- wa- was having problems, because he had taken stones
from a heiau to build his rock wall, and he was having a string of luck, and then and the- kahuna said,
"Oh, no, you need to have a blessing, you need to feed, and then feed a whole bunch of people, and

then take it." And so my mom said, "Okay, we’re gonna go to so and so’s house because we have to do
this.”

26:08
Mmm

26:11
So you ask me how do I know I’'m, uh like, what, what

26:13
Right

26:13
constitutes my Hawaiian identity? The way I grew up the fact that I have Hawaiian.
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26:18
Mhm

26:20
You know? It has little to do with my language; I would be the last person to, to, to say, "Well, I'm
Hawaiian because I speak Hawaiian." Oh, please, let’s not do that to each other. Please

26:30
[inaudible]

26:30
do not. Please, let’s not add on to the historical trauma, the interges- generational trauma of first being
the victims of linguicide.

26:39
Mhm

26:41
Let’s not do that to each other.

26:42
Ab- absolutely. That’s...incredible

26:47
And being a hula dancer, by the way, is only one small aspect, only one element of the many, granted
it’s important. But there’s so many different professions. Hula is a profession.

27:03
Mhm, especially now!

27:04
Like fishing, like carving canoes, like weaving baskets, like pounding kapa, those are all skill sets.

27:12
Mhm

27:15

Not every Hawaiian knew how to dance. You’ll see Wahine‘6ma‘o, she stands up and goes, "“OKug, ‘o
Ka!" She wasn’t {LG} trained {LG} in chant, Hi‘iaka had to s- to teach her. That’s an example, why do
you think- those examples exist in stories because they exist in real life.

27:31
Mmm. That’s beautiful.
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27:32
Yeah?

27:32
That’s wonderful. Umm, do you ever observe this sort of paradox where- and I went through it myself,
I can’tsay didn’t

27:42
Mhm

27:43
when locals, especially Hawaiians, or even non Hawaiian locals, or maybe Hawaiians coming here for
college, that they either moved away at a young age, like myself,

27:55
Mhm

27:55
and keep, well we came back for high school, but

27:57
Oh, I didn’t know that

27:58
We, umm, then you go, you get to college, and it’s a different environment, and there’s this reclamation
of identity

28:06
Mhm!

28:06
or redefinition of identity

28:07
And isn’t that wonderful?

28:08
{CG} I think it’s

28:09
To have that opportunity?

28:10
I think it’s great, but I also think there’s a lot of negative effects and th- impacts it has. Could you speak
to that at all?
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28:22
Mmmm

28:22
Cause it doesn’t sound like you went through it?

28:23
No, I didn’t go through that. I didn’t go through that, but I know a lot of other people who have.

28:30
Right

28:30
[redacted]

28:31
Mmm. Mhm

28:33

Umm, I mean, I mean, I kind of went back when, when I grew up here and then came back after 20
years away, 16 years away, then, then coming back home I kind of experienced that people were like,
"What kind of Hawaiian are you?" You know? Umm.

28:50
But I don’t- it doesn’t sound like it rattled you.

28:56

It didn’t, because, because... because I don’t have the same kind of insecurities that other Hawaiians do.
I’m, uh, I might get really upset, um, at the rudeness. I remember Carlos Andrade, the first thing he
said to me when I met him at Hawaiian Studies was, he looked at me, I could still see his face, he goes,
"Are you Hawaiian?" He didn’t say hello, he didn’t greet me or do anything, he just straight up, and I
was like, "Well, why do you ask?" You know?

29:26
What was the context of the meaning? Or the reason?

29:28
It, it, it was, it was a, a gathering at Hawaiian Studies and he just came out, I'd, I had never seen him
before. So while I will get upset at people’s rudeness, I’'m not insecure,

29:29
Does

29:39
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In spite of being white. Because look at me.

29:44
I don’t see, you- I don’t.

29:45
Well

29:45
Perceive you as white.

29:46
Well... I don’t look like Kekuhi, you know? I don’t look like, like, um, Ka‘iulani, Maria, yeah? So
beautiful, her.

30:00
Mmm

30:00
Umm, I don’t look like Keawe Lopes, right? Or even you. But it doesn’t matter because I don’t have
those insecurities.

30:09
Mhm

30:09
Because I was fortunate enough to grow up in a family, in a time where, where my status as Hawaiian
was so obvious and so secure that we never talked about it. I’'m blessed!

30:24
Mmm

30:25
I might not have had the language that, that you folks were able to, you know, acquire like that in your,
in your school years. But I had something else. We didn’t do blood quantum in those days.

30:35
Mhm

30:36
You know?

30:36
Mhm
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30:38
Yeah

30:41
That’s rich

30:42

But talking about diasporic Hawaiians, diasporic Hawaiians, you know, and, and then Hawaiians
coming back. That’s another thing, it always comes back to historical trauma. Let’s not engage in
authenticity discourse, which is almost always problematic. Let’s not do that to ourselves. Why do we
have to put down other Hawaiians to make ourselves feel good? I got into the discussion with, with,
with my cousin on the Portuguese side, [redacted], and I no longer speak with him.

31:08

Mmm

31:09

You know? And, and he misinterpreted something I said. And I said "No, no, no, no. Far be it for me
to ever criticize a Hawaiian who does not know his or her culture, who does not know his or her
language, or who might not look like what we think a Hawaiian should look like. I will never condone
making another Hawaiian feel bad because it’s always been done to us, and I'm not that kind of
person.

31:39

Mmm

31:40
Yeah?

31:40
Mhm. Ident- umm, markers of identity, often defined as language

31:48
Mhm

31:48
as appearance, as cultural practice, performance

31:51
Now all of those things do strengthen your cultural identity, this is true.

31:56
Mhm

31:57
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But Hawaiian identity is first and foremost founded on the fact that you have koko. It’s in our
Kumulipo, it’s in our Mele A Paku'i, that’s just how it is, it’s never been about blood quantum. So,
belonging begins with that, and then it’s more like how Doctor Kanahele says it in her book, "Ka
Honua Ola", it’s about some people cho- choose to embrace that gift that is called culture, some people
don’t, some people, poor things, are never exposed to it; what if you’re adopted or fostered out?

32:29
Mhm

32:29
I know cases like that.

32:31
Mhm

32:32
Right? But yes, Ha‘alilio, speaking your language? Practicing your culture? Yes! It solidifies, because the
more ‘ike you ex- you, you acquire, the more that DNA, your ancestral DNA wakes up.

32:46
Mhm

32:46
I really do believe that.

32:47
Mhm

32:48
You know? Kanahele said it first, maybe, but, but we’re all saying it now, we own it.

32:53
Right. Especially after...

32:54
You’re tapping into that.

32:55
four months on Mauna Kea.

32:56
Well, exactly.

32:57
It must have been transformative.
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32:59

Oh, definitely! Definitely. Because, now, you know, when, when I used to pray to, you know, at one
point I made a conscious choice, I had always honored my ‘aumakua, my mo‘o ‘aumakua, that was like,
the first lessons you learn, "Don’t harm the lizard, you have a mo‘o ‘aumakua, don’t do that, don’t do
that,” you know, I'm like, "Okay". But when I made a conscious decision to leave aside Catholicism,
because it no longer appealed to me, I didn’t believe in the s-, in, I, I just stopped believing. And it was
horrible, because I was like, "Oh my God!" cause I’'m, I’m a spiritual person. And I thought, "But wait a
minute, I have a religion!" And so, as I was back here learning Hawaiian and learning about this, I was
already doing research and my research on mo‘o akua started not when my MA years, but as an
undergraduate. And I was like, "I have gods!" And so, slowly, I met people Kalei Nu‘uhiwa, and I
learned "E ala &" or, you know, "E Kanehoalani €", and then I would do the prayers, badly, to the point
that when I bought my land, which I named my [redacted], I would do prayers on my land. And
whenever I prayed to my ‘aumakua I didn’t do Na ‘Aumaikua because I still never got that one down,
but I would talk to them. I'd say "E ka po‘e akua, ka po‘e ‘aumakua, ka po‘e kiipuna né ho'i, that’s my f-
my refrain, because I really do believe that our kiipuna are out there listening to us. But the thing about
the Mauna is now I know how to do a ritual.

34:25
Mmm

34:26

I can do a half hour ritual and hula. So, of course, it’s like, it’s like now, it’s like, not only do I have the
language skills, because I do, it’s only a question of, of practicing a little bit more to get my fluency
back, the same way with [redacted] and [redacted], if you don’t speak it for a while, you get rusty. And
then it all comes back, you know?

34:47
Right

34:47

But yeah, the language skills are important because they enable you to a- to, to access your culture, we
all know that. Language is a carrier of culture, it’s nothing new. And practicing your culture awakens
that, that- it, it, it strengthens your identity. So yes, all of those things are important, and we should
encourage, make it so that everybody imitate the model on Mauna Kea. No judgment. And look how
fast people learn. I started out over there with only knowing "E Ho Mai" really good. Now I lead ritual.
And one of the kiipuna in the morning when [redacted] isn’t there, it’s me and [redacted] who lead the
sunrise ceremony.

35:37
Really!

35:38
I can chat like nobody’s business. And you know why I can? Because I actually can speak Hawaiian, so
it’s easy for me to learn the chants, it’s just a question of, of, of doing it every day and memorizing it
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four times a day. And Kalei Nu‘uhiwa, bless her, she goes, "Look at that, a religion professor who’s a
cultural practitioner. Tita, now nobody can question because practicing your culture, you are a
cultural practitioner, because you’re out there in the elements, practicing your culture 24/7". She goes,
"That is the definition of a cultural practitioner.”

36:13
Indisputably

36:14
She said that publicly!

36:16
Indisputably

36:17
Yeah

36:19
You guys have really redefined who can use that term. Who can self reference as a cultural practitioner

36:27
Yeah

36:27
or call someone else but,

36:29
Yeah

36:29
You know, it was pretty thinly spread and weakly defined before you guys

36:34
Mhm

36:34
I think. I can make a lei once a month and call myself a pract- now, I wouldn’t.

36:39
Yeah, and you know how crappy I am at doing leis! {LG} {LG} {LG} {LG} {LG}

36:43
Butstill, you're... {CG}

36:44
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Oh, but I'm learning that, too, on the mountain, I’ve learned how to weave baskets. We have different
kapuna who teach different things, and so we’re also learning those everyday practices. And that’s
strengthening our identity. Language is crucial. But if people don’t feel comfortable speaking
Hawaiian, how are they going to learn? And then they’re going to carry on- if the kumu ‘6lelo Hawaii
do not n- do not provide good examples of proper behavior, kapu aloha filled behavior in the
classroom, then, then we’re not going to correct those negative behaviors of certain students who, who
bully other students. And whether you, whether you, you know, I, I’'ve heard a lot of, um, critiques
about kapu aloha, it’s not a, a traditional term. You know what? It is now.

37:37
Exactly!

37:38
Itis now

37:39
Exactly

37:39
And it works. So what we need is kapu aloha in the classroom.

37:44
Well, the othe-, the logic behind saying, criticizing that it’s not traditional is, you know, all- us being at-
self, we’re antiquating ourselves, we’re relegating ourselves into the past. And...

37:56

Once again, authenticity discourse, you know, I have, I- I wrote an article, it’s called "Mauna Kea:
Ho‘omana Hawai‘i and Protecting the Sacred”. There’s a reason why everybody should read it, cause I
talk about authenticity discourse and dispel those misconceptions, totally, like, break them apart, blow
them apart, because I show how Hawaiian culture and religion has evolved over time. Just think about
the establishment of the ‘ai kapu, Wakea, we have an origin story about Wakea and his kahuna who
establish the ‘ai kapu so that he can sleep with his daughter. So it’s an arbitrary religious innovation,
according to one story. But that story shows that at one point, there was no ‘ai kapu. So back in mythic
time, right, mythic time meaning the time of gods, at one point, a god and his kahuna established a
new religion, right? And then, and so, so, but nobody disputes the authenticity of that. How
interesting.

39:04
Mhm

39:05

And then at one point, you have, as Kamakau explains, you have Kamehameha I who consolidated
different makahiki movements, and, and kind of, like, made his own, and imposed them because he
united the island, he imposed them over everybody, that’s a religious ceremony. And then he took a na-
he took a local deity, a deity of Maui, Kihawahine, and raised her to national status, so that everybody
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across the islands had to worship her. That’s an innovation, that’s a religious innovation. And then
Kamakau talks about how we used to have one god, whether you believe them or not, the point s, is
that he upholds, we had one god, and when the kihuna started putting bones of the remains of
important people on the altar, they saw that they gained in mana and that’s how we became
polytheistic. So if you think about that, then why won’t our identity and, and, and, and everything
else? Culture evolves, language evolves, you know, [redacted] did a lot of damage. You know? Well, he
keeps saying, you know, "The, the, the language you folks are speaking isn’t Hawaiian". And I always
tell everybody, I go, "Well, it sure as hell ain’t [redacted] or [redacted]!"

40:14
{LG}{LG} {LG}

40:16

You know, it’s like logic, peoples, right? I mean, I’'m speaking to Auntie Lolena and Ipo and they’re
talking to me. Oh, I don’t speak Hawaiian? Then why am I able to translate in Hawaiian language
newspapers? Because it’s Hawaiian.

40:30
I was hoping his name would come up.

40:32
Yeah. You know

40:35
Not specifically his, but... he-

40:39
Those kinds of things. Those, those, it’s, it’s extremism.

40:44
Right

40:44
Extremism {BR}

40:44
Umm, well, extremism, and what does [redacted] call it in his, his, his paper is, essentially a response to
[redacted] my grandma’s Hawaiian paper, right?

41:03
Right. That- so, you know, [redacted] definitely has language skills. Yeah, he does, good for him.

41:10
Nobody stopped saying he has
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41:11

So do you, so do me- so do I, you know? We all, we’re all multilingual, you know? We all speak
[redacted], and he speaks [redacted], and you and I speak [redacted], he doesn’t, I mean, we’re all,
there’s a few of us who actually have talents, right?

41:23
Mhm

41:25

But the thing with [redacted] is, he has this huge ego that makes him think that he’s better than
everybody else, and so that, you know, I've heard people say over the years that, it, it, you know,"Eha
ko‘u na‘au, i kona mana‘o”, as somehow, you know, we’ll never be good enough. You know what? We
survived genocide. At one point, we were only 35,000 at the lowest count in the newspapers. Yeah, I
read 35. Some people say 40, but, 35,000 we’re survivors of genocide. Genocide is not only the physical
annihilation of a people. Go look at what the UN says about genocide, we survived that. And I think
that all of these issues, right? Like [redacted] zealism in, in, in being so adamant about correcting every
word that comes out of your mouth, and, and him favoring students like, like [redacted] and
[redacted], who were just so fluent, is because he has his- he had his own issues, his own fears about the
survival of Hawaiian language, I understand that, that’s why I forgave him, you know? I understand
that we’re all coming, in different ways, from a place of trauma. I really do believe that we don’t act out
of a place of evil. When you have a snotty Hawaiian man, a young boy, who, who makes everybody in
class feel like crap because his Hawaiian is better, he is definitely, for me, coming from a place of ‘cha.

42:55
Mhm

42:56
Because people who feel good, who are happy, who are pono, they don’t do shit like that.

43:02
Mhm

43:02
Okay, and you can also, like, summarize and make me not use words like "shit".

43:06
{LG}HLG}

43:06
Okay, I give you permission right now, yeah?

43:08
Yeah, I'll send it back to you.

43:10
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Yeah

43:12
Do you, umm, what do you see, if the goal is to revitalize and reclaim Hawaiian language, what is, what
is that 100% 1,000% successful goal look like?

43:34
Making learning Hawaiian less traumatic.

43:39

That’s beautiful. That’s beautiful. Because I came into- I wrote this question thinking "Okay, you’re
either gonna side more on bilinguals/multilingual community melting pot that we’ve been for the last
century, or you’re gonna, umm, lean towards the side that says, "Onward toward mono or Hawaiian
priority”, right?

44.08
Mhm

44:10
But this is a whole new di- dimension... "making learning ‘6lelo Hawai‘i..."

44:16

I’ve seen it happen in the circle that, um, [redacted] and his wife [redacted], they had, um, in the
kapuna tent, they had a circle and they said, "Okay, Hawaiian Kama'‘ilio, come, everybody come, even
if you don’t feel comfortable speaking, you can sit here”, and then first he asked he- "Everybody
introduce themselves". And then, he says, "To begin though, we goin namu haole little bit", and he
said, "What prevents you from speaking Hawaiian?" Oh my god. "What prevents you from speaking
Hawaiian?" It makes me want to cry.

44:55
Sounds like I need to talk to him.

44.57
Yeah

44:58
[redacted]

45:01

He, everybody, there was a Vietnam vet Ricky, he was he goes, "L..." everybody said more or less
traumatic, traumatized. They’re all traumatized or shame. And then afterwards, they were so happy
because they were saying, "Oh, I understood that word! I understood that word!" and it was okay. And
they felt validated that they could sit there and listen and not be shunned because they weren’t fluent.
And they wanted to have that more often.
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45:32
Mhm. Mhm

45:33

And I felt happy, and like I said, after that, I started speaking to certain people that I just speak
Hawaiian with now because I know they speak Hawaiian. There’s a couple that lives up there, umm,
[redacted] and [redacted], and they have two babies and they all speak Hawaiian. I don’t speak English
anymore to, um, [redacted] and [redacted] daughter, [redacted], you know? Even with Kekuhi the
other night, I wanted to say something cause there was, um, some foreigners visiting and they kept
talking my ear off and I- and at one point the Kapuna Kitchen closes, so I told them, "Excuse me for a
minute”, I went up to [redacted] who was sitting with her daughter, [redacted], and I go, "E kala mai
ia‘u, e ka- aka na‘e hiki paha ia ‘oe, ia ‘olua ke ha‘i i ke kako‘o e malama i kekahi pa mea‘ai no‘u, no ka
mea, ke wala‘au nei, nui, ke wala‘au nui nei kéla mau po‘e me a‘u, ‘a‘ole hiki ia‘u ke ‘ai!” And then I
came back and it had a tinfoil plate that said "For awesome Auntie [redacted]”. How cute was that? You
know?

46:43
Mmm

46:43
And it might not have been perfectly grammatically correct what I just said, but I know everybody
understood me. I know that you understood what I just said. [redacted] sure understood cause I got

my plate of food.

46:51
Mhm

46:52
You know?

46:53
Mhm

46:53
{LG} {LG} {LG} {LG} {LG}

46:53
And isn’t that the purpose of language, to communicate?

46:58
Right! And does everybody always speak perfect English?

47:00
Absolutely not.
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47.01
Right?

47:01
Absolutely not.

47:03
Most of the people I know speak English like how I speak Hawaiian.

47:07
Mhm. Well, I don’t even know enough to say...

47:11
{LGHLG}{LG} {LG}

47:11

Because it’s your attitude, the way you approach both, all your other- all the languages you speak, I
think you approach it with respect and a certain reverence, that, uh, yeah, I think, umm, even kids
younger than me, they don’t approach language the same way, which is probably a generational thing.

47:33

Well I’'m also different, I've been through a lot in my life, Ha‘alilio. I’'m, I'm particularly- when, when
you go through a lot of pain, you either come up bitter, or you become a lot more in em- em-
empathetic. You know that about me, I’'m a very kind person,

47:48
Mhm

47:48
unless you cross me, you know? Cause I understand people’s hurt, and I don’t- I want to be the last
person to hurt somebody. And I approach everything with reverence, because, because I value, it’s a

gift.

48:01
Mhm

48:02
The opportunity to learn Hawaiian wasn’t available when I was a kid.

48:07
Ohh, fuck.

48:10
Think of that
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48:11
Think of that, and tell the 21 year olds, "Think of that.” Umm...

48:21
Yeah

48:21
Do you think that [redacted] started that session with the intent of it sort of being therapeutic?

48:29
Yeah

48:29
Okay

48:31
And they actually- their approach to Hawaiian learning is, is, is cause no harm.

48:39
That’s...

48:39
And I told her, I'said, "[redacted]", I go, "I wish you had been my kumu". I said, "If you folks have been
my kumu..."

48:46
Cause no harm.

48:49
Yeah.

48:52
Oh my god, this is incredible. This is incredible.

48:57
I’m glad.

48:57
Umm, because of what you’re- I- and I really, gosh, think you, you could take this, umm, so then,
some, let me take a minute to explain

49:08
Mhm

49:08
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my PhD. I wanna talk about attitudes, especially negative ones that in- inhibit and hinder our- the
progress we sh- we, in theory, should be making, could be making, you know, here we are 40 years in,
we have funding, which is a whole different... but I want to imagine, in a perfect world, we have all the
infrastructure in place, we have all the funding that’s secured annually.

49:29
Oh my god

49:29
What is, what are the social factors that are still making us only go 60%?

49:29
Mhm

49:31

70%? 80% or more however. And umm, that’s really what I, I want to get at. There’s a professor, D- uh,
Dr. [redacted] in Second Language Studies who started this sort of getting at Hawaiian language use in
the home securing the home front. She’s done over [redacted] interviews, but only twe-, well maybe 20
of them have been with Hawaiian-speaking parents or families. So, she’s made a lot of headway in this,
Hawaiian language ideologies or attitudes.

50:10
Right. Remember, now, I used to work as a kula kaiapuni, umm, tutor.

50:16
[redacted]?

50:16
Nope. At uhh, umm, [redacted].

50:18
Oh, okay.

