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PROGRAM FOR CULTURAL STUDIES

Sites of Crossing: Borders and Diasporas

in Late 20th-Century Expressive Culture

BY JamEs CLIFFORD

INCREASINGLY, it seems, the action is at
the edges, along the policed and trans-
gressed frontiers of cultures, nations, iden-
tities—in the contact zones. How do things
look different when these “marginal” sites
and processes, these edges and histories of
crossing, attain a certain paradoxical cen-
trality?

We are seeing these margins, sites of
crossing, more and more acutely, as com-
plex territories and histories. And new
theoretical paradigms are emerging to ar-
ticulate local/global cultural processes, spe-
cific negotiations of traditional and
modern forces, a juggling (to adapt a line
from Charles Olson) of the given insides—
and outsides. Familiar terms seem increas-
ingly problematic: terms such as “culture”
(with its bias toward organic form), or ac-

culturation (with its overly linear trajec-
tory: from culture A #o culture B), or syncre-
tism (with its image of two clearly separate
systems overlaid). Such terms presuppose
preexisting sociocultural wholes sub-
sequently brought into relationship, rather
than intersystems already constituted rela-
tionally entering new relations as part of
historical processes of identity formation.

The new theoretical paradigms begin
with interconnection, with historical en-
tanglement at intersecting regional, na-
tional, and global levels. . . .

On the agenda are new, more supple,
ways of representing the articulation of lo-
cal and global as interconnected but not
homologous regional histories. “Regional-
ism,” I will suggest, is recast in contexts of
systematic border-crossing and diasporic
connection, ethnoscapes—to use Appa-

Continued on page 3 V>

An Introduction to the Program for Cultural Studies

THIS NEWSLETTER is the first issue of
what we hope will be a regular line of com-
munication—of currents and cross-cur-
rents—between the East-West Center’s
newly formed Program for Cultural Stud-
ies and our counterparts in Asia, the Pacific,
and the United States. The Program for
Cultural Studies is both new and not so
new: consolidating the Center’s ongoing
research on culture and intercultural rela-
tions within the former Institute of Culture
and Communication at the same time as
refocusing and refining a sense of intellec-
tual and practical purpose.

The Program is one of seven research
programs created or renamed as part of a
wide-ranging reorganization of the East-
West Center initiated by President Michel
Oksenberg. These changes come at an op-
portune time for taking stock of the direc-
tions of cultural programs at the Center.
The creation of cultural studies programs
throughout North America, Europe, and,
now, Asia and the Pacific signals a widen-
ing recognition of the increasingly mul-
ticultural character of social issues and the
need for new approaches to them in the

Continued on page 2 />
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THE EAST-WEST CENTER is a public,
\i/ nonprofit education and research

institution with an international
board of governors. Scholars, graduate stu-
dents, educators, and professionals in busi-
ness and government work with the Center’s
staff on current Asia—Pacific issues. The
Center was established in Hawaii in 1960 by
the u.s. Congress, which provides principal
funding. Support also comes from more
than twenty Asian and Pacific governments,
private agencies, and corporations and
through the East-West Center Foundation.

An Introduction to the East-West
Center Program for Cultural Studies

& Continued from page 1
social sciences and the humanities. Cul-

tural studies, still evolving and contested,
encompasses a multiplicity of concerns
and projects. Yet at its center lies shared
interest in culture as a shaper of identities
in a (post)modern world that is both vig-
orously pluralistic and globally intercon-
nected.

The emergence of cultural studies on
the academic landscape signals a rise in
public consciousness of culture as a marker
of identity, difference, and value. Political
movements, popular media, and campus
debates throughout the world are satu-
rated with talk of “culture” and its impor-
tance for relations between people and
nations. The space created by the collapse
of bipolar political ideologies is being
filled by more complex and locally
grounded ideologies of tradition, ethnicity,
and cultural nationalism. Understanding
what these ideologies are all about, how
they are constructed in popular and ex-
pressive culture, what effects they have on
social relations, and why they emerge at
this historical moment poses a range of
challenging questions.

A recent article on the directions of
research undertaken by the (u.s.) Social
Science Research Council noted the
increasingly international character of
research problems and observed that “To
advance our understanding of transna-
tional processes will require a rare combi-
nation of linguistic competence, cultural
sensitivity, and historical sophistication, as
well as a methodological ecumenism that
is rarely encountered in a single scholar”
(Eric Hershberg, 1992: “An Agenda for
Transnational and Comparative Re-
search,” Irems 46(23):28). Anyone familiar
with the East-West Center’s style of work
will see in this call for “cultural sensitivity”
and “methodological ecumenism” a strong
resonance with the East-West Center’s
long-standing commitment to collabora-
tive research and intercultural dialogue.

A particular goal of the Program for

Cultural Studies is to foster serious en-
gagement between the humanities and so-
cial sciences. The Program does this
through its multidisciplinary staff span-
ning anthropology, communication, his-
tory, and literature; through its research;
through dialogue with the other research
programs at the Center (Communications
and Journalism, Environment, Interna-
tional Economics and Politics, Pacific Is-
lands Development, Population, and
Resources); and through the development
of a Humanities Forum that will be a site
for exchange between scholars and crea-
tive writers, filmmakers, and artists of all
sorts.

The Program for Cultural Studies is
also concerned to extend its reach to edu-
cators and other practitioners in the public
sphere. In addition to its own publications,
workshops, and conferences, the Program
is closely allied with the newly formed
Program on Education and Training. The
latter program, which includes several for-
mer members of the Institute of Culture
and Communication (Richard W. Brislin,
Elizabeth B. Buck, and Larry E. Smith),
sponsors workshops for educators at all
levels concerned with infusing cultural
material in teaching and course develop-
ment.

This newsletter will give twice-yearly
updates on the activities of the Program
for Cultural Studies, together with essays
and excerpts of writings by visitors to the
Program and others. In this first issue we
are especially pleased to have thoughtful
reflections from James Clifford and
Thomas Farber. James Clifford’s piece is
drawn from a talk given at the East-West
Center in September 1992 as part of a
Symposium on Cultural Studies in the
United States, Asia, and the Pacific. Tom
Farber’s essay, written during his recent
fellowship at the Center working on Pa-
cific Islands literature, eloquently raises is-
sues of history-making that are basic to
our program’s research.~Geoffrey M. White
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durais term—constructed with buses,
trucks, boats, airplanes, tape cassettes, and
long distance telephone calls.... The
border and diaspora cultures are ways of
conceiving community, citizenship, and
identity as simultaneously here and
elsewhere. The cultural flows in a region
such as the West Atlantic System (and we
can think of many other, overlapping
zones) are decidedly not linear, but involve
complex branches and feedback loops.
These are the ROUTES of late 20th-century
interculture.

