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ABSTRACT

In the field of political science, we are grounded in our assumptions of

violence, particularly in our political philosophy. This has greatly affected our

interpretation of political events and our ability with political foresight, such as

with the transition of power in the Philippines in 1986. The context of the

Philippines is deeply rooted in nonviolence. It was this wealth of nonviolence on

which people were able to draw to lead to the nonviolent ouster of the president

Ferdinand Marcos in what by some is called the Four Day People Power

Revolution. By examining the nonviolence in Philippine culture and history, a

model of nonviolent process emerges. Through an analysis of pragmatic

nonviolence, nonviolent actions appear to have an exponential effect as

Filipinos witnessed others participating in active nonviolent resentence, lost their

fear, and began not to cooperate with the Marcos power structure. Through

planned and spontaneous manifestations of nonviolence, the events culminated

in the people power demonstration.

The basis of this nonviolence was principled and faith-based on the part

of significant numbers of Filipinos who inspired others through their witness,

served as moral leaders for the majority of the population, and were trained in

and prepared with nonviolent strategies. The process, built upon a principle of

alay dangal (offering dignity), comes from the context of the actors and is

composed of experience, inquiry, reflection, evaluation, planning, and action.

The process was successful in the removal of Marcos, but disintegrated

within the next two years. However, the process can be seen in smaller

community efforts such as the peace zones. Here, success needs to be
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examined from theperspective of the participants in terms of an on-going

process improving thequality of their lives, rather than as separatemeans and

ends with specifictime-based objectives. The implications for political science

include taking nonviolence seriously as a subfield, analyzing phenomenon as

on-going process rather than discrete events, and applying lessonsfrom the

Philippine experience to our own struggles and studies in the United States.
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PREFACE

This topic is one that is very near and dear to my heart. I went to the

Philippines in 1984 to work with Indochinese refugees, preparing them for a new

life in the United States. I was almost completely unaware of the country in which

I would spend the next four years of my life. I remembered that it was in Asia, I

though the people there spoke Spanish, and I knew that Marcos was a dictator

but since he was supported by the United States government, it was probably

necessary that he stay in power. One of the people where I worked told me

about a civil war, but I attributed that to exaggeration and theatrics on his part. I

was going to the Philippines to work with refugees: a good and noble thing to do.

When I arrived, I was lodged at the luxurious Manila Hotel. Intuitively I

knew I was not there to work with refugees. What unfolded in the next few

months was an incredible consciousness raising experience led by people who

were receiving ten percent of my salary for the same job, because they were

Filipinos and I was American. I saw first-hand poverty and oppression yet had

never felt such spirit and sense of community. Over the months, I was fortunate

to fail in with courageous people experimenting with a form of struggle new to

me: active nonviolence. They taught me a great deal about strength and dignity.

It was shortly after the embarrassing snap presidential election. I felt a

paralyses and suspension in time as I would sit in my room deciding what to take
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with me if we were given a half hour to evacuate to Subic Naval Base in the

event of civil war. A good friend was getting ordained to the priesthood and

although I had promised my mother that I would avoid Manila, I saw no harm in a

one day round trip. Archbishop Jaime Cardinal Sin, who had become an

outspoken Marcos critic, was the ordaining prelate and his homily was sure to be

exciting. Upon our arrival, the place was buzzing with tsimis, but we couldn't tell

what. Unlike previous ordinations, this was rushed and perfunctory, the homily

less than scintillating, and in the middle of communion, Cardinal Sin vanished!

As the new priests were giving their first blessings, what seemed barely audible

prayers became clearer. "Have you heard the rumors? Have you heard the

rumors of the coup? Have you heard the coup rumors?"

It was shortly after the mass that the radio broadcast an announcement by

Juan Ponce Enrile and Fidel Ramos. They were disavowing Marcos's claim of

victory and throwing their support to opposition candidate Corazon Aquino. We

were stunned. Sudd.enlythere were whispers of, ''This is it. This is it!" None of us

knew what to expect. The new priests were readying themselves to go to EDSA,

and we went across town where it would be safe. Unable to sleep and glued to

the radio, it was midnight or so when we heard the call for people to tum out and

protect the military. We didn't think twice. We knew we were going and anxiously

waited for rides to start at about four in the morning. Thousands of people

greeted us. I was wearing a blazing yellow blouse and huge crucifix hand

wrought by a friend of the newly ordained priests. There was an incredible

strength and resolve and a tangible energy. lId felt nothing like it before, nor

since. I could not logically explain what was happening or what we were feeling.

This has motivated me to pursue a study of nonviolence. As I write this, I
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try to beware of cultural imperialism. I'm not Filipina but through a best effort and

an understanding of my own context, I hope to continually learn from Philippine

experiences and share insights with collegues and those engaged in struggle.
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CHAPTER 1

INTRODUCTION

It was a massive political uprising which no one had anticipated. It was an

incredible example of lived faith. Academics had not foreseen the tum of events.

The Roman Catholic Church had not divined it. The Left was left out. And

powers that were, were no longer. Visually, the insurrection was a wash of

crucifixes, statues of the Virgin Mary, rosaries, priests and nuns in their habits,

instant mini-masses springing up among the million or so people, and yellow

everywhere.

Supposedly it began with key members of the military doomed to

imprisonment or death with scarce minutes to choose action. Recent elections

had been a sham in the eyes of people here and abroad. The country was ripe

for a breakthrough. When it was over, the Catholic church, military and civilians

were seen as heroes in the nonviolent "People Power Revolution" of 1986.

Ferdinand Marcos had restrained himself, and a martyr's honest and immensely

popular widow was leading the new democracy after twenty years of dictatorial

rule. Thanks were given, credit was taken, streets were cleaned, and work

began in the Philippines with the blessings of the United States and an audible

sigh from the Vatican.

But in actuality, key military men were refOL'TTlers who had been planning a

coup for quite some time. Many of the civilians and the Roman Catholic Church

had been shocked by the assassination of Beningo ("Ninoy") Aquino in 1983 and

1
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had been pursuing a nonviolent struggle across the country since that time.

Marcos, not at all the softening and benevolent dictator as portrayed by the

wishful media, had ordered his troops to assault the rebels and civilians on

several occasions throughout the siege. And the leader of the United States did

not throw his support behind Aquino until the last minute.

What has yet to be explained, however, is why the "revolution" remained

nonviolent. The phenomenon is often viewed as a four day peculiarity by people

outside the Philippines, particularly political scientists who could not mesh the

events with their Marxian analysis or European hermeneutics or frameworks void

of consideration of spirituality and culture. But almost everyone who participated

would agree that there was a sense of spirituality which many social scientists

have yet to discern. The relationship of nonviolence to social change in the

Philippines still needs elaboration in a comprehensive framework. From this,

nonviolent action could be seen as the predictable result of cultures deeply

rooted in its adopted Catholicism and interpreting and living a "radical" gospel of

love.1 Situated in their historical, political, economic, and cultural context many

people acted on faith and some out of necessity in a process which was an

expression of both principled and pragmatic nonviolence.