50:20

And I dated one of the dads there. I dated him before I started working there. But, um, so while I was
working there I was dating him which was interesting, but, um, he wasn’t Hawaiian, but his ex-wife
was. [redacted]

50:34
[redacted]! I was gonna...

50:35
You remember? Yeah!

50:36
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I was trying to remember his name. I wa-

50:37
Yeah

50:39
I watched you through that relationship.

50:40
Yeah, remember? Yeah.

50:42
Oh, god

50:43

And umm, he’s haole, but his, the mother of his children is Hawaiian. And he encouraged them, he
was, like, cool with them going to [redacted]. But he never was interested in learning Hawaiian. So the
only people they had to speak Hawaiian with was me when, when I was over there at the house, when I
slept over at the house when I was dating him, and then I would speak to them in Hawaiian sometimes.
But that was a problem, too, because, because what you have is these two kids growing up, but their
dad isn’t really able to read to them in Hawaiian or speak Hawaiian, they don’t see them, so, so they
don’t speak Hawaiian at home. Whereas you have people like [redacted] and his wife who from the
beginning raised their kids speaking Hawaiian, and so their kids, it’s normal for them to speak
Hawaiian, and they frequent other people who speak Hawaiian. You know how it is, right? So there’s
other dynamics, and I know that you folks are aware of them. Umm, the most we can do is, you know,
not everybody can afford to go to college, right? Umm, yo- you know, what, if you, i- if you have that
‘i‘ini, you will find a way to learn Hawaiian.

51:49
Mhm

51:50

You know? Right now, [redacted] is working on wrapping up a book on Hawaiian for reading. 'm a
big fan of books, German for reading, it actually works. You can actually learn to read it’s hard if you
don’t pronounce

52:05
French for reading?

52:05
Oh, yeah! French for reading

52:06
I need that.
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52:06
German for reading. Oh, yeah. It’s too bad there’s not a Tahitian for reading, but we know how
problematic- Tahitian is one of;, like, the most quickly-evolving languages ever

52:16
Holy. shit. Let’s talk about that.

52:18
Yeah. Yeah, that’s why it’s hard. Right? You could- it’s easier to read the chants and stories in Tahitian

52:24
Mhm!

52:24
in Teuira Henry’s because it’s closer to Hawaiian.

52:27
Mhm

52:27

Anyway, moving on. That- books like that will actually help, will actually help reading for Hawaiian
with readers, and that people can at least start because once- that’s how I started learning [redacted]. I
started reading first Le Petit Prince. Yeah.

52:47
Interesting

52:47

Yeah. And I started reading and then when I had enough of, like, an understanding how the language
worked, then I went out and hired a tutor. I mean, I was living, I was living in [redacted]. And then
when we'd go skiing in the [redacted] then I could like- but I taught myself beginning [redacted]
through books. I did the same thing with [redacted].

53:06
Mmm

53:08
I’m just throwing that out there that there’s other ways, not everybody- if we really want, you know,
you got to figure out all the different ways. I know that, that there’s online things, give as many tools as

possible.

53:19
Mhm, mhm

53:20
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Right?

53:21
We’re trying to save, save a language.

53:24
Yeah

53:24
{CG}{CG}

53:25

And saving the language is not, you know, where it just, ’'m, I’'m not of childbearing age, but if T had
been, that would have pushed me to, to, to go beyond my anger and discomfort to become more
poeko, is the word?

53:41
Mhm

53:42
Yeah?

53:42
Mhm.

53:42
So that I could teach my child. But guess what, my hanai daughter’s [redacted]

53:47
Mhm

53:48
she plans on raising her kids, which she will have soon, in Hawaiian, which means I will be speaking to
my grandchild or children in Hawaiian.

53:58
Mhm

54:01
That’s, that’s a, that’s a factor. There’s no way I’'m going to disrespect her choice.

54:08
And that’s an, an achievement.

54:11
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Mhm

54:11
A victory.

54:12
Yeah.

54:13
Umm, earlier I was saying, umm, that Christina has laid a lot of groundwork, Dr. Higgins has laid a lot
of groundwork on, not a lot but a considerable amount in, umm, talking about language attitudes.

54:28
Mhm

54:28
But this idea that you’re bringing, uhh, I wrote it- you know, this "cause no harm"

54:36
Mhm

54:37
and "mimic or imitate the Mauna Kea model" could be a really interesting turn. Can you say a little bit
about how five months ago

54:47
Mhm

S54:47
how your perspective back then on, you know, language, language learning, language teaching, is
maybe different than how it is now. {CG} {CG} If it has changed.

54:57

L, I have witnessed people making efforts to learn Hawaiian on the mauna, I have a friend, umm, who
reads the Bible in Hawaiian. It’s a bilingual version. And we know translation isn’t perfect, but he’s
learning Hawaiian doing that. I see people learning chants

55:18
Mhm

55:18

I see [redacted] and her kids teaching people what those chants mean, when we dance, you know, "“O
Mauna Kea, kuahiwi kitha‘o i ka malie, ka piko ‘olu”, that?! They’ll explain every night- line. So people
are actually understanding what they’re dancing to. They’re learning the chants. They’re praying in
Hawaiian, and they don’t speak Hawaiian. And they’re learning what it means, because you’re
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applying the Hawaiian to, to something, to a movement that is so important to people that they make-
that it’s important to them to learn the Hawaiian.

55:55
Mhm

55:56
So it’s applied.

55:58
Absolutely. Yep, I'm glad you reached for that word.

56:02

Yeah, it’s applied. It’s, it’s practical, it’s where, it’s where- and, and, and so, so [redacted] and [redacted]
asked us "Well, umm, what else can we do to help you?" and I said, "Oh, lessons on how to, like,
ho‘omakaukau i ka mea ‘ai ma ka ‘clelo Hawaii, ke ‘olu‘olu ‘olua”. You know, how do you do weaving?
All the practical stuff. I said, "Because I can read Hawaiian language newspapers, but I don’t have the
vocabulary to have an everyday conversation”. And like learning how to like when, whe- when Auntie
Scarlett Ritte was teaching us how to make coconut weaving, I would have loved to have somebody- sh-
she might not be able to do it, but somebody is sitting there, like you or, or Kalani, or whatever saying
"Okay, so, ‘0 ka mea mua’,

56:44
Mmm

56:45
Like, "How do you say this? Ulana"? I mean you know, how do

56:47
Mhm

56:47
you say that, "weave in-and-out”,

56:47
Mhm

56:47
You know?

56:47
Mhm

56:47
I mean, how amazing!
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56:48
Mhm

56:48
When you can, when, when you, when you can put language skills with actions, that is the best way to
learn language because you don’t forget!

57:03
Mhm

57:04

It’s not that, that, the, the classroom is important, too, to learn verbs and, and patterns, but one of the
most effective lessons that we ever had with [redacted] was when you know "Puni ka niu", going
around, and he made a say the pattern going around the damn coconut tree {LG} {LG} {LG}

57:21
{LG} {LG} {LG} Ua puni ka niu

57:22
Yeah, he goes, you know, you have to say, not "Puni i ka niu", no

57:25
Right

57:25
‘O "Puni ka niu ia‘u"?

57:25
Mhm

57:29
Is that right?

57:29
Yeah!

57:29
Do I remember? Because, poor thing if I forgot that!

57:32
No, it worked!

57:33
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But that was it. Right? Yeah! Now imagine classes- I know we have, like, like, like there was the one
class we had to, like, prepare, like, cook in [redacted] class, I remember that. But, I'm talking about
community efforts, too

57:47
Right

57:47
or even in kula kaiapuni, maybe they already do that, but, but, but I see it on the Mauna!

57:52
Yeah

57:53

Learning Hawaiian for a purpose.

57:58
That’s powerful

57:59
It makes people enthusiastic, and it makes them actually want to learn!

58:03
Yeah

58:03
It makes them want to learn, Ha‘alilio, they’re like, "Oh, that’s not so hard."

58:06
Yeah

58:07
You know?

58:08
That’s what I was thinking, too, there’s this, in the classroom in a college- earlier, we we’re talking
about how if, if Mauna Kea is a no judgment learning zone

58:17
Mhm!

58:17
And then UH, a UH classroom is, like, a full judgment learning zone.

58:21
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I don’t know, maybe it’s changed. I don’t know what it’s like now, what do you notice? You have to
think about what you notice in your, in your, you know

58:27
Yeah

58:27
There’s different cohorts, right? So you have, like, say, you know, there’s a couple of years of students
taking, the same students, taking Hawaiian language classes, maybe that was a bad crop.

58:35
Mmm, mhm. Yeah, and it’s hard for me now because I’'m, you know, I’'m not the teacher anymore.

58:44
Oh

58:44
It’s different for me to notice

58:46
Mhm

58:46
I’'m not hearing what they’re saying

58:48
Mhm

58:48
umm, just among themselves. But I’'m sure the, the fact that, you know, after this 16 weeks, you and I
are getting, you and I are in the same class, and we’re competing for a good grade.

59:02
Mhm

59:02
There’s no competition on Mauna Kea.

59:03
There’s no competition. And it’s not, and it’s not like you’re graded on a curve. I mean, it’s like, you do
your work, you get an A or not, I do my work, I get an A or not, you know? It’s a different dynamic.

59:03
Mhm
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59:09
You’re not being graded on Mauna Kea, you’re, you’re encouraged, you feel all that love and
unconditional acceptance. You know? Unconditional acceptance!

59:30
That’s powerful. God that’s powerful.

59:34
You know?

59:37
Gosh, you know, I, we haven’t even gotten to...

59:40
That’s okay

59:40
these!

59:40
Let’s, let’s go on.

59:41

But, what I think naturally evolved between us is incredible. How do you feel about the movement,
okay, umm, do you think more people in- okay, who, who does how- Hawaiian belong to? Who should
speak Hawaiian? Who must?

59:58
You know, sometimes, some questions are less effective than others. {LG} {LG}

1:00:07
Yeah

1:00:07
That is a per- top- per, potentially problematic question because it’s a binary approach.

1:00:17
Mhm

1:00:17

Because who does Hawaiian belong to? I mean, I find that an interesting question, because Hawaiian

is... is a language that belongs to the Hawaiian people in the sense that, that it’s our- we, we physically,
spiritually, linguistically, intellectually speciated out of a, a 2000-year, more or less, umm, uhh, for the
most part in solitude, uhh, uh, isolation
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1:00:50
Mhm

1:00:50
with the, with our islands

1:00:52
Mhm

1:00:52
Right? So, so, Hawaiian is, first and foremost, a language that belongs to the Hawaiian people because
that’s our mother tongue. But it’s not a question of ownership.

1:01:02
Right

1:01:03
So, 50, so your, your, your question is a little kolohe!

1:01:08
I know. Actually, it says...

1:01:09
It’s okay! But I'm just curious {LG} {LG} {LG}

1:01:11
The question is phrased, "Do you think more people in Hawai‘i should speak Hawaiian?"

1:01:14
Mmm. I think that there are definite advantages to more people speaking Hawaiian, notice how I'm

phrasing it very carefully

1:01:32
There are advantages...

1:01:33
I didn’t say should. I didn’t say should.

1:01:36
Right

1:01:36

I think there’s more advantages for Hawaiian people and for people in general to learn Hawaiian,
because Hawaiian language is the gateway to culture and cultural understanding. I know that learning
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Hawaiian changed the way that I thought because you acquire, you acquire the nuances the same way I

did with, with [redacted].

1:02:00
Mhm

1:02:00
You know?

1:02:01
Mhm

1:02:05
That’s why when you acculturate a people, you impose the colonizer’s language! How do you get
somebody to be American? You make them speak only English! Flip that on its side.

1:02:21
Mhm

1:02:21
You want to create more sympathy and more understanding and appreciation for Hawaiian culture
and Hawaiian people? Then, yeah!

1:02:32
Okay

1:02:34
You know what I’'m saying, right?

1:02:35
Yeah. Absolutely.

1:02:36

Language is power. If we were, if we were able to pass laws, and you know that ain‘t gonna happen
because people know. If we were to pass laws that, that every student in all public schools had to, like,
take Hawaiian from kindergarten to, to, or throughout the whole, from, from kindergarten to grade
12, let’s say, or from kindergarten to the sixth grade, people would be pissed!

1:03:02
Up in arms.

1:03:03
Up in arms!

1:03:06
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Yeah

1:03:06
Because they would instinctively know that that was imposing a way of thinking that was definitely
Hawaiian on their children.

1:03:19
Mhm

1:03:19
And you know, they don’t want to give us that power. They want us to be disenfranchised

1:03:22
Mhm

1:03:22
whether they believe it or not. When people come over here and go, "Well, I’'m kama‘aina, I've been
here for three generations, I've lived here for 20 years", they’re usurping us.

1:03:33
Mmm

1:03:33
People would completely rebel against the idea of their children being acculturated to the Hawaiian
language and culture.

1:03:40
Mhm, mhm.

1:03:42
That’s my answer to your question, "Should everybody?" Yes, yes, if I, if I was a colonizer, but we’re not
a colonizer. Let me rephrase that.

1:03:49
I love that answer.

1:03:51
Yeah

1:03:51
I’'m gonna ja- I'm gonna rephrase my question.

1:03:53
Okay.
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1:03:55
Umm, so last question. And then you have to go pretty soon, yeah?

1:03:59
Well, I don’t have- my class starts at, umm, 12:30.

1:04:02
12:30

1:04:02
We got another....

1:04:04
Umm, can you say a little bit about how you think the state, after the 1978 Con-Con, declaring a
co-official language, how the state is living up to that?

1:04:19
I actually, umm, that was one of my respon- I, I, I broached that question during my area exam for
translation studies to get my PhD.

1:04:26
Ohh! What, what exam was that? Was that comps?

1:04:30
Yeah, my PhD comps for translation studies. That was one of the things that I took on. Yeah.

1:04:35
So was that a...

1:04:36

I said lip service. It comes down to this: they do lip service.

1:04:39
Mhm

1:04:39
It’s lip service. Yeah?

1:04:44
Yeah. Umm, you know whatever you- ’88, ’98, 2008. It’s 40 years, 41 years now.

1:04:52

Umm, if you really want to support Hawaiian language, you start making obligatory, at least a couple
of years in schools. Obligatory! How come we’re not doing that?
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1:05:00
Yeah

1:05:00

If it really is one of the, one of two official languages, and official because we recognize that Hawaiians
are the first peoples of this place, and that’s our la- language, then why isn’t- why aren’t we in a
bilingual system where, where students are actually learning Hawaiian?

1:05:19
Lip service.

1:05:20
It’s lip service.

1:05:21
Yeah. Puakea calls it more ornamental and decorative than anything else.

1:05:29
Oh! He’s absolutely right. This is like Hawa- like the University of Hawai‘i saying it’s a Hawaiian
School of learning. Because it looks good.

1:05:40
Which is really just exoticization.

1:05:43
Yeah!

1:05:43
Undercover.

1:05:44
Yep.

1:05:45
Under, under a guise.

1:05:46
Mhm

1:05:46
How do you feel about Hawaiian language being a co-official language? How do you feel when people
use Hawaiian in official settings such as in court proceedings? I think

1:05:55
Oh! {LG} Oh!
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1:05:55
you already answered this.

1:05:56
Umm, yeah! When I went, you mean, cause I’'m- my- I’ve been in court a couple of times now for being
arrested?

1:06:01
Did you use Hawaiian?

1:06:02
Yeah!

1:06:02
In court?

1:06:03
The judge says, "How do you plead?” I said,

"ne

Afale au i hewa". And his face scrunched up!

1:06:03
Mmmm!

1:06:04
{LG} His face scrunched up, and he looked at my lawyer, he goes, "Are you going to be the
interpreter?”

1:06:15
Oh, you didn’t have one?

1:06:16
No!

1:06:16
No one was, uhh, appointed?

1:06:17
No, because they don’t ask you, the first thing that, that, at your pre- pre-arraignment.

1:06:22
Ohh!

1:06:22
They just ask you "How do you plead? And I said,

"ne

A‘ale auihewa."
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1:06:24
Right, right.

1:06:26

{LG} {LG} {LG} So the lawyer looked, no, the lawyer looked and said, "Umm, she said not guilty?”
{LG} {LG} I didn’t even know if the lawyer spoke Hawaiian and I just looked at, instinct, instinctfal.
"A‘ale auihewa." And I smiled! {LG} {LG}

1:06:41
In this Hilo District Court?

1:06:42
Yeah, yeah. And a lot of kiipuna followed my way, and then people are like, "Oh!”

1:06:48
Yeah!

1:06:49
How do I feel about using Hawaiian? I think we should ka‘¢ all the time!

1:06:54
Mhm

1:06:55
Kua‘¢ all the time. All the time! I, I, I told my students, my students can write their papers in Hawaiian
in my classes I’'m, and some of them have. Am I'in grade? Am I "ingrado”? Am I "ingrado”?

1:07:06
{LG} {LG} {LG}

1:07:06

Or am I capable {LG} of, of, of, of correcting and fine tuning their grammar? No. But I can read
Hawaiian and, and follow their mana‘o and say, "Okay, you need to, you know, umm, ho‘omahala iki,
nui, nui a‘e i kéia mana‘o”, you know? I can do things like that, right? But I've had students, I give
them, I give them the opportunity to write in Hawaiian or speak in Hawaiian. I've had to [redacted],
his cousin, umm, [redacted], I forget her name. She went to kula kaiapuni. I’ve had Kepo‘o, I've had,
oh my god, how many students have I had? Who spoke to me, chose to speak to me only in Hawaiian
in my mo‘o class. And I wouldn’t translate. And, and, and I don’t know what it is about me and my
students, but all the people who didn’t speak Hawaiian never complained. And my colleagues were
worried about that, they go, "Did anybody complain?” I'm like, "Why would you complain when it’s
one of our two official languages" as I make quotation marks around "official”

1:07:07
Right
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1:07:09
And I'said, like, "Can you imagine if somebody complained, the case I would have?” So I ka‘e,
Ha‘alilio. Yeah?

1:08:09
Mhm

1:08:09
And every once in a while at the beginning of the semester, I'll say, "Aia paha kekahi kanaka ‘Glelo
Hawai‘i ma ‘ane‘i?” And they- inevitably, somebody will go like this.

1:08:30
Great, that’s awesome.

1:08:32
Yeah!

1:08:33
That’s wonderful.

1:08:34
Because we have to ho‘ohanohano i ka ‘6lelo makuahine, yeah? That was a tangent from something
you asked, sorry.

1:08:41
No, that was great, and it answered my 7C, "Do you feel that there are certain instances in which
Hawaiian should be spoken? Or should not, and English in its place?

1:08:51
Never!

1:08:51
Like Pidgin. Never?

1:08:51

Always! Always Hawaiian! If anybody is so inclined, there is never a situation when you do not speak
Hawaiian. You can- I, I feel that Hawaiian should always be spoken if somebody is so inclined. If T will-
if, if T could get my act together and speak only in Hawaiian in the courrt,

1:09:10
{LG} {LG}{LG}

1:09:10
I would, like [redacted]
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1:09:11
Right

1:09:12
You know?

1:09:14
Oh gosh.

1:09:14
But, but, but then the thing is, oh, here’s something that I want you to put in, somewhere in there.
One of the reasons, also, I recognize is that I prefer to speak in the language in which I’'m most efficient

1:09:23
Mhm

1:09:23

because I’m a very rational type of person and I get my point alot, a lot quicker in, in English, that’s
just the truth. So in court, to tell you the truth, I won’t speak in Hawaiian. Although I could to make a
point, just because, gleefully, you know

1:09:40
Mhm

1:09:41
Impose Hawaiian, but because, umm, I risk 30 days of jail and $1,000 fine if I don’t, you know

1:09:47
Right

1:09:47
{LG} my case, so I think I’ll speak English.

1:09:50
Speaking a language effi- so it sounds like you’re saying speaking efficiently is, umm, which may
happen to be English for some people

1:10:04
For me it’s English

1:10:05
It’s not the same as...

1:10:05
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For you, for you Hawaiian- you have no problem, umm, from, from how I know you, is you have no
problem talking about anything. Like you, I, I, I imagine that you can talk about like Derrida and
theory

1:10:18
{LG}{LG}

1:10:18

in Engli- in Hawaiian if you wanted to. But at one point I get, I get, you know, ina makemake au e
kama'ilio e pili ana i ka po‘e mo‘o, hiki, hiki né ia‘u ke ‘6lelo Hawai‘i, no ka mea, aia ka papa hua‘slelo
Hawai‘i, yeah? Kama‘aina kéla papa hua‘olelo ia‘u.

1:10:37
Mhm

1:10:37
But if 'm gonna talk about, like, I don’t know, something else, where the only words I know are, are,
are English, it gets hard.

1:10:49
Mhm, mhm.

1:10:49
I really admire people like, you know, [redacted], who can talk about anything?

1:10:54
Mhm

1:10:57
But it’s okay, because you know what?

1:10:59
Speaking in an efficient way is not the same as just, sort of, you know, what is the word I'm looking for

1:11:04
Of a specialist

1:11:05
Right! Speaking in an efficient way that hap- might happen to be English is not the same as just, um,
defaulting to English, you’re saying.

1:11:12
No, no

1:11:13
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That’s an important distinction, I think.

1:11:15
Yeah, it is. And, and, and so, you know, um, yeah, that’s an important distinction, Haalilio.