A few general disclaimers before I pro-
ceed: (1) So far I've suggested that a vision
of discrete political-cultural entities is a
thing of the past. This, of course, is a rela-
tive claim. Some societies are more hybrid,
syncretic or “diasporic” than others. And if
all communities have borders of some kind,
not all are “borderlands.” (2) If I here em-
phasize cultural processes that subvert,
complicate, and cross-up national bounda-
ries and communities, I do not for an in-
stant mean to suggest that these processes
exist somehow outside the dominant orders
of, increasingly capitalist, nationality and
transnationality. (3) And I do not mean to
suggest that border or diaspora cultures, for
all their importance, are normative or typi-
cal of global postmodernity or postcoloni-
alig...

Of course, there’s nothing new about
borders and diasporas. But they are clearly
taking some new turns, assuming a new
importance in our complex fin de siécle.
People have always moved, and been
moved, around. But they are doing it more
in 1992, in new transnational contexts of
globalization.

oRrDER and diaspora cultures are pro-

duced through intercultural experi-
ences of crossing. Crossing in two senses:
traversing and mixing.

Crossing as spatial movement: crossing
an ocean, crossing a frontier. A series of key
words come to mind: travel/displacement/
exploration/migration/immigration/exile/
pilgrimage ... (all involving different

mixtures of coercion and voluntarism, the

range of movements covered by no single
term) words denoting unequal experiences
which are not equivalent, but do overlap in
important ways (for example, pilgrimage
and labor migration in some cultural con-
texts). All of these terms are, I think, use-
fully held in comparison, as a range of
similarities and differences. . . .

HIS BRINGS me to the second sense of
crossing: crossing as mixing.

Another list of terms flashes on the
screen: hybridity, syncretism, mesti-
zaje/métissage, creolization, transcultura-
tion, cannibalism, appropriation.

These terms, too, can be deployed in a
comparative field. They are not equivalent.
Yet all attempt to represent aspects of in-
teractive cultural process, of the power-
charged, often unequal, entanglement of
different populations in what Mary Louise
Pratt has called “contact zones.”

The term derives from sociolinguistics,
from “contact languages” such as pidgins
and creoles. To speak of “contact zones”
implies a complex, dialectical process of
cultural/political interaction in areas for-
merly simplified by expansionist projec-
tions as “frontiers.” Mary Pratt’s recent
work is a history and critique of European
travel and fransculturation (cultural appro-
priations moving in more than one direc-
tion) in Latin America and Africa from the
18th to the 20th century.

She writes: “A ‘contact’ perspective em-
phasises how subjects are constituted in
and by their relations to each other. It treats
the relations among colonizers and colo-
nized, or travelers and ‘travelees,’ not in
terms of separateness or apartheid, but in
terms of copresence, interaction, interlock-
ing understandings and practices, often
within radically asymmetrical relations of
power” (p.7). . ..

European “Romanticism,” then, is a
product of contact and “transculturation.”
As Pratt uses the term, following the Cu-
ban Fernando Ortiz and the Uraguayan
Angel Rama, “transculturation” is a two-
way street—though the conditions and
privileges of transcultural crossing in the
two directions are structurally unequal. A

two-way process of appropriation, but not
a reciprocal one.

How should we to think about these
contact zones—specific sites and histories
of crossing—as cultural processes, vari-
ously named by my list of terms: hybridity,
syncretism, mestizaje/métissage, creoliza-
tion, transculturation, cannibalism, appro-
priation. . . > This becomes an especially
urgent problem in current contexts that
mix postcolonial and neocolonial con-
straints and possibilities. How should we
talk about sites and experiences of crossing
without making them normative, and
without imposing a hegemonic postcolo-
nial or postmodern model?. . .

Many of us will recognize this desire for
a local/global strategy of concrete, flexible,
nontotalizing linkages. A necessary goal
and a difficult predicament. For local and
global histories, cultures (and interpretive
standpoints), do not link up in functional,
inductive, smooth fashion. Too often, we
are left with anawkward gap between levels
of analysis: generic global forces/specific
local responses. “Culture” is either articu-
lated as very large-scale, undifferentiated,
and hegemonizing: in phrases like “the
spread of Western (or technological, or in-
dustrial, or media, or modern, or postmod-
ern) culture,” orR it reinscribes older
ethnographic localizations (“culture gar-
dens”) as well as a range of both dominant
and rebellious national, ethnic, and tribal

particularisms.

orDER and diaspora cultures are nei-
ther local nor global as defined by this
dichotomy. Theorizing them may help us
avoid the paralyzing choice between seeing
the planet, too abstractly, or seeing only
fragmented particulars. By conceiving
transnational processes regionally, as spe-
cific articulations of center and periphery
(changing sites of power, as Jonathan
Friedman has argued), contingent deploy-
ments of “First” and “Third,” of “North”
and “South,” we may begin to learn how to
be global enough (but not totalizing) in our

maps and histories. . . .
Border and diaspora cultures are formed
Concluded on page 4 ¥
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under violent political and economic con-

straints, in situations of antagonism and
inequality. Border and diaspora cultures
follow and express distinct maps/histo-
ries—linking “first” and “Third” worlds,
urban and rural zones, national or transna-
tional margins and centers. The maps/his-
tories are often colonial, post- or
neocolonial in character.

e Why, for example, Jamaicans and
Pakistanis went to Britain in the post-
war period . .. but now go to New
York.

* Why Philipinos have been coming to
California, not Spain (where an earlier
generation, Jose Rizal and the other
illustrados, went to articulate Philip-
pino nationalism).

e Why so many Haitians are in New
York City, not Paris. . . .

“Third World” border and diaspora cul-
tures follow and symbolize determined co-
lonial and neocolonial routes, specific
global itineraries, rather than abstract, ar-
chimedian maps. They cannot claim the
freedom, the privilege, implicit in Euro-
American scientific, aesthetic,and imperial
travel: “we can—are entitled to—go any-
where.” The routes—that’s routes! (When
I write the word here, I'd like you to hear,
primarily, this ou, but without losing its
necessary twin: roots. Can we learn to hear
the roots in routes? And vice versa?) The
routes followed by, and expressed in, dias-
pora and border cultures have always been
laid down by economic contacts, by old and
new, usually unequal political relations. . . .

N There Ain't No Black in the Union Jack

Gilroy shows how the “diaspora culture”
of black settler communities in Britain ar-
ticulates a specific set of local and global
attachments. On the one hand, diaspora
culture’s expressive forms (particularly mu-
sic) function in the defense of particular
neighborhoods against the police and vari-
ous forms of racist violence; on the other,
they offer a wider “critique of capitalism”
and a network of transnational connec-
tions. The black diaspora is a cosmopolitan,
Atlantic phenomenon, embroiled in and

4

potentially transcending national conjunc-
tures such as Thatcherite England’s viru-
lent “cultural politics of race and nation.”. ..

