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Mo‘oku‘auhau (Genealogy) 

avianna Pomaika‘i McGregor once wrote that during the 1970s, 

when the Hawaiian movement was “emerging,” some kdpouna (el- 

ders, grandparents) denounced the political activism of the ‘dpio, 

the younger ones. They said it was “un-Hawaiian.” McGregor questioned 

whether it was really true that no legacy of Hawaiian resistance existed, that 

instead Hawaiians had either passively or enthusiastically accepted the 

changes to the culture and the Islands (McGregor 1985:44). 

The decade of the 1970s is popularly recognized today as a time when 

modern Hawaiians began to come into their own. We had undergone the 

pressures of assimilation and somehow remained loyal to our “Hawaiianness,” 

as different as we were from our makua (parents) or kjpuna. One of those 

differences did seem to be our belligerency, our haole contentiousness, our 

outspokenness. Most of us had been raised to be ‘olu‘olu (polite, courteous), 

to show aloha (kindness, love), to be generous. We had been raised to obey 

our parents. How could we therefore be so un-Hawaiian in our Hawaiianness? 

The apparent contradiction did not stop the political activists of the 1970s. 

They carried within them the fire of conviction. They also began to carry the 

deepening knowledge that they were, indeed, perpetuating a legacy of 

resistance. Hawaiian resistance has taken many forms, from the defiant and 

wrathful ways of Pele to the stubborn continuation of traditional practices. 

McGregor herself, along with others, went on to develop a form of resistance 

that claimed the status of nation for the Hawaiian people. In her research, she 

traced the legacy of Native Hawaiian nationalism to the 1870s, where she 

recognized “the beginning of an organized and persistent nationalist move- 

ment aimed at preventing the American takeover of Hawai'i” (1985:45). 

McGregor concentrated firstly on electoral political resistance, defined by the 

actions of Hawaiian politicians of the late nineteenth and early twentieth 

centuries and royalists such as Robert Wilcox (the most famous leader of the 
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Counterrevolution of 1895, popularly known as the “Wilcox Rebellion”), and 

secondarily on the maka‘ainana (commoner, citizen) petitions of the 1840s, 

five decades earlier. 

| would like to flesh out that genealogy to include other evidence of a 

Hawaiian nationalist movement in the form of a “resistance literature” by 

Hawaiians, while at the same time recognizing that further evidence is being 

rapidly uncovered by Hawaiian scholars in their research into Hawaiian- and 

English-language documents. This article only continues to add to the gene- 

alogy of resistance which others have already traced in part, and in no way 

pretends to have located more than a fraction of its whole. | also do not pretend 

to understand completely the significance or ramifications of this genealogy. 

Resistance Literature 

Te phrase “resistance literature” was first coined and popularized by 

Barbara Harlow to apply to the broad spectrum of narrative, poetic, and 

analytical writings produced by resistance and national liberation movements 

in their struggles against repressive forms of ideological and cultural produc- 

tion (Harlow 1987:xvi,29). Such writings carry the potential to wrest back from 

the repressive authorities the control over cultural production. Harlow quotes 

Hugo Blanco, who worked as a political organizer in Peru, about the use of 

paper as a means of cultural and political oppression: “There is a famous 

saying: Qelgan riman (What is written is what is heard). We fight this fetishism 

to the death. And one of the ways to fight it is precisely to show the peasant 

that, just as the enemy has his papers, so do we have our papers. To the paper 

that contradicts the reason and logic of the peasant, we counterpose [sic] the 

paper that bears that reason and logic” (Blanco in Harlow 1987:12). 

When writing was first introduced by the missionaries to the Hawaiians in 

the 1820s, it was rapidly embraced, to the point that the Hawaiian nation in the 

last century was quite possibly the most literate nation in the world. lam 

convinced that one of the central reasons for this phenomenon was that 

Hawaiians understood the magic and power of language. One of the most 

well-known of Hawaiian proverbs, for instance, goes: / ka ‘Olelo ke ola; i ka 

‘6lelo ka make, “In the word, there is life; in the word, there is death.” But words 

were subsequently used by foreigners to trick and rob Native Hawaiians of 

their land and political power. As with the Indians of Peru, the foreign palapala 

(a Hawaiian word that means “document” or “writing of any kind”) became the 