1:11:24

I’m really glad we brought that up. I'm definitely putting that in, in my dissertation and also- so the
reason I’'m doing these interviews first, to get a more qualitative, is for, uh, my advisor wants me to
kind of touch on both qualitative and quantitative. So the interviews, I'm aiming for 12, maybe more,
umm, ours will be used to, use it to inform, umm, not just some part- contents of my chapters,

1:11:36
Mhm

1:11:37
but also it was to inform the- to create the surveys to get more of a quantitative

1:12:08
Mhm

1:12:08
sample. And they’ve been- the- you’re my second interview.

1:12:11
Mmm!

1:12:11
And just rich, rich, rich, rich stuff.

1:12:16

I’'m glad. I think it’s a good project because I really do believe in our Hawaiian language program. I
think, umm, people’s determination to save Hawaiian language from extinction sometimes, umm,
creates complitat- complications that prevent them from being better kumu.

1:12:43
Someone’s dedication, like blood, sweat and tears kind of dedication?

1:12:47
And, and, and fear of the language going extinct.

1:12:50
Mhm

1:12:51
Like, like No‘eau
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1:12:53
See that’s an important...

1:12:53

Making you, making you, you know, him not realizing that there’s different types of, of skills, linguistic
skills that are important for our lahui, like, I might not ever- I, I don’t have what it takes, uhh, naturally
to become a kula kaiapuni teacher, but guess who’s amazing at doing research.

1:13:10
Mhm

1:13:11

Whereas people that [redacted] and, and even [redacted], he didn’t do that kind of research. They’re
the first admit it, they’re not new paper [sic] researchers. They’re not, they weren’t, they had never read
the Kum-

1:13:29
[redacted] and [redacted]- uhh, [redacted]?

1:13:31
Oh, yeah!

1:13:31
They both said that? Interesting.

1:13:33

No, [redacted] and, and, and, and, umm, [redacted], [redacted] made them come to a Papaka
Makawalu workshop. And we all had to, like, choose a different task to do and they had to analyze the
Kumulipo and they got up and they go, "We’ve never done this kind of work before."

1:13:52
Wow

1:13:55
[redacted] did not know anything about mo‘o, which tells me that he never read the newspapers, cause
you come across mo‘o are everywhere! He never heard the stories because mo‘o are everywhere.

1:14:05
Mmm

1:14:05

They’re in Hi‘iaka. They’re in, like he did- he read- the rea- he read Kawelo, that’s the only story where
mo‘o don’t appear, I swear to God.
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1:14:12
Mmm

1:14:12
{LG} {LG} You know? And, and, and, and all [redacted] would do is comb the newspaper for, umm,
patterns!

1:14:19
And momi, yeah?

1:14:21

Yeah, for the little momi, right? So, so, so they didn’t understan- so here I am making important
contributions. I gave a timeline of proof from 1820, all the way up to present day, of all the different
instances, proof, evidence, that we continue to practice certain elements of our religion, a timeline. I
could only do that because I was accessing Hawaiian language sources.

1:14:53
Since 1834!

1:14:56

And the 1820 was from the journals, the English language journals. So, so maybe I can’t teach kula
kaiapuni, but isn’t that research important? Isn’t my research on mo‘o important for, for people who
have a mo‘o ‘aumakua? There’s a reason why, why

1:15:13
Mhm

1:15:13
my talks are so popular

1:15:15
Mhm

1:15:15
because people have mo‘o ‘aumakua

1:15:17
Mhm

1:15:18
Right?

1:15:19
And you were...
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1:15:20
It’s not only about speaking

1:15:25
{CG} {CG} Yep. Redefining alternative literacies and fluences, I love this idea,

1:15:32

One second, "no, teaching.” So, imagine if they had not let me into the MA program, I would never
have written [redacted]. I would not be writing all the articles that ’'m writing, I wouldn’t be able to
work on the, umm, introduction, the first ever textbook for introduction to the study of Hawaiian

[redacted]

1:16:00
This is what you’re doing!

1:16:03
Yeah

1:16:03
When is that coming out?

1:16:05

That’s my [redacted] project. And you know what, I had an epiphany while on the Mauna, being
surrounded by cultural experts. I invited all of them to contribute a piece for the book. [redacted], who
says, "Well, what am I going to do?" I go, "Uhh, you always cite the Kumulipo for I, poli- politics and
identity.

1:16:29
Yeah!

1:16:29

And then everybody else. This is going to be the first book ever, it’s not an anthology, where everybody
writes a chapter, no. The entire book, Kalei Nu‘uhiwa on Lono, you know, and just, tchshh, all of
them are gonna write about their different things and how they understand Hawaiian religion,
according to, umm, an outline that I give; that book’s gonna win so many awards. I wouldn’t have been
able to do that. I wouldn’t have been able to get my job if I hadn’t been systematically researching
Hawaiian newspapers for over a decade, so that I acquired a lot of ‘ike kupuna.

1:17:12
Mmm

1:17:12

I’m not an expert in Hawaiian [redacted], because I am. No! I did the research, so I can tell you what
our kapuna said. That’s why I'm an expert.
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1:17:25
Mhm

1:17:25
You know? That’s what you call a historian of Hawaiian religion. That’s what I am.

1:17:30
Yeah

1:17:30
You know?

1:17:31
And it seems like there’s this- when people have natural proclivities to language learning, language
acquisition, second-language learning, somehow that trumps your expertise.

1:17:47
One second, yeah, go ahead.

1:17:50
You know, because someone speaks- is just a naturally-gifted language learner.

1:17:58
Okay

1:17:58
You know?

1:18:02

I’'m not, I mean, I know I am kind of bitter, but I’'m more like, like that was- ’'m, I’'m more upset
about the fact that it was unnecessary trauma in a period in my life where I was dying inside because of,
of being separated from my children, right? But mostly, ’'m worried about the future, Haalilio, that’s
why I’'m adamant about this. Is that- let’s be aware of al- alternative, umm, what- how did you call it?

1:18:30
Literacies

1:18:30
Literacies. Because we all have different talents. Yeah?

1:18:36
Yeah, ok wait, let me take notes.

1:18:43
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Let’s foster a community of, of language learners and language teachers that have reverence for the
language but also each other and recognize the fact that we are all healing from historical trauma. To
look first at ourselves, for our knee-jerk reactions, and what motivates us so that we can be more
self-aware so that we don’t cause harm to other people.

1:19:12
Wonderful

1:19:13
I teach about Hawaiian religion, I don’t shame students, ever! Even when they don’t do the readings. I
look at them and I go, "Okay, now don’t do that too often, or it’s gonna aftect your..." you know

1:19:28
{LG}{LG}

1:19:30
your participation points! Worth 30% of your grade!

1:19:33

Mmm

1:19:33

"I’ll tell you what, make sure that the next" I told them! I said, "The nex- we have four more weeks of
class, three more weeks of class, make sure to leave me with a very good impression.” You don’t shame
people. It cuts off the love of learning; that applies to language.

1:19:50
Mhm

1:19:50
Yeah?

1:19:54
Gosh I got so much amazing stuff in the last hour and a half.

1:19:58
Well 'm glad.

1:19:58
{CG} Jeez!

1:19:58
Any more questions? You got all of them?

1:20:09
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And more! And more! I’'m gonna stop the, hour twenty!

1:20:17
Okay

1:20:17
Good!
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KEANU

0:03
2023 This is being recorded as being recorded in tandem with the Zoom recording happening on this
computer. Okay, Mahalo, [redacted], for your patience.

0:17
No problem, glad to be here.

0:20
Um, so really, we’re talking about how people feel about ‘Glelo Hawai'i

0:24
Mhm

0:24
Umm, in st- basic, the most basic terms, who should speak and who shouldn’t, where should it be
speak- where should it be spoken, where it shouldn’t, umm, uhh... and that kind of thing.

0:39
Mhm

0:39
I’'m focusing more on the negative attitudes and ideologies that might, let’s say, limit the progress.

0:47
Mhm

0:47
Umm {CG} so, let’s start with, umm, can you tell me, can you tell us if you identify as, umm, Native
Hawaiian? Yeah, let’s start there.

1:02
Yes, I do identify as Native Hawaiian. For sure, 100%. He kanaka maoli n6 {LG} {LG} {LG} {LG}
{LG}

1:10
Okay, do you identify as a speaker?

1:14
Yes, I do.

1:17
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Great. Can you tell us a little bit about what it means to be, um, Hawaiian? How do you construct a
Native Hawaiian identity?

1:27

So, for me, that first starts by knowing, one, that you are Hawaiian by ancestry. Umm, and second,
umm, and if- this really has to do with if you’ve had the privilege and opportunity to do this, to be able
to, then, explicitly know, in your genealogy, what that connection is. So when everybody goes, "Well,
I’'m so-and-so, and I’'m from here and my kupuna is this and my kupuna is that,” that is for me- is the
most, kind of, accurate way of i- of self-identification as the Hawaiian person through genealogy.

1:59
Okay. And what about the role of language in- ‘clelo Hawai‘i in identity?

2:08

Language within Native Hawaiian identity is one of those things that is at- well, at least as how, as how
I was taught, is the foundation. Umm, growing up within the Hawaiian Language Revitalization
movement, within the context of Hilo and Ka Haka ‘Ula o Ke'elikolani, one of their, kind of, famous
vision missionary lines they go by is "O ke- ‘o ka ‘Glelo ke ka‘d o ka mauli,” that language is, kind of,
that thread that connects identity through these various realms. And so, in that aspect, fluency is part
of it, but also just an understanding and recognition that Hawaiian words come and go in our lives in
various instances. And so, even in that kind of space, there has always been that, kind of, line of
connection, even if it- we’re not necessarily speaking or using full sentences in Hawaiian, but that there
are these concepts, there’s these words, that even people outside of that Hawaiian Language
Revitalization community know and understand and can talk about in relation to their own family
histories.

3:17

Wonderful! So, umm, is it safe to say you’re sort of describing a, umm, and with this question, we’re
kind of jumping around with the, the questions in the way that they’re ordered. Umm, are you
describing a situation of bilingualism?

3:36

I would say it’s more a- of a situation of growing up in a monolingual space with a lot of gray area {LG}
{LG} I think that, umm, if we’re thi- thinking or talking about language fluency, of course, that most
Native Hawaiians, still their primary language is English. But that doesn’t necessarily equate to a
complete erasure of the use of Hawaiian words and language in their everyday life. Umm, so definitely
monolingual but with kind of the- this, I don’t know, this kind of like pipi, of it, the sprinkling of
‘olelo for certain people. Umm, and depending on, I guess, experience, right? So for me, I guess I would
consider myself bilingual in that sense because I “‘Glelo, I can ‘6lelo Hawai, I can read and write in it,
umm, and then L, I can do the same in English. Different proficiencies, though. Another question

{LG} {LG {LG} {LG}

4:33
Different what? Say that one more time.
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4:35
Different proficiencies.

4:37
Okay. Yeah, that’s a super important question. Umm, that keeps- it’s a theme that’s re- recurring in this
particular research that we’re doing now, even though it’s not the focus,

4:52
Mhm

4:52
but it’s, uhh, probably should be the next big, big question that we tackle. Umm, which, which is
something that we’re all trying to, you know, answer. Umm

4:57
Mhm

5:06
So that’s kind of interesting. This is not on the list of questions, it probably should be. What do you
think the role of English is in the revitalization of ‘Glelo Hawai‘i?

5:18

The role of English in ‘6lelo Hawaii revitalization? I think in the current moment that we live in, in the
context of living under U.S. Empire, of a system that really doesn’t promote the sustained revitalization
of our practices and sustainment of our own communities. That English serves as- well we have to get
better at using English in a way that promotes Hawaiian language, if that makes sense. Le. that it’s not
just about a cleared- we’re gonna stop speaking English because of ‘6lelo Hawai‘i because of our
movements, but really recognizing the reality that, for many Hawaiians, English is the entry point into
this way of knowing and building that ‘i‘ini to revitalize. So, how do we get better at how we
communicate in English? I guess that really is the- my answer is that getting better at English
communication so that we’re not foreclosing opportunities, or creating more division in our
communities around ‘Glelo Hawai'i revitalization? Umm, and that, I think is something, because we
don’t necessarily talk about it or research, kind of, that topic in that way, umm, we might not
necessarily know exactly what that looks like in practice, yet. Because we’ve- we’re still in a context of
responding back to a system that has systematically eliminated and made Hawaiian not a normal lang-
everyday language in Hawai‘l. Umm, so yeah, I'll st- I'll stop there for now with that question, good
one.

6:55
That was a great, great, uh, wonderful response. Yeah, systemic, umm, the system ha- doesn’t make it
easy. We already know, revitalizing a language is so, so, so difficult, nothing about it is easy.

7:09
Mhm
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7:10
So, we don’t expect anything about it to be easy. But then it’s, uhh {CH} more of an uphill battle when
the top-down support is severely lacking {LG}

7:22
Mhm, mhm

7:23
Umm, can you talk a little bit about your background, umm, in, umm- your educational background
in ‘6lelo Hawai‘i?

7:31

Yes, I certainly can. So, for me, umm, my ‘6lelo Hawai'i journey really started off as a keiki, as a young
person, I, um, my siblings and I were placed in Hawaiian immersion, and so growing up, um, I
attended [redacted], which is now known as [redacted]. Umm, so some quick background
information. It’s funny, I’'m going to actually talk about ‘Glelo revitalization tomorrow at a lecture for a
Japanese university class. But [redacted] is, is in the history of the movement, is one of the first
programs established under the Papahana Kaiapuni, umm, along with Waiau. And, so, my sisters were
part of that first group that then became the first students at [redacted] that went through the- well
basically the first group of students that went through from kindergarten to 12th grade in ‘clelo
Hawai‘i, and ’'m about 10 years after them. Umm, so, I went through [redacted], charter school in
[redacted] for my middle school and high school, [redacted], which at that time, was heavily influenced
by the Kanaka‘ole ‘ohana. Umm, and throughout my education there I took a lot of Hawaiian
language courses because they were offered, and I- then I continued that into college at Ka Haka ‘Ula o
Ke‘elikolani. Umm, wasn’t a Hawaiian language major, but I did that- the Hawaiian Studies major
cause I definitely was not the best speaker, but I wanted to continue honing my skills and continuing
to, just, I guess, acquire these little bits and pieces of Hawaiian culture and practice, to, then, make
sense in my own life.

9:19
Okay, and you did Hawaiian studies at Manoa?

9:23

I did not. I'just did, um, Hawaiian Studies at Hilo, um, for my undergrad, and then I went away, uhh,
for my [redacted], currently a [redacted] student at Minoa, haven’t taken any language courses at
Minoa, but I did attend a few Hawaiian studies courses, just to get a better sense of the, of the different
universities, and to experience, myself, kind of these tensions that you hear about when you’re a
student. Umm, so then it was a way for me to just, really, see what it’s about in these different places,
and I think because of my anthropology training, I'm quite, I think, comparatively a lot, so I'm always
trying to see why one place is different from another place, and the factors in terms of why there is these
kinds of differences. Umm, so yeah, that’s kind of where I see myself within the larger context of
Hawaiian language revitalization.

10:24
Okay. But even at, uhh, even in Hawaiian Studies at Hilo, language
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10:30
Mhm

10:30
is in the studies Department, right, which is different from our campus.

10:34

Yes, it’s all, it’s- except for the level, the 100-level courses, all of the Hawaiian studies courses, makahiki
‘elua and above is all taught in ‘6lelo Hawai‘i. Umm, and even similar to Manoa, and- where those
practice-oriented courses wasn’t just like the polopeka, but people from community teaching those
courses, umm, ma ka ‘olelo.

10:57
K. And, umm, so is, is there a Hawaiian Language Department at UH Hilo?

11:06
Umm,

11:06
Oris...

11:07
that’s a great question. I think it’s just the entire like, I think, I don’t know if it’s, like, its own
department, I think it’s just the entire college.

11:15
Yeah, Ka Haka ‘Ula, right?

11:16
Yeah. College of Hawaiian language, and then Hawaiian studies is, like, somewhere in that-

11:21
Part of that

11:22
as its own separate. Yeah.

11:22
I'see, I see. Okay. Umm, yeah, those tensions you were talking about are pretty interesting. Do you
want to say anything more about that?

11:36
Sure. I would just say that, you know, as a UH Hilo student, and I'm kind of just recalling my
experiences there, umm, was that there was kind of, at least amongst the students, and I don’t know
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where those- where the students heard it from, maybe it’s because of where they were coming from to
UH Hilo and hearing those conversations, I don’t know. But just, kind of, this difference in terms of
how the language is taught. Umm, I do recall, some students really being, like, "I came to Ka Haka “‘Ula
to really learn about, like- get that in-depth, immersion of ‘6lelo Hawai‘i classes because that of- at
Hilo, it’s literally every day of the week, umm, for all levels of the classes. Umm, the, kind of, notoriety
of, like, the rigor of the program, which was you’re either gonna make it or not, which is partially why
{LG} I{LG} stayed in Hawaiian studies, as opposed to taking on a more, kind, of, umm, the, kind of,
strict ‘6lelo focus cause then you really get trained more so to do linguistics in Hawaiian language
revitalization. Umm, so, there was some of that kin- conversation going on when I was a student, and
at Manoa, the on- one thing I thought was really interesting was given just, kinda, the political nature
of being at Manoa and at a research-1 institution, that some of the folks that I interacted with at
Minoa really didn’t see Ka Haka “Ula on a similar playing field, especially with regards to engaging with
politics. So, this tension between revitalization and politics, and how people were def- are defining
what those things are, umm, was really interesting to see how it manifested in these, these tensions I
referred to. Umm, and when I say tensions, I mean, the, the, kind of, slide comments and remarks
maybe students or faculty might make, uhh, to each other or to, like, a class, or even, kind of, attitudes
of, umm, condescending attitudes, as if there is a program that is better than the other, when really,
what we should be doing is helping and working with each other, and putting egos aside for the
nu‘ukia, which is langua- Hawaiian language revitalization. So, yeah, that’s, kind of, some of my
mana‘o on that {LG} {LG} {LG}

14:00
It’s an issue.

14:01
Mhm

14:03
You’re not the first interviewee to bring it- to address it, uh, during this kind of interview. So, I'm
looking up this- there’s this book I've been meaning to read for a long time, umm, talking about

revenge pedagogy.

14:18
Mhm

14:21
I think that seems like how most people characterize this tension, this rivalry based on conflicting i-

dissent about how- dissent about pedagogy and curriculum, how Hawaiian language should be taught.

14:39
Mhm, mhm

14:39
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{CG} Of course, it doesn’t stop there, but, umm, that’s probably the- one of the most significant,
umm, points of contention that, to me, seems like its, umm, fixable, but it hasn’t been {LG} {LG}
{LG} {LG} {LG}

14:58

Right, umm, it certainly has- pedagogy definitely has a role to play within it, I think of, umm, as you
were talking, I was thinking of, for example, the work of Keao NeSmith, and some of, kind of, his
arguments for ‘6lelo Ni‘thau, and, kind of, the incorrect way of teaching ‘slelo, even though he was a
kumu at Nawahi for a few years, and so his haumana will remind him of that. Umm, but for me, I also
think, umm, on top of the pedagogy, I think it’s a structural issue, as I've been- as I mentioned, you
know, the context and the society that we live in is one that promotes competitiveness, individualism,
working for your own organization, and making sure that you are sustained and that you can sustain
the work, as opposed to the other people who might not have the same amount of resources and
opportunities. And as we know, you know, if you’re not, if you’re not the one receiving the grants, and
you have the structures, and you have the positions, then you can really, like, I can imagine people
developing a sense of resentment, also being more guarded, because they can see who’s actually getting,
like, the, the, the grant opportunities versus those who don’t,

16:09
Right

16:10

depending on if you’re at an R1, or are teaching, or if you’re a nonprofit, or you don’t have a nonprofit
status. So, overall, I would say the larger context of us living within the U.S. is part of why we have
these divisions. Umm, it’s simply because we live, and we’re forced to be in a society that promotes
these very, umm, well, how would I put it? These ideals that are very antithetical to what Hawaiian
teachings teach us, which is kaiaulu, umm, kuleana, working and making sure that you’re malama-ing
your kuleana in your ‘ohana, in your school, in your community, whatever that looks like, umm, and
working collectively to laulima in those, in those ways. I definitely think that we like to, to tout those
kind of values, like we’re doing it all the time, but I definitely think there could be more introspective
reflection on, are we really doing those things? And when we are, who are the people at the table? And
who are the people we want at the table? And how do we get those folks there? Cause it’s- umm, when
I think of the movement, it- much of it started off with that, kind of, ethos, that it’s really who, who’s
going to be there at the beginning and who’s going to push the work through, and I think we’ve
reached a point where now we’re seeing greater capacity, umm, more organizations, more individuals
doing this work in community, but maybe it’s trying to balance and leverage those kinds of
expectations with the realities of where we still are in different spaces in our movement.

17:58
Mmm

17:58

Cause, you know, ‘clelo Hawai'i, as we know, like, the Nawahi and Ka Haka ‘Ula program is designed
so you can be in that environment from a preschooler up until you want, if you wanted to get a PhD.
But that is a very small segment of the population that will be a part of that, and yet we have hundreds
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of thousands of Native Hawaiians across the state. So, how do we, I guess, build on what has been built
and take those practices that have built in sustained community and translate it in a way that can serve
more, umm, that doesn’t continue to create these insular spaces of where you can be Hawaiian, and
speak your language, and be around other Hawaiian people to do that as well.

18:46
Great

18:46
I’ll stop there. Yeah. Lots of big questions!

18:50
Great answers! Wonderful answers. Great insight. Umm, do you- have you ever felt hindered in any
way from pursuing ‘clelo Hawai‘i?