Recent accounts of diaspora and border
culture include utopian, trans- (even post-)
national agendas. Some are explicitly “post-
colonial.” Whether it’s a question of track-
ing the travels and transformations of
James Brown recordings between New
York, Johannesburg, Kingston, and Lon-
don or the complex multilingualisms and
code switching of Texas/Mexico “border”
idioms, what are charted and valorized are
flexible cosmopolitan forms not channeled
(or at least not fully channeled) by national
education institutions and the transna-
tional capitalist culture industry.

N AN EARLIER essay (on “Traveling Cul-

tures”) 1 called these “discrepant cos-
mopolitanisms™—a problematic, inelegant
phrase, but with at least some defamiliariz-
ing force.I turn toitwhenever I find myself
wanting to invoke “different cultures.”

I was trying to characterize transna-
tional identities, occupying and mapping
global (or at least “nonlocal”) spaces with-
out making claims to the political/cultural
“center.” Non-Eurocentered transnational
cultures. Neither “third” nor “first” world,
if these sites be conceived as discrete, spa-
tial locations.

Border and diaspora cultures carve out
historically specific spaces of crossing be-
tween the abstract poles of global and local:
between the narratives of modernization
and authenticity. Connected with, but ex-
ceeding, both. Border and diaspora cultures
enact and imagine transnational possibili-
ties caught up with—produced by, but se-
lectively refusing—*Westernization.”

So far I have stressed the similarities of
border and diaspora paradigms as
maps/histories of transnational crossing.
And T've spoken of their cultural articula-
tions as “discrepant cosmopolitanisms.”
Now for the discrepant part.

I suggested that border and diaspora
paradigms are “theories” with local histo-
ries/maps attached. They travel/translate,
but with real difficulties. Borders and dias-
poras may overlap considerably (especially

in a world of rapid transport and commu-
nication) but they are not reducible to each
other.

“Border” implies physical proximity and
an externally imposed separation. Border
culture (or a_frontera identity) claims the
fundamental illegitimacy of the separation.
Borderlands as sites of crossing assume cir-
cuits of regular interconnection: people,
things, expressive cultural forms (music,
food, etc.), intelligence (about the police),
rumors.

“Diaspora” implies a greater distance.
Often a more continuous sense of exile and
loss. There can be no “return.” Israel, the
literalization of return, is an exception. Di-
aspora longing expresses a powerful con-
nection elsewhere, but no return: “Next
year in Jerusalem” every year; “African-
American,” an identity constituted by a hy-
phen that cannot become an arrow, in
either direction. . . .

HERE 15 obviously much to say about

how border and diaspora processes,
with their specific distances and temporali-
ties, mix and are distinguished in late 20th-
century transnational situations. A
genuinely comparative intercultural studies
needs to bring these different maps/histo-
ries/theories into juxtaposition and dia-
logue. . ..

But if border and diaspora cultures in-
evitably establish certain norms they do
not—at least in the subaltern versions I've
been discussing here—establish these
norms with the coercive and pastoral power
of the nation state. This is a crucial differ-
ence.

It’s worth noting, in closing, that nation
states can and do deploy border and dias-
pora discourses. . . .

James Clifford is professor in the History of
Consciousness Program and director of the
Center for Cultural Studies at the University
of California at Santa Cruz. His most recent
book is The Predicament of Culture: Twenti-
eth-Century Ethnography, Literature, and
Art (Harvard, 1989). This essay is excerpted
from an address given at the East-West Center
on September 18, 1992.



On the Outlaw Ko‘olau

BY THoMAs FARBER

HISTORY. Stories, and who gets to tell
them. By 1870, a century after Captain
Cook arrived at Kealakekua Bay on the Big
Island of Hawaii, there were fifty thousand
native Hawaiians, down from a population
historian David Stannard estimates at
more than five hundred thousand (Stan-
nard himselfa revisionist, his book a screed,
insistently retelling tales—“facts,”
“data™—long held to be true). There was
also, by 1870, leprosy, which Hawaiians
called ma't pake, Chinese disease. Trans-
mitted by the imported Chinese laborers or
not, leprosy as the Hawaiians well knew
came from outside. Despite the developing
science of bacteriology, no vaccine had been
devised for the recently discovered baci/lus
leprae. Many haoles (foreigners, whites),
Gavin Daws explains, believed leprosy was
associated with venereal disease or a form
of it: Hawaiians were promiscuous, their
leprosy thus “as much a judgment as a dis-
ease.” (Of course, Cook’s expedition had
brought syphilis to Hawaii and knew it.)
Though only one hundred whites con-
tracted leprosy in Hawaii in the nineteenth
century, it seemed to some white mer-
chants to threaten the “total destruction of
civilization, property values, and indus-
try...” The price of paradise: Sanford Bal-
lard Dole’s wife Ana “led a private life
dominated by such a dread of leprosy that
she would not go from room to room in her
own house without covering the doorknob
with a handkerchief.” :

In 1865 the Hawaii legislature began
transporting the afflicted to the Kalawao
settlement on Molokai, a remote peninsula
ringed by high cliffs. Within fifteen years
more than a thousand had been sent; in all,
more than eight thousand. Many refused
to work; there was robbery of the sick and
dying. Though many whites believed that
without segregation Hawaii would become
a “nation of lepers,” native Hawaiians were
not as repelled by the afflicted, or seemed
to consider segregation worse than the dis-
ease. More, Daws writes, “hundreds of
healthy Hawaiians, faced with the exile of
a friend or relative . . . chose to go too, to

——
———
——
——

help, to kokua . . . in the early days, there
were as many kokua as there were people
with the disease.” This though in the 1870s
“...never less often than two or three
times a week, someone died.” (Daws also
writes that in the early history of the set-
tlement there was only a single white
kokua—other than Father Damien, the
Catholic priest.)

More “facts,” stories. Not only were
there very few suicides at Kalawao, but ap-
parently some Hawaiians even sought to
simulate the marks of the disease. And: in
1893, white businessmen and their forces
overthrew Hawaiian Queen Lili‘uokalani.
This so-called Provisional Government
sought and then achieved annexation by
the United States.

GAINST THIS backdrop, there is the life
f Kaluaiko'olau. In 1893, at Kalalau
Valley on the island of Kauai, this Hawai-
ian man shot and killed the Aaole sheriff,
Louis Stolz, who sought to transport him
to Molokai. Apparently Ko‘olau was will-
ing to go if accompanied by his wife and
child, but such kokua were no longer al-
lowed by the authorities. Ko'olau then also
shot and killed two of a party of eighty
soldiers who came after him, soon after
disappearing into the wilderness with his
wife Piilani and their son.

In 1907, world-famous writer Jack Lon-
don and his wife Charmian set sail from
San Francisco for Hawaii. After a night-
mare voyage on the costly but unseaworthy
boat he’d had built, London liked Hawaii,
admired the surfers, sympathized with na-
tive Hawaiians, as a socialist was politically
progressive in many ways. London none-
theless now always traveled with a valet,
and was a generous freespender who in-
curred massive debts. A meticulously pre-

——
—_— o
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.
—

cise generator of literary product, London
wrote one thousand words every day, wife
Charmian his typist and assistant in their
cottage industry. Much of London’s writ-
ing was piece work for magazines. To pro-
duce his daily regimen, London had in the
past purchased plots from other writers,
loaned his name to writing not his own,and
may also have plagiarized.