As political scientists we sometimes seem to be caught unaware as

nonviolent change grasps people and countries around the world, particularly

when violent events grab headlines and stir interest at professional conferences.

An overwhelming majority of social scientists, popular commentators, and the

general public appear to assume that to effect real social change, power

struggles involving violence are realistic and necessary evils. Nonviolent change

is often forgotten, dismissed, or disregarded. But as acceptance of violence is a

part of life, there seems to be a bias in research and analytical paradigms

steeped in violence. Violence is desirable when ridding the world of an evil
2



despot or an oppressive system, and it is inevitably also used by the cruel rulers

and elites willing to resort to anything to retain their power. Each time major

change has occurred without this violence, we find ourselves surprised, dubious,

and cynical. The Philippines is a case in point.

In 1986, the Four Day People Power "Revolution" surprised the world. At

that time, it was the fairy tale story of a martyr's widow triumphing over the cruel

and evil dictator through no more than her goodness and the sheer will of

hundreds of thousands of cheering supporters in less than a week. Many

Filipinos felt it was the Hand of God. To some analysts, momentum had been

building since the assassination of Benigno Aquino in 1983 and the ensuing

economic crisis.2 Others saw it as a fluke. Today, the "Revolution" seems to

have failed to bring about real change for the majority of the people. Violence

escalated from the military and the armed insurgents of the Communist New

People's Army. The overall feeling became one of disgust, helplessness, and

resignation.

Interestingly enough, neither Filipino nor American political scientists from

a broad spectrum of ideologies anticipated the large scale nonviolent

culmination that led to the removal of Marcos from power and the restoration of

democratic structures, genuine and cosmetic. None of the numerous scenarios

circulating through the newspapers, the coffee shops, the halls of academia, nor

the parliaments of the streets envisioned "EDSA," the four day event named for

the highway in Manila where it occurred. Popular writers and cause-oriented

groups were also caught unaware, the only realist clue to the impending

upheaval being the fall of the stock market as Corazon Aquino began pushing

her camp's civil disobedience campaign. Since then, analysis has tended to

focus on either structural or spiritual problems rather than the process of

change. An exception would be the hard-line Marxists who retroactively view the
3



eventas havingbeen a necessary part in the on-going struggle of inevitable

armed revolution. Popularliteraturefrom various political perspectives credits

everyone from the militaryto God to Marcosto the Central IntelligenceAgency

to the Filipino people and spirit.

The Philippine situation represents a challenge to political scientists

acrossthe spectrum of the discipline. Though manyactive nonviolence

advocates agreewith the principle that poweris with the people who choose,

eitherwillingly or unwillinglygive it to others or keep it for a variety of reasons3,

neither the scope of the movement in the Philippines nor the resultswere

expected despiteexamples of nonviolent change in India and the UnitedStates.

Active nonviolence groups such as AksyonPara sa Kapayapaan at Katarungan

(Actionfor Peaceand Justice)were overwhelmed at the unexpected and

spontaneous outpourings from the masses of urbanpoor and middle class in

Manilauntrainedin nonviolent philosophyor tactics. Numerousarticles and

bookshave since reflected on the events and attributed them to spirituality,

courage or to the combination of the two supplemented by the sheer coincidence

in the incrediblestringof events. Immediately afterAquino came to power,

hopeswere high and consensus scarce for futures scenariosand planning.4

The context of the Philippines is rich, complex, and unique. It is a

metamorphosis of cultures in time and geography. Malay, Chinese, Spanish, and

American waves influenced the indigenous populations of the archipelago to

createwhat is often referred to as ''the only Christian country in Asia." Though

the Philippines appears not to have a precedent in large scale nonviolent

change as did Gandhi's Indiaor King's United States, the country has a history

of bravelyresistinga varietyof colonial experiences. This history beganwith

Magellan's arrival, followed the United States' victoryending the Spanish

American waf, and ''fouryears in a Japanese concentration camp"duringWorld
4



War Two. The regional culturessharea desire for smooth interpersonal

relationships, politeness, face saving, the use of intermediaries in uncomfortable

situations, and strongfaith. This combination of history and culture had the

country'speople ripe for nonviolent action.

A PROBLEM OF POLITICS ANDPOLITICAL SCIENCE:
VIOLENT VERSUS NONVIOLENT POLITICAL CHANGE

It is a problem of politicsand political science to understand, anticipate,

and cope with political change, both violent and nonviolent. While no one likes

war, and mostpolitical scientists wouldprefer changes to be peaceful, violence

is often seen as inevitable or even necessary. As political scientists we

sometimes seemto be caughtunaware as nonviolent change grasps people and

countriesaround the world, particularly when violence grabsheadlines and stirs

interestat professional conferences. An overwhelming majority of social

scientists, popularcommentators, and the general public appearto assume that

to effect real political change, powerstruggles involving violence are realistic

and necessary evils. Violence is desirable when ridding the worldof an evil

despotor an oppressivesystem, and it is inevitably also usedby the cruel rulers

and elites willing to resort to anything to retain their power. Eachtimemajor

change has occurredwithout this violence, we find ourselves surprised, dubious,

and :cynica!. Nonviolentchange is oftenforgotten, dismissed, or disregarded as

idealistic, insignificant, or impractical. The question still arisesas to whetheror

not nonviolence has anythingto do with political science. As nonviolence is a

tool of empowerment and a tool for political change, it mostcertainly is as issue

for political scientiststo consider. The Philippines is a case in point.

Interestingly enough, neitherFilipino nor American political scientists from

a broad spectrum of ideologies anticipated the large scalenonviolent
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culmination that led to the removal of Marcos from power and the restoration of

democratic structures, genuine and cosmetic. None of the numerous scenarios

circulating through the newspapers, the coffee shops, the halls of academia, nor

the parliaments of the streets envisioned "EOSA," the four day event named for

the highway in Manila where it occurred. Popular writers and cause-oriented

groups were also caught unaware, the only realist clue to the impending

upheaval being the fall of the stock market as Corazon Aquino began pushing

her camp's civil disobedience campaign. Since then, analysis has tended to

focus on either structural or spiritual problems rather than the process of

change. An exception would be hard-line Marxists who retroactively view the

event as having been a necessary part in the on-going struggle of inevitable

armed revolution. Popular literature from various political perspectives credits

everyone from the military to God to Marcos to the Central Intelligence Agency

to the Filipino people and spirit.