19:04

Oh, absolutely! I think, umm, you know, when I was- and in general, I think I wanna broaden thata
little bit, to being discouraged from doing and finding any career path within Hawaiian language,
culture, or history. Umm, I have- oftentimes, I always feel, like, you know, the students like us who are-
who do develop that interest, the polopeka are like, "That’s great,” and they’ll support you, but it either
turns into, "I’'m gonna make you my protege and you’re gonna continue my legacy,” or it’s "Good luck,
you figure it out. And hopefully you’re there at the end of the line." {LG} {LG} {LG} And so it’s alot
of, umm, for me, in the position that I’'m in now it has taken... learning how to listen to my own
interests and not necessarily doing something that I feel- maybe my family or somebody else told me I
should be doing with my life, and finding the opportunities that would then lead to the career path I
wanted. It’s not, it’s not the same as if you’re in, like, a science program where you, you know you’re
going to do for years, and I want to end up in, kinda, this area of work. But when you’re dealing with
language, history, and culture, you have the options of Hawaiian language teacher, maybe admin in a
‘olelo school, umm, maybe being in archeology or cultural resource management, writing reports,
people go into consultancy, because you can do that now. So, it’s, umm, what was the question again? I
lost my train of thought {LG}

20:40
No problem. I was asking, do you feel hindered? And maybe a follow up

20:46
Okay

20:47

is that, umm, do... yeah, what kinds of, umm- if, if you were to say, or maybe you did, "I’'m going to do
a, umm", you tell your parents, your grandparents, your family, "I’'m going to pursue, umm, Hawaiian
language or Hawaiian studies," and what, what was their reaction?

21:07
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For my ‘ohana, so I was always encouraged, umm, especially from my mother, who was one of that,
kind of, first generation of parents putting their kids through, umm, Hawaiian immersion. Umm, she
was one of the active parents working, and I remember when it was my time to come around for
middle school or high school, she was like, "We’re not doing [redacted] again.” {LG} Because of the
heavy emphasis on parent involvement, to the point where it’s, it’s- it relies- I mean, the, the, the
challenge, I think, that we face now with Hawaiian movements, is that we still rely so much on
volunteer labor, and yet, as we know, it’s more expensive to live in Hawai‘i, most people don’t even
make minimum wage. Why are you making, why are you asking more of people who are already
struggling to just make it day-by-day? I think in the 90s, there was less of that because of just the
atmosphere that was the 90s and the late 80s, where there was all these kinds of resources. I mean, I
always find it funny when people talk about, like, the golden era. And I'm like, "I never had a golden
years time, "like, what does that even mean? Because we’ve always worked in a- in the situation of a
deficit and working with what we have and who’s at the table. Umm, but I kind of digressed there. So,
my mom started- was very supportive, umm, we went through [redacted] in [redacted] with my sisters,
umm, was a very active member in Hawaiian language and charter school education in, in [redacted];
she worked in the administrative office at [redacted], and then later at [redacted]. So, she was also privy
to- I think part of why she developed that, umm, that ethic of,"I’'m not going to send you guys to
[redacted],” was one, because Ke Ana started, cause that is in [redacted] and that’s family, so, she would
rather send us there. But, two, recognizing that, like, there was a, there was a lot of expectations placed
on, on families and parents to do more. And that’s not to say that it was a bad thing, because I think we
need that more in public education, that interface where parents don’t think it’s just dropping your kid
off at school and picking them up at the end of the day, but really building community in that space
again.

23:23
Right

23:23

But it gets back to you know, where, how can we be better at fostering community in our spaces where
we’re not alienating people because they, you know, maybe they can’t make the, the mandatory
meetings because you’re working all day, or they gotta milama Tata afterwards? Umm, don’t- I don’t
know where it is today, but that’s kind of a reflection of, probably 20 years ago, some of the
conversations I would have with my mother and here. Umm, and back to the question on, on, kinda,
being discouraged, I would say that it wasn’t, an umm, I would nev- I wouldn’t say that I was actively
being discouraged, but I think it’s more of a, of, umm, how would I put this? It’s, it’s not like they’re
telling you to your face, "Don’t do it,” but more so the environment and the system we live in, and
what we see on the media, umm, that all influences whether or not a student like me will see these as
career paths in the future, and I think, umm, I went into my, my undergraduate education thinking
about these things because I wasn’t sure why- I knew I didn’t want to become an ‘6lelo Hawaii teacher,
but I also wasn’t quite sure yet where I could end up with this kind of training.

Mhm

Which is also why I ended up continuing my graduate education cause at least that was a little bit more
time to figure it out.
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24:55

So, I wrote, umm, your in- you ‘ohana encouraged you, but maybe the mainstream culture doesn’t,
umm, it’s not actively discouraging you, but it doesn’t- it’s- you- anyone is hard pressed to find a role
model in mainstream culture who’s built a career, a very successful one, based on language, culture, or
history, right? Yeah, there’s, there’s not many.

25:20
Mhm, mhm

25:21
That’s a really good point.

25:23

On top of that, it would be models in our community that, umm, we can turn to, that don’t make us
feel like we have to compromise our own values. Umm, because even within our own community,
there’s issues of extracting information. Umm, you know, coming from a Hawaiian homelands
community like [redacted], we’re quite aware, whether, Hawaiian or not, who is actually going to be
there for the long term to do the work of community and who is really there for a single project or to
check oft a box for their program.

25:55
Right

25:56

Umm, so we’re really- we really need models who can show al- students the importance of doing
community work of communicating across difference and division, and really centering that again, as
opposed to this, kind of, mentality of you’re either in it or you’re not. And if you’re not, then like, we
don’t really want to bother with you. That’s not to say that the movement is like that, because we are
very inclusive, but we do know that there’s people who are- I think part of this has to deal with kind of
generational culture and environment. And so I think the generation before us really grew up, well, the

generations before us really grew up in that context of a, you have to choose one thing or the other, you
can’t do both. Whereas we’re like, “Why not? We can do everything if we need to!” {LG} {LG}

26:47
Mmm. You know, I really appreciate your contextualizing of, umm, what I was calling a pedagogical
issue, which is, you know, it is, but we can‘t talk about...

26:59
Right, right

27:00

We shouldn’t talk about pedagogy divide outside of the context of, uhh, the structural issue that exists
and, umm, the structural issue of- that’s, that’s premised on individualism and competition, but also
this, umm, issue with- makes the... you know, the issue of gentrification, and dispossession of land,
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and, uh, rising cost of living, and inflation, that makes what you said, volunteer-dependent education
models

27:32
Mhm

27:32
umm, successful, cause those just make it really, really difficult when- yeah, I really didn’t think about
that enough. So, yeah, I appreciate that context.

27:44

And, no worries I, ’'m, again, ’'m more than happy to just share some of my mana‘o, but I think a lot
about structural issues, because I, you know, coming from, I always go back to [redacted] because it’s
my reference point, umm, you know, we’re a community that have always- that has always worked with
a deficit, where there is never enough funding for programs, where it’s always people in the community
putting these things together, and although there’s value to that, what I've, what I've experienced over
my 30 years of life, really, is how that puts so much more pressure on people that, umm, can really
shape how they interact with others, so there’s so much- you know, when I, I think our community
association meetings, and many Hawaiian Homes association meetings, is known to be really, umm,
raucous, lots of yelling and shouting at each other, shouting at the, the officials that are there, because
of decades of, of not being heard, of subpar work on behalf of the government for all kinds of projects.
Umm, but also a lot of situations where, you know, somebody said this, but they actually didn’t do
that, they did this instead, what is that about?

28:55
Mmm

28:56

So, all of those frustrations, the, the lack of having any structural support, or even financial support,
you can see how that really impacts people on a day-to-day basis, and how that, how that shapes how
they work, and move together. And I think if we can get better at really trying to understand the
context in which each of our organizations are working in, and when I say context, I mean the
community that we’re- that surrounds us and the community we want to bring in, it’s about making
sure that we’re do- we’re doing our due diligence, and coming in knowing these challenges and not tr-
trying to say that we’re going to put it onto the side so we can focus on ‘6lelo Hawai‘i, but how can,
how can 6lelo Hawai'i education be that place where we can address all of these things simultaneously
as part of this revitalization work?

29:49
Mmm

29:49

And even in that context, I always go back to the concept of laulima, which is, you know, there, the,
the stories about the one day where everybody, like, they’re told, or they had- get there edict from the
ali‘i, like, "This is what we’re going to do," and so everybody stops what they have to do for that day,

432



and they come together, many hands to build a heiau or whatever they’re doing. So, like, we have the
building blocks there, it’s just making sure that when we’re building, kind of, the new hale, if we’re
using housing metaphors, that we’re building it in a way that the most amount of our ‘ohana can use it
in a way that works, in whatever way that works for them, as opposed to kind of like building a hale
for, like, certain people.

30:40
So are you, is it, uhh, an equity issue?

30:43

Oh, yeah! Totally! That’s a great way to put it. Umm, we- I think, and again, it goes back to context,
because I'm not trying to, to necessarily dismiss all of the important work that has happened, because
again, for the past 30 years in our movements, we’ve been working with this deficit, where we’re
constantly having to put in labor to find the money, and then we have to put in the labor to then create
everything, and then report back, and we all know there’s maybe, like, two to three people on these
kinda teams. So, everybody is already- like, the amount of overworking and the amount of
conditioning that we put ourselves through to make this happen, happen, umm, sometimes cultivates
us to, to be divisive, because we’re just tired, or we're, we’re already overwhelmed, or we’re already
frustrated, because we tried to do this in community, and community came back and was like, “Nope,
that’s not what we want.” And it can be- it’s a tiring process, like, s- the amount of people who, you
know, beyond ‘Glelo Hawai'i revitalization who are just burnt out, and once, you know, they give their
time, and once they’re done, they’re like, “I'm done,” like, “It’s up to you guys now.”

30:44
Yeah. Burnout.

30:50

And that’s not sustainable thinking. That’s basically, "Well, I put up with it for 40 years, so now you
guys gotta put up with it for 40 years." And we’re like, "Yeah, but, it’s- how are we going to make it last
for the next 40 when we don’t have the same kind of funding that you guys ha-?" {LG} {LG} {LG}
{LG}

32:13
Right

32:13

like, those kinds of things? Yeah, it’s, it’s, it’s, it’s a complicated situation. But I guess, ultimately, like,
the, the underlying message is that there’s always room for improvement, especially if we’re trying to
renormalize ‘Glelo Hawai‘i on an everyday basis for a large segment of our community, and maybe it
also requires us to continue refining how we plan, umm, for multiple generations as opposed to, kind
of, our own generation.

32:49
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Mhm. Umm {CG} on that, building on that response about, maybe expanding ‘6lelo Hawai‘i to a
greater portion of the population, do you think more people in Hawai‘i should speak s- should speak
Hawaiian?

33:11
Umm, can you repeat the question one more time?

33:13
Sure. Umm, do you think more people in Hawai‘i should speak Hawaiian?

33:21

I wish! {LG} {LG} Yes, is the, the, the simple answer. Umm, I am a firm believer that to understand,
and to truly understand Native Hawaiian history, you need to be able to read, and to write, and to go
through Hawaiian language primary source materials. Umm, I also am somebody who in my own life
journey and reconnecting with language and culture and history, I've always- I always find it s- amazing
when I can look through the dictionary or when I’'m looking up certain words and I find a word that
helps me to explain what’s happening that isn’t necessarily, like, an English word.

34:09
Mhm

34:10

So for example, like, I was doing a project once, and I was trying to look up specific words around "rest”
and I came across the word "kanaaho", which is about- which is kinda- I have to do more research to
figure out more context and when it’s used, but like the definition Pukui provides is like, "rest after
struggle”. And I was like, "Oh my gosh, if only, like, more people knew, like, these little tidbits that
actu- like, what you’re experiencing, actually there’s a word for that in ‘Glelo Hawai‘i, and building-
like, that’s how I, I, I try to, kind of, use ‘lelo as, like, building blocks for people. Because I think a lot
of people assume that ‘6lelo Hawai‘i, like they know it’s a beau- "beautiful poetical language of these
lands", like that, like, the language that people use a lot nowadays, but

34:55
Right

34:55

like, there’s also so many ways in which, in everyday interaction, we can be those people that are like,
"Oh, that’s what’s happening, this is what- this is the word for this phenomena you’re seeing in the sky,
or this is the word that we would use to talk about that feeling that you’re feeling right now.” Umm,
because it starts with those little moments of reconnection, it’s not necessarily just in the classroom,
right? But, umm, trying to renormalize, just, people having those kinda conversations and just making
it part of everyday practice.

I'love that word, that’s a great example. Yeah! Embodied language, right? Embodying language again...

Mhm
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35:31
it’s a, important part of revitalization. So, if you think, umm, more people in Hawai‘i should speak
‘6lelo Hawai‘i, what would you say the role of ‘6lelo Hawai‘i is in Hawai‘i?

35:45
The role of ‘clelo Hawai‘i in Hawai‘l. I need to- see these are one of the questions where I was like,
"Ooh, wait, but there’s, like, so many layers to this."

35:55
I know, right? Yeah, plenty, plenty.

35:56

Yes. So for me, when I think of the, the current role of the Hawaiian language in Hawaii, L, I try to
break it up into, again, these different, I guess I would use the term pae, right? Umm, different levels, or
I don’t know how else to put it, but, let’s- if we think about the role of “Glelo in the family, it’s that it’s
supposed to renormalize it as a, as a language of the home. So, a lot within the ‘6lelo Hawai‘i movement
has been about that work of making sure that it’s a full immersion-outside-of-the-classroom setting.
Um, for other, umm, ‘ohana Hawai‘i, it might be just simply that process of providing that stepping
stone to reconnect to identity. Umm, whether that is sending their keiki to kaiapuni or participating in
community events. Umm, even just going to visit Tata and, and, and Auntie who, who are more
grounded in language and culture and practices. Umm, like, if we expand the ‘ohana to the role of
Hawaiian language within our communities, it can be, umm, recognizing how important Hawaiian
language education and concepts continue to play with how we interact with each other, as well as
with non-Hawaiians. Umm, again, these go back to those concepts people were- keep referring back to,
like, laulima, aloha, mahalo, you know, the, the kind of, the, the, the values and the practices that
non-Hawaiian speakers have inherited through this, kind of, complex occupation, colonial history that
we have.

37:41
Mhm

37:41

And then more broadly, if we’re thinking about the current role of Hawaiian language in government
in Hawai‘i, it’s that it is quite- it’s still in a really performative space, where we are given those
opportunities, but the onus is still, kinda, placed on Native Hawaiians and those working in the
movements to then figure it out without the proper resources, right? So, this goes back to, like, the
issues with the courts, on not having enough interpreters or p- or translators to be in those spaces.
Umm, it, it’s, it’s a capacity issue that, that as much as we want to promote these things, and f- and
pressure government to do this, which is important, we’re still at a place where we don’t have enough

people to fill the roles.

38:29
Mhm
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38:29

Or people don’t want to fill the roles because it’s in government, um, because of some of the
ideological tensions that we have around our political status, especially if we’re f- looking at the
nation-state model. So, that’s the current role of Hawaiian language in Hawai, in my opinion.

38:52

Great. Umm {CG} some people have called it- I think it was Fishman who first said, umm,
revitalization- successful rationalization of a language is going to depend on ideological clarification
from all segments of the population, top-down, bottoms-up- bottom-up {LG}. Umm, the government
has to agree, the, the pop- the people have to agree, the schools and the administrators and
superintendents have to agree, what is the end goal?

39:23
Mmm

39:23
Do you think we have an end goal? Umm Do you think it’s- everybody’s end goal is, umm, is the same?
Or are, are everybody’s end goals similar enough that we’re pulling in the same direction enough?

39:38

Mmm, I would say the latter for sure. Umm, I think we have a tendency, especially nowadays, to really
use the term "lahui" as a way to encompass all people, but really, when you hear people using that
language, it’s for particular purposes and for particular ways of thinking of Hawaiian sovereignty. So,
um, I- can you repeat the question one more time again? Sorry

40:05
Sure!

40:06
It’s a good question.

40:07
Are we, umm, unified in our long and short term goals of the revitalization movement?

40:17

Okay. So, the short term, I think so, I think short term is, is this- well, we’re kind of still in this- when I
think of long term, I’'m thinking more like, the, 50-100 year mark, but the short term, we definitely
have been working towards critical mass, umm, if I were to use that language, so we have more speakers
than ever, we have more Hawaiian language programs across the state, different kaiapuni schools still
continue to be established, as needed. Umm, I’'m thinking of the Lana‘i program that was started up
again, um, through parent I- adv- umm, lobbying. Um, so we definitely have across-the-state
movement, in that sense, towards this common goal of renormalization. But beyond that, in terms of
the long term, I think we still struggle with the reality that, of, what do we want? Umm, do we wanna
be an independent nation? Or do we want to be part of the US, still, with some kind of stipulations?
And as we know, within community, that’s a really hard conversation, because you will have people
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who want one thing or the other, or it’s either- and again, we, we see this within ‘6lelo Hawai‘i
education this idea that we have to do all of this or nothing, or that you have to believe this based on
our political history, or if you’re- and if you’re not, then you’re just like a sellout, and...

41:40
{LG}{LG} {LG}

41:38

Ahh! That’s- there’s like, all of that happens simultaneously, and needs to be a part of the conversation,
it can’t be something that we ignore. Umm, because, you know, there’s these other pressing things we
need to do within our movements. Umm, I say, I think a lot about that, as well, as somebody who- and
this gets back to some of your other questions- as someone who self identifies as maha, umm, in a- in
the western context, I would use, kind of, the language of I'm a ma-, um, a cisgender male, a cisgender
gay male, but when I talk in ‘clelo and when I, kind of, think of myself, I definitely am someone who is
very maha in the sense that ’m try- constantly trying to bridge these, these differences, umm, to re-
remind community that at the end of the day, like, we shouldn’t be tearing each other apart, because
that’s what empire does. Umm, that is exactly what the process of Americanization promotes within
our communities, and if we’re- we have enough consciousness to recognize that, then it’s, for those
people who can do that, it’s our kuleana to try to build community and to meet community, and to
maintain that cohesion that we desperately need in a time that is increasingly promoting individualism.
And social media is a part of this, because social media means that you can have people building up for-
followings and getting mana for simply sharing their mana‘o and not necessarily, umm, not necessarily
helping to- I guess, help people process things in a way that develops critical thinking capacities, or a
desire to lear- learn ‘6lelo Hawai‘i beyond a very superficial, like, level of it. But recognizing that... it’s a
beautiful language, it’s a complex language, that also is intimately tied to how we understand ourselves
in these islands and how we can better understand what we’d like to do moving forward.

43:44

Right. Wonderful, wonderfully-stated. Umm, how do you think ‘6lelo Hawai‘i is treated? Earlier you
are saying ab- in the government, maybe legislative domain, ‘6lelo Hawai'i is still very performative,
because we don’t have enough people in the right places to, umm, the translators and the interpreters,
who- I myself, ’'m on that list and they text me a couple times a week, actually, "Can you take this job?"
And I don’t ever say- most of the time I reject because I'm working.

44:16
Mhm

44:17
Umm, because we don’t have- I think for other- for French interpreters, that’s their full time job, and

44:30
Mhm

44:30
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they can survive on that, but, yeah, Hawaiian, you can’t. So, umm, the question on- the question I
wanted to ask was, how is ‘6lelo Hawai'i treated by... I think the original one was how is it treated in
Hawai‘i? But, sort of, umm, however you want to interpret that question. How is it treated by the state
government, the federal government, county governments by the people, by the Hawaiian people, by
non-Hawaiian local people, however you want?

44:57

Mhm. How is Hawaiian language treated in Hawai‘i? Y- It’s funny, because when you sent me the list
of questions, my first- what I wrote down was treated by whom? {LG} {LG} And I think we, we
definitely brokered some of that in the conversation we already had. But overall, I would say that- and
this relates kind of to more overall observations that I ha- have- is that Hawaiian language and culture
in Hawai‘i is really treated outside of Hawaiian community, as something that is for tourists, as
something that, umm, lends itself to this idea, Hawai‘i as everybody else’s paradise, and not necessarily
for us. Umm, the normalization, as much as it has meant, seeing ‘6lelo Hawai‘i more on an everyday
basis, whether that is business name that, or companies using ‘6lelo Hawaii in their, in their
merchandise, um, different organizations, I remember when, you know, KTA, they started putting
‘olelo Hawai‘i labels for the vegetables, because they partnered with “‘Aha Panana Leo. Umm, those are
all great little projects, but the projects don’t help to change the ideology {LG} of the people who are
coming here and still, still kind of entrenched in this colonial way of thinking of what Hawai‘i is and
what they can do within our space. Umm, so, in that vein, you know, ‘6lelo Hawai‘i is treated as, as, as a
decoration. As, as...

46:34
{CG}

46:35

something that... you know, we’ll, we’ll give it its space, but we’re not really going to take it seriously as,
like, something that could become the, a bilingual, kinda, normalized state of things in Hawai‘i again.
Umm, I think generationally- and it’s interesting, because I- was just having a conversation with
someone about boomers. But I think, you know,

46:57
{LG}

46:57

once, once the boomers are like the hulu kiipuna, I think our generation and those moving forward,
because we’ve kind of been living in a really fluid, trying to figure things out post-World War II, all the
things that happened because of that, umm, I think we’re, we’re being positioned in a place that we can
have those conversations, and continue building in ways that are more inclusive, and addressing this
equity issue, umm, for the long term.