Stories: who gets to tell them, what
story the teller has the capacity to tell. One
of the crew on London’s voyage to Hawaii
was Bert Stolz, a Stanford student raised
on Kauai, son of Louis Stolz, the sheriff
killed by Ko'olau. Not surprisingly, the
story Bert Stolz told London became grist
for the writer’s mill: “Koolau the Leper”
appeared in 1912 in House of Pride. Of this
story, A. Grove Day writes, “London drew
upon local history and legend . . . but it is
fiction, not fact, and the real events did not
happen in just that way.” Day seems to at-
tribute the differences to “the needs of fic-
tion,” which “unified the facts and
eliminated many fascinating details"—that
is, essentially a matter of mechanics, how
best to tell a story. One might note, how-
ever, that London’s Koolau was instantly
familiar to readers of London: a defiant
hero with a just cause. London increases
the number of deaths, makes vengeance by
Ko'olau a theme, has Ko‘olau betrayed by
his own people, and there’s an obligatory
appearance by a gallant haole army captain,
obligatory because of London’s beliefin the
superiority of whites, whatever his sympa-
thy for the plight of native Hawaiians.
(London has Ko‘olau marveling at the “ter-
rible will of the haoles,” who “never knew
when they were beaten.” Unlike Hawai-
ians, London means Ko‘olau to say.) Lon-
don’s Ko'olau is as if written by the

Continued on page 6 V>
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numbers, shaped by the imperatives of
Londons markets, reading as though
London had no time to waste on exploring
a telling beyond the formulae he abided by
to survive as a professional writer.

“The true adventures of the real
Ko‘olau are in some ways'more astounding
even than the figure of London’s creation,”
A. Grove Day writes. Words of, at the
least, extraordinary understatement. To
begin with, Ko'olau’s wife Piilani and their
child are utterly absent in London’s story.
More, in 1906, a year before London’s
nightmare voyage to Hawaii, Piilani pub-
lished in Hawaiian what translator
Frances Frazier describes as “the tragic re-
cord of the last years of her son and hus-
band,” revealing “a steadfastness and
devotion that rivals any classical legend of
faithful love.”

o wHoM does the writer speak? If

London was writing in English to
readers of popular magazines, if he was
paid for his words and his readers pur-
chased them, Piilani, writing in Hawaiian
with the help of part-Hawaiian John
Sheldon (Kahikina Kelekona), had a dif-
ferent audience in mind: “Alana a Hoo-
laaia no na oiwi Hawaii (Offered and
Dedicated to the Native Hawaiians).” Pi-
ilani writes: “My companions of this same
race with whom I talk of this true story I
am stringing as a garland of remembrance
for my husband and our budding beloved
child, if perhaps you were with me at this
time . . ., perhaps you would not lack for
sympathy. . . . ” And, she writes, “While
my husband was speaking to our friends,
I wept, and if you had been there with me,
my readers, you would also have wept for
the sadness.”

As it turns out, the three of them never
left the Kalalau Valley, but remained in
hiding in what Piilani called “the gloom
of the mountain forest,” where “we were
as wild things.” After nearly two years
their son died of leprosy: “How can I tell
of the grief that overcame the parents,
alone in the wilderness?” Piilani writes.
Worse, she could see her husband begin to
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fail. A year later, “in the middle of the
night, during the turning of the Milky
Way, the light in the house that was
Kaluai-Koolau was extinguished . . . leav-
ing only his clay behind for me to lament
over—I alone in the awesome loneliness
which was peopled only with the voices of
the land shells, which seemed to lament
with me in those hours before the break of

dawn.”

IN 1916, Christopher Blom Hofgaard
presented a paper to the Kauai Histori-
cal Society. Born in Norway, Hofgaard
was a merchant and judge on Kauai, knew
Piilani well, apparently, and admired her.
Hofgaard wanted, he said, “to get from her
the story of Koolau and his doings and
scribbled from items as early as 19or and
1902,” but this was no easy task: “Piilani
was of a very quiet and reticent nature and
to get her to talk about her husband, his
doings and their wanderings in the wilds
of Kalalau was often difficult. She never
spoke of Koolau in an exciting manner but
acted always as if she had a secret fear of
being called to answer for her actions in
staying by her husband and assisting him
in his outlaw life.”

Hofgaard’s “The Story of Piilani” is
only ten pages long, direct, blunt, untu-
tored, but it clearly intends to be sympa-
thetic, was surely more sympathetic than
the reading many other whites might then
have given of her life. Piilani, Hofgaard
wrote, “can stand as an example for any
woman in the world in her devotion to her
husband through all his trouble, and she
deserves unlimited praise for her courage
in standing guard at day or night and for
traveling up and down the old Kalalau trail
from Waimea, which I consider a severe
test for the stoutest heart. She did it twice
and once all alone.”

Despite such forthright compliments,
however, Hofgaard sounds peevish about
Piilani’s book, seems also to suggest it was
not really hers: “In 1905 or 1906 came to
Waimea John K. Sheldon, a well-known
Hawaiian newspaper-man, and he wrote
a book of ninety pages about Koolau and
Piilani. The book is written in flowing

Hawaiian and is difficult to read and
translate, as he uses the greatest possible
amount of crooked words to record the
simplest historical point. I have read it
through.” (It was apparently not unusual
for whites to speak and read Hawaiian,
since during the years of the kingdom it
was the official language.)

I have read it through. What are the
“crooked words” Hofgaard objected to,
words that obscure the “simplest historical
point”? Of the soldiers who came after
them and burned the homes of their
friends, Piilani writes: “. . . my husband
and I were filled with rage, and if perhaps
we could have gotten some of them we
would have wrung their bones and fed
them to the fire. Until this day I am not
done brooding over these plundering,
burning, thieving p.c. [Provisional Gov-
ernment] kolea, the birds who come to
fatten on our land, who came as wanderers
and arrogantly live on the sweet breast of
our native land. . . . my mind is made up
never to forget or forgive for the rest of my
life.”

“Difficult to read and translate,”
Hofgaard says of the Sheldon-Piilani
manuscript. But Piilani writes that she
wanted to “stand without doubt and fear-
lessly before my own people of my own
race and indeed before the whole world,
and tell the true story and only the truth,
from beginning to end, of everything
concerning the deeds of my beloved hus-
band....”