Considering this unique context, this research takes an alternate

approach. Current conventional political theories and current nonviolence theory

have fallen short in their abilities to anticipate, understand, and articulate large

scale nonviolent changes. The Philippines is an example. Specifically, neither

the changes themselves, the extent of the changes, nor the responsiveness of

the elites were anticipated. Smaller processes of nonviolent change in the

currently emerging Zones of Peace, self-directed geographical areas where the

community defines and implements their own peace plan, are also being

overlooked. The problem for researchers is how to learn more about this

phenomenon and how to identify, investigate, and interpret nonviolent patterns

of social change.
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THESIS

My thesis that there is a something called a nonviolent political process

that can be described and explained. It is a contextual and on-going process. To

illustrate this, I'll examine three examples of this process: the four day "People

Power" event, a nonviolence training program, and the newly developing zones

of peace. This is not an "if ... then" hypothesis because I do not see the

process as linear. I will demonstrate that a generic process exists and can be

identified in the Philippine's patterns of change, and will compare this process in

the large and small scale movements there. My purpose is to discern this

process and integrate it as a contribution to political analysis.

APPROACH AND METHOD

Given these problems, I want to look at what may be indicators in the

historical process. In any change process, there is something to shake people

out of their sense of complacency and to move them to action. This kwan

(Tagalog for something hard to identify) has to strike at the deepest values of the

people and reach the depths of their being before they are willing to act. In every

case, there are roots of violence and nonviolence within the culture, the history,

and the spirituality of the people. These roots are drawn upon to reconcile the

schism. The stronger the nonviolent roots, the more likely for a nonviolent

process to come into being.

People look for a sense of direction. The perception of consistent moral

leadership can be instrumental in guiding people with authority and credibility

towards a commonly shared vision. When nonviolence is chosen by a few as

personal philosophy or strategy, then witnessed by others who are either

touched by its morality and truth or convinced by its effectiveness, there is a

potentially exponential effect on their participation in nonviolent action and in
7



adapting nonviolent life styles. This nonviolence is more than an absence of

violence. It is an affinnation of the dignity and rights of humans and is an

active process for the creation of a just and peaceful society. The means

and ends are the same.

My approach to the Philippines as a case study is historical, analytical,

ethnographic, and synthesizing. To situate the Philippines historically, I use

written sources and interviews in the Philippines and the United States to

produce a chronology of events which focuses on the roles of the Catholic

church, the Philippine military, the opposition forces, the underground, and the

Marcos camp. To compare analyses of the developments, I review academic and

popular literature written through 1986. Considering ideologies, perspectives,

and philosophies, I then summarize the interpretations of the Philippine situation

by Philippine and American authors and select representatives from each area

to serve as examples from their overall fields.

I next examine the peace and nonviolence literature by authors in the field

as well as by writers focusing on more public audiences. Interviews are also a

large part of the research, filling some of the gaps in the body of literature. By

comparing the various theories with the Philippine case, contributions to the field

can be recognized while weaknesses can be discovered.

The development of a theory of nonviolent politics as contextual process

has its roots in systems analysis. I have made an effort as someone outside the

culture to relay the richness and complexity of the Philippine context through the

cultural roots, historical experiences in nonviolence, and perceptions of violence

and nonviolence and to place the process of nonviolent change within this

context. That is, the process cannot be separated from the context which

surrcunds it, and every context in any situation is different. I rely on written

resources from academic and popular sources as well as interviews with
8



Filipinos from a variety of situations. The perceptions have been gathered

through literature and purposive sampling considering four variables. The first is

the socio-economic differences among Filipinos in wealth and power from elite

through the middle class to the masses. The second variable is expressed in

ideologies from Left to Right. The third variable is the individual's belief system

regarding violence and nonviolence and can be expressed on a continuum from

principled nonviolence through embracing of violence. The fourth variable is

experiential knowledge of violence and nonviolence from direct contact,

preparation, and exposure to death, violence, nonviolent action, and spirituality.

I relate these with current nonviolent theory to evolve my own theory of

nonviolent process.

SIGNIFICANCE

What would be added to the literature is a conception of nonviolent

process which is determined by context and life experiences. This goes beyond

the work of pragmatists such as Sharp because of the cultural appropriateness

and logic of choosing actions beyond empirical perception. It also includes a

spiritual dimension which is more than an inventory of actions. I chose the

Philippines particularly because although the nonviolent movement did not bring

about the hoped-for changes, its example still has much to offer in terms of large

and small scale principled nonviolence despite being brushed aside in the wake

of exciting nonviolent change in Europe. What could be learned from an

unrecognized pattern in the Philippines are possibilities and conditions and

characteristics from which nonviolent change can emerge. If the seeds can be

discovered, then they can be sown and encouraged to grow in this and other

contexts. If nonviolence can be seen as contextual process, then we can ask

other questions regarding the Philippines as a part in a much larger trend
9



towards nonviolent change. A study such as this can justify the lessons of the

Philippines to academicians and change agents. If such a theory of nonviolent

politics as contextual process can be developed, it could be used to better

anticipate, interpret, and possibly gUide social change.

POWER AND NONVIOLENCE

It is relatively simple for a proponent of nonviolence to say from whence

power does not come. It does not come from the barrel of a gun. It does not

come from fear. Power is not only from the top down. It is also fairly simple to

assume what nonviolence is not: it is not merely the absence of physical

violence. Nonviolence itself and the theory of power nonviolence proponents

advocate is more than a series of negative assumptions.

Nonviolence is an active, effective, nonlethal tool in the struggle for social

justice. The roots of power are understood to be deep in the social context,

beyond those of the State alone. Rulers in societies, as with greatness, have

power thrust upon them by those who agree to be ruled. Political power is

transitory and delicate, dependent upon support from the masses. Because

power is not inherent, its sources lie outside. Those who engage in nonviolent

action believe this power can best be controlled at its sources.5

Two schools of thought approach nonviolence from different philosophical

bases. Pragmatic nonviolence is that which is seen as a practical, effective, and

expedient course: the rational choice. ''The gentler gamester is the soonest

winner.'.E) Theoretically, power is bestowed upon and supported by followers.

They choose to give power to the rulers above. VVithdrawal of this support then

leads to a loss of power. Nonviolent tactics are often combined with violence as

part of an overall resistance program such as the concerted efforts of the

Norwegian underground during World War II. Principled nonviolence comes from
10



a moral stance that killing is wrong. The only way to address conflict is to have

the parties come closer to realizing truth. Often the nonviolence practitioner must

suffer to dramatize the point and reach a level of humanity buried deep within

the oppressor. In Gandhian philosophy, nonviolence is the result of living a life

in search of truth and out of resped for others' searches as weil. Ahisma is then

a way of life, a process of love and spirituality.7 Examples include the

conscientious objection of a Jehovah's Witness, the Witness for Peace program,

and imprisoned Plowshares activists. Of course, both types of nonviolence may

be employed in a particular action or movement. Although Gandhi was seen as a

principled practitioner, he was also an excellent strategist.