47:33

Maika‘i. Maika‘i. Umm, I wanted to say that- save that, uhh, that kind of positive question for the end
{LG} {LG} {LG} So in the meantime, what do you, umm, I think a lot of these have been kind of
answered already... Can you talk about the classroom environment a little bit? Umm, and did you ever
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48:03
Classroom environment!?

48:05

Yeah. Have you always felt, particularly in the ‘clelo Hawai‘i classroom? Have you always felt supported
and encouraged? And, umm, when you’re, when you’re learning Hawaiian, I know for you it’s a little
bit different of an experience from, umm, those, I would say right now, about half the interviewees
have been immersion...

48:29
Mhm

48:29
or partial immersion, and the other half have been adult learners

48:33
Mhm

48:33
Umm, and they’ve all had different stances on how they’ve felt in, umm,

48:41
Mhm

48:41
a classroom learning- their comfort level, I guess.

48:45
Mhm

48:45
Umm, and not just their own, sort, of innate comfort, but how comf- how comfortable they’re made
to feel by the teacher and by other students in the classroom.

48:55
Mmm. Mhm

48:56
To- we all know the anxiety that comes- that is part and parcel with foreign language learning right?

49:04
Mhm, mhm.

49:05
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So, can you comment on that at all?

49:07

Absolutely, and there’s layers to this, right? Cause each, kinda, classroom setting that I've learned
Hawaiian is very different. So, umm, I guess I'll start with high school cause that’s when I was outside
of an immersion context, was the ‘dlelo Hawai‘i classes that I took, and these were with Lehua Vincent,
who’s now the principal at Kamehameha Schools Kea‘au, as well as Ku‘ulei Kanahele who teaches at
HCC, umm, those were my ‘6lelo Hawai‘i teachers at [redacted], and I never felt, I never felt pressured
or, like, I need to perform a certain way it was very much, like, we’re here to learn. And, umm, it was set
up in a way where I didn’t feel that, but also it’s like high school so you’re not really, like, it’s a- it’s a
conv- it’s a- it was a small school so we knew each other anyway, so I didn’t have- there wasn’t as much,
like, social things going on, like, if you’re In a larger high school. Umm, so that contex- oh, and my
sister, that’s the other thing, my sister was also an ‘6lel- was an ‘6lelo Hawaii instructor at [redacted]
for, for like, two years, and so I was in her class. Umm, so those classes were very practical, very
engaged, lots of, like, I remember going on huaka‘i and then using ‘Glelo to then use some of the
vocabulary, but to also learn more mo‘olelo of different places on Hawai‘i Island. So, overall, no
pressure whatsoever, but definitely felt that i‘ini to want to continue learning. UH Hilo was a little bit
different because you’re then entering into a four year university teaching space, umm, hyou know, the,
the young college life where you’re trying to figure out who you are and what you’re doing and who
your friends are going to be and who you click with and who you don’t. Umm, within that context, I
would say the- I love all of my hoapapa that I met, um, through UH Hilo cause I know that they were
coming to the program with similar, kind of, apprehensions and issues. Umm, my first kumu ‘lelo
Hawai‘i there was Kainoa Embernate who is no longer there. And that was an intense experience cause
they actually, umm, I took- I tested into makahiki- well, I took the test, the placement test, and I
remember it was Iota Jason Cobra, {LG} and he s- and he said, "You could be in ‘6lelo ma- you could
be in makahiki ‘ekolu, but you should probably start in makahiki ‘elua, because it’s been a while.” So
then I did, and I did an accelerated class with Kainoa, where basically, we put- it was two semesters in
one, and so it was- basically, we met two hours every day, from, like, 6 to 8, it was, like, an evening class.
And I really enjoyed Kainoa’s way of teaching because it was much different from the other ways I was
taught in which, umm, you know, at the end of the week, you get your kuisa, and then you have your
vocab list, and then they have the sentence and you translate the sentence. Well, what Kainoa was
doing, and what kind of sticks- I mean, I would love to do more of that in the future, if T ever could-
was that instead of the sentences, he gave us, like, formulas based on the, the v- the grammar and rules
we were learning through Na Kai ‘Ewalu, so it'd be like, pepeke, pepeke nono‘a plus this and this and
this, and then you have to craft the sentence that way as opposed to a model where you’re just
translating that sentence.

52:28
Right

52:29

So, that helped me more with comprehension in that space, umm, and his class was- and if we’re
thinking about, kind of, the structure of learning then- it was set up so that, you know, you have your
five days in the week. I think it- Monday was, like, review of your, of your kuisa, and getting back into
the lesson for that week. There was also a component where you’re writing in your journal every single
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day. Umm, there was a day where we’re like working through a translation together as a class. Umm, a
ha‘i “6lelo day, where we had to, kinda, prepare to say, maybe, like, to give a 5S-minute speech. And then
Friday was the ho‘ike again. So it was a very structured education that you- we saw in makahiki ‘ekolu
as well as makaike- makahiki ‘eha, but with, of course, you know, differences because of the, the, the
language fluency. My makahiki ‘ekolu makahiki ‘eha teacher were... the- what would I, how wo- what
would I call them? They’re like the...

53:36
{LG} {LG}

53:36

Umm, the ha- the... the... I was trying to think of something witty to call them but it can’t, it- basically
like the non-Hawaiian people in the Hawaiian language college teaching the ‘Glelo classes. So Jason Iota
was my makahiki ‘ekolu and Pila was my makahiki ‘eha. Umm, this- well, oft the record I show- share
something else with you, too, but you can ask me after we end. But, umm, Iota’s class, Poki‘i Seto was,
like, his aide, his, his haumana kokua, so we had both of them teaching us and Iota’s- Iota loved, like,
kahulu pepeke stuff, so, we would be doing a lot of, like, kihulu pepeke, how do you write this
sentence in, like, five or seven different ways, so that was really what I remember from makahiki ‘ekolu.
Opverall, a good class, very structured, very routine. Umm, it was really in makahiki ‘ekolu and ‘eha
where you start feeling more of those pressures because there is, kinda, this expectation that, well, and
you should be pretty well off, well along right now to be doing well in the program, and if, you know,
you’re not, then, it’s time to reconsider. And, umm, I enjoyed the activities and the classes I was in, I
did the work but I was never an A ‘6lelo Hawai‘i student. Umm, I only got one A ever, and that was the
year, that was my makahiki ‘¢ha, when my final was my midterm. {LG} {LG} Yeah, that happened.
Um, so...

53:42
{LG} {LG} {LG} {LG}

55:11

I would say makahiki ‘ekolu was fine, was good. Makahiki ‘eha with Pila, I think, it was interesting
because, like, he had a lotta ‘ike, he shared a lot, we went through some of the components, but there-
we had a lot more tensions in our classroom, I think, cause even our coho- we were kind of, like, a

rambunctious cohort, like, umm, are you familiar with the piko that they do at Hilo every Monday,
Wednesday, Friday?

55:39
Uhhbh, I thought it was every day, but I think so!

55:43

Yeah. So they do- I- well, maybe it’s everyday now, but when I was going to school, pre new, amazing,
beautiful college building, umm, we were meeting at the old gym, and then youd- the, the setup is that
you have the kumu in the front and the students facing them, and you do all the chants, and then it
was, like, one of the kiane have to give the ha'i ‘dlelo, and then you do another song, and then the
wihine can only hapai mana‘o. Well! My class which included, umm, Kanoe Elvinia and Kaleinohea
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Cleghorn, and some ada folks. They were like, "No, we wanna, like, we don’t, like why is it that the
wihine is only the kiko‘o mana‘o, why can’t they speak first?" And so we- it was Kaleinohea and Kaleo
Perry, who is now a teacher at ‘Ehunui who, like, it was their week to ha'i ‘6lelo, so Kaleinohea spoke
first, and then Kaleo. So, it was this, it was this whole drama that then came into our classroom, umm,
cause that was a whole other issue. But if- that was just- it gives you a sense of that, my makahiki ‘eha
year. Not that it was bad, but there was definitely tensions around how things were being done. Umm,
I will also share with you that in my fourth year of Hawaiian is when [redacted] told me that how I was
taught as a kaiapuni student was wrong. And this had to do in particular with how you- to use "loa‘a”,
cause I never, you know, going into makahiki ‘elua and ‘ekolu, I guess I didn’t get the, the "loa‘a" lesson,
so I 'was still using it incorrectly. So, then he had to pull me on the side and, and tell me this, so I was
like, "Okay."” And at the moment, you know, you’re frustrated and you’re like, "I’ve literally been, like-
you’ve known me for years...

57:32
Right

57:32

only now you’re telling me I’'m doing it wrong? The year ’'m graduating?!" But in hindsight, you
know, that- the- him pulling on the side and, and telling me this really put a spotlight on it so that now
I’ve- I know how to use "loa’a" better and I’'m not using it in an in- an incorrect way. So that was, yeah,
that’s a, of, a, kind of, along summary of what ‘6lelo Hawai‘i classroom experience has been for me.
Umm, I do know from my makahiki ‘eha, our, you know, it was probably, like, one of the more easier
‘olelo Hawai‘i classes I was in, simply because, I think, [redacted] had a lot on his plate, so it’s not like
he was, like, fully dedicated in the class. Umm, as that, you know, midterm-turned-final exam attests to.
But, it was overall, uhh, a pretty supportive environment, umm, at least for me, because I can’t, when
I’'m doing something, I really try to do full immersion, where I’m, like, in it to win it. And I am
utilizing the resources there, umm, being able to have the Native Hawaiian Student Services on campus
was really important, as just a separate space to be able to, to be with my peers outside of the classroom
setting. So, yeah!

58:51
Okay, right on! So you don’t, umm, lots of, uhh, unfortunately, lots of rev- revitalization movements,
umm, are marked by, kind of, unfortunate circumstances such as, uh, linguistic insecurity.

59:11
Mhm

59:11
Shame, guilt, mockery, you know, kind of, umm, you men- you referenced, umm, NeSmith’s, umm,
paper, I think that was his Master’s thesis

59:26
Mhm

59:26
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And that’s all about, basically, linguistic prescript- prescriptivism. "It’s supposed to sound like this, and
it sounds like this, and that’s a problem." But, the problem I have with, um, [redacted] scholarship is he
doesn’t really offer solutions, it’s only just criticisms.

59:43
Right

59:43

Umm {CG} but can you recall any experience where you, umm, did experience linguistic
prescriptivism, where somebody would say, "Oh, you’re not supposed to talk like that,” you mentioned
Pila’s, but, what about, sort of, umm, in more, uhh, public, or, in front of other people maybe?

1:00:06

So, in front of other people, I would say that, I think, when I was younger, I definitely felt it more.
Now, not so much. I think it’s probably, like, a kalana thing, cause you know, when you’re younger,
peop- I think you’re pe- you and your peers are more likely to, kind of, maybe throw shade at each
other or say things that can come oft as offensive. So, in that context, I definitely remember, kind of,
moments where I was being corrected for certain things. Umm, I remember once where we were, I was
in Keaukaha with a bunch of friends, and I was telling them that that’s not- like, we were at a place that
they were calling this one name, and I told them, "That’s not the name of this place, it’s over there."
And their response to me was, "Well, that’s not what [redacted] said!" And so, you know, this, I think
as, again, as, as haumana, as young people coming into this, we, sometimes we come in with our own
assumptions that you know, what our kumu is saying is the truth or I put them on a pedestal and

anything they say goes.

1:01:13
Yeah

1:01:15

But really, what we need to recognize is that it’s more, like, how do we get people to recognize these
multiple ways, or multiple knowledge sources, and to not necessarily equate the ‘6lelo Hawai‘i speaker
with the most authoritative, kind of, info on that, cause I love [redacted], but [redacted] not from
Keaukaha {LG} {LG} {LG}. And, you know, [redacted] has done a lot of research in a lot of different
realms, but he- it’s not like he has done focused research in Keaukaha like I have done, even at that
time, because I actually was part of the renaming of one of the beach parks that we were at, that I was
then being told "You don’t know what you’re talking about.” So, I think, and that, that’s probably,
kind of, my most vivid react- my most vivid memory of being, kind of, corrected in that way around
‘olelo Hawai‘i, place names, ‘tke Hawai‘i, umm, whatever you'd wanna call it. Umm, yeah, if I think of
any more, I'll bring it up, but those are- that’s one that stands out to me that relates to this question.

1:02:19

No, I love that you said, umm, disassociating the ‘6lelo speaker from the person who knows the most,
that’s not always the case, so, I think that’s probably, uh, an issue of tokenism, where the person, just
because that person speaks ‘6lelo Hawaii, they are assumed to have the most knowledge, which, yeah,
is not always the case. So...
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1:02:46

It’s, it’s really interesting, because we see this with some, I would say with, with certain Hawaiian
language educators who have a lot of prestige and power, where just because they have the access and
the resources, and they know a lot, which, you know, is not to say that they don’t, because these people
do carry alot of ‘ike. But when that ‘ike becomes a way to then dismiss or not take seriously other
forms of ‘ike related to that same topic, that’s when we, kind of, cul- cultivate this tokenism or this
ideal where it’s like, "There’s this person who knows it, and then everybody else, who cares?” When
really the conversation needs to be, you know, "This is what they know, this is what this person knows,
this is what this person knows, here are the commonalities, here are the differences. We don’t have to
choose, or maybe it’s not our place to choose, unless, you know, we have to make that choice for
particular reasons.” Cause, I think within language revitalization, we have to really operate in a gray
area, because you, you are gonna have variants, depending on who is at the table, who is teaching in a
particular school, how they were trained, how they think of language. Umm, you know, when I was a
kaiapuni student, I, I know that my kumu were some of the students from Ka Haka ‘Ula, and many
were KS alumni, so they got that training and they brought that to our school, which is why when I
was going to school, we did a lot of, like, himeni in the afternoons, which, when I think of Hawaiian
ped- pedagogy, like, that is, like, meeting together as a school at the end of the day and singing our list
together of Hawaiian songs, like, that stands out to me. And I’'m pretty sure that, you know, if our, if
our kumu were all non-KS alumni that nobody would even, like, know how to do that and to, to do
these kind of performances and to build community in that way. Umm, so... I guess, like, for me, it’s,
it’s trying to get people to a place where we’re recognizing that we’re all in the same wa‘a, how do we
get better at working with each other as opposed to creating more silos of, of revitalization on different
islands?

1:05:03
Yeah, that’s the real risk. I've- we’re witnessing it. Umm, okay, I think I have two more questions {CG}

{CG}

1:05:14
Okay.

1:05:14
Umm, let’s say ‘clelo Hawai‘i is 100% revitalized tomorrow.

1:05:20
Mhm

1:05:21

What does that- what does the linguistic landscape of Hawai‘i look for- look like for you? Is that 100%
bilingualism? Umm, a segmented population where those who want to speak their language, s- uhh,
they speak their language, and then there’s pockets of monolingual Hawaiian spaces. What does that
look like to you?

1:05:45
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Mhm. I would definitely see, I would say, a bilingual, even a trilingual would be great. Umm, and I'm
just thinking about the- about Hawai‘i’s context as really being this place where you see the- we’re
oftentimes treated as, like, the meeting grounds of the East and the West, right?

1:06:06
Uh-huh

1:06:06
And we see that within our population, as well, where you have a lot of haole people and then you have
alot of people from Iapana.

1:06:11
Uh-huh

1:06:12

So, tri- a trilignual society would position us to be, umm, well would position us- and, uh, again, this
all has to do with different kind of contexts, right? Within the context of the United States, which is
slowly on its decline from being a, the top world power, umm, to be able to broker conversations with
people within the U.S. and English language, you know, Western Europe, but also people in Asia.
Umm, you know, we do know that there is a lot more investment and a lot more, I guess, attention and
care placed with— with respecting Hawaiian language and culture coming from the Japanese context.
Umm, I mean, if you just think about the differences in how the tourists behave from- from Iapana
versus ‘Amelika. Umm, you know, there, there’s opportunities there that I think certain folks have been
able to leverage and, and grasp onto, but it’s really, "Okay, so how do we build it out, so it’s not just the
same people getting this prestige and power, but, we’re using it to do the work that needs to take place
in Hawai‘i, in our communities to sustain it moving forward into the future?”

1:07:21
Great

1:07:21
Mhm

1:07:21
That’s great

1:07:24
Yeah, so I'll stop there.

1:07:26

Love that perspective, instead of just looking at English’s place here, yeah! Umm, and I wanted to save
this question of- because it’s the most optimistic, I would say. Umm, what would you say the most
successful component of the rev- revitalization movement has been?

1:07:49
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The most successful component? Let me jump to my- what I- my little notes, so that I can craft this
statement. Okay, so for me, it is the movement has been really successful to create that foundation, that
we now can continue to build on, and I still think we’re s- we’re in, I think we’re just emerging from
that foundation stage, and now we’re trying to figure out the sustained movements and the sustained
work that has to happen so that we’re building towards normalization. Umm and so, for me, it looks
like encouraging our students and preparing students to think- to start developing those critical
thinking skills through ‘6lelo Hawaii to be able to recognize where the needs are in our programs, in
our communities, and where they can fit themselves, or how they can better equip themselves to take
on that work.

1:08:52
Mhm

1:08:53

Another way to put it is that we need to encourage students to do the less sexy work of Hawaiian
language, such as accounting and programming and accessibility, building policies, you know, these
are- when I think, I mean, I’'m thinking of just my life and, like, I am in this position that I mahalo for,
but when I look at many of my classmates, they still struggle, umm, their work- their- they don’t have
the same kind of opportunities or they haven’t really thought about, you know, the long term, "Where
do I wanna be?" So, how do we, how do we get better at not only, you know, training ‘6lelo Hawai‘i
teachers and kumu ‘lelo Hawai'i for our programs, but, but, but continue that work of normalizing it
in different areas, while also making sure that we’re training them, and not just telling them, cause
there’s a difference between saying, “This is our kuleana,” and actually preparing people for that
kuleana, umm, to, to work within the, the environment that we work in, to work in the nonprofit
industrial complex that is- that work in the U.S., umm, because that’s where a lot of- that’s how we
sustain the movement beyond just community buy-in, it’s about making sure that people are trained
enough so that they can do these things much more seamlessly, and with less stress than how we do
things today, because we’re still in a context where- you know, we’re applying for these large million
dollar grants, but we’re still, like, figuring out as we go. And when we’re figuring it out as we go, it
means that there’s a lot more stress because we still don’t know what the hell we’re doing and we’re

doing {LG} our best {LG} {LG}.

1:10:33
Mhm

1:10:35

So how do we make sure that young people, especially those getting their bachelor degrees, recognize
that actually, like, if you wanted to get an ‘6lelo Hawai‘i degree and you wanted to be like a grant writer
for an ‘6lelo Hawaii org, get that skill set, too? Or think about these other avenues that you can make a
career path for yourself beyond what, you know, we might typically think. And it just gets back to
trying to think intergenerationally, but also sustainably. You know, what happens after the proj- the
grant project is done? How do you sustain something that we purport to be, kind of, this
generational-long, intergenerational conversation and, and movement? Umm, so that’s, that’s where I
see the, th- the success of the movement is, is this, this foundation, that over the past 30 years we have
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built, and we can see, umm, the results of it. And so how do we sustain that and exponentially increase
those successes into the future?

1:11:38
Beautiful! Beautiful. I think it’s, umm, we’re, sort of, right at the 75 minute mark, just because your
answers were so concise {LG} {LG} {LG} {BR}

1:11:53
Perfect!

1:11:55

We kind of, umm, for some of the other interviews, we went to more, like, 90 minutes or even almost
two hours because we riff and we, we umm, let those, kinds of, we allowed ourselves to go into, umm,
uncharted territory. But, yeah, your con- your answers were very succinct. Do you have anything else to

add?

1:12:24

Anything else to add? Let me go through really quickly, and, and I’'m glad to hear that I’'m succinct,
cause oftentimes, I just feel, like, I am just, like, lalau ka mana‘o and just jumping from here to there.
Because

1:12:36
{LG} {LG} {LG} {LG}

1:12:38

That’s, you know, that- I mahalo that about ‘tke Hawai‘i and how we’re taught to think about things,
but I also, like, regret it because it means, like, there’s so many things to talk about, because everything
is related. {LG} {LG} {LG} Um, but let’s see. I did have a statement that I prepared to the question,
"Where do you see the Hawaiian language in the future?” And I know, I answered that, but I'll just
state it again, it’s that, umm, I think, you know, I’'m hopeful that we will continue to see an increase in
Hawaiian language speakers because we know how mu- far we have come. Umm, we’re still going to
have to deal with debates internally within the community, and how and what is the appropriate and
correct way to teach Hawaiian, and I think, in those moments, we have to be able to have those debates
without causing further division, umm, and ostraci- ostracization. Umm, I do hope that over time, we
can develop more understanding and cohesion, and really seeing a lot of a programs embedded within
larger Native Hawaiian communities as places that we can address these issues of equity that cu- that
many of our communities face, um, that we are all in this wa‘a together trying, and we shouldn’t be
fighting with each other, when that’s exactly what U.S. Empire is structured to do. And I do believe
that our kaiapuni keiki, and those who have been entrenched within Hawaiian language, and even
cultural practices from a younger age, are really going to be the ones positioned to help guide us
through that. And more so, because of, just, that prolonged experience, and hopefully being able to
recognize within their own lives, the things that have worked and the things that still need to be
improved, and hopefully, you know, if they’re empowered to voice those concerns and provide
solutions, then we’ll be working towards the future that we want to see with ‘olelo Hawai‘i.
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1:14:39
Beautiful. Excellent.