A’I‘ THE conclusion of her book, Piilani
thanks Sheldon, “so accomplished
with the pen, for inspiring, arranging,
weaving together and editing this story...
from all I told him of the things seen and
done by myself. And I affirm to the world
that this is the correct, true, and one and
only story of Kaluaikoolau from begin-
ning to end.” Before Piilani’s book, there
had of course been many accounts in both
Hawaiian-language and English-lan-
guage newspapers in Hawaii. And since
Piilani’s book, and subsequent to the Lon-
don and Hofgaard versions, there have

Concluded on page 76>



On the Outlaw Ko olau

k> Continued from page 6
been other lenses, other narrators. (In

John Texeiras Koolau, Leper King of
Kalalau Ke Ana, Sheriff Stolz makes sexual
advances to Ko‘olau’s wife Piilani. Aubrey
Janion, in “The Leper of Kalalau,” reads
Stolz as too zealously doing his duty, also
has Stolz refer to Koolau as his friend.)

History belongs to the victors, they say;
silence is often a form of despair. Though
there are apparently still people on Kauai
who claim descent from Ko'olau or Piilani,
it may mark a stage in the process of re-
discovery or repossession of the Ko‘olau
story that, in the late 1980s, the group Na
Pali recorded part-Hawaiian Carlos An-
drade’s “Na Pali Outlaw.” As they have
Piilani sing to Ko‘olau:

T'll go with you anywhere,

you're the only one for me

No matter what people say,

you're my sweetheart and my
friend, to the end.

Carlos Andrade, it turns out, perhaps
responding to what Piilani called the “cor-
rect” and “true,” had read Frances Frazier’s
recent (1987) translation of Piilani’s book
into English. (Despite the renaissance of
Hawaiian language programs in the
schools, for many native Hawaiians Fra-
zier'’s work would be the only way to read
Piilani’s narrative.)

The fate of books. Though long since
not at all the “one and only story of
Kaluaikoolau . ..,” Piilani’s telling is,
surely, the only one with this particular
impulse: “T humbly pray that this book will
be a memorial for Kaluaikoolau, that we
may all forever keep our love for him and
our child unforgotten in our hearts. They
sleep in the bosom of Kalalau but will live
again in our living memories.”

Recipient of Guggenheim and National En-
dowment fellowships for bis fiction, Thomas
Farber has been Visiting Distinguished
Writer at the University of Hawai't, Ful-
bright Scholar for Pacific Island Studses, and
Visiting Fellow at the East-West Center.
This essay is part of a longer article that will
appear in a _forthcoming issue of Manoa, A
Pacific Journal of International Writing.

Humanities Forum Will Explore
Asia—Pacific Cultural Expressions

THE HUMANITIES FORUM is a new
initiative of the East-West Center to
support work in the humanities that illu-
minates cultural issues, signs, and trans-
formations in the United States, Asia, and
the Pacific.

Each year the Forum will bring to-
gether a group of creative writers, film-
makers, artists,and humanities scholars to
engage in discussions around the general
theme “Imaginings.” The group will ex-
plore critical forms and practices used to
represent cultures, identities, and values in
the region.

Each year a selected group of writers,
filmmakers, and artists will be invited to
spend 6—8 weeks at the Center to partici-
pate in discussions around this theme, as
well as to pursue individual projects and
enter into dialogue with others in the
Center community.

In general terms, the Forum will sup-
port writing and artistic projects that deal
broadly with cultural expressions now

shaping social relations and transforma-
tions in the Asia—Pacific region. In doing
so, it seeks to take advantage of the crisis
of representation now affecting the disci-
plines of the humanities by comparatively
exploring and promoting new forms of
critical understanding and artistic and
creative practices emerging in the region.

On many university campuses today
debates about core curricula and canonical
works take the form of a cultural debate
about the universalizability of the styles,
methods, and approaches characteristic of
today’s dominant traditions—whether in
the arts, the humanities, or the social sci-
ences.

The Forum will seek to expand and
refigure these debates by crossing cultural,
national, and professional boundaries.
The aim is to create a site for the produc-
tion of new approaches and insights into
the constraints of conventional forms of
knowledge and expression and the promo-
tion of newer creativities. O

T~

Applicants Sought for Research Associate
Position in Compamrz"ve Gender Studies

THE EAST-WEST CENTER Program
for Cultural Studies invites applications
for a three-year renewable research asso-
ciate position in gender studies, with par-
ticular emphasis upon the interrelation of
culture and gender. Topics of particular
interest to the program include gender
and ideologies of tradition, gender vis-a-
vis cultural and national identities, and the
representation of gender identities in lit-
erature, film, and popular culture.

Applicant must have a Ph.D. or
equivalent in.a discipline of the humani-
ties or social sciences with experience con-
ducting research on comparative issues of
gender in Asia, the Pacific Islands, or the
United States. Preference will be given to
candidates with fluency in an Asian or
Pacific language.

The appointee will be responsible for
planning and conducting collaborative re-
search projects on comparative issues of
gender and society. The appointee must
have a record of significant publications
on gender issues or show evidence of po-
tential for a productive scholarly career.
Salary range is commensurate with quali-
fications.

Submit vita, letter detailing relevant
background, and names of three refer-
ences to Rebecca Dixon, Personnel Office,
East-West Center, 1777 East-West Road,
Honolulu, HI 96848.

The East-West Center especially en-
courages applications from women and
members of minorities. Applications must
be postmarked no later than January 31,
1993. O



Conferences and Workshops Scheduled in 1993

Januvary 3-8

THIRD WORKSHOP ON PRIMAL SPIRI-
TUALITY: INDIGENOUS RELIGIOUS
TRADITIONS AND CHRISTIANITY

Many people have identities that do not
fit neatly any particular, generallyaccepted
label. The relationship between Christi-
anity and indigenous religious traditions
is a significant example. Recent scholar-
ship recognizes that local and imported
traditions influence each other and form
complex relationships that change and de-
velop over time. This workshop will bring
together about 15 persons who have stud-
ied and experienced this phenomenon.
Coordinator: Steven Friesen.

Janvary 14-15

WORKSHOP ON THE NETWORK
COLLEGE OF COMMUNICATION
IN THE PACIFIC

The Network College is a project of the
East-West Center and the University of
Hawaifi that connects research institu-
tions and graduate programs in several
Pacific locations. The workshop will for-
mulate projects on the multicultural basis
of communications technology and
systems used in tele-learning/distant edu-
cation, collaborative research and knowl-
edge-base development, and improving
development communication by tech-
nocultural restructuring. Funded by a
grant from the un-ewc Research Com-
mittee. Coordinator: Syed Rahim.

May 19-23

CONFERENCE ON TRADITIONAL
INSTITUTIONS AND VALUES
IN CONTEMPORARY CHINA

Scholars of Chinese institutional and in-
tellectual history will pool their experi-
ence and expertise to discuss traditional
institutions and values in contemporary
China. A book will be published that
should have an impact upon historians,
social scientists, and policy makers. Coor-
dinators: Samuel Chu and Paul Clark.