Pragmatic Nonviolence

Gene Sharp has been and continues to be a pioneer in the area of

pragmatic nonviolence. The "Clausewitz of nonviolent warfare, ,,8he has been

pursuing his interest in nonviolence since the early years of the Cold War. Sharp

was sentenced to two years for civil disobedience to military conscription in 1953

and was quite the activist on campus.9 He is now very much the pragmatist,

examining nonviolence from the perspective of power and its uses for change.

He has based his theories on extensive research of past of nonviolent actions

and details 198 forms of protest and persuasions, noncooperation, and

nonviolent intervention. Success may be achieved through converting the

opposition to your point of view, creating situations where both parties may

accommodate one another while minimizing their losses, or using nonviolent

actions to coerce the opponent.

Sharp's philosophy assumes man10 to be rational and have free will. He

does not assume a particular type of mora! order; rather, he assumes men will

choose a stance either because a position is right or they feel they must oblige.
11



Sources of political power are pluralistic and depend upon men's obedience from

habit, fear of sanctions, moral obligation, self-interest, psychological

identification with the ruler, indifference, and/or out of an absence of self

confidence. Obedience is not inevitable, although men rarely realize the

significance and the implication of the power which rests with them.11

Traditionally, the control of rulers was seen as coming only through their

own self-restraint, through institutional structures, and through superior forms of

violence. 12 He with the biggest gun, won. But by removing !heir consent to the

government and waging a tactically effective nonviolent struggle, people can

reclaim their power and regain control. Nonviolence is very practical because, if

well done, the changes in power can be permanent. Violence, on the other hand,

is more likely than nonviolence to leave hatred and desires for revenge.13 Once

nonviolence can be effectively demonstrated to be successful, the tactic will gain

popularity and fewer people will employ violence. Sharp further asserts that

nonviolent action, by its very nature, decentralizes power. As people become

aware of their abilities, there is "increased potential for popular control [meaning]

more freedom and more democracy.,,14 Nonviolent struggle strengthens groups

and the institutions engaged in it. As nonviolent struggle spreads, cycles of

violence can be eroded.

Gene Sharp is not unlike Hobbes or other fathers of political philosophy.

He does not assume the best of mortals and recognizes that indivjd'..!~!sand

structures can unjustly hold power. Sharp goes to no great extreme to speak of

women, their situations, their actions, or their contributions in political life. He

does differ from traditional philosophers by attributing this unjust povlSr to man's

own obedience. Although he assumes the use of nonviolent politics to dismantle

dictatorships, authoritarianism, and totalitarian structures, Sharp's nonviolent

politics is basically in service to liberal democratic values. His theory of
12



nonviolence does not suggest or assume a particular political order. Pragmatic

nonviolence by its nature is very empirical and addresses neither the issues of

morality nor the likelihood of evii elements using nonviolence for their ends.

Sharp basically focuses on nonviolence in terms of political power, asserting that

the assumption of force is anachronistic in obtaining an ordered and fUlfilling

political life. There are more effective means to achieving desired ends.

Principled Nonviolence

We come to a much greater difference between philosophies when we

examine principled nonviolence and its spiritual roots. There are religious roots

of nonvioleuce in every spiritual tradition. This is not to say that every spiritual

tradition can be seen as nonviolent, but they can be seen as having the potential

to support and even prefer nonviolent choices. Lao-tzu, the founder of Taoism,

spoke of an emphasis on love, non-retaliation, moderation, and a nonviolent way

of life. One actually can become more powerful through love, humility, and

harmlessness.15 In Buddhism, the paramita (perfections of character) such as

equanimity, compassion, righteousness, and wisdom contribute to ideal

behavior: that which will accrue merit or demerit.16 From the eight-fold path is

the practice of right livelihood and right conduct, a1l a part of seeking harmony

within the community.17 As Buddhism adapts to teday's changing world, the

faithful are applying it more and more to the challenge of social action such as in

the Sarvodaya Shrawadana movement of Sri Lanka. Buddhist doctrine is no

longer for them merely a renunciation of the world. It is a means committed to

the dynamic of nonviolence in the hopes of creating a just peace and making

people aware of their rights. The Sarvodaya process entails understanding a

problem, building community organizations, establishing services, and initiating

development activities.18
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In the Jewish tradition, the spirit and ethos of Judaism de facto are

against war and killing. Violence is not ruled out, but it is not preferred. Essayists

in the book Roots of Jewish Nonviolence, relied upon the Sanhedrin, Talmud,

rabbinical parables, and the Torah in their interpretations of pacifist roots.

Gendler notes that although the right to self defence and the presarvation of

one's own life is a primary duty, in the Sanhedrin it is written, "Let him rather slay

you than you should commit murder; who knows that your blood is redder?

Perhaps his blood is redder.,,19 The least lethal alternative is preferred.

Grunblatt argues 'War is at best a necessary evil. Peace is 'God's seal on

creation.,,20 Tamaret implores humanity to cleanse itself through faith and

positive moral values, the lesson of Passover being to not trust wealth and

might. God will serve to defend against those who would dominate by the power

of the fist. ,,21 God is seen as the best protection, better than all the battlements

of war, implying that living a good life is the best defense. It is better to prevent

harm rather than to use violence.22 The Essenes had developed an ethic of

nonviolence which is thought to have influenced Jesus, but overall using force

did not make as much sense in the long run as doing justice to others.23

One of the messages of the Koran is to bring people together for peace

and human development in a tradition of positive peace.24 Although there can

be justifications for holy wars, there are so many constraints on how to do battles

honorably that weapons of mass destruction are contradictory to the purposes of

fighting for justice. As individual expressions from God's soul, each person must

recognize their role as recipients of God's grace. Through this, peace in society

is promoted. Tolerance, love, and compassion are emphasized to foster the

personal inner peace and the outer peace of the community.25

Christianity is the basis for much of today's principled nonviolence. The

message of love and suffering enjoins people to shun the "lie dear to their hearts
14



· .. [which]justifiesthe violence at the root of everyhuman community,,26

Turning the othercheekis not the meek act. More than an issue of

conscienee27, Christian pacifismsees nonviolence as an issue of love.28 It is "a

religious conception of the universe and the natureof man which must inevitably

express itself in all relations of Iife.,,29 More than loving one's fellow manand

woman, a commitment to this pacifism means acting out of respect and decency

towardsothersand understanding the implications of our ads. In practicewithin

the nation/state context, this implies choices such as conscientiousobjection to

serving in the military, actively pursuing disarmament, and tax resistance. A.J.

