




WHO CARES ABOUT THE ISSEI?

by

Gail Miyasaki

"My grandmother?

She lived with us for a while before she died," said a

sansei college student from California.

"We didn't speak the same language, so I never talked to

her. She was just around. I really don't remember much about

her and sometimes I never really noticed her, like you never

notice the furniture."

Lon tas a casyn atin ster sie 9

There are about 18,000 elderly Japanese in Hawaii,

constituting the largest ethnic group of people over age 65 in

the State.

Most of them are issei or first-generation Japanese. From

farming and rural areas of southern Japan, the majority came as

laborers for the sugar plantation. Most had hoped to earn

money and return to their homeland. Instead they found poor

pay, oppressive working conditions, and bad living conditions

on the plantations.

So they settled in Hawaii, unable to return home, and

began their churches, language schools, kumiais, and communities.

And they sent their children to school, often at great sacrifice

to themselves, so that they might have a better life.

Today they are old. And dying.

They are the last of the issei. Immigrating over a period

from 1885 to 1924, the issei of Hawaii today are almost all over

dying with them.

Vet they are elso part Of Enis world today. They are

people with everyday needs for housing, food, and companionship,
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as well as special needs for health care, education, and income.

And too often these needs have not been met.

In both the ancient Hawaiian and Asian cultures, the role

of the aged was similar.

The aged were teachers, revered for their knowledge and

Japan.

Respect for the aged pervaded almost all aspects. of

traditional Japanese life. Grandfathers remained the head of

households in which three or four generations all lived under

one roof. Ancestor worship and the OBon were integral parts

of Shintoism and Buddhism.

In Hawaii, Sunday dinners, family picnics, and strong

family ties, even after the children had grown up and established

their own homes, have characterized the issei-nisei relationship.

Conflict

As with other ethnic groups, the Japanese are faced with

"the drastically changed role of the aged in Hawaii." There

has been a marked breakdown of close family ties that insured

the care of the elderly by younger family members. The aged

have become not only physically isolated, but socially and

culturally as well.

The problems caused by changes in modern living are compounded

by the special cultural differences unique to Hawaii's immigrant

groups.

"For the Japanese, language is one of the biggest problems

faced by the old folks, said Christian Nakama, director of the

Honolulu Committee on Aging. "Everything around them is conducted

in English, even their children and grandchildren cannot communicate

with them. So they become isolated."

Housing

The Japanese and Chinese are considered among the "better

off" racial groups of elderly due to the higher level of

economic status of the Japanese and Chinese as a whole statewide.



Among the Filipinos, Hawaiians, and Samoans, one finds the

problems of the aged more pronounced.

For the Japanese and other Asian groups, the elderly often

move in-with sons or daughters and their families. Yet while

conducting surveys for the Department of Housing and Urban

Development (HUD) in Honolulu, Wahiawa, and the Big Island at

federally-subsidized homes for the aged, this reporter found a

large number of Japanese living there. There are also a number

of nursing homes and institutions that are almost exclusively

Japanese, Chinese, or Filipino.

Most of these elderly said Chat *the old and the young

Gannot live together’ as the reason for finding their own place.

Economic Needs

In the past, the concerns for food, clothing, shelter, and

education of the young were responsibilities shared by family

members, including the old.

Significant economic changes have altered this drastically

and today we have both locally and nationally, a rapidly growing

group of senior citizens who are no longer useful and productive

members of society.

Added to a longer life expectancy and early retirement,

but loss of income as well.

It is a "unique problem," one of the greatest contradictions

facing America: that this nation based on a work ethic should

develop a "system that virtually assures that a Significant

number of its citizens cannot be productive and contributing

members of society and therefore are relegated to isolationism."

The irony is heightened by the fact that many of the

elderly are suffering economically. According to the 1970 Census,

about one out of four elderly are considered poor.

"Pride is what keeps many of our elderly from going for

economic aid," Nakama explained. “Most of our old folks come

from Asian backgrounds which stress work and self-reliance. They

Gon ti want ‘Charity, !
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Implications

we must also come to the realization that in ignoring the

elderly and their contributions, both pase and present, our

heritage dwindles and our future is threatened." We must

realize that these problems are no longer suffered by individuals,

but eventually affect the whole of society and people.

