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‘Loyal Americans”: Local Boys in the 

First Filipino Infantry Regiment, US Army 

Linda A. Revilla 

This article is an exploratory study of the ethnicity and ethnic identity of the 

second generation Filipinos, young men who joined the army or were drafted 

during World War Two and served in the “First and Second Filipino Infantry 

Regiments, US Army” in the Pacific. These soldiers had the unique experience 

of being in a unit comprised of older Filipino immigrants in their thirties and 

themselves, second generation teenagers, born and raised in Hawai‘i. 

I discuss the manifestation and affirmation of ethnicity by the second 

generation; how, why, and when they thought of themselves as “Americans,” or 

“Pineapples,” or “Hawayanos.” I examine how ethnic identities are negotiated 

and constructed through the experiences of everyday life in Hawai ‘i and through 

the military experience. As Isajiw describes, “in this approach ... ethnicity is 

something that is being negotiated and constructed in everyday living ... a 

process which continues to unfold. It has relatively little to do with Europe, 

Africa, Asia, etc., but much to do with the exigencies of everyday survival” 

(1993-94:12). The ethnic identity of the young men from Hawai‘i was what 

would now be described as “local” identities, identities tied to their life 

experiences as Filipinos born and raised in plantation-era Hawai‘i. This “local’’ 

affiliation was to color the interactions that the men had during their stay in basic 

training on the U.S. mainland and during deployment in the Philippines. This 

approach is useful in examining the ethnicity of the Filipino community in 

Hawai‘i, which differs in many ways from Filipino communities in other parts 

of the United States, in the Philippines, and elsewhere around the world. 

Asian American Second Generation Ethnicity and Identity 

The different expressions of ethnicity and ethnic identity by Hawai‘i Asians 

and mainland Asians have been noted in previous research (Alcantara 1975; 

Matsumoto, Meredith & Masuda 1973). However, few studies have looked at 

second generation Asians before the 1960s; fewer studies have looked at second 

generation Filipinos. Many older American models of ethnicity and ethnic 

identity posit most immigrant second generations as “the assimilation genera- 

tion,” striving to forget the immigrant culture to embrace “Americanization,” or 

being confused about being in two worlds (Smith 1927). 
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Smith’s research on the “Second Generation Problem” looked at second 

generation Chinese and Japanese youth in Hawai‘i during the 1920s (Smith 

1927). Smith (1927:3) quoted a project participant as summing up the “problem” 

with these observations, 

This problem ... is a maladjustment of a group produced by the meeting of the 

Orient and the Occident ... if it remains unsolved, it would be conclusive proof 

that ‘East is East and West is West, and never the twain shall meet’ without 

producing a discordant, jarring social situation ... if a proper adjustment can be 

worked out, it would be proof that ... a synthesis of the cultures of the Orient and 

the Occident can take place. 

One section of Smith’s paper, “Oriental in appearance but not in reality,” 

addressed the apparent unhappiness of many of the second generation Asians at 

having to learn and speak the Asian language of their parents, and to learn the 

Asian culture, too. Smith also discussed the gap between parent and child 

created because “‘the worlds in which they live are so vastly different” (1927:9). 

The section, “Disadvantages of being an Oriental in America,” described the 

ambitions of the second generation, ambitions that were often not realized 

because of discrimination. Finally, the strategies employed by the second 

generation were listed, among them, participating in Asian organization activi- 

ties that fostered understanding between the generations and between Americans 

and Asians. 

Similarly, Adams (1938:63) discussed the “responsibility” of second gen- 

eration youth in Hawai'i, 

As young people growing up in the homes of immigrant parents, they must 

acquire enough of the old country culture of their parents to live comfortably 

with them and to make possible a reasonable measure of family solidarity. This 

duty cannot be evaded without moral peril. It is also the duty of such native-born 

youths to acquire enough of American culture to live comfortably with the rest 

of the people in the community ... It is not easy to carry this double role. The 

surprising thing is not that some fail, but that so many carry it so successfully. 

This generation is pre-eminently the one of the double role. 

Some mainland second generation Filipinos of the 1930s and 1940s era call 

themselves, “the Bridge Generation,” having bridged the traditional Filipino 

culture of their immigrant parents with the “American” culture they learned in 

school and practiced with their friends (Filipino American National Historical 

Society 1994). However, Cariaga (1974:10) describes the second generation 

Hawai‘i Filipinos as, 

[T]hose fortunate enough to be American citizens by virtue of birth in Hawai‘, 

brought up in an American setting, educated in American schools, and thor- 
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