June 14-AvucusT 13

SEMINAR ON THE POLITICS OF
CULTURE AND IDENTITY:
PACIFIC ISLANDS PERSPECTIVES

For full details, see article on page .
Funded by the National Endowment for
the Humanities, Summer Seminar Pro-
gram. Coordinator: Geoffrey White.

JunE 20-26

STH CONFERENCE ON WORLD
SPIRITUALITY: NEW DIRECTIONS

International scholars meet to pursue top-
ics on spirituality, the Enlightenment
mentality, and secular humanism. Coordi-
nator: Steven Friesen.

Jury 13-24

WORKSHOP FOR THE DEVELOPMENT
OF INTERCULTURAL COURSEWORK
AT COLLEGES AND UNIVERSITIES

Open to college and university faculty
members who wish to develop courses on
intercultural and international topics. Par-
ticipants examine possible texts, interact
with Center staff familiar with a variety of
courses, discuss issues with the authors of
texts currently in use, and hear presenta-
tions on topics treated in intercultural
courses. Registration fee of s450. Applica-
tions accepted until fully subscribed.
Sponsored by Program on Education and
Training.Coordinator: Richard Brislin.

AvucusTt 3-6

CONFERENCE ON ISLAM AND THE
SOCIAL CONSTRUCTION OF IDENTI-
TIES: COMPARATIVE PERSPECTIVES
ON SOUTHEAST ASIAN MUSLIMS

Leading scholars will explore the prob-
lematic nature of Muslim identities in
Southeast Asia and the processes by
which Islamic symbols are deployed in the
context of modernity and the nation state.
Coordinators: Patricia Horvatich and

Geoffrey White.

AvucusT 4-13

INTERNATIONALIZATION FORUM:
BUILDING A GLOBAL FUTURE

The Forum provides practical cross-cul-
tural learning experiences for up to 15 peo-
ple with responsibilities and professional
interests in international relationships in
government, education, business, and vol-
untary organizations. The objective is to
establish a network of internationally
minded individuals communicating and
collaborating across national boundaries.
Registration fee of s700. Sponsored by the
Program on Education and Training. Co-
ordinator: Larry Smith.

Avcust 8-14

WORKSHOP FOR DEVELOPING
EXPERTISE IN CULTURAL DIVERSITY

Persons interested in developing cross-
cultural training skills will be invited to par-
ticipate in a workshop led by persons who
have developed training materials for di-
verse audiences such as business people,
foreign student advisors, counselors, social
workers, and health service professionals.
Nine training modules will be presented.
Registration fee of s500. Sponsored by the
Program on Education and Training. Co-
ordinator: Richard Brislin.

SePTEMBER 13-17

CONFERENCE ON SOCIALIZATION OF
CHINESE CULTURAL IDENTITY

An international conference of leading
scholars from around the world will ad-
dress emerging issues of child rearing,
family education, and characteristic Chi-
nese values and behavior. Research teams
from Shanghai, Taiwan, Bangkok, Singa-
pore, Honolulu, and Los Angeles will pre-
sent final reports for publication. For

further information, see article on page 9.
Coordinator: David Wu.



Program for Cultural Studies
Research Staff

——

Georrrey M. WaiTE (Anthropol-
ogy, University of California at San Di-
ego), director of the Program for Cultural
Studies, has research interests on the cul-
ture and politics of identity formation. His
present work focuses on representations of
collective history in public events and
texts. His most recent book is Identity
Through History: Living Stories in a Solo-
mon Islands Society (Cambridge, 1991).

Gopwin C. Cau (Communication
Research, Stanford University) has re-
search interests in social and cultural
change in developing countries and on the
cultural impact of communication tech-
nologies. Since 1986 he has been coordi-
nating a comprehensive study of cultural
change in seven Asian countries—China,
Taiwan, Japan, Korea, Thailand, Indone-
sia, and the Philippines—and the United
States. Among his recent books is Socia/
Impact of Satellite Television in Rural Indo-
nesta (1991) with Alfian and Wilbur
Schramm.

Paur J. A. Crark (History and East
Asian Languages, Harvard University)
conducts research on contemporary popu-
lar culture in East and Southeast Asia,
with an emphasis on youth cultures. A
specialist on Chinese film, he is the author
of Chinese Cinema: Culture and Politics
since 1949 (Cambridge, 1988) and a book
on New Zealand Maori history.

Wimar Dissanavake (Traditional
Media, University of Cambridge), the
coordinator of the Humanities Forum, is
interested in three interrelated areas—lit-
erature, film, and cultural theory. He is
working on the relationship between
modern cultural theory and Asian socie-
ties. His latest book, Se/f'and Colonial De-
sire (Peter Lang, 1993), is a study of V. S.
Naipaul’s travel writings in relation to sub-
Jectivity and postcoloniality.

Steven J. Friesen (Religion, Har-
vard University) conducts research on
modern manifestations of indigenous re-
ligions in the Pacific and issues in the ori-
gins and development of Christianity. He
is currently planning a workshop on the
interaction of local and imported religious
traditions and is collaborating with a na-
tive Hawaiian production company on a
video presentation of Hawaiian spiritual-
ity. He edited Loca/ Knowledge, Ancient
Wisdom: Challenges in Contemporary Spiri-
tuality (East-West Center, 1991).

Syep A. Ranim (Communication,
Michigan State University) has experi-
ence in development action-research and
policy making and planning. His current
research interest is the interrelationship of
culture, communication, and develop-
ment and examining development from
the perspective of the people who are con-
structed as targets or objects of develop-
ment in development plans and programs.
He recently edited and contributed to a
special issue of the Asian Journal of Com-
munication (vol. 2, no. 3) titled “Commu-
nication and the Metropolis: Economy

and Identity.”

Davip Y.H. Wu (Anthropology, Aus-
tralian National University) is pursuing
research on the formation of cultural iden-
tity, with projects examining cultural con-
struction in both national and familial
contexts. His most recent book dealing
with the acquisition of identity is Preschool
in Three Cultures (Yale, 1989), co-authored
with Joseph Tobin and Dana Davidson.
His current work includes the examina-
tion of cultural nationalism and the mean-
ing of an emerging new Asian identity in
East and Southeast Asia, as well as a major
collaborative project studying socializa-
tion and the meanings of “being Chinese”
in China and a wide range of overseas
communities.

Chinese Childhood
Socialization Workshop

SCHOLARS AND EDUCATORS collabo-
rating on “Chinese Childhood Socializa-
tion” are planning an international
workshop for mid-September 1993. Pro-
ject researchers will present research find-
ings on Chinese family education from
Shanghai, Taiwan, Bangkok, Singapore,
Honolulu, and Los Angeles. They wish to
invite other scholars to participate in pre-
senting their own studies for comparison
and to serve as discussants for project
work.