1:14:43
And... I will end there.

1:14:47

Okay, yeah, let’s end there! Mahalo nui, e [redacted]. Umm, so many sound bites, so many- let’s stop
the recording.
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KANUHA

0:00
It is recording June 15, 2023, at home. Umm, this is interview number... six!

0:12
Oooh!

0:13
Umm, and if you consent to the audio recorded, can you state your name and the date your full name
and today’s date?

0:22
[redacted], June, 15 2023.

0:27
And all of this, umm, ident- all identifying information, unless you don’t want it to be, will be
anonymized after I transcribe. And then the actual audio file will be destroyed unless you want it {LG}

0:42
{LG} {LG} {LG} {LG}

0:43

But, okay, let’s get right into it. Umm, I have about 11 interview questions that can kind of guide us,
and a whole bunch of related sub-questions. But, umm, if our conversation strays elsewhere, that’s
fine.

0:59
Mhm

0:59
Let’s start with, do you identify as Native Hawaiian?

1:01
Ido.

1:03
Do you identify as a speaker of ‘6lelo Hawai'i?

1:09
Let’s just say yes, for the sake of this conversation {LG} {LG}

1:12
That I'll get unpacked later, ’'m sure
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1:14
Yeah.

1:14
Umm, can you tell us about how a Hawaiian identity is constructed or forged, in your opinion? Let me
move this closer to you.

1:27

Hmm. I don’t think it’s particularly to a Hawaiian identity, but any identity is kind of forged in the
same way, it’s through one’s, umm, I mean, it’s always the constant dichotomy of nature and nurture,
and how much each of those impact, umm, a person’s being.

1:49
Mhm

1:49

Umm, because it’s hard to deny the influence that, umm, our environment and our upbringing have
on who we become, along with the experiences that we have as individuals, and the choices that we
make, based on those experiences that, umm, that helped shape us as, as children. And kind of also sh-
in turn, shaped our mindset.

2:23
Okay. Umm, anything else you want to share about what constructs a Hawaiian identity, maybe
certain

2:35
{LG}

2:35
features that make someone more Hawaiian?

2:37

I donno, I hate going down that road of defining Hawaiian identity and what is Hawaiian and what is
not Hawaiian. Umm, but especially in today, media definitely plays a, a huge role in the shaping of,
umm, I guess one’s interests and, umm, is able to kind of

3:06
{CG}

3:06

capture, umm, that kind of group mentality around certain things. Umm, because prior to the 70s, I
mean, it wasn’t just the media, but it was also the rhetoric in communities that made people feel less
proud to be who they were. Umm, and it was that kind of, umm, {CG} that explosion of, of media in
all forms, whether it be songs, whether it be art, whether it be, umm, TV, and you started to see more
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of our culture. Umm, and so that definitely influenced that generation who came up in the 70s and
80s, and 90s, to have a very different relationship with Hawaiian traditions, Hawaiian culture,
Hawaiian language, then our grandparents’ generations who grew up in a... a time when that wasn’t so
widespread and so, umm, so visible. {CG} Umm, because at some point, whenever you get into this
discussion of what makes something Hawaiian, the, the conversation will inevitably end up in the, the
realm of ethnicity.

4:39
Mmm

4:39

Umm, and culture and ethnicity are, are two s- different things. And there’s definitely a huge gray
overlap of the two, but one is not, uh, a prerequisite for the other. And so to be involved in Hawaiian
culture does not necessarily mean that you have a Hawaiian genealogy.

5:03

Hmm

5:03
Umm, and like that, uhh, I think it was Kumu Noe Losch, umm, stated in that documentary that was
made about Auntie Pat Namaka Bacon, umm, that culture’s not passed down through blood,

5:22
{CG}

5:23

like culture are learned behaviors, learn traits, learn traditions, learned language. Because yes, I'm
ethnically Hawaiian, but had I been born and raised in China, I would be speaking Mandarin right
now. And so it’s not like that language is inherent in my, my DNA. Umm, and so one’s ancestry and
one’s culture are two very different things. Umm, and it’s that constant mixing of the two, uhh, is what
complicates the- any kind of conversation or discussion around the topic of culture. {CG}

6:04
And identity and all that.

6:06
Yeah

6:07
What do you think the role of Hawaiian language is in, umm, Hawaiian identity?

6:11

Umm. I guess once upon a time, I felt like it was, uh, a necessity. I don’t know if my views are exactly
the same uhh, anymore. When we look at the population today, umm, there’s hundreds of thousands
of, of Hawaiians, ethnic Hawaiians that exist in the world. Umm, and a very small percentage of them
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actually have access to Hawaiian language in some way, shape, or form. But yet, I venture out to say
that many of them are proud to be Hawaiian, and have built an identity that includes Hawaiian in
some way, shape, or form into how they identity.

7:15
{CG} {CG}

7:17

And who am I to deny them that, umm, that opportunity to self identify in that way? Just because
they don’t have the language, to no fa- no fault of their own. Like, we’re all products of history. And so,
when I'look at my grandma, she grew up in a time when, like, her parents spoke, but they used it on the
side when they didn’t want the kids to understand. And there weren’t language classes. I mean, even
today, it’s hard to find language classes in the school systems, and back then it was n- nearly
non-existent. And so she never really had the opportunity for Hawaiian language to be a part of her
life. But she was a proud Hawaiian woman. And so am I going to deny the fact that my grandma was
Hawaiian, just because she didn’t have the linguistic knowledge of the language of her ancestors? No.
Umm, and I don’t think it’s fair to, umm. And this is not just about this topic that we’re talking about.
But as a whole, I don’t think people realize their privilege, in a lot of things, and how much luck has
played a role in people’s lives. Because it’s very easy, or it used to be easier for me to look and, almost
look down upon people, because I've spent the past 20 years investing in my language. Umm, but when
I'look at the events that even started me on this path of Hawaiian language, it was all by luck. Uhh, I
was- I had just gotten into [redacted] and we were registering for classes for 7th grade, and I had no
intention of taking Hawaiian, I had zero interest in at all. Umm, my first two options was either Band
or Spanish. And being a lazy kid, I knew that the Band there was quite rigorous, so I decided against it.
And then when my mom heard that I wanted to Spanish, she tried to convince me to take Japanese,
umm, for obvious economic reasons. And being the stubborn rebel that I was at 12 years old, I
decided, "Well, if she doesn’t want me to take Spanish, and she wants me to take Japanese, well, 'm
gonna take the only other language available," which was Hawaiian.

9:31

Mmm

9:32
Umm, and again,

9:33
{CGHCG}

9:33

had I not have that inflection point of luck in my life, back in 2003, I wouldn’t be in this place, having
the privilege and opportunity to speak from this place that ’m speaking today, and a lot of other
people didn’t have that luck in being able to make that decision. And then, furthermore, I also lucked
out in the fact that when I took the class, I happened to be really good at it, which was very
encouraging to continue on, and that’s not the experience for many people. A lot of people have tried
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to learn and have gotten discouraged in the process of learning because language learning, for most
people, is not an easy task. Umm

10:13
Mhm

10:17

and so, I donno, it’s... I feel like the culture couldn’t have gotten to this point where we’re at today
without language, but I don’t know if it’s a necessary prerequisite anymore to identify as Hawaiian and
like, I don’t think it’s fair. I mean, we could always want for language to continue to grow and, and
continue its progress in revitalization, but I don’t know if it’s necessary, or, umm, it’s necessary, I
donno if it’s- if we can demand that out of every single person. I think we continue to strive and
hopefully it continues to grow, like how it’s grown in the past 40 or 50 years, umm

11:04
Mmm, grown! While we’re on that subject,

11:07
Yeah

11:07
sorry, can you say more about your background in, umm, Hawaiian language education, classrooms,
and if you ever had an- uhh, any immersion?

11:17

I did not have any immersion. Umm, I think my earliest experience of Hawaiian language was, umm,
during summer school, I think it was before my fifth grade year. Umm, and at Blanche Pope
Elementary School at the time, they used to have, umm, summer school for immersion students at
Blanche Pope, because a lot of the students that went to Paéhala and Kamakau in Kane‘ohe were in
fact from Waiminalo, umm

11:45
{CG}H{CG}

11:48

But, even though it was geared towards immersion students, they still allowed students from English
medium schools to attend. And so I re- and that was really my introduction into Hawaiian even being
like an actual language that’s still around, because before that I hadn’t heard Hawaiian at all, other than
like Hawaiian songs, or street names or people’s names. And I remember missing the first day of class
because I had a doctor’s appointment, and I got there the second day, and the first thing I walk in, and
I hear students speaking to the teacher in Hawaiian, and 1, like, freaked out, because I'm like, "Did they
learn that much in one day?" not realizing that these kids had been learning Hawaiian, day in and day
out at school, for the past five or six years. Umm, but even then, it wasn’t anything that was super
interesting to me. Umm, like it was cool hearing it and seeing it, but it didn’t really spark any interest.
And then, two years after that, in my 6th grade year, umm, it was like a ‘ukulele class that we had at
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school. And the teacher would drive over from Wai‘anae to Waimanalo every day. Umm, and she was
taking her language classes herself, she went back to school much later in life, she was like in her 50s at
the time. Umm, and she decided to just start teaching us simple, like, verb sentences. And from that
point, I was already grasping things. Umm, but again, it wasn’t, uhh, a deep passion or interest or
anything. It was, "Oh, cool. We’re learning how to play ‘ukulele, and now we’re learning a little bit of
Hawaiian language,” and that was it. Cause like I said, then the year after that, when I got into
[redacted], umm, I was on a path of wanting to take Spanish {LG}

13:34
Mmm

13:35

And then even at [redacted], it was- most of my language learning has happened in, uhh, a normal
classroom setting, umm, in a very grammar-centric approach, where we’d learn certain grammatical
structures and patterns and vocabulary words, and then piece them together, and it would start oft
with a lot of translation from English to Hawaiian, Hawaiian to English, and then sprinkled in with,
umm, like speeches. And so there was a lot of- there wasn’t a lot of interpersonal communication and
conversation happening in those early days. Umm, and that didn’t really happen until- I mean, there
was snippets in time in high school when that would happen, especially when I got up to the upper
levels of, like, 4 or S and 6. Umm, but again, if there was verbal language, it was mostly us taking in
language or us, uhh, just, like, giving speeches, and there wasn’t that back-and-forth of, like, natural
language happening, and that really didn’t happen until I got to the university where we had to, umm,
attend the lumi manaleo on, uhh, a regular basis from Hawaiian 301 on.

15:00
Okay

15:00

And then since graduating from there, umm, I became a teacher, and I've been teaching the past 10
years very similar to the way that I learned it at [redacted], umm, and then also, kind of, deepening my
understanding of, like, the grammar of language through the translation work that we’ve done with

[redacted].

15:22
Okay, but to have, in 4th grade, witnessed, uhh, students, your peers,

15:34
Mhm

15:34

speaking Hawaiian, and, umm, you said "freaking out”, because you thought they learned all that in
one day. That’s pretty, umm, meta-linguistic knowledge, awareness.

15:47
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Well, I was also lucky in the fact that I grew up in a house full of 22 people {LG}. Umm, and one of my
uncles, he was married to a, a Marshallese woman from Kwajalein. Uhh, and then he ended up
adopting her, her granddaughter. And so the two of them would speak Marshallese quite often to each
other because my uncle’s wife didn’t speak much English.

16:10
Mmm

16:10

And so the two of them- and so I grew up in a setting where another language was used consistently
around me without me understanding. Umm, and just that ability to, umm, to view the world
differently, and I don’t know if T knew that they were viewing the world differently, but, be able to
express your thoughts in a different way that other people couldn’t understand was fascinating to me,

and kind of fun.

16:35
Mhm

16:35
Umm, and so, the concept of language was always interesting to me, but it wasn’t unique to ‘olelo
Hawaii in any way, it was just language as a concept.

16:49
I’m gonna change these batteries, it’s already down to one.

RECORDING #2

0:00

We’re back with full battery, with [redacted] we’re talking about, umm, growing up ar- with, like, a
metalinguistic awareness that other languages exist. You gave some background about the types of,
umm, Hawaiian language classrooms and classes you’ve been in. Umm, {CG} {CG} earlier you’re
seeing your great-grandparents, your grandma’s parents were the, sorta, last to be maybe considered
native speakers. Would you consider your grandma a heritage speaker?

0:36
No. She couldn’t understand anything.

0:39
Did you try?

0:41
Yeah

0:41
Speaking with her? Umm...
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0:44

And then my, my great gra- well, so that was- that would have been my maternal grandmother’s
parents. Umm, my maternal grandfather, umm, his parents were still alive when I was born. {CG}
{CG} And I interviewed his mother and her older sister, and this would have been back in, like, 2003

1:12
Mmm

1:11

2002-2003 about, umm, about their upbringing in Waipi‘o on the Big Island, umm, and it wasn’t
until, this would have been around 2016, maybe? Uhh, on a drive to work while I was listening to a Ka
Leo Hawai‘i tape, umm, the, the guest on the show was introducing, or, not introducing, but
mentioning her parents’ names, which were names that I recognized, so I pulled on the side of the road,
called my mother, and come to find out that the person that is being interviewed by Larry Kimura, in
Hawaiian, on that recording, in beautiful Hawaiian, was the older sister of, of my great grandmother.
Umm, but at that point, she had passed away three years prior, so I never got the chance to, umm, to
converse with her in Hawaiian, and she had no one, cause her children didn’t speak, and then, her
grandchildren or her great grandchildren, I think I would have been her first, umm, descendant to
speak Hawaiian since she was a little girl

1:12
Mmm

1:15

umm, and so it was a bit of a, a minamina, a regret that I have, umm, that I wish I had known sooner,
prior to her passing, to have had that opportunity to try and converse with her. But yeah, it’s- my great
grandparents’ generation seems to be the last people who would have been speakers in my family.

2:45
{CG} It’s crazy how, um, documentation, yours- in your case, audio documentation of your
kupunahine

2:51
Mhm

2:52
you find out these things about your family. Just last week when I found out about my grandfather, my
great great great grandfather, umm, through a, an archival document. Uhh [sigh] sometimes it’s too

late though, yeah?

3:09
Mhm

3:09
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They’re already gone. Umm, how about describing your comprehension, your grasp, your proficiency,
mastery, fluency in ‘lelo Hawai‘i. Umm, do you consider yourself fluent? And also, umm, are you-
uhh, what are you best at? Speaking? Writing? Listening?

3:29

Mhm. Umm, I feel like there’s difterent types of fluency, uhh, so if it comes to, umm, verbal fluency,
uhh, I guess by the layman’s definition of;, like, "can you hold a conversation?” Umm, then yes. Uhh,
however, I feel like the, the context in which I could hold a conversation, and the topics in which I
could actually converse about for any length of time is quite limited. Umm, and there'd definitely be a,
a higher number of vocal pauses, uhh, as I try to think through the, the phrasing, which doesn’t come
as naturally as it does to English. Umm, my vocabulary is very constrained in Hawaiian. Uhh, and so I
always find myself coming up against a wall, wanting to say something that I, I lack the vocabulary for,
or lack the grammatical structure in which to express those thoughts. Umm, like most second language
learners who learn it in a classroom, I think my proficiency in, uhh, reading and writing is much higher
than my, umm, my speaking and listening. Umm, but I think my listening comprehension is, umm,
pretty okay. There’s not many times where I feel like I’'m struggling to understand the, the ideas of the
speaker who'’s speaking, unless it’s like {LG} uhh, a student who struggles, but with any kind of
proficient speaker, I feel like I understand and follow the conversation fairly well. Umm, although I
don’t necessarily like my writing, I do find it easier to express myself in writing, just because of the
amount of time that you have to process as you’re writing. Umm, that time is greatly shortened when
you’re speaking, it almost needs to be instantaneous and, umm, almost subconscious. Umm, but that’s
also because I don’t use the language as much as I probably should be, or could be, rather, maybe not
sure, but could be using.

6:09
That’s another question, how much Hawaiian do you use? And where?

6:13

Umm, spoken language, almost nothing. Umm, again, I’'m fortunate in the fact that I have, umm,
friends and cohorts in which I could probably speak, umm, but rarely do I. Umm, and then even in my
language classes, umm, I worry that my students are missing a lot if I were to speak in Hawaiian, umm,
so then I always tend to, tend to fall back on English because in the classroom, my goal is the, umm, I
guess, the understanding of the student, and making sure that what I'm trying to convey to them,

they’re actually grasping.

6:20
Mmm

6:34

And so even in the classroom, umm, I use way more English than I do Hawaiian, unfortunately. Umm,
when it comes to- I almost hardly write anything nowadays in Hawaiian either; the majority of my
interaction with Hawaiian language is through reading and translation. Umm, I'll listen occasionally to
old recordings, uhh, there’s not much audio content to listen to outside of, like, Ka Leo Hawai'i. I
mean, there’s a few videos here and there, but not a ton of content. And again, because I'm not
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speaking, or conversing often with, with other speakers, then I don’t get that, umm, conversational
practice in.

7:48
{CG} {CG} Do you feel, umm, hindered in any way from furthering, deepening your, umm, grasp of
‘olelo Hawai‘i, your education?

8:08
Oh, absolutely! But a lot of the hindrance is because of my own laziness.

8:13
Mmm

8:14

Umm, I feel like I've invested enough time and had- I've had enough opportunities to learn and grow.
Umm, but like anything, it never gets better unless you actually practice it. Umm, and like I said, I have
alot of people around me in my life, and probably the people who I speak most often with, umm, I
could probably operate in ‘6lelo Hawai‘i with them. But 9.9 times out of 10, we revert back to English
because it’s, I mean, for multiple reasons, one is just the ease and simplicity of it. Umm, two, it’s the
context in which, umm, the conversation is happening. Uhh, unfortunately {CG} {CG} oh, 'm
probably going to catch flack for this, but the use of Hawaiian nowadays feels performative and not
genuine. Umm, and so whenever I’'m using Hawaiian, I feel like it’s a performance and less of, like,
uhh, an embodiment of the language that I speak.

9:35
Interesting

9:35

And like for most other languages- like if you were to learn Japanese, and you go to Japan, it’s not a
performance, it’s, like, uhh, a survival technique to actually communicate. And so you, you’re, you're
forced to use Japanese there. Hawaiian language is a very different context in which every single speaker
who speaks Hawaiian, simultaneously speaks English, and their English is probably better than their
Hawaiian. And so it’s like- and that’s why you, you tend to go for comprehension. And so, the point of
language is to be able to get your ideas across in the most clear and concise way so that people
understand. And so, it’s hard for any human- to expect any human to put themselves in that spot, all
the time knowing that they could be

10:23
misunderstood?

10:24
they could be misunderstood, and they could be expressing themselves easier and more clearly in
another language, but yet they put themselves in that space.

10:41
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Mhm

10:44

And so I- but also, cause there are a couple of people, and I can only think of two off the top of my
head right now, three, umm, [redacted], uhh, [redacted], and [redacted]. Well and his- and [redacted],
umm, where the language that I always reach to first with them is Hawaiian. But that was because of
the context in which I met them. Umm, and I met all of them through Hawaiian language in a setting
in which they spoke to their children in Hawaiian and their lives were in Hawaiian, but almost every
other person that I've met, I’'ve met through English, and so that’s the language in which I tend to,
umm, interact with them. Cause the only other people that I might immediately jump to Hawaiian
with are kids that are being brought up in Hawaiian, like [redacted] daughter, [redacted], because I
know that that’s the language that she’s been brought up in.

11:43
Mhm

11:43
Umm, but for most people, like you, like we’ve met- even though we met in Hawaiian language classes,
we’re English speakers, and we, like, converse outside of class in English.

11:58
Mhm

11:58
And so it’s harder to- I donno, it just feels like you’re putting on a show, and I hate that.

12:04
Mmm

12:07
Cause it’s like, what are you trying to prove? And who are you trying to prove it to?

12:09
{CG}{CG}

12:10
like if you’re just trying to converse then just speak English?

12:13
Hmm

12:14
And so, part of my, my mental ruminations {LG} over the years is, like, one, how to combat that, and
then, two, how to create authentic contexts that necessitate language? Because, to me, right now, that’s

459



the biggest hurdle for the Hawaiian Language Revitalization movement, is there is zero context in the
world right now that necessitates Hawaiian language, with the exception of hula, maybe.

12:49
Hmm, not even that, though.

12:52
I mean, yeah, it’s not a necessity, but ar- I mean, not the speaking of the language, but the language
itself is required

12:59
Oh, yeah, yeah

13:00
for hula.

13:00

I see

13:01

Umm, but like, all of us who speak Hawaiian, we could easily go about the rest of our lives, never
speaking Hawaiian. And so you have to find that own- your own intrinsic motivation, which we know
is hard, as humans, we struggle with intrinsic motivation, it’s very, umm- the people who are truly
intrinsically motivated, are the minority. Umm, which is why, what are those called New Year’s
resolutions, fail so miserably year after a year, because if we were all intrinsically motivated, and we
would be smashing those resolutions, it'd be as simple as making a goal and then following through,
but we don’t. And so we can’t rely upon our own self discipline, like, we need to create the systems just
like when you’re fighting racism, you can’t just expect the altruism of society to fix itself, which is why
we lie upon- we rely upon the legislature to create the systems in place to kind of help facilitate that. It’s
not going to fix it, but it’ll help it along. And so if we don’t have those systems to- of support, the
grassroots self discipline thing is only going to take us so far. And I almost feel like we’re kind of
reaching that point of how far we can go on our own,

14:23
Mmm

14:24
without real systemic change to really

14:26
{CG}

14:26
support the revitalization of Hawaiian language. That’s why Hebrew was so successful. That’s why m-
m- Te Reo Miori is being so successful, is because it’s not just the individual interests that are there to
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support those languages. Like there’s actual systemic devices, laws, and funding that are put in place to
support that, because it was seen as a communal initiative, and not the initiative of a bunch of
individuals

14:59
Mhm

14:59
and really, that’s what ‘lelo Hawai‘i is, is we’re hoping that a bunch of individuals buy in and continue
to buy in and continue to buy in.