Mustedistinguished Christian pacifismfrom othersocialist movements. Although

they were in agreement about the need for a neweconomicorder, pacifistscould

not create this orderthrough war or waitingfor a war. A new economicorder and

the abolition of war had to happen simultaneously.30 Christian pacifism varies

from sect to sectandfrom practitioner to practitioner. Peace churches suchas

the Quakersandthe Brethren are dedicated to nonviolencewhile other churches

embrace the JustWar Theory. While somebecome very involved in political

struggle, otherssuchas someMennonitesseenonviolence as a personal

commitment and nota strategic instrument of politics.31 The editor of one text

on Christiannonviolence wrote:

It is my beliefthat if Christiansin the UnitedStates actually understood the nonviolence
in their scriptures andwere faithful to the prioritygiven to it by their founder, violence in
U.S. domestic andforeign policy wouldbe radically reduced. Too often the leaders of
organized Christian churches, Catholicand Protestant alike, have refused to take the
teaching seriously, either from fear, lack of understanding, or political choice.32

The mostfamiliar advocateof principled nonviolence is Mohandas K

Gandhi. Although he was not a systematic political philosopher, his thought

addressed most of the issuesconsidered in Western political philosophy.33 His

was a synthesis of Jain, Buddhist, Hindu, Christian, and Islamic precepts in
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addition to his own experiments. The scope of his work is incredibly extensive

and inclusive, based upon his experiments with truth. As a pragmatist regarding

the foibles of human nature, Gandhi could also see the best in people. Unlike

Plato, he believed in the potential of all people to discern the truth. He did not

believe man to be omniscient, but he was capable of learning. Although they

may not be successful, he felt it appropriate for humans to strive to achieve

nonviolence in their lives through three attributes. This was both the only just

way to live and an on-going experimental process. Satyagraha implied

openness, honesty, and fairness. Each person's opinions and beliefs

represented a part of the truth. Ahimsa is a refusal to hurt others and is dictated

by our need to love and share our truths. Tapasya is the necessity and

willingness to sacrifice self and provide face-saving ways out for the opponent.

Gandhi is sometimes considered ahead of his time regarding his views on

women. ''To call women the weaker section is a libel; it is man's injustice to

woman. If by strength is meant brute strength, then indeed, is woman less brute

than man. If by strength is meant moral power, then woman is immeasurably

man's superior.,,34 He spoke of women's equality in his philosophy which,

although his style in leadership was patriarchal, was unlike previous

philosophers. Women's economic independence, however, was not integrated

into Gandhi's beliefs. Material goods were a problem for all people and he saw

no reason to improve the material state of women. Subordinate roles in the

home were appropriate as long as they were not too subordinate, and the

rebellion he encouraged again unjust oppressors of India was not encouraged

against personal situations.35

Participation by all was vital to the interests of the community. Like Plato,

everyone needed to fulfill their roles. Unlike Plato, there was not a hierarchy of

preordained niches. In fact, Gandhi was a strong opponent of the caste system,
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especially concerning issues of untouchability. In controlling nonviolent change,

one needed to honor and love one's opponents. An attack was against a system,

not a person. It was a person's responsibility to change unjust structures. Unlike

conservative philosophers, the status quo was not the desired polity. His was not

a system of maintenance but of dynamic system change to attain peace through

peaceful means.

The order of any political or social unit was to be based on love, service,

and the well-being of all (sarvooaya). The spirit of democracy came from within.

Good men produced good systems. To him, the democracies of the day were not

true democracies. The majority could not rule a minority and maintain justice.

Gandhi's utopia of stateless democracies, grassroots social cohesion,

sovereignty and a cohesion of ends and means were contradicted by his

hierarchy of leadership, a very organized and patriarchal system. Of the final

vision, Dhawan writes,

The principles••. indicatethe broad outlineof the social fl'amewori< which is
likely to emergefrom man'sendeavorto reshape his life and environment according to
the law of love. There is nothingfinal or fIXed aboutthese principles. In actualsocial
adjustments these will be appliedto the urgencies of time and place in wayswhich
cannot be foreseen today. Whetherpeople will try to set up a non-violent Statedepends
on whetherthey reallydesire liberty,peaceand progress, i.e., genuine democracy. The
establishment of peaceand the fulfillment of democracy are synonymous with the
cultivation of non-violence. Non-violence alone can reconcilenational existence with
international cooperation, even as it alonecanhannonizeindividuallibelty andsocial
Iife.36

Gandhi had utter faith in peoples' ability to struggle with truth and lead

just lives. Coming from a non-western tradition, though obviously influenced by

his schooling in England and his experiences in South Africa, participation was

valued over control. Also unlike the Western classicists, spontaneity and

evolution were essential, rather than order and control from above, so that all

continually search for truth. Rather than asserting that the polity was supreme to
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the individual, Gandhi felt that both were interdependent, and that at no time was

it justifiable to usurp any person's rights.

This country was graced by the wisdomandpolitical skill of Dr. Martin

Luther King, Jr. The central theme of King's principled nonviolence is love as

redemptivesuffering. More than an actiVity, nonviolent resistancewas a moral

imperativecomingfrom his Christian faith.37 He defined six characteristics of

nonviolence. First, like Gandhi, he believed it was theway for the strong person,

not for cowards. "It is not passive nonresistenceto evil; it is active nonviolent

resistance to evil.,,38 Second, the ultimate goal wasredemption and

reconciliation. Nonviolentaction was never to humiliate or defeat. Itwas to win

the opponent's friendship and create the belovedcommunity.39 Third, there is a

distinct separationbetween the person and the evil he or she may be inflicting.

Because people are basically good, any action must be against the forces of evil

rather than the individualsthemselves.40 Fourth, onemust be willing to engage

in redemptive suffering. King believed this form of suffering had tremendous

power to teach and transform, being the highest expression of Christ's love.41

Fifth, nonviolence should not only avoid physicalviolence, but psychological

violence as well. King believed that because of our interdependence, we harm

ourselveswhen we harm others. Sixth, King ferverently believed that the

universe tended towardsjustice. His beloved community was a part of a deep

moral order comingfrom a creative force.42 King believed that people had

traditionally relied upon either reason or God to eliminate evil from the world.