"We owe the old folks a lot," said Nakama. "Now we have

to see what we can do for them in return, in gratitude. ©

Source:

From The Hawaii Herald, July 2/7, 19/73, pp. 4-0.



CHANGING MORAL BASES OF THE JAPANESE FAMILY IN HAWAII

by

Jitsuichi Masuoka

In the course of its history the Japanese family has come

to enjoy the sanctions of the religious sentiments of ancestor

worship, and the ethical codes of filial piety which encourage

and, in the main, coerce every family member to subordinate his

individual desires to the good of the family. "Be loyal to thy

land and be filial to thy parents" is the commandment of the

knowledge without which one could never discern the deep meaning

of humanity.

Where the social organization rests primarily on the family

and not on the individuals, loyalty, obedience, fidelity, and

respect for tradition are set above all other virtues. The

family, the educational institutions, and the community as a

whole endeavor to create individuals who are pious toward their

parents.

In maintaining the family's good name and prestige, it is

paramount that all should work together and the spirit of solidarity

and co-operation is one of the most important principles of

everyday conduct; by it alone can the family status be perpetuated.

With the increasing number of the second-generation men

and women the weakening influences of the moral bases of the

Japanese family became more and more conspicuous. There is no

Single force greater than the effect of American education in

breaking down the moral bases of the family. The school emphasizes

individualism against collectivism, democracy against autocracy,

individual right of property against communal property of the

family, and character training for the good of the individual

citizen against moral education for the good of the commune and

family. In short, what the children learn at public schools
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does not harmonize with the mores of their parents. But

practical experience in the larger community tends to support

what the schools teach.

Sources:



ENRYO SYNDROME

by

Edward Oshiro

Among the many norms that shape Japanese behavior, the

norm OF ~enryoO appears to be one of the most amportant.. Some

behavioral results are: refusing to accept invitations;

participation, especially in an integrated group; refusal to

ask questions; the inscrutable face; the noncommital answer;

in short, the shy, reserved Japanese apparently always uncom-

Fortable in social situations. These may all be based on enryo,

HavzZu Ka sht iS a pare of the ensvyo syndvyome and 1 1s

characterized by embarrassment and reticence. The motive for

this feeling is that of shame and fear of how others will react

to the individual. That is to .say, a feeling that) one might

make a fool of himself in the presence of others. The author

is often reminded by his parents that "People will laugh at

VOU... 7 as,a form. Of Social control within, Ehe Context oF

the enryo syndrome. Any seasoned instructor on the University

Campus can tell you that the Sansei students will not ask

questions nor take part in class discussions. This is a mani-

festation of the enryo syndrome. Ha zu ka shi may be

responsible for the lack of aggressiveness and the high degree

of dependency which are common traits of the Sansei.

The enryo syndrome dictates that the Japanese-American

student not speak out in class, question authority, participate

verbally, or in any way fulfill the requirements that are

hecessary for success in a Seminar type of class. Again, the

Sansei will be placed in an unsatisfactory position especially

1£ they must compete with Caucasians.

Sources:

Prom Oshiro, Edward. “The Forgotten Majority on the

University of Hawaii Campus: the Japanese-American Students."

Paper presented at the TInterdisciplinany Student Symposia on

CULTURe Leauning On May’ G, VO7l. Paper No, So) ppei7, 2



JAPANESE LANGUAGE SCHOOLS IN CRISIS

by

Gail Miyasaki

Kyoiku Kai. "They should be proud that they can speak two

languages. When they are younger, they are eager and willing

tO teayn; Our EiESst and second graders are Or best students ——

Up clil fie and sixth grades. Then they change; they are

‘ashamed' to speak Japanese. Why do young people feel this

way? We, as teachers, parents, as Japanese, we have to make

them feel proud, we have to give them respect."

Source:

Brom The Hawaii Herald, June 8, 1972, p. 4.



CONFLICTS BETWEEN THE OLD AND THE NEW

by

Bernice B. H. Kim

The following are some of the major points of conflict

Within the Korean group: first, filial piety and respect for

Old age. The older generation has tried to maintain that social

code of Korea and has been exacting in its demands and wishes.

The American-Korean does not truly understand the meaning of

filial piety, and so continually the older people are berating

the younger for real or imagined displays of lack of respect.

This tends to alienate the young people away from sympathies of

the old, and the young have perplexing problems difficult to

understand by the old.

