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o be honest, I have not put too much energy into defining “Uchinaan- 
chu.” As an educator and activist with a healthy sense of self, rather 
than an academic, other priorities draw my time and energy. Thus, 

what follows are simply “thought bytes.” I hope they provoke reflection on 
our relations, generate critical discussion and move us toward constructive 
actions. 

As a West Coast immigrant to Hawai'i of mixed ancestry, my experi- 
ences in Hawai‘i reflect one of the many varieties among Uchinaanchu in the 
United States and I suggest there is no singular definition of “Uchinaanchu.” 

For example, Issei, particularly Shin Issei, tend to see me as simply Uchinaan- 

chu, or Uchinaanchu-American, especially when speaking with them in my 
limited Uchinaaguchi and Nihongo. Conversely, many Nisei simply see me 
as Haole. And Sansei and Yonsei tend to be ambivalent, and simply see me 

as Hapa. These are just generalizations, of course. They suggest differences in 

perception among generations and regions—how I am seen depends on the 
eye of the beholder. 

Tam all of those above, but not exclusively any one of them. Iam Uchi- 
naanchu-American because my mother is an Uchinaanchu from Okinawa, 

while my father is a German Jewish-American. Furthermore, while I was 

“made” in Okinawa, I grew up in California. My mother struggled with her 

new language, so I picked up some Nihongo and Uchinaguchi, but English 

was the dominant language of the household and community. Since I was 
neither raised in Hawai‘i nor have an Okinawan family name, I’m sometimes 
perceived as Haole by some Nisei because I don’t “look local.” Moreover, | 
don’t “act” in the deferential manner of the stereotypical local boy. On the 
other hand, the variety of offspring resulting from high interracial marriage 

rates in Hawai‘i makes it possible for me to feel neither exotic nor forced to 
choose an ethnicity—I am, like many of my multiethnic peers, almost the 
norm. Yet it raises for me the interesting question of why ancestry matters, 
politically and socially. 
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One T-shirt design for a Hawai‘i Blood Bank community service event 
sponsored by the Hawai‘i United Okinawa Association depicted a moustache- 
donning blood drop cartoon character proudly proclaiming: “full-blooded 
Uchinanchu.” It represents a positive embracing of Okinawan identity; yet it 
also raises the question of whether “Okinawan-ness” can or should be measured 
in terms of blood quantum. Does not a social hierarchy follow from defining 
Uchinaanchu in blood quantum terms? Is one “more” Uchinaanchu if s/he 
has “more” Uchinaanchu blood or family name? 

The U.S. and Japan, among other nations, have fixations with “blood” 

as part of their historical legacies of racist eugenics. The American “one-drop” 
rule consigned anyone with any African blood to lower caste status especially 
in the southern states. Imperial Japan and Nazi Germany obsessed on “racial 
purity” and ethnic purging. The American-imposed blood quantum require- 
ments on the indigenous people of Hawai‘i led to pilfering of native lands, 

forced many descendants from Hawaiian Home Lands eligibility and limited 

eligibility for reparation entitlements. This contrasts with other traditional 

cultures. For example, among the Maori of Aotearoa, ancestry is identified 

through genealogy: if one can trace an ancestor to Maori, one is simply con- 

sidered Maori—not half or a quarter, not more or less Maori, but just Maori. 

It is interesting to me that in Hawai'i, I've been questioned about my “Oki- 

nawan-ness” by a few individuals—usually by peers who are half-Okinawan 

and half-Japanese themselves; it seems to me to be a projection of insecurity. 

Should I be considered any less or more Okinawan than they? 

While the issue of Uchinaanchu blood quantum is generally innocuous 

in Hawai‘i, it has real consequences for some “Amerasians” in Okinawa today. 

Amerasians, also questionably referenced as hafu (half) or kwata (quarter), 

can become scapegoats for some Okinawans justified angst against the pro- 

liferation of bases and continued occupation by the U.S. military. Gendered 

patterns complicate this further since Amerasian lineage patterns are usually 

maternally Okinawan and paternally American. Some Amerasians, products 

of the American empire, are forced by society to struggle with questions of 

self and how much to embrace their hybrid background, if at all. 

Whether young Amerasians in Okinawa embrace their American an- 

cestry may depend on whether the American parent is present in their lives. 

Some Amerasians and/or their mothers long to be bicultural and bilingual for 

identity and future employment, as some must choose a citizenship when they 

become age eighteen. Others may be completely estranged and uninterested 