Neither was enough to overcomemilitarism, racism, andpoverty. Only a

revolution rooted on love overcomebarriers and unite us in love.43

The faith-basednonviolence of the Philippines is another type of

principled nonviolence. Drawingupon Gandhi, King and the "Radical Gospel,ll44

it takes a more proactive approach towards social justice. Filipino proponents do
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not see humans as inherently evil. Rather all have a spark of God within. Neither

are they naive, for they are very pragmatic in their studies of power structures

and how to convert opponents. They agree that control comes from obedience

and envisioned a political order of participation, equality, peace, and justice for

all. Proponents had hoped to develop a truly Filipino system of government

unlike the American-influenced structures of the present, which some observers

assert brings out the worst of Filipino society rather than the best of it.45

Feminist Nonviolence

As in any discipline, women have been marginalized, their contributions

trivialized, and their issues ignored. The study of nonviolence is no exception.

Women have continually played a major role in the nonviolent processes in the

Philippines and it is necessary to supplement the above outlines with feminist

critiques and contributions. After all, in patriarchal cultures, men have yet to

bring peace, even the nonviolent ones.

There are several problems within our own peace movements and peace

research. First, the roles of women have often been ignored by historians and

researchers. English feminist Mary Astell identified part of the problem in 1705

with, "Since the Men being the Historians, they seldom condescend to record the

great and good Actions of Women. ,,46 Even in Gene Sharp's ground breaking

The Politics of Nonviolent Action, there are very few examples of women

engaged in the struggle.47 Second, peacemakers tend to consider themselves

more aware of peace and justice issues than average citizens, and therefore

tend to forget that they are subject to the same racism and sexism as others.

Peacemakers are slow to admit they are sexist.48 Third, violence towards

women has been ignored in peace research literature. Be it rape or the structural

violence of economic inequities, these issues had not given priority among
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traditional nonviolence groups,49 although as younger people enter the

movement, many of them bring a different set of priorities. Among them is

domestic violence.

Barbara Demming was one of the first nonviolent feminists. Her essay,

"On Revolution and Equilibriumii explored the apparent contradictions within

revolutionary struggle, the main question having to do with lack of control and

lasting change. ''To resort to power, one need not be violent, and to speak to

conscience, one need not be meek. The most effective action both resorts to

power and engages conscience...50 Demming firmly believed that one could put

more pressure on one's opponent if human concern was demonstrated than if it

was not.51 She wrestled with both assertion and restraint, but called on a

balance of both and for nonviolence proponents to act radically on the truth once

they discovered it.52

Green Party founder Petra K Kelly took nonviolent feminist analysis to a

very practical level in the West German government. Her vision was to redefine

power from a patriarchal domination to a shared power of discovering strength in

the individual. The voluntary suffering of which Gandhi spoke had not been

useful to the thousands of women all over the world who have suffered without

the visibility and the credit of their male counterparts. She called our planet a

war zone and integrated environmentalism into the holistic picture of a world in

harmony.53 As someone who had seen her visions begin to become reality, she

had unusual credibility and called upon all people to "imagine a world without

violence and without war preparations.,,54

Because nonviolence needs to be seen as process rather than product,

the manner in which change is brought about is essential. Much pragmatic

nonviolence is coercive or accommodative, implying a manipulation on the part

of the activist. In feminist nonviolence, women aspire to empower people to be
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able to change theirconditions rather thanmanipulating peopleto acquiesce to

their demands.55 Judy Costello wrestleswith other aspects of Gandhian

nonviolence as it relates to today'swomen's movement. Although Gandhi gavea

senseof moral legitimacy to the strugglefor women's rights in his time56, there

were many inconsistencies in Gandhi'sexperiments which disturbed Costello

and other feminists regarding what he said andhow he acted towards women,

particularly in a context that is outside of Indiaandmoving into the twenty-first

century. Her main concern is that someof the anti-woman messages from

Gandhi need to be unlearned by activists. We can love the sinner while hating

the sin, but we need to love our selves as well. Women deserve economic parity,

shouldnot be subordinate to their mates, havethe right to rebel against

oppression in their homes, and deservepatronage based on their genderto help

them gain the ground theyhavebeen lacking for so long. Most importantly,

feminists are disturbed by Gandhi's view of ''women asthe embodiment of

sacrificeand suffering."5? Women give too much benefit of the doubt to a

perpetrator and blame themselves, suchas in a situation where an abused wife

blames herself for her husband's violent behavior and martyrs herself. Self-love

needsto be at leastas important as self-sacrifice because culturallywomen

havebeen socialized andarevery practiced in self-sacrifice. But "Self love ... is

not so vile a sin as self-neglecting.,,58 Feminist nonviolence calls for menand

women alike to renounce violence done towards women. It also calls for

renouncing the structural violence of maleprivilege thatcomes with our society.

Costello is askingwomen to, "... recognize myright to definewho entersmy

space, feeling myanger andseeing it as an instrument that something in my

environment is wrong andneeds to be changed, remaining firm in mywill."59

Perhaps Gandhi would have eventuallyagreed with her in these different times,
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for he did say that, "Self-respect and honor cannot be protected by others. They

are for each individual himself or herself to guard.'.sO

Obviously, the feminists differ from the classicists by asserting their

existence and rejecting the patriarchal deterministic systems they supported.

Feminists have broken out of more than our assumptions of violence and

control. They have reasserted women in the world order.

From this overview, it is evident that power is more than the threatening of

violence or an energy force that flows from the top down to the bottom.

Pragmatists know that voluntary obedience and consent have more to do with

power than inevitability or sheer force. Through nonviolent protests and

persuasion, noncooperation, or intervention, power can be redistributed and the

submissiveness of the past may cease. Advocates are able to learn techniques

to reveal power, increase fearlessness and improve self-esteem and internal

cooperation, while generate enthusiasm and hope. Those who take nonviolence

beyond the political realm aspire to a nonviolent world through liVing their

nonviolence and seeing it as a whole way of being. This enables people to

reclaim their own power by a continual process of searching for the truth: the

truth ;s power. Through constant witnessing of truth and nonviolence as a way of

being, proponents hope to convert their opponents by example rather than

having their opponents accommodate or be coerced. The latter two alternatives

do not offer a way to truth.

This dissertation is arranged so that the reader has a grasp of Philippine

context before moving on to the nonviolence process theory. Chapter Two is a

review of cultural traits and historical record. After brief summaries, periods of

history leading up to Marcos's era are summarized into violent and nonviolent
22
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aspects. Chapter Three is a further review of literature on the interpretations of

people's power and nonviolent change in the Philippines, both before and after

the fact. Chapter Four is a summary of the nonviolent aspects in the context of a

theoretical process on both the macro level of the ouster of Marcos and a

smaller level of a national nonviolence training program. Chapter Five is a

comparison of the theoretical process on a community level of the innovative

Zones of Peace. Chapter Six includes further thoughts, possible scenarios, and

recommendations.
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CHAPTER 2

PHILIPPINE CONTEXT

Philippine identity is a subject that has been debated for years and years.