The workshop welcomes the participa-
tion of scholars who have studied child-
hood socialization, moral education, and
the effect of family education on political
and economic changes in Chinese or other
societies. For more information, contact
the project coordinator, Dr. David Y. H.
W, at the Program for Cultural Studies,
East-West Center, 1777 East-West Road,
Honolulu, Hawaii 96848, u.s.a. O

—

1992 Film Symposium

EVERY YEAR, along with the Hawaii In-
ternational Film Festival, a film sympo-
sium brings outstanding film scholars
from the East and the West to the Center
to discuss a topic of common interest. This
year’s symposium was held from Novem-
ber 30 to December 4 on the theme “Lo-
calism and Globalism in Cinema.” The
symposium has been coordinated for the
past ten years by Wimal Dissanayake of
the Program for Cultural Studies.

Papers were presented on such issues as
the impact of Hollywood on Asian cin-
ema, the complex ways in which some
Asian filmmakers are resisting globalizing
trends, cinema and national identity and
the transgressive powers of films. Partici-
pants included Bill Nichols (University of
California, Santa Cruz), Dana Polan
(University of Pittsburgh), Ella Shohat
(Cornell University), Donald Pease
(Dartmouth College), Vijay Mishra
(Murdoch University), Byung Sup Ahn
(Korea), and Mitsuhiro Yoshimoto (Uni-
versity of Jowa). 0



Cultural Studies Seminar Schedule, January—May 1993

Cultural Studies Seminars are
held each Tuesday from 12 noon
until r p.m.

January

12

19

26

WAITING FOR THE DAWN: THE
Ming-i tai-fang lu OF HUANG TSUNG-
Hs1 (1610-1695) AND ITS IMPLICA-
TIONS FOR LIBERAL DEMOCRACY IN
cHINA. Wm. Theodore de Bary, John
Mitchell Mason Professor of the
University emeritus and provost
emeritus, Columbia University. Co-
sponsored by the Center for Chinese
Studies, SHAPS. JAB 4012.

FROM FARMER TO HOUSEWIFE: MI-
NANGKABAU WOMEN RICE FARMERS
AND INDONESIAN STATE IDEOLOGY.
Evelyn Blackwood, East-West Cen-
ter postdoctoral fellow. Cosponsored
by the Center for Southeast Asian
Studies, suaps (not yet confirmed).
JAB 4005.

HAWAIIAN MUSIC AND DANCE AND
THE LORE OF THE SEA ACCORDING
TO THE MALIHINI AND THE
KAMAAINA: WHOSE LORE 1S IT ANY-
way? Ricardo D. Trimilles, professor
of music and Philippine studies,
University of Hawai‘i. Cosponsored
by the Arts Studies Program, sHAPs.
JAB 4012,

FEBRUARY

2

10

NATIONALISTIC LITERATURE FOR
YOUNG CHILDREN: COMPARISONS OF
CHINA, TAIWAN, AND CHINESE COM-
MUNITIES IN SOUTHEAST ASIA AND
THE UNITED STATES. David Wu,
Cosponsored by the Center for
Youth Research, University of
Hawai'i. JAB 4005.

9 SHAMAN VOICES, SHAMAN TEXTS:

16

23

2

TRANSFORMING PERSONAL EXPERI-
ENCES INTO PROFESSIONAL COMPE-
TENCE AMONG RITUAL SPECIALISTS
IN  THE HIMALAYAs. Gregory
Maskarinec, lecturer, Department of
Anthropology, University of Hawai‘i.
Cosponsored by the Department of
Anthropology and the Center for
South Asian Studies, SHAPs. JAB
4012.

A PERSONAL JOURNEY TO REDIS-
COVER THE MAORI GODDESSES: NGA
AHO ARIKI O AOTEAROA. Aroha
Yates-Smith, Maori Studies Depart-
ment, University of Waikato, Ham-
ilton, New Zealand. Cosponsored by
the Center for Pacific Islands Stud-
ies, SHAPS. JAB 4012,

WAR MEMORY AND NATIONAL IDEN-
TITY. Geoffrey White. Cosponsored
by the Center for Pacific Islands
Studies, SHAPS. JAB 4012.

(s 4

MaArcH

THE CONSTRUCTION OF CULTURAL
IDENTITIES ON ROTUMA, A POLYNE-
sIAN 15LAND. Vilsoni Hereniko,
Center for Pacific Islands Studies,
University of Hawai‘i. Cosponsored
by the Center for Pacific Islands
Studies, SHAPS. JAB 4012.

A KING AND 10,000 MATAI: CHIEFS
TODAY IN TONGA AND SAMOA.
Robert W. Franco, Social Science
Department, Kapiolani Community
College. Cosponsored by the Center
for Pacific Islands Studies, sHAPs.
JAB 4012.

17

23

30

REVIVING PACIFIC CANOE VOYAGING.
Ben Finney, professor, Department
of Anthropology, University of
Hawai‘i. Cosponsored by the De-
partment of Anthropology (not yet
confirmed) and the Center for Pa-
cific Islands Studies, SHAPS.JAB 4012.
(Wednesday)

NO SEMINAR: UH spring recess
March 22—26.

COALITION POLITICS IN HAWAIIAN
ELECTIONS: 1888, 1890, AND 1892.
David Earle, East-West Center de-
gree associate. Cosponsored by the
Center for Pacific Islands Studies,
SHAPS. JAB 4012.

O

APRIL

6

13

20

REINVENTING CHINA: A GENERA-
TION OF FILMMAKERS. Paul Clark.
Cosponsored by the Center for Chi-
nese Studies, SHAPS. JAB 4005.

KORO AND KINGS: POLITY FORMATION
AND POPULATION NUCLEATION IN THE
LATE PREHISTORIC/EARLY HISTORIC
MARITIME KINGDOMS OF FIjI. Mara
Rosenthal, East-West Center fellow.
Cosponsored by pipP and the Cen-
ter for Pacific Islands Studies, sHAPs.
JAB 4005.

TO BE ARRANGED. JAB 4005.

97 TO BE ARRANGED. JAB 4005.

Ca

May

4 EMERGING NEW CHINESE CULTURE.

11

Godwin Chu. Cosponsored by the
Center for 'Chinese Studies, sHAPS.
JAB 4012.

NO SEMINAR: UH exam week May
10—14.



Visiting Fellows

Tt

Cuunc WEI-weN (School of Journalism,
National Chengchi University) is doing a
comparative analysis of cultural change in
China and Taiwan (January—February

1993).

W. Tueopore DE Bary (Professor
Emeritus, Columbia University) is editing
a book, Sources of Korean Tradition, and
giving seminars (December 1992-January
1993).

Patricia Horvaticu (Center for South-
east Asian Studies, University of Hawai'i)
will develop plans for a conference on Is-
lam and the Social Construction of Iden-
tities among Southeast Asian Muslims
(April-September 1993).

Lamont LinpsTROM (Department of
Anthropology, University of Tulsa) will be
conducting research in cultural policy in
the Pacific Islands (May—August 1993).