15:11

Umm, that’s a good segue into this next question. How do you think ‘6lelo Hawai‘i is treated in
Hawai‘i by the state government, by the counties? But I wanna add a dimension to this question, cause,
uhh, what you were just saying. Umm, it sounds like you’re saying the state could be doing more to
support.

15:39
Mhm

15:41

But an interviewee I was speaking to yesterday said, umm, I mean, basically, like, "Hawaiians have the
access to the language, and then majority of them are not, are not taking it. They’re not, uhh,
benefiting from it."

16:09
{CG}

16:09
Ola!

16:17
Can you re- repeat the first part of the, the question?

16:21
Okay, yeah. Let’s just cover that for now. How is ‘6lelo Hawai'i treated by

16:26
Okay, yes

16:26
uhh, in Hawai‘i?

16:27
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Umm, it’s the horse and pony show, or whatever it’s called, horse and buggy, or whatever. Umm, it’s
kind of just the, the circus freaks, umm, where it’s cool, it’s fun to look at from afar, umm, but it’s not
anything that people take seriously. Umm, you’ll see companies, they want some motto or catchphrase
in Hawaiian, and they think that’s enough. Umm, or, like, ’'m sure many speakers, or many Hawaiian
language students can probably attest to the fact, like, they go to family dinners, and they’re like, "Oh,
can you do the prayer in Hawaiian?" Umm, and then you even look at the state itself, and the
government departments, and a lot of it is just- they honor it when it’s convenient, and then they
forget about it. It’s like Pride, where companies are quick to rainbow-wash things during June, and
then where are they from July through May? Umm, because again, what does it mean for ‘Glelo
Hawaii to be an official language of the state? What has the state done since 1978 to actually support?
Because that’s a long time. That’s 45 years they’ve had since 1978.

18:29
What is that...?

18:29

And I’'m not saying that there’s no progress that’s happened, but 45 years is a long time. And so, the
fact that our laws are not even in- are not even, umm, bilingual yet. Like how can we get this far
without requiring laws to be in both languages, if both languages are the official languages?

18:38
Hmm

18:55
Like, again, a lot of it is just, umm, verbiage that never translates to action. Uhh

19:04
It’s lip service

19:04

and then in regard- yeah, it’s lip service. And again, I’'m, ’'m just as guilty as the state is, cause like I said,
I took all the classes, I've been teaching for 10 years, and yet, even though in my head and in my heart, I
know that I probably should be, 'm not. And that’s why I said, like, you cannot rely upon individuals’
discipline. So yes, classes are available. But can everybody actually take those classes? Like why

19:38
Yeah

19:39

are Hawaiian language classes not mandatory? Like, we struggle to, to staff classes, to staft Hawaiian
language, umm, kula kaiapuni, umm, and we know that the skill set of that is much higher than the
skill set of an English-medium teacher.

20:03
You think ‘6lelo Hawai‘i should be compulsory in education?
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20:08
I mean, if we’re gonna say it’s an official language, why wouldn’t it be?

20:10
Mmm

20:15

We’re in Hawai‘i. It’s not like I'm expecting it to be compulsory in Arizona. Cause again, what does it
mean for it to be- for English to be required all four years in high school as a language, and yet all of
these kids grew up speaking English, and English is an official language, but you’re going to make an
official language, and then why just let it sit there on a piece of legislation? For what? And so that’s
why, like, yeah, there’s classes that they could be taking at the university and whatever. But can
everybody afford that? Like, why should people have to wait until they’re in college to take Hawaiian?
Like, why are kaiapuni teachers not paid what they’re actually worth? Considering the time and
resources that they need to put in that’s head and heels above what an English medium school has. And
s0, those are the kinds of systemic changes that, that need to happen, because again, we all exist in the
state system, umm, where government influences so much of our lives, even the things that we cannot
see

21:44
Mmm

21:44
Umm, or things that we don’t think about from the day-to-day.

21:45

Mhm. Umm, I just wrote, the role of- I'm sort of rethinking some of how these themes are coming out
in the interviews. Umm, what do you think about the role of ‘6lelo Hawai‘i in Hawai‘i? What, what
role does it play, if any?

22:16
It doesn’t. It plays a sentimental role.

22:20
Mmm

22:22
It plays a role of nostalgia, umm, a role of fantasy, a role of, umm, marketing, but nothing substantial.

22:43
Used to market what?

22:46
The uniqueness
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22:47
{CG}{CG}

22:47
of Hawai‘i, umm

22:50
Hawai‘i as a destination?

22:51
Yeah, as a destination, as, umm, something exotic and different.

22:58
Mhm

23:03

Because again, you can easily walk around Honolulu today, and you take out all the street signs, it looks
indistinguishable from anywhere else in, in the world, in the rest of America. I mean, yeah, we have a
pretty beach, but you can walk in LA and they have a pretty- well, it’s not that pretty, but you can walk
through Miami and they’re are a beachside city, that has a pretty beach.

23:25
Mhm

23:26
They have buildings and restaurants and shops like us.

23:33
Umm...

23:34
And again, even us who operate in ‘lelo Hawai'i circles, will find it difficult to hear ‘6lelo Hawai'i on a
day-to-day basis, just out in the community.

23:49
Yeah {LG}

23:52
And then even at UH, I’'m sure you guys are still, in the scheme of all languages, just a small portion. I

mean, I donno the actual numbers that UH, but, you guys offer a whole plethora of other languages
that students can also take to fulfill that requirement.

24:13
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I think, interestingly, Kawaihuelani is one of the biggest language departments, if not the biggest.
Umm, but I'm not sure what that means. I don’t know what that is a metaphor for,

24:26
Mhm

24:26
if anything, because, yeah, like you said, umm, it doesn’t really amount to,

24:35
Yeah, cau- because the requirement for non majors is 202, right?

24:40
Yeah. And even that is...

24:41
And most students are not coming out of 202 with any kind of high level of proficiency in which they
could actually use the language.

24:48
Yeah

24:48
So then, again, then you’re just taking classes to take classes.

24:52
Yeah, to fulfill graduation requirements,

24:56

Because I can guarantee you that a good percentage of the students who are not majors, and even
majors, once they graduate, they almost never use the language, they forget a lot of it, like how you
forget content in most of your classes. There are so many classes I took back in high school and college
that I don’t remember the content from.

25:15
Do you think more people in Hawai‘i should speak ‘6lelo Hawai‘i?

25:20
I don’t necessarily think they should, umm, but I want them to

25:30
What is the difference between should and want?

25:36
Like, one, I
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25:37
You don’t wanna force them?

25:38
Huh?

25:38
You don’t wanna force them?

25:39
No

25:40
Okay

25:44
Because, right now, there’s no need for it. So it’s, like, having every single student learn how to code a
computer, for what? Almost none of them are gonna use it.

25:59
Mmm

26:04
But if there was a reason for them to learn Hawaiian, and a place for them to start using it, then yeah, I
would definitely wanna require everyone to, to start learning it.

26:21
Umm, I really only have two more questions on this,

26:24
Mhm

26:24
but I kinda wanna ask, well, I'll ask this- lemme- I'll ask this question, and maybe a follow up.

26:30
Mhm

26:32
I also don’t want to prime you. Lemme write it down and just

26:34
Go for it.
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26:36
Umm

26:36
K, lemme grab my phone.

27:01
Okay, one question is, umm, what do you perceive- objectively speaking, what do you perceive as the
pragmatic goals of the ‘lelo Hawai'i revitalization movement?

27:21
{LG} {LG} Do you want my actual answer? {LG} {LG} {LG}

27:30
{LG} {LG}{LG}

27:31
Unfortunately, I feel like, right now, it’s prolonging the inevitable demise.

27:44
Okay, strong, strong answer

27:47
Keeping it on life support as long as we possibly can.

27:55
Okay

27:55
Making sure that we still have access to the repositories that our kapuna left us.

28:05
Okay

28:06
Umm, denying the, the trajectory and realities of today {LG} {LG} {LG} and really trying to, umm,
really trying to capitalize on, on sentiment.

28:36

Mmm. So, a follow up to that is if the revitalization movement were to succeed tomorrow 100%, what
does that look like to you? Umm, in terms of how does that change Hawaii’s linguistic makeup? Isita
bilingual popula- 100% bilingual population? Segmented?

29:04
I mean, I don’t think it would be- for me, like 100% success?
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29:09
Mhm

29:12

Is near universal bilingual, umm, speakers. I mean, cause obviously, in today’s globalized economies,
there’s constant influx and outflux. And so, you’re never gonna get 100% bilingual. Like, we would
have to trap everybody in here and train everybody and make sure that nobody else comes in, like,
that’s impossible. Umm, but yeah, it would be near universal, where it wouldn’t be- you could walk
into any store, any establishment and assume, because right now, the assumption that all of our
speakers make is that most people around us don’t speak. And so a lot of times when we do speak, it’s
because we’re capitalizing on the fact that we- most people around us probably don’t understand what
we’re saying... and we’re trying to code what we’re saying. But to me, success is going up to people and
being able to go with the assumption that they speak and speaking to them in Hawaiian, and 9.9 times
out of 10, getting a response back. And not a response that’s, "Huh? What did you say? What language
is that?”

30:26
Mmm. Mmm, interesting.

30:30
It’s being able to look at our, uhh, legislative minutes, and hear discussions happening in both
languages. It’s turning on the TV, and having programming in both languages,

30:43
Mmm

30:45
it’s turning on the radio, hearing both languages.

30:48
{CG}{CG}

30:50
And not just one little line or two that might be in Hawaiian, and that’s horribly butchered.

30:56
Mhm

30:59
Because they’re just saying sounds, and not speaking from understanding.

31:10

468



So, how do you feel about the movement and the progress it’s made so far? Some of the positive aspects
and maybe some of the negative aspects, or maybe you can frame it as some of the, umm, progress-
indicators of pro- the victories and the failures.

31:30

Mhm. Umm, I think it’s undeniab- the numbers are undeniable. Umm, there’s definitely an increased,
umm, population, who now have varying levels of comprehension and understanding and fluency and
proficiencies in the language, that’s undeniable. And so, that I- it’s hard to not see that as a success in
some ways. Umm, and what I would normally view as my- I don’t know if it’s a failure necessarily,
umm, is the fact that, I mean, because I've been lucky enough to sit with a bunch of older recordings of
kapuna. And then also be in a lot of the, the newspaper material, and the way that Hawaiian is used
there, and the way that Hawaiian is being used by the new speakers are vastly different. And you can see
the influence and hear the influence that English is having on our language. Umm, and I don’t know if
that’s a good or a ba- well, I don’t wanna say that’s a good thing, I don’t think it’s a good thing, but I
don’t necessarily think it’s a bad thing either. Umm, every language, even English, the English we speak
today is not the same English that our grandparents spoke in the 1950s. But yet, many of us don’t have
that same, umm, that same sense of, of protectiveness and a, a- the same level of regret that English has
evolved so much. Umm, but that’s also because it’s evolved through an unbroken, kind of organic way.
Hawaiian, there was this huge 40-50 year gap

33:47
Mhm

33:48
from those last speakers in the, the early 20th century, to the huge resurgence in the 80s 90s and now.

33:57

Mmm

33:58

Umm, and so because we’re trying to kind of bridge that gap, umm, that might be where my, umm,
internal struggle comes from. Umm, but you can’t expect a language to not change over time. But I
think the reason why I’'m so, umm, mournful of the way that ‘6lelo Hawai‘i seems to be evolving, is
that it always seems to be evolving behind English. So when we look at the way that it’s evolved today,
the lexicon is creating vocabulary because English has a vocabulary for it.

34:50
Right

34:51

Not because we necessarily need it in Hawaiian. We’re thinking in English and seeing all the contexts of
words that are there in English, and it’s like, "Oh, k, I need a Hawaiian word for that." Umm, again,
even the way that thoughts are conceptualized, you can hear it in students in the way that they insert
certain grammatical aspects of language that are not necessary in older styles of Hawaiian, that you’re
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seeing because you know that it’s there in English. Umm, and so it almost feels like Hawaiian is
becoming just a second-rate English.

35:36
Mmm!

35:38
And the evolution of Hawaiian is gonna continue to just follow English, and if that’s gonna be the
case, then what’s the point? Just speak English.

35:47
Mhm

35:48
Why are you gonna make a whole nother language that’s just gonna be this English language, but with
Hawaiian

35:54
Not as-

35:54
vocabulary?

35:55
Yeah

35:55
Like, it doesn’t make sense to me.

35:57
{CG}

35:58

And so, but we also don’t have enough speakers with that kind of level of consciousness to be able to
distinguish. I mean, and even amongst the people who do have that consciousness, not saying that I'm
above others, but like, ’'m aware of it, but I still am not able to necessarily fix it in my own speech. And
so I have problems with my own speech even though I’'m aware of the problems, it’s not necessarily
apparent on how to fix those problems. And then when you compound that amongst the 10s, of
1000s, of students who are coming up learning the language, it’s like, it’s a losing battle.

36:36
Mmm

36:38
And then I just feel like we’re trapped, again, always beholden to English at this point.
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36:42
Mmm

36:44
And so it makes me less excited, because when I first started learning it, it felt like there was a purpose
and a drive and like, a language that was unique unto itself. And now it doesn’t feel like that anymore.

36:58
Mmm

36:59
Like Hawaiian just feels like English.

37:02
Mhm

37:04
But again, people who don’t have anything else to grab on to who do identify as Hawaiian, they grab
on to as much as they can.

37:14

Yeah, that’s what I was gonna say {CG} {CG} I don’t even know if it’s a now thing. Because of, you
know- meaning Hawaiian has evolved to a point where it’s now so much like English that it’s not
unique enough to be interested

37:29
Yeah

37:30
or be excited about. I think it was sort of, umm- it hasn’t changed much from when you and I started
in undergrad and really got serious about- and this is just me riffing

37:41
Mhm

37:41
Umm, what I think this is- this is my last question that I- it’s not even on my list, I wrote it down.

37:49
Mhm

37:50
What if there’s just a what if English ofters a wi- a more, a wider, more colorful linguistic toolkit to
express yourself? And Hawaiian’s, umm, repertoire- communicative repertoire is more limited? What
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if that’s just the real- what is tha- what if that’s the reality regardless of whether that’s always been the
case, or we lost a certain amount to where what we’ve recovered is 75% of English.

38:24

I don’t think it’s a "what if" thing, it is the case. And it’s not, umm, because there’s a lack in Hawaiian, I
think it’s just the nature of English, umm, and the way that English has evolved over the years. The
way, the- every language is able to express the needs of its speakers. And so anything that a traditional
Hawaiian language speaker needed to say they were able to say in their language.

38:58
Mhm

38:58
Umm, but as different ideas come across from other languages, that’s where the, umm, where you find
kind of the edges of your language and its capabilities. Umm...

39:12
See, that’s what I'm trying to get at.

39:13

However, English has evolved in a way that it takes in and takes in and takes in. And so it has no
problem evolving, and growing, and fitting the needs, like, that’s why academia is the way that it is.
That’s why academia is- the language most times of academia is English, because English has no
problem evolving and growing. Umm, and it’s kind of that carnivorous language where it takes features
from other languages. We look at how, how many Hawaiian words now are part of the English lexicon.
I mean, that’s not just Hawaiian, you- I mean, half of the words have origins in other languages beyond

English.

39:58
Mhm

40:00

And they’ve sort of evolved into its own form in English, but now they’re just straight up taking
language- I mean, words from other languages. Like that Swedish term "hygge". Like it’s very much a
Swedish term and it hasn’t been, umm, anglicized that all. It’s still the, uh, exact same pronunciation
and spelling as they would in Sweden, but now it’s included in the English dictionary and it’s
considered an English language. Umm, or even doppelganger, I mean, we pronounce it now within
English, umm...

40:35
"Ganger"

40:34
Yeah. But that’s a word taken straight from German, umm, because there English found its boundary
where it didn’t have a word for it, and German had it, but English had no problem taking it in. Umm,
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and not every language has that ability. Well, it does have the ability to, I guess, but we almost never see
Hawaiian taking in concepts and words from other languages other than English, and that’s my
problem, is I don’t mind the, the growing, every language is going to have to evolve as the world grows.
Umm, but I don’t like that it’s consistently from English. But that’s because, again, every Hawaiian
language speaker also speaks English.

41:25
Yeah, it’s interesting.

41:26
Even those kids who are lucky enough, like a [redacted], like [redacted] kids, like [redacted] children,
who are brought up in Hawaiian-speaking households, they still speak English now.

41:38
Mhm

41:38
Like, there’s no way around it.

41:40
I know

41:41
And there’s no turning back, like, English is here to stay?

41:46
Where would that fit?

41:48
It’s almost like

41:49
Inevitablity of English

41:50

Yeah. And again, it’s a- like we a- I donno if we’ll ever get to a monolingual world, but we’re definitely
getting to a point where you start to see like, the five to ten major languages of the world, just
consuming everything left and right. And so I feel like there’s definitely gonna be regional, from
Mexico all the way down, through South America, with the exception of, umm, Brazil, is all Spanish
speakers.

42:31
Yeah, that’s a huge territory.

42:34
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And like, I remember in K- uhh, when I was in Korea, they’re also mourning the, the evolution of their
language, a lot of the older generation, because of, again, the influence that media has on the world,
and the popularity of American media and American music and stuff like that, that now, words that
Koreans already had words for are being replaced with

43:04
English?

43:05

Koreanized, transliterated, umm, words from English. And so they’re estimating that within, like, 50
years, roughly half of the Korean vocabulary will be transliterated English words. And that’s with a
language that is very healthy and, like, viral right now. They have a whole country in which infants
through, through the elderly are learning and speaking, using the language every single day, like that’s a
healthy, thriving language, and yet even that language is, slowly but surely, being consumed by English.

43:51
Hmm

43:56
But part of that, too, is the world economy relies upon English to

43:59
{CG}H{CG}

43:59

a great extent, and so there is economic value there that’s much more tangible to people’s actual
livelihood, than Hawaiian. Right now, we’re relying upon sentiment and nostalgia and holding on to a
sense of identity, that’s really what’s driving Hawaiian. But at the end of the day, when it comes
between that or putting food on your table,

44:20
Mhm

44:20

people are gonna make sure that they can put food on the table and have a good job to sustain their
families. There’s very few people out in the world who have what it takes to be the martyr, and live
their life entirely in ‘6lelo Hawai'.

44:36
What did you call it? Hawaiian has sentimental value, nostalgic value, and- but English has more
economic value, did you say?

44:45
Yeah
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44:47
Yep. Umm, I was gonna say...

44:58
Like, the- probably the richest Hawaiian language speaker was probably an Nakila Steel. But again, he
made his money not because of ‘Glelo Hawai'i.

45:.07
Yeah

45:.07
Like...

45:08
Well, I always think, like {sigh}

45:14
I mean, and not that money is the end-all-be-all, but it’s hard for, right now- I mean, you have a real
limited amount of options

45:25
Well also

45:26
using ‘olelo Hawai'i as a way to produce income.

45:28
Yeah. Yeah, yeah, yeah. Yeah. I guess that’s what you mean, somebody who, sort of, made- generated
wealth for themselves

45:37
because of their knowledge of Hawaiian.

45:39
Because, yeah.

45:40
Almost no one.

45:42
Yeah

45:44
I mean, there’s been people who’ve made comfortable lives for themselves, sure. Umm, but again, even
that is few and far between. Or like, when you think about musicians, most musicians might play
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Hawaiian music, but they’re not Hawaiian language speakers. So, they’re capitalizing oft of the use of
Hawaiian language without knowing the language itself.

46:11
Do you think the statistics that show the success of the revitalization movement are accurate?

46:17
What statistics would you be referring to?

46:20
Umm, for example, 25 over this is a generous statistic, but 25,000 fluent speakers of ‘6lelo Hawai'i.

46:38
Again, and I hate to nitpick, but again, it depends on fluency.

46:41
Mhm

46:43

I think we have, we could probably have 25,000 fluent speakers in a classroom setting, sure. But when
it comes to the everyday life, or talking about things beyond a classroom, no, absolutely not. Like most
people could not probably go and sit at a restaurant order and have table conversations.

47:11
They could probably order their food, but yeah, the colloquial, informal discussions, or even very
formalized.

47:18
Yeah

47:19
Like on a heiau or something, or during an ‘Gniki, umm, ceremony or something, yeah. That’s when
we start to see the edges.

47:28
And then when you get up to even, again, more, umm, advanced, uhh, contexts, I guess, of language,
like upper-level academia, most of the time, people don’t- not most,

47:47
{CGHCG}

47:48

I doubt anyone really has that kind of capacity to hold high-level intellectual conversations, umm,
because again, a lot of their schooling is coming up through English and those concepts, we don’t have
words for them. So then, you’re having to talk around the words or create words, and if you’re creating
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the words, they’re not widespread words that people know about. Like new- mu- I don’t think a single
person exists in this world who can talk about politics in ‘clelo Hawai‘i, umm, I don’t think there’s a
single person who could go up on the news and give the weather in Hawaiian, and give a full weather
broadcast in Hawaiian. Like there’s so many, even just things that McDonald’s,

48:39
{LG} {LG}HLG} {LG}

48:39
most people would struggle.