From pristine native to oppressed indio to nationalist to Marcos crony and Cory

adorer, Filipinos have been described in a series of stereotypes often either

accusing or apologizing for history. But the identity of the Filipino can no more

be separated from history than from culture. Nick Joaquin writes, "Identity is the

history that has gone into bone and blood and reshaped the flesh. Identity is not

what we were but what we have become, what we areat this moment. And what

we are at this moment is the result of how we responded to certain challenges

from outside.,,1

It is this flesh which is the context of the Philippines: culture and history.

Admittedly, two aspects of describing history and culture can be problems. First,

it is difficult for a scholar to make assumptions of a culture of which they are not

a part despite the affinity he or she may feel, although anthropologists would see

this distance as an advantage. Second, historical significance is in the eye of the

beholder. Those who win the wars write the history. Those who conquer can

rewrite the record. Unfortunately, well-intended scholars within their temporal

contexts have for centuries omitted from the record seemingly insignificant topics

such as women and their accomplishments, contributions by minority

populations, and nonviolent change. When political analysis is made, any insight

is at the mercy of the record on which the scholar depends.
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This chapter is a brief summary of Philippine culture and history, the

context that contributed to the conventional and popular analyses in the next

chapter and the nonviolent analyses in Chapter Five. In this light of history and

culture is a "process of Philippine becoming."2

PHILIPPINE CULrURAL CONTEXTS

This nation of 54 million people, 7107 islands, seventy different

languages and at least that many cultural groups developed from an indigenous

population combined with waves of Malay and Chinese, creating healthy tribal

cultures with their own customs, laws, languages, and trading patterns.3

Islanders lived by hunting, fishing, and shifting agriculture with wet rice

cultivation as a secondary form of subsistence. Barangays were the largest

political unit consisting of up to one hundred families and headed by a chief or

datu.4 Little is known about the islands prior to contact with Europe or their pre

existing cultures. Although there is evidence of contact with other Asian cultures,

there does not seem to have been much influence. There were many different

tribes and cultures, at least some of which were matriarchal with a priestess-led

animist religion. Time was not seen as linear nor were specific records important

to the people in keeping their antiquity, related through oral history, alive. S

The Philippines has unique cultures, in a sense the children of a Malay

Chinese father and a Spanish-American mother. They are basically matriarchal

societies possessing traits of each, yet not unified geographically or across the

classes. Although regional ties remain stronger than national ties, the Church

continues as a common denominator. Because of Spain's most significant

influence, the Philippines prides itself as the only Christian country in Asia with

an eighty five percent of the population being Roman Catholic. Historically, the

Church has had a great deal of power and authority. Religion is an extremely
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important and ever present aspect of daily life, with rituals of the Church very

much alive. Although many animist beliefs and practices are combined with the

more formal Catholic customs,6 both social and personal lives are guided by

religious values and attitudes.7 Family planning, though advocated by the

government, is contrary to the Asian tradition of having large extended

households and is definitely not encouraged by the Church. Six to ten children

per family is common. Though there is also a strong Muslim minority, most of

whom live in Mindanao, Catholicism is the State religion.

Cultural Elements

Politeness and saving face are deeply embedded cultural elements as are

both the importance of the family and the padrino system which flourishes here

even more strongly than in Latin America. Godparents are responsible to their

godchildren and in tum, the families are indebted to the godparents. These

cultural elements are sometimes difficult to fully comprehend from a North

American perspedive. In Four Days of Courage: The Untold Story of the

People Who Brought Marcos Down, Bryan Johnson explains it through

Canadian eyes:

Just to makesurethey are surrounded by allies, Filipinosdraw almost anyonethey
know into their big,warm extendedfamilies. A young seamstress might address an older
co-workeras ate, or "bigsister", creatingan immediatealliance. The millions of bustling,
officious middle aged ladiesare called tita ("auntiej by half the peopie they know. Even
outsidersare qUickly woven into the social fabric: I was a regularcustomer at a small
Manila restaurant for just three weeks beforethe waitress began calling me kuya, or
"older brother".

Bindingties continue to grow even tighter. In a countrywhereFilipinos have a half
dozen brothersandsisters, and twice that many "aunties", Filipinosstill spendtheir lives
creatinga newset of relatives .... To be a child'sgodfathermakesyou the compadre
of its parents- a relationship nearly as close as that of brothers ... sometimes
[extended) to close friendswho are not godfathers. The ties created by such terms are
virtual blood knots, witha depth of honorand responsibility neverexperienced by most
Westerners.

In political terms, it is impossible to overestimate the impact of the padtino
sysiem on the nation's power structure [emphasis mine] ....Marcos onceadmitted
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that he was godfatherto at leasttwenty thousand children....That gave himanannyof
compadres to do his bidding - men to whom he, in tum, owed incalculable favors.8

Complementing this social fabric are utong na loob (debt of gratitude) and

bahala na (whatever God wills). The utong system enables one to incur an

obligation from another for whom a favor is done. Favors are rarely refused

because people expect to have their favor returned when needed. While to an

American this may seem to foster unwanted obligation, the process is seen by

Filipinos as insuring security. Baha/a na, a Philippine quesera, sera, is a

fatalistic attitude perhaps coming from both the Filipinos' sense of faith (God will

take care of things) and 500 years of colonial rule lacking self-determination.

The tum of events cannot be controlled, therefore whatever happens is to be

accepted.

The sense of relationship is another extremely important attribute: there is

a bond that existed precolonially between people, and was strengthened through

shared faith in Catholicism. Biblical stories are seen as sometimes repeating

these themes and patterns of relationships in modem times. For example, the

Passion can be seen as being the ultimate sacrifice and thus the ultimate debt to

be repaid.9 Two strong parallels have occurred in Philippine history; first with

Jose Rizal and his sacrifice for the country, then with Benigno "Ninoy" Aquino.

Rizal paralleled his own sufferings to the stations of the cross. His ultimate

personal sacrifice was with the purpose of bettering his people and their lot in

life. Ninoy had been sent away for years in exile, then was returning to the

country victorious, only to be martyred on the airport tarmac. Those two events

stirred the feelings and bonds of people's indebtedness to the extent that they

were moved to action. The Filipino also seems to personally identify with Christ's

suffering, and feels it is his due to suffer for the spirit rather than for a cause.
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As these cultural elements are helpful in understanding the context,

political scientists may need to pay closer attention to cultural nuances. This is

particularly true when the political scientist is not from that culture, but has had

the privilege of living and studying there. To better represent the context,

psychological and philosophical observations from leading Filipino scholars add

depth to the cursory description.

Psychological Elements

One study which attempts to describe the Filipino character in the vein of

objective respect is by a Senate task force on moral recovery headed by

psychology professor Patricia licuanan. She writes, 'We must take a good look

at ourselves - objectively, with scientific detachment but also ... lovingly and,

when appropriate, with disgust. We must view ourselves as a lover viewing a

loved one but also as a judge capable of a harsh verdict. We must not be self

flagellating but neither can we afford to be defensive."10

The roots of the Filipino character and the manifestations are very

complex and include a number of factors, ten of which the licuanan Task Force

identified in their study (see Figure 1). The family and the home environment is

the first place children are taught values and is given primary importance.

Children develop security, dependence, and trust while being encouraged to get

along with others, respect elders, and learn pakikipagkapwa-tao. The second is

the social environment ¥/hich, in the Philippines, remains as a feudal structure.

Survival is often dependent on kinship and interpersonal relationships while the

more Westernized elite are alienated from the masses. The third factor involves

the cultures and languages of the Philippines providing the context and

socialization for the people. Of note here is the use of English as the language

of instruction. The task force notes that this has underscored the colonial
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mentality and lack of self-esteem. A colonial history as the fourth factor

contributes to the feelings of inferiority, a dependence on foreign powers, and a

lack of trust of government. The educational system has potential for positive

influence as the fifth factor, but is sorely lacking books and materials. Many of

the resources and lessons are still more suited to a North American student

FIGURE 1

ATTRIBUTES OF FILIPINO CHARACTER11

ROOTS OF FILIPINO CHARACTER

1. Family/Home Environment
2. Social Environment
3. Culture and Language
4. Colonial History
5. Educational System

I
I
I
I

STRENGTHS

Pakikipagkapwa-lao
Family Orientation
Joy

Humor
Flexibility
Adaptability
Creativity
Survival

Hard Work

Industry
Sense of Faith
Courage
Acceptance
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6. Religion
7. Economic Environment
8. Political Environment
9. Mass Media
10. Leadership

I
I
I
I

WEAKNESSES

Extreme Personalism
Extreme Family-centeredness & Loyalty
Lack of Separation between Objective

Task & Emotional Involvement
Lack OfDiscipline
Passivity
Lack of Initiative
Casual Attitude to Time & Space

Preference for Immediate
Gratification

Resistance to Strict Adherence to
Procedure

Matiisin
Lack of Self-analysis and Reflection
Kanya-kanya
Colonial Mentality



while the "hidden curriculum" of authoritarian values and dependency

contributes to passivity and conformity. Critical thinking is neither encouraged

nor developed. The sixth factor is religion, the root of optimism and resignation.

Seventh and eighth are the economic and political environments. Poverty has

been both the basis for hard work and an excuse for corruption. The

centralization of political power has meant that many Filipinos are not reached

by basic services nor governmental structures. They tum instead to family or

alternative service providers. The task force credits the mass media as the ninth

factor and is critical of its reinforcement of the colonial mentality through fantasy

rather than confrontation of tough issues. The tenth factor is leadership through

leaders and role models. Lack of public accountability can have a negative

impact while a positive image can be an encouraging and proactive influence.12

Although the task force tended to concentrate on their negative effects, these

same roots can also be a source of strength and a well-spring for latent

nonviolence.

Among the strengths of the Filipino character, Licuanan and the others of

the task force identified pakikipagkapwa-tao, which is manifest in "a basic sense

of justice and fairness and concern for others.,,13Through openness to and

empathy with others, fellow human beings are regarded with dignity and respect,

resulting in camaraderie, unity, and a sense of social justice. Family orientation

is a second strength giving a feeling of rootedness, belonging, and security. Joy

and humor cannot be underplayed, as they contribute to emotional balance,

optimism, and the ability to survive. Flexibility, adaptability, and creativity have

developed through an ever dynamic social and physical environment and

manifesting productivity, innovation, equanimity, entrepreneurship, and survival.

Hard work and industry also contribute to the Filipino'S ability to survive while
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their deep sense of faith has given courage and acceptance in the worst of

times.14

The task force also identified someweaknesseswhich at times seem to

contradict the strengths previously articulatedand seemed highly critical of some

elements of Filipino culture. These includedextreme personalism, extreme

family centeredness, and a lack of separation between an objective task and

emotional involvement. These traits in and of themselves are not necessarily

negative, but at their ultimate can lead to graft, corruption, and lack of concern

for the common good. Loyalty to the family has promoted factionalism,

patronage, and political dynasties and, despite the virtue of hard work, the task

force also identified lack of discipline, passivity, and lack of initiative as

additional weaknesses. A nonchalant attitude towards time and space, a

preference for immediate rather than delayed gratification, and resistance to

strict adherenceto procedures can lead to a casual work ethic and

carelessness. The problem of complacencycomesfrom a reliance on authority

figures to do what the population could take responsibility for doing themselves.

Through unyieldingpatience and matiisin (long suffering) Filipinos are more

easily exploitedand oppressed. As individuals, the task force believed there to

be a lack of self-analysis and self reflection, compounded with the kanya-kanya

(to each his own)syndrome. Through tsimis (gossip), intriga (intrigues), and the

assumption that another's gain is one's loss, the kanya-kanya syndromecan pull

people down, dampening cooperationand impinging on individual rights. Finally,

a colonial mentality includes both a lack of patriotism and a preference for things

foreign. This deep-seated feeling of national inferiority has been a significant

block in movement forward as a people with reasons for pride in their cultural

and historical accomplishments.15
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Philosophical Elements

Leonardo Mercado is a theologian and philosopher who haswritten

prolifically on the world-view ofthe common tao. From his studies, Mercado has

found that typically, Filipinos see the world non-dualistically. While holding the

objectand the subjectas distinct, the desire is still to harmonize between the

two, as in the non-linearconcept of time, space, and causality.16 In his

synthesis, Mercado sees thisharmonizing between object and subject leading

to "a concrete, intuitive, and'psychological' way of reasoning, in contrast to the

Western logical approach." With regards to natureand the physical world, this

holistic perspective leadsto a view of common, as opposed to individual

propertyand a non-dichotomy between the sacred and the profane. The

significance of this perspective is that ''values . . . color judgments, justasthe

facts of history are always presented from the historian's perspective, and not a

few histories of the sameevent have different interpretations. Hence

philosophy has ever to re-interpret reality which ••• is also dynamic

[emphasis minel.,,17

Mercadohas madeother important contributions regarding the process of

thinking in Filipino valuesand ethics. Although the Philippines seems

Westernized, it is a thoroughly Asian and unique cultural region. Cultural

aspectsof the country are essential to understanding the political dynamics in

the islands. Mostof the miSUnderstandings and misinterpretation of theevents

and peoples of the Philippines comes from discounting Philippine identity