A close observer of the changing Korean scene in Hawaii

Says this:

Another reason for the apparent conflict

of taste between the two generations is the

fact that they have little in common save

racial affinity. The old one wants the young
one to live in conservative atmosphere under
rigid discipline and at all times to practice
filial piety, so dear to their hearts, but
the young one revolts against such restrictions.

He wants to live a "free life" because as he

reasons, this is a free country. He wants to
Have a good time during youth, he wants to

dress well, look attractive, enjoy luxury,

Spend money in Copious quantity, attend

movies, dance and whoopee without limit.

Another major point of Contlict is Social Freedom. “As it

has already been pointed out the social code of Korea is very

strict and inflexible. Women and girls should lead secluded,

with the opposite sex. In Hawaii, due to the example of other

people and through economic necessity, men and women began

associating with one another.



The third major point of conflict is Language. The

fundamental cause for the inability of the old to transmit and

loss of the Korean language to the young Koreans.

Wry as they might to change the state of affairs, the

parents are forced to pick up a little broken and pidgin-English

in order to understand the children.

The child cannot see any value in attending language

schools. What can he do with Korean?

Source:

From Kim, Bernice B. H. "The Koreans in Hawaii." Master's
chests, University of Hawaia, 1937, pp. t49-l52) 154-155.



KOREANS . . . A RAPIDLY ASSIMILATED GROUP

by

Bernice Kim McQuerrey

Kamaainas (old-timers) generally are able to distinguish

Koreans by their physical appearance and personality traits and

more certainly by their last names. Many Korean surnames are

Similar to those of the Chinese, but some are distinctly Korean

such as: Kim, Park, Ahn, Whang and Hyun. Names as Lee, Chun,

Chung, Lim, Young, Chang and others may be either Chinese or

Korean. By far the most common and typical Korean name is Kim.

Kims are to the Koreans as Smiths are to haoles.

Because Koreans, especially the American Koreans, are

aggressive, conspicuous, and more temperamental than is usually

expected of Orientals, they seem to be more in evidence upon

the local scene than their numbers actually warrant.

Of the three Oriental groups here [ Chinese, Japanese, and

me to be more completely westernized in thought and action than

the other Orientals. This is an astonishing fact when one

considers that Koreans came to Hawaii less than forty years ago.

ine chie® factor explaining this phenomenon is their small

number. Rather than living as a group of their own, almost from

the beginning Koreans have lived scattered among the diverse

racial elements to be found in the local community. Thus, the

tendency toward rapid change was speeded and to retain their

old manners and customs became more and more difficult. Added

to this was the love of freedom and independence instilled by

parents and by our American schools. For the younger people of

Korean descent America is still the only “land of promise and

foe titiment. |

Source:

From The New Pacific; March 29,1944, bp.) 11



A GETTER

by

John W. Chang

We are today the second and third generation of Americans

of Korean Ancestors. We do not mind much as long as we know the

English Language and some Eraditions Of Western culture. ‘We

know also, that being ignorant of the Korean language and culture,

we are either helping to strengthen and improve the American

culture or helping the American-Korean relationship in general.

We need not even mention it to remind ourselves that we know

nothing about our mother's songs or our ancestral tradition.

In fact, we find ourselves rather handicapped among the organized

ethnic groups of our present society by not being able to

either read or write or to speak the Korean tongue as a second

language. We find no answers to the questions being asked by

traditions. We’ find: no -elubhouse in which, to hang our hats.

Source:

From Korean Bulletin of Hawaii, October 22, 1956.



WE ARE THE CHILDREN

by

Chris Iijima and Joanne Miyamoto

We are the children of the migrant workers

We are the offspring of the concentration camps

Sons and daughters of the railroad builders

Who leave their stamp on America.

We are the children of the Chinese waiters

Born and raised in a laundry room

We are the offspring of the Japanese Seis

Who leave their stamp on America.

Chorus ¢

Sing a song for ourselves

What have we got to lose?

Sing a song for ourselves

We've got the right to choose

We've got the right to choose.

Foster children of the Pepsi generation

Cowboys and Indians--ride, Red Man, ride!

Watching old movies with the next door neighbors

Secretly rooting for the other side.

We are the cousins of the freedom fighters

Brothers and sisters all around the world

We are a part of the Third World people

Who will leave their stamp on America.

We are the children of plantation workers *
Raised in the slums of Pauahi Street

Sons and daughters of the maids and the janitors

Who will leave their stamp on America.

Source:

Transcribed from "A Grain of Sand," Paredon Records P-1020,

1973. (Available at. Red Blag Book Store, 12 N- School Street, Honolulu.)



RELATED ACTIVITIES

Discuss your family's adjustment to American society.

Which cultural traits did your family retain and which did

they discard? Was there any cultunal conflict in retaining

or discarding these traits?

Write down what you would do if someone gave you a thousand
dollars. Compare your answer with other members of the class.

How people spend money can be an indication of their values.

Write down in rank order (starting with the most important)

your activities outside of school. Compare your answers

with other members of the class. How people spend their

time can be another indication of their values.



ViT. RELATING TO OTHERS

Hawaii is frequently portrayed as a "melting pot" because of

the high rate of interracial marriage (more than 50 per cent) and

the many communities in which people of different ethnic backgrounds

are neighbors. However, there are existing factors that prevent

a total intermingling Of Gthnic groups in Hawaii. “EBirst, inmigrante,

because of differences in language and customs, tend to feel more

comfortable with their own ethnic group. Their behavior patterns

are very ditterent from ‘locals:’ Second, persons tend to Live

near and socialize with persons of similar socioeconomic status.

HE the Supervisors tend to be Of One Cunnic group and the workers

to be stronger. Third, particularly for the older generation,

homeland prejudices (for example, China was at war with Japan in

the 1930's and §40's) may carry Over to the present.

Although we may not like talking about these negative feelings,

it is important to bring them out into the open and examine why we

feel the way we do. Only then can we take steps to eliminate these

feelings and be able to relate to others in a positive way.



ACCULTURATION AND PERSONALITY AMONG

JAPANESE AMERICAN COLLEGE STUDENTS IN HAWAII

by

GMs Meredith and CC. G. We Meredith

An important Component of peer influence is a strong

ingroup perception Of being a “local” island resident, as

opposed to being a "mainlander." Since many nonresidents are

Caucasian. (e.g., tourists, Servicemen, and students) a social

polarity of “locallsvercsuc | haole (a semiderisive Hawalway Foum

meaning "foreigner" but used synonomously for a Caucasian) is

formed. A stereotype cf a Viocall’ is built and Supported by

the “youth culture” through Symbols, such as clothing, fads,

hair styles, and the use of Pidgin English speech patterns.

MING yeas. [ result is a] swell-guy image of the adolescent male

and the glamor—-girl image of the adolescent female. . ..

Source:



by

William Bun Chin Chang

In examining the Chinese and their cooperation with other

Oriental races, we find their participation in the labor strug-

Gles of the Japanese and Pilipinos quite Small. .... . In general

the Chinese kept to themselves and did not participate in the

struggles of other groups.

~ > - Piret Or all, the only thing tae Chinese immigrant

and his ‘sons were concerned with was survival. If survival meant

banding together with Filipino workers, then he would have done
so. In the case of the Chinese, survival meant good education,

Staying out of politics, being humble in the face of racism and

a quiet persevering upward movement.

Secondly, we should remember the national antagonism Ge the

Chinese and the Japanese, and the Chinese and the Filipinos. Old

homeland prejudices often did have a lot to do with the distance

the Chinese kept from the Japanese and the struggles of the Japanese.

Prejudice prevented cooperation and one reason why the workers on

the plantation could not get together until 1940 was that it took

a generation before many old prejudices could be laid aside.

Hence, « while it 1s) not jJustatilable to criticize the Chinese

for their beseeching methods of obtaining material success in

Hawaii, there is a lesson that we can take from Hawaiian social

history. If we are working for the well-being of all groups and

not only the Chinese, we must not capitalize on the fruits of their

agitation. If we are working for the well-being of all, we cannot

allow ourselves to be held up as the "model minority" for other

groups. If we are sincerely working for the well-being of all, we

will have to be willing to give up the false epithets which have

been awarded to the Chinese such as "respectable" or "peaceful" or

WROOWLNG Our places |

SOUrCE =: .

From "The Myth of Chinese Success in Hawaii," Hawaii Pono

Journal: Volume 2, No.4, (1971), pp. 71-72.



ALTERNATIVES TO ALIENATION: A JAPANESE-AMERICAN EXAMPLE

by

Colleen Leahy Johnson

- . . Approximately 78% of the respondents describe their

friendships as being predominately with other Japanese-Americans.

show a marked preference for other Orientals. (These in-group

preferences are compounded by a long tradition of Caucasian

exclusiveness which exists despite the widespread myth of the

Hawaiian melting pot.)

In summary, it can be concluded that there is a striking

tendency for the Japanese-Americans in Honolulu to associate

mainly within their own ethnic group and to prefer relationships

wlth kin:

Bound together by strong feelings of group solidarity,

the family, kin, and most intimate friends are seen frequently,

in terms of emotional support, advice, child care, homemaking

assistance, and financial support on a noncontractual basis.

A strong sense of obligation to these selected kin and friends

extends over large and unspecified areas.

Sources:

From Alienation: Concept, Term and Meanings. New York:

Seminar Press, Inc., 1973. pp. 191-193.



LIFESTYLE: A DIALOGUE

by

Paige Kawelo Barber

as told to Gail Miyasaki

Today some 20 years after World War II and even longer after

the low wages, low status of the plantations, the Japanese in

Hawaii cover the range of socio-economic classes, with the great

majority in the middle. Today a disproportionate number of them are

found in governmental, legislative, and judicial jobs--jobs that

at one time were prohibited to them.

But also today, the Hawaiians, who have had their lands

robbed, exploited, and gradually peopled by immigrants from other

lands and who today occupy that "lower class" status that the

Japanese once held, are asking for "a place in the sun."

How do we as Japanese view this "Hawaiian movement?" What

is being said of us as Japanese by Hawaiians? And most of ad,

what 1S OUr part in this movement?

As a beginning to a series on Hawaiian-Japanese inter-

ethnic relations, Herald staff writer Gail Miyasaki spoke to

Paige Kawelo Barber of the Congress of Hawaiian Peoples, one of

the many Hawaiian organizations that have formed recently.

MIYASAKI: But I don't think we can ignore the open expression

of hostility by the individual Hawaiians there against the

Japanese. Most Japanese are unaware of the feelings of Hawaiians

about them. And I believe most of them don't know why, and that's

what puzzles them--'why us?'

BARBER: To understand those anti-Japanese feelings the Hawaiians

individual or the race that represents the responsible actions of

the community of which Hawaiians are a part. We find that key
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decisions are being made for us by Japanese in the legislative

Sessions, in the political arena, in businesses, and 1m the

classrooms. We continually find the Japanese image before us--

whether it be a politician, a teacher, or a social worker.

But more importantly, we find that this Japanese person or

persons in positions of decision-making is not responsive by and

large to Hawaiians or to the Hawaiian community. But rather he

often has a very negative image of Hawaiians that he brings to

get to people kind of problems. For too many such Japanese,

being 'Hawaiian' was problem enough.

For Hawaiians it has meant that decision-making is only

for the haoles and Orientals and the menial tasks are for the

Hawaiians.

MIYASAKI: That was the same kind of argument used against the

Japanese back on the plantations. The Japanese came as laborers.

In order to keep them on the plantation and in low-paying jobs,

they were regarded by the ruling and decision-making class as

lft Only? £Or manual Labor.”

And when they. tried to find other Joos, they were diserim—

inated against in nonagricultural joos because of their lack of

education and because as a race they were simply thought to be

fitvonly for jobs that required physical dabor. Would you

‘believe that they were once banned from civil service jobs?

And now that some of them have joined the ranks of the

'decision-makers,' the newly-acquired class standing and status

has also meant newly-acquired attitudes--ironically some of the

same kind of attitudes that were once applied against all of them.

BARBER: In discovering our histories, one common thing we both

find is' Gppression. § For both our people there have been rulers

and we have been the ruled. And until we identify the system

as the real culprit, we will always say Ehe Correas did 1t, or

the Yamashitas did it, and cast a suspicious eye on their race.

Just recently, my daughter who is learning some Hawaiian

-history came home and asked me, "Why did the haoles steal all
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the Hawaiians' land?' We have to understand how the system makes

people act’ the way they do: ®©f not, that child will come back

one day and ask me, 'Why all the teachers are Japanese and not

Hawalian?'