48:51
‘Olelo Hawai’s edges. ‘Olelo Hawai‘i’s edges, that would fall under language- you helped me
re-conceptualize my themes, right now is-

49:03
Mmm

49:03

I had five different themes, I'm just sort of renaming them. Umm, that’s all the questions I have, you
wanna add anything else? Like the joke has been, "How honest do you want me to be?" I want you to
be super honest.

49:25
Yeah

49:26
And you have been, of course. It’s the- that language of, it has more mostly sentimental nostalgic value
than real,

49:36
tangible

49:37
Yeah

49:38
Yep

49:40
Utilitarian value in

49:42
Exactly
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49:43
today’s world, instrumental value.

49:46
Again, and like I said, part of that is the system in which it’s operating,

49:52
Yeah

49:52
there’s nowhere for it. Nowhere.

49:57
Oh, that’s a question!

49:57

Like there was one boy way, at the Starbucks at the Honolulu airport, who, like, tried to cultivate a
space there. But again, that one boy at Starbucks is not gonna change. Like, I mean, I mahalo the effort
and the, umm, the awareness that it brought for the time. But again, it was a passing fad. And again,
once he leaves there, which I think he already did, then what happens? It’s not a systemic thing
amongst all Starbucks that now there’s a place to go.

50:32
I remember that! Yeah. {CG} {CG} Do you think there’s any, umm, role of trauma in this?

50:40
I don’t know, I don’t- mmm. In what way?

51:09
Does historical or intergenerational trauma aftect the s- uhh, success or progress or effectiveness of the
revitalization movement?

Umm
Rainbows, like, every five minutes.

51:27

Right? Lovely, there’s two of 'em. Umm, I mean, I’'m sure to an extent, yes. But I think the trauma
came more in the decline, umm, of language, and the quick decline of it. Umm, I think the, the systems
that sprouted up as a consequence of that is really what’s continuing to hold us back.

52:05
Can you say more?

52:07
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Like I said, our, our whole everything has shifted to English at this point, because of the trauma that
was endured by our kiipuna, and the language being forced out of their mouths, umm, through a
whole bunch of means. And again, the reason why that was so successful was systems were put up in
place to facilitate the quick transition to English from Hawaiian. Umm, again, there was an economic
value for those for our kiipuna to learn English, there was government support on all fronts to enforce
students to learn English. Umm, and then once we made that transition, now, all of those things,
supports that English benefited from we don’t have in the reverse.

53:08
Mmm

53:08
Yeah

53:09
Yeah

53:09
to benefit the transition back to Hawaiian.

53:15
There’s no incentive, yeah.

53:17
There’s no incentive or no support.

53:18
Yeah, I wouldn’t say zero cen- incentive, there’s some.

53:24
Again, tangible, utilitarian incentive, name one. Again, that’s beyond sentiment and nostalgia.

53:34

Yeah. Well, what we’re really talking about, and this is something years ago that I- a friend of mine from
Tahiti was saying, umm, "Anyone, whoever says to me, umm, "Tahitian language is not valuable’, It’s a
simple answer for me, I always tell that person "Well, it’s pretty obvious that you and I have different
value systems then™. That

53:57
Mhm

53:56

that’s really- kind of shuts the person up. And I think a similar situation, uhh, a similar answer can
explain the- our, our situation that people have- uhh, Hawaiian is valuable, but for entirely different
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reasons in an entirely different economy and maybe an entirely different time and still, we’re sort of
desperate to try and carve out a space for it today, and it’s- nothing’s easy about it.

54:26
No, absolutely not, and, yeah, I guess I would agree with that, umm, but unfortunately, most people
don’t have the luxury of valuing something for value’s sake.

54:50
Valuing something for value’s sake. What do you mean by that?

54:58

Without it, again, having a, an actual utilitarian purpose in someone’s life. Like, it’s easy to, umm, "Oh,
yeah, this is grandma’s lei hulu and we take care of it because it- because that’s easy. But to invest your
life in learning a whole new language, that takes thousands upon thousands of hours, and constant
action and effort? That’s something that’s- because even when you look at immigrants, umm,
immigrants that moved to a place, umm, that maybe they don’t have a community of other speakers,
like, I’m sure they value their language, but they still give it up because they have to for survival.

55:58
Mmm, yeah, that’s true.

56:00
Like they’re forced to assimilate into the culture in which they’re now living, and so they end up
speaking — or trying to speak as best as they can — the language of their new community.

56:12
Mmm

56:18
But again, value for value’s sake turns into nostalgia and sentiment when there’s no function or use for
it.

56:27
Value for value’s sake, I like that.

56:33
Because again, by no means am I saying ‘6lelo Hawai‘i is not valuable, I just

56:39
Yeah, I get it.

56:39
am coming to a point where...

56:42
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Yep

56:46
it’s like typewriters, they’re just, umm, what’s the word I’'m looking for? Not irrelevant, but, umm

56:56
Obsolete?

56:57
Obsolete. That’s the word I was looking for.

57:06
Oooh, that’s a good- I might explore that as a theme.

57:14

And there’s a lot of obsolete things that are valuable to people, like, I'm sure like a, an Annie Leibovitz
still finds great value and a typewriter {LG} Umm, but again, there’s not much function beyond them
just valuing it, and things don’t survive based on just valuing it.

57:39
Yeah {CG} {CG}

57:45

Like, look at print newspaper, there’s so much value in that, a lot of people value it, but times are
changing, most people are not reading it in that fashion anymore, and so they’re having to shift, and so
when things come- become obsolete, I mean, you can try and hold on to it kicking and screaming and
hoping. But again, there is an inevta- inevitability that’s gonna come.

58:12
Mhm

58:15
Like, we’ll never go back to using typewriters.

58:22
{CG}H{CG}

58:23
Like it’s a technological

58:25
Probably not

58:25
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progress that we’ve moved beyond, and we can always look back at it, and appreciate it, and we might
use it now and again, to feel that, umm, umm, to, like, reminisce, but it’s not gonna be a functional
part of our lives if we have a computer.

58:47
Yeah

58:48
It’'ll always just be a performance. Like, "Oh, I just wanna create it on the typewriter because I like the
tactile feel of the paper,” sure.

58:56
Or hobby, or

58:57
But you can still produce the same exact thing on the computer, and so it’s not necessary. And so, yeah,
I may be able to do all of this in Hawaiian, but it’s not necessary.

59:10
Mmm

59:15
And again, it’s a real shitty — I wouldn’t call it truth, but, umm, idea to think about — that a language
can become obsolete. But, we also have to think of the fact that we’re not unique.

59:31
Everything become- everything dies.

59:33
There’s so many languages that have died. There’s languages that have died in our own lifetime already.

59:38
Mhm

59:40

And so why do we think that we’re special that our language should be the one that survives? We’re not
gonna survive. Everything on this earth is temporal, and so no matter what it is, again, you’re just
trying to prolong the inevitable death of something.

1:00:01
{LG} {LG} {LG} Umm, that’s a very realistic point of view.

1:00:06
And that’s, again, part of the reason why I left teaching, was the longer I sat and the longer I thought
about, I'm like, even though I value it, is it worth the time and effort?” Because how many of my
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students that I've taught and I've taught over the past 10 years over 500 kids, how many of them have
actually gone on to use the language that I've taught them? The thousands upon thousands of kids
that go through Kawaihuelani year after year, how many of them actually go on to do anything with it?
But if it wasn’t for the government support, and a land base, for Hebrew to flourish, Hebrew wouldn’t
be in the place that it is today. Hebrew would probably be a dead language just like Latin. Again, that’s
another reason why Latin also went, went to shit, there was just no need for it anymore, language
evolved and moved on.

1:01:19
Yeah, there may be an inevitable lifecycle for some languages where they only either completely die out
or if not completely, they just survive in, umm, very limited domains.

1:01:37

Mhm. But I know for sure one language has died in my lifetime. Like, back when it was 2013, yeah,
2013. We went to the Smithsonian Folklife Festival, and I can’t remember the name of the, umm, the
Native American tribe. Umm, but the focus that year was language revitalization, and so they brought
a whole bunch of people who speak different Indigenous languages from around the world together,
and all of them at various stages of the revitalization process. Umm, again, the Welsh people was one of
the, the success stories and whatever. Umm, but there was a small contingent of people from the small
tribe in, uhh, in the Oregon area, and they only had one native speaker a lot of their language, and back
then he was in his late 80s, and he was already frail, and I’'m, I mean, I’'m not sure if he’s passed since
but that was 10 years ago, umm, so it’s safe to say, but, back then, it was already dead, because he was
the last speaker. The last speak- the language didn’t die when he died, it died when the second to the

last speaker died, because now he has nobody to converse with.

1:02:51
I was gonna say Arapaho. Was that Arapaho?

1:02:54
I can’t remember to save my life.

1:02:56
{CG} {CG} Oh, no, that’s what Colorado/Wyoming.

1:02:57

Oh, yeah, no, this one was, like, in Oregon somewhere. And again, we’ve just been lucky enough that
our kiipuna have amassed a huge repository for us. Umm, there are some interests growing now, but
again, we’re no special than- no more special than any other language in the world that has gone, and
they value their languages as much, but again, they’re fighting the same battles that we’re fighting. And
again, if it wasn’t for the Welsh Government to support, I feel like for any language to survive, the
government needs to be a part of it. Because the government influences every other part of our life, and
necessitates the language that its constituents or its citizens need to be using. So, that’s why I said, if
we’re gonna make Hawaiian language a official state language, then that needs to be showing up in
other places other than that one sentence, mind you, that is in English {LG} in our state Constitution.
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1:04:05
{LG} {LG} {LG} {LG}

1:04:06
Because I don’t even think our state constitution is bilingual. Don’t quote me on that.

1:04:13
I donno. That’s a good question. {sigh}

1:04:20

But I feel like, while we’re in that political sphere, one thing that could greatly help, umm, language
revitalization would probably be political independence from America, which I’'m sure would kickstart
a whole bunch of other issues. But it might be the, the kind of autonomy, that we really need to
actually see it happen. But just like our political sovereignty is a long shot, I also feel like full language
revitalization is a long shot. But then, also {LG} is the goal full language revitalization? Or Is 50% still a
success and worth it? I mean, 50% is still a shit ton of people. And so, if- I mean- but I don’t even know
if we’re at a fraction of 1% yet. {LG} And so to even get to 50,

1:05:33
I think we’re at, like, S.

1:05:35

That’s generoush- generous.

1:05:37
5% of the Hawaiian population.

1:05:39
Oh, of the Hawaiian population, maybe.

1:05:42
But, umm

1:05:42

But even that, and so, when we get back to that, I would say the majority of people learning Hawaiian
are Hawaiians themselves. Umm, but I don’t think it’s a huge majority of Hawaiian language students.
And then, when you look at the, the ethnic makeup of Hawai‘i, Hawaiians are also a minority in
Hawai‘i, so we’re not only fighting against the system, but we’re also fighting against the number of

other people,

1:06:15
Yeah

1:06:16
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and many of them don’t have that same kind of value system when it comes to Hawaiian, because
they’re not Hawaiian, they don’t care. Or it’s not that they don’t care, maybe, but they don’t have that
same kind of, umm, attachment and, and pull to it that maybe ethnic Hawaiians might have.

1:06:32
Yeah, yeah.

1:06:34

Cause what are we, 20% of the population? And then also, when we think about that- and then, now
we start to bring in the concept of blood quantum, cause then, there was that documentary back in
the, I think it was early 2000s, late 90s, "And Then There Were None".

1:06:55
Mhm

1:06:55

Like, and how is that going to start to shift people’s identities as- if we continue to think in, uhh, in
quantifying people’s ethnic makeup? Like, in two, three generations, almost nobody will qualify under
the current rules for Hawaiian homes. So then, what happens to the identity of Hawaiian then, in two
to the three generations from now? Cause already, the m- I would say a huge majority of Hawaiians
don’t qualify for Hawaiian homes, which means the majority of our ethnic makeup is not Hawaiian.
And yet, we focus on the minority part of our ethnic makeup because we live here.

1:06:55
Hmm

1:06:59

And then when you look up against the fact that many of us have been priced out of here, and so
Hawaiians are leaving, and leaving, and leaving, like, all these factors just keep building up, and it makes
me less hopeful for a, a successful future of language revitalization in the way that we probably would
hope to see it.

1:08:21
{CGHCG}

1:08:23

If we change our definition and our metrics of what success is, then there could be conversations to be
had about a successful revitalization. But currently, we don’t have any kind of defined standards or
metrics of which to measure that success.

1:08:45
That’s a theme in language revitalization, settling for less, but actually ending up gaining more?

1:08:52
Yeah
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1:08:53
Essentially.

1:08:54

Cause that’s also what I think about when I’'m like, "Well, if we have some sort of Hawaiian language,
even if it is hugely influenced by English, is that okay?” And I think I’'m coming more around to the,
the idea of that, the longer I'sit with it, because again, even though we look at- I think the Welsh and
Hebrew are probably the two, like, shining examples of revitalization success in the world. Umm, and
both of those languages are very clear and open about the fact that, like, the Hebrew that they speak
today, is not the same Hebrew that was being spoken by those speakers when it was nearly extinct. And
s0, they’ve had to kind of grow and adjust and be okay with that kind of evolution, but look at where
it’s allowed them to get to, now they have a whole country in which their citizens- that’s their main
language.

1:10:05
Yep

1:10:06

Umm, and so if we want Hawaiian and the revitalization to be s- successful, again, whatever that
means, like, are we gonna have to be okay, especially the people like you and me, who are so, umm,
quick to critique those people who are so heavily influenced by English in their Hawaiian?

1:10:38
Mhm

1:10:38

And, like, are we just gonna have to be okay with that? And it seems like the answer is yes. Like, if you
want any kind of meaningful revitalization to happen, and numbers to actually grow, it’s inevitable,
there’s no way to stop it. Because I also remember looking at that, umm, that podcast, what is his
name? That boy from Hilo, and had Jonah on it. Umm, and they were talking about, like, making
language more accessible and more fun to younger people so that they would wanna actually engage in
‘olelo Hawai‘i. And so they were trying to, umm, they were trying to almost translate English, like,
slang. Especially queer slang, like, "Yes, queen!" And, so they were like, "Oh, yeah, so why don’t we just
say "Ae, kuini!’?" And is that some of the, like, the necessary evils that we’re gonna have to endure in
order for our language to survive?

1:11:41
Or even "Ae, ‘oe!" "Yeah, you!"

1:11:44
Ohh!

1:11:44
Remember that?
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1:11:45
No

1:11:46
They make t-shirts outta that. That was a big, popular thing. Of course, the language police were
blowing all whistles,

Mhm

myself included. But if it- we’re always, umm, yeah, we’re always- some side is always gonna have to
give.

1:12:04
Yeah

1:12:05
If the language police, the grammar Nazis, if we can, umm, acquiesce {CG} and say, "Hey, at least it’s
getting Hawaiian phrase out there. And in a very popular viral way".

1:12:18
Yeah

1:12:19
Versus the, umm, the, the [incomprehensible], people who don’t speak necessarily, just want to
identify with the Hawaiian phrase, regardless of its grammaticality.

1:12:32
Cause do you have any manaleo that are on your list of interviews?

1:12:38
Mmm, I’'m hoping to in- interview Auntie [redacted]. Yeah, and maybe Auntiel[redacted], we see.

1:12:47

Because we also know that- or maybe not know, but it seems like people like you and I, second
language learners of the language, tend to be more critical of that kind of evolution of language than
the actual manaleo are.

1:13:07
Mmm, look at [redacted].

1:13:08
Yeah

1:13:09
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So critical.

1:13:12
But like,

1:13:13
T know

1:13:13
people like [redacted] them,

1:13:14
Yeah

1:13:15
they’re fine with it.

1:13:16
I would love to ask her, "What do you think of ’Ae, kuini!’?" And she’d be like.

1:13:20
"Ahe mana‘o!”

1:13:20

{LG} It’s like when my mo- person, umm, there was a Caucasian guy in LA, I think, went around
asking, umm, non-Mexican people, showed 'em a picture of a person, a non-Mexican wearing- in full
Sombrero, and all the... "What do you think of this?” And all the woke, all the non-Mexican younger
people were like "Oh, it’s offensive. That’s misappropriation, cultural appropriation.” And then he
asked Mexicans, and they were like, "Oh, I love it!"

1:13:52
Yeah.

1:13:53
{LG} {LG}

1:13:55

And it’s always, again, the outsider, outsiders who tend to take the most offense. Umm, but then also, I
think a huge thing about language that’s beyond just grammar and vocabulary is like we talked about,
which is a mindset of the speakers of the language.

1:14:15
Mmm

1:14:16
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How do they conceptualize thought?

1:14:19
Mmm

1:14:21
And then, again, what is included in your definition of language, because, also there’s the sound of
language.

1:14:26
Mhm, yep.

1:14:28

And, when it comes to the sound, I’'m at a point where it will die, the sound of Hawaiian will die.
Umm, doesn’t necessarily mean the rest of it has to but, with the remaining manaleo that we have left,
after they’re gone, it’s gone. Umm, I mean, there’s people who try to replicate it to not much success. I
mean, I think I'm being honest if I say that [redacted] is probably the one who tries to replicate the
sound of minaleo best as a second language speaker, umm, but beyond that, no. But it’s because most
people who are learning have no touch point to the sound of Hawaiian, they just learn the mechanics
of Hawaiian.

1:15:24
Yeah

1:15:32
Did I depress you?

1:15:33
No, it’s just that...

1:15:39
I appreciate your optimism, I wish I shared it, I really wish I did.

1:15:45

{LG} {LG} To- you know, I think there’s this- umm, something to be said about toxic optimism. Being
too, that’s why I asked you earlier, "Do you think the success of- the purported success of the
revitalization movement is overblown?"

1:16:03
Yeah

1:16:04

My interviewee yesterday was like, "I think we, we focus on the statistics, ’Oh, look, how many
graduates! 100% graduation rate at Nawahi. Umm, uh, the number of immersion schools has grown by
this percentage in the last 10-15 years, or whatever.” So we focus on those, and we, sort of- the, the
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conclusion was, umm, sometimes the success- proving the success of the movement is based on
quantity over quality.

1:16:32
Oh, absolutely.

1:16:33
Which I think is a really important conclusion.

1:16:38
That’s exactly what it is. And then also,

1:16:41
Where does that fit?

1:16:43
it’s where does

1:16:45
Revitalization

1:16:46

umm- and where does it go after that? Outside of a school context, there is no measure of Hawaiian
language, anywhere. Though, look at how many graduates come out of Kawaihuelani and Hilo, fine.
How many graduates are coming out of, umm, a kaiapuni? But how many of them actually maintain
the language beyond that? A very small percentage. And then again, if they do, it’s in performative
contexts.

1:17:19
Mhm

1:17:23

Or in much the same way that our great grandparents used it, in a way to not include others in the
language, but exclude. And so, again, rather than if we’re trying to revitalize, it needs to be as inclusive
as possible. And Hawaiian language is becoming an elitist thing, it’s becoming very exclusionary.
Because I know, and, at least for myself, in the way that I use it, that’s usually the case, is to try and
exclude other people from my conversation. {LG}

1:17:58
Yeah. Well, the nature of, of- the reality of it being you can probably bet that people around when
you’re ordering in line at Jack-in-the-Box are not going to understand it, so.

1:18:11
I know, but
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1:18:13
{CG}HCG}

1:18:13
my point is, why do I only use it there?

1:18:16
Yeah, I know what you mean.

1:18:17
Instead of using it in other times?

1:18:19
Yeah

1:18:19
Like, I only tend to use it when I'm trying to exclude people from a conversation.

1:18:23
Yeah

1:18:24
Not justusingitina regular conversation.

1:18:27
Yeah, I know what you mean. Any, umm, last minute, concluding thoughts?

1:18:54
What is that Buddhist phrase? Like, "All suffering comes from holding on" or something like that?

1:19:00
Mhm

1:19:00
{LG} {LG} {LG}

1:19:03
T’ve heard that.

1:19:06
I mean, that’s not the actual, like, phrasing of it, but, that’s the sentiment of it.

1:19:18
You’re saying we’re trying to hold on to the language?
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1:19:20
Mhm

1:19:22
Trying to hold on to the language and we’re suffering.

1:19:25
Oh, absolutely.

1:19:25
{LG} {LG} {LG} {LG} {LG} {LG} Hmm, that’s a very...

1:19:30
I mean, but also, two things can exist at once, like, you can still be happy, but you’re also suffering as a
part of it.

1:19:37
Mhm

1:19:38

Like, there’s not a single person who’s not suffering, and again, you can define suffering 10,000 ways,
but if you’re honestly thinking about language revitalization, and, like, looking at the state of it and
where we’re hoping to go, like, you’re gonna be suffering at some point. Like it’s just the reality of it.
And there are the optimistic and who can see, I wouldn’t necessarily call it the progress, but the change
that’s happened from the 80s till now, those kumu who started teaching in the 80s and looking at the
state of Hawaiian language now and they may be optimistic about it, but

1:20:31
Mhm

1:20:36
optimistic and happy are two different things

1:20:39
Yeah {CG} {CG}

1:20:47
Did I go over Frank’s time?

1:20:50
I forget how long the first one was. Should I stop it?

1:20:53
Yeah
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1:20:54
I think it was like 1...
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