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mental specificity. And for us to open
up to the modern world, we must
invent new forms" (86).
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In February 1994 the last two known
examples of sculpted woven Hawaiian
chiefly burial caskets (ka'ai) were
secretly taken from the Bishop
Museum. At the time, Roger Rose's
comprehensive historical and anthro
pological study of these ka'ai, Recon
ciling the Past, was already in print. It
was being used to bolster arguments
on various sides of a debate over the
final resting place for the ka'ai. They
were to be entombed at the Mauna
'Ala Royal Mausoleum. Presumably
they are now interred elsewhere, many
believing in Waipi'o Valley on Hawai'i
Island.

Rose's study addressed critical ques
tions relevant to the then-emerging
debate over the disposition of the
ka'ai: Where did the ka'ai originate?
What two chiefs were encased in
them? How were the ka'ai treated in
the past? and What is their cultural sig
nificance? While the fate of the ka 'ai is
now beyond control, these questions
continue to be meaningful.

Reconciling the Past successfully

Do we have here the first halting but
energetic appearance of a particular
geographic epistemology, structured
knowledge grounded in Pacific ances
try, hard-won experience, and manners
of island thinking as much as in the
precepts of the western intellectual
tradition?

These kinds of considerations are
at the heart of a long and thoughtful
afterword by William Clarke, "Learn
ing from Ngirapo." Well known for
presenting the wisdom of subsistence
gardeners, here he shifts focus to cau
tion against the current global fashion
ability of indigenous knowledge and,
taking a cue from Euro-American
knowledge, of its apparent universal
ability to be transferred with alacrity
across time, space, and culture! What
at one level are bits and pieces of real
ity (berries, tendrils, flowers, roots) at
another are woven into the fabric of
an agricultural landscape set in a par
ticular social, cultural, and environ
mental context. "It is wholly in
keeping with modernity," observes
Clarke, "that modern science should
lift out that sort of indigenous knowl
edge and make it a part of Western
science" (254)-precisely the opposite
of what this collection strives to
achieve. Namely, to reach toward ways
of knowing that are grounded in the
experience of the island Pacific and,
beyond that, for all scholars to place
equal value on both indigenous and
exogenous structures of knowledge. In
the words of the Kanak intellectual,
Jean-Marie Tjibaou, "Our ancestors
are not the Gaels or the direct descen
dants of Mozart, and in order to par
ticipate in history, we must first
become people rooted in our funda-
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met Rose's purpose of assembling ref
erences to the ka'ai, describing their
background and significance, and
explaining how they came to be in the
Bishop Museum (vii). Rose began by
reviewing Hawaiian chiefly burial
practices, including thorough physical
descriptions and comparisons of the
ka'ai as well as discussions of how
they were likely manufactured, where
they were housed, and their cultural
significance. Introduced also were the
fifteenth- or sixteenth-century Hawai'i
Island ruling chiefs Uloa and Lonoika
makahiki whom some Hawaiian roy
alty and Bishop Museum records
identified as the individuals in the
ka'ai. Rose further related the dental,
skeletal, and artifact studies conducted
after the ka'ai were opened. The funer
ary objects showed physical evidence
of a probable pre-Cook western influ
ence in Hawai'i. A metal instrument
and a length of flax fabric "probably
of European origin" (44) were found
in the larger of the two kii'ai. Thought
to be that of Uloa, this ka'ai also con
tained a never-before-recorded set of
whale-ivory, pig-tusk, and turtleshell
ornaments.

Rose focused his various lines of
physical data, oral traditions, and his
torical accounts toward identifying the
individuals in the ka'ai. He argued per
suasively that "it is impossible to
determine with any assurance" whose
remains are encased in the two ka 'ai
(46), citing inconsistent Hawaiian oral
traditions and numerous primary his
torical accounts. He demonstrated
how the kii'ai can only be circumstan
tially associated with Uloa and
Lonoikamakahiki. By comparing
osteological data of the remains in the
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ka'ai to characterizations of Uloa and
Lonoikamakahiki in oral traditions, he
illustrated other inconsistencies and
further proved his point.