CHAiwaT SATHA-ANAND (Department
of Political Science, Chulalongkorn Uni-
versity, Bangkok) will also be a visiting
professor in the Department of Political
Science at the University of Hawai‘i
(January-May 1993).

Joun Tirrin (David Beattie Chair in
Communication Studies, Victoria Uni-
versity of Wellington, New Zealand) will
be contributing to the development of the
Network College of Communication in
the Pacific (January-May 1993).

GeorceTTE Wang (National Chengchi
University, Taiwan) is doing a comparative
analysis of cultural change in China and
Taiwan (January-February 1993).

AroHA YaTes-SMITH (Department of
Maori, University of Waikato, New Zea-
land) will be conducting comparative re-
search on Maori, Hawaiian, and other
Polynesian goddesses and religious tradi-
tions (December 1992—February 1993).

A. Maurup Yusor (Department of
Anthropology, National University of
Malaysia) is conducting research on
Malaysian cultural and economic issues
(December 1992-January 1993) O.

NEH Summer Seminar for College Teachers
Looks at Politics of Culture and Identity

APPLICATIONS ARE being acceptedun-
til March 1 for twelve places in a Summer
Seminar for College Teachers titled “The
Politics of Culture and Identity: Pacific
Islands Perspectives.”

Funded by the National Endowment
for the Humanities, the seminar will be
held at the East-West Center in Honolulu
from June 14 to August 6,1993. The semi-
nar directors are Geoffrey M. White, di-
rector of the East-West Center Program
for Cultural Studies, and Lamont Lind-
strom of the Department of Anthropol-
ogy at the University of Tulsa.

Innocuous metaphors of culture as
“text” are being overwritten by a more po-
litical approach to culture as emerging in
the discursive negotiations and struggles
of everyday life. Political discourse in the
Pacific Islands is particularly rich in con-
tentious talk about custom, history, and
identity and has been at the heart of
emerging theories of cultural politics.

This seminar takes advantage of recent
analyses of Pacific tradition and identity
to explore processes of cultural construc-
tion in general: How people create, main-
tain, and contest their understandings of
culture, identity, traditions, and pasts.

Twelve seminar participants will be
chosen on the basis of their ability both to
benefit from and to contribute to the

seminar. Scholars in anthropology, sociol-
ogy, history, political science, and litera-
ture with comparative research interests
are welcome to apply. Stipends of s4,000
for the eight-week seminar are provided
by the National Endowment for the
Humanities. Applicants must have a
Ph.D. or equivalent and must be citizens
or permanent residents of the United
States. Application deadline is March 1,
1993.

Application materials as well as infor-
mation about the seminar’s scope and
logistics are available from the directors:

Geoffrey M. White

Program for Cultural Studies

East-West Center

Honolulu, Hawaii 96848

Telephone: (808) 944-7343

Facsimile: (808) 944-7670

Electronic mail: WHITEG@EWC
(BITNET)

Lamont Lindstrom

Department of Anthropology

University of Tulsa

Tulsa, Oklahoma 7104

Telephone: (918) 631-2888

Facsimile: (918) 631-2540

Electronic mail: LLINDSTR@TULSA
(BITNET) or anth_ll@vax1.utulsa.edu
(Internet)

T~

Journal Articles Explore Cinema and Nationhood

THE JANUARY 1993 issue of East-West
Film Journal delves into cinematic expres-
sions of nationhood.

The six articles in the issue (volume 7,
number 1) include an exploration of base-
ball in the post-American cinema by
Vivian Sobchack, articles on Chinese film
by Chris Berry and W. A. Callahan, a
study of the dilemmas of making films in
Thailand by Annette Hamilton, a survey
of films about Tibet by Aislinn Scofield,
and a discussion of nationalistic expres-
sions in selected Japanese films by Patricia
L. Masters.

East-West Film Journal is published
twice a year, in January and July, by the
Program for Cultural Studies as a forum
for the discussion of the cross-cultural as-
pects of cinema. It is distributed by the
University of Hawai‘i Press.

Inquiries about subscriptions should be
directed to the Journals Department, Uni-
versity of Hawail Press, 2840 Kolowalu
Street, Honolulu, Hawaii 96822,

Editorial inquiries should be sent to
the journal’s editor, Wimal Dissanayake,
or associate editor, Paul Clark, at the Pro-
gram for Cultural Studies. 0

II



Some Recent Publications by Program for Cultural Studies Researchers

SELF AS BODY IN ASIAN THEORY AND
pRACTICE. Edited by Thomas P. Kasulis,
Roger T. Ames, and Wimal Dissanayake.
State University of New York Press, 1992.
$19.95 paperback. s54.50 hard cover.

¥ This book seeks to shed new light on
some of the traditional mind-body issues
addressed in the West by examining some
dominant Asian traditions of thought.

SELF AND COLONIAL DESIRE: TRAVEL
WRITINGS OF V. S. NAIPAUL. By Wimal
Dissanayake and Carmen Wickrama-
gamage. Peter Lang Publishing, Inc., New
York, 1993.

¥ This book examines the travel narra-
tives of V. S. Naipaul in relation to ques-
tions of selfhood, enlightenment values,
and culture.

VALUE CONFLICTS IN THAI SOCIETY—
AGONIES OF CHANGE SEEN IN SHORT

sTORIES. By Suvanna Kriengkraipetch
and Larry E. Smith, with William Klaus-
ner and Godwin C. Chu, published by
Chulalongkorn University in Bangkok
and the East-West Center, 1992.

¥ This book analyzes the conflicting val-
ues of a Buddhist society at the crossroads
of traditionism and modernity. To order,
write to Distribution Office, East-West
Center, enclosing ussis payable to the
East-West Center. For overseas delivery,
add ussa.

JOURNEY THROUGH BURMA IN 1936 by
Prince Damrong Rajanubhab of Thai-
land. Translated by Kennon Breazeale.
River Books, Bangkok, 1992.

¥ This travelogue of a four-week trip
through Burma in 1936 written by a re-
tired Thai government official presents
many illuminating observations about
Burma and comparisons of Burma and

Thailand.

CULTURAL CHANGE IN ASIA AND THE
u.s. Special Issue of the Journal of Com-
maunication Arts, Chulalongkorn Univer-
sity, Bangkok, 1992, Godwin C. Chu,
guest editor,

¥ This special issue includes articles on
Thailand, China, Taiwan, South Korea,
Japan, and the United States. To order,
send ussi2 payable to Distribution Office,
East-West Center. For overseas delivery,
add ussa.

NEW DIRECTIONS IN PSYCHOLOGICAL
ANTHROPOLOGY. Edited by Theodore
Schwartz, Geoffrey M. White, and Cath-
erine Lutz. Cambridge University Press,
1992.

¥ This book presents a collection of es-
says examining new approaches to the
comparative study of culture, mind, and
the person.

EAST-WEST CENTER
Program for Cultural Studies
1777 East-West Road
Honolulu, HI 96848