Rose enhanced the depth of his
work by placing discussions within
appropriate interpretive contexts. In
describing the ka 'ai as being made
from coconut fiber cordage ('aha), he
explained some of the religious signifi
cance the 'aha held in symbolically
linking and demarcating the bound
aries between gods, chiefs, and com
moners, as well as between the living,
the dead, and the hereafter. Similarly
insightful was Rose's discussion of the
roles played by Protestant evangelism
and internal Hawaiian political antag
onisms in decisions to move the ka'ai.
Such factors were pivotal in the kii'ai
being transferred perhaps first from
the Hale 0 Uloa in Waipi'o to Hale 0

Keawe in Honaunau, then to Ho'aikii
Cave in Ka'awaloa, to Pohukaina
tomb in Honolulu, to the Royal Mau
soleum in Nu'uanu, and finally in
1918 to the Bishop Museum.

Although Rose did not make this
explicit, his study is useful to a wide
audience seeking to support various
positions on the handling and control
of Hawaiian burials, funerary objects,
and items of cultural patrimony.
Indeed, the history of the kii'ai he pre
sents exemplifies a range of stances
currently held on these issues. The
kii'ai initially commanded extreme
sanctity wherein few could be in their
presence and fewer still held the
responsibility for their care. In a
changing Hawaiian world, increas
ingly westernized and Christianized,
the ka'ai were sometimes treated with
decreased respect. Many Hawaiians
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connected to the remains to engage in
debate. In any case, Rose's documenta
tion of the ka'ai provides a valuable
contribution to such discussions.
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We hear a lot these days about culture
as "discourse." But few take the issue
as seriously or as literally as Alessan
dro Duranti, who has written an excel
lent and theoretically provocative
account of several important aspects of
political speech in Western Samoa.
Duranti's study deals with the political
implications of "speech" in several
senses of the term. Starting with a close
analysis of political speeches in the
context Of the Samoan fono, the book
goes on to consider how some of these
rhetorical strategies are also part of
everyday speech interactions.

The first half of the book is an
extension of his earlier monograph on
the Samoan fono viewed as a speech
event. The earlier work focused on the
general social and linguistic structures
of the fono and the sequence of formal
speech genres that made up a Samoan
chiefly meeting. This time around,
Duranti takes us into some of the rhe
torical strategies that speakers have at
their disposal for dealing with the

condemned such acts and interpreted
the ills fallen on those who desecrated
the chiefly burials as punishment. In
the decision to have the ka'ai placed in
the Bishop Museum, anthropologists
and Prince Jonah Kiihi6 Kalaniana'ole
desired that the ka'ai be preserved to
demonstrate the unique and high levels
of skill Hawaiians achieved. Others
such as Queen Lili'uokalani wanted
the remains entombed in the desig
nated royal burial site at Mauna 'Ala.
Kiihi6 eventually had the ka'ai placed
in the Bishop Museum, where he felt
"they [would] have the best care"
and where they could be "restored"
and "preserved" (30, 3I). Bishop
Museum archaeologists later, in the
interest of scientific study, "opened a
small hole in each casket in order to
remove and examine the bones and
other contents" (34).

In the same way Rose chose not to
offer his personal views regarding this
history or to draw the implications
from the facts, he did not comment on
questions his study raises among his
readers. Could it have been purposeful
on the part of a knowing few to keep
the identities of the chiefs in the ka'ai
ambiguous? Is it necessary today to
know the name of a deceased individ
ual, chiefly or otherwise, in order to
provide a respectful burial treatment
(especially since chiefs were sometimes
placed in hallowed, naturally protected
sites outside their homelands and birth
sands)? And what is the significance of
the fact that only two ka'ai remained
accessible by the close of the nine
teenth century? Perhaps in being con
sistent in his respectful handling of the
subject, Rose chose to avoid these
issues and allow others more closely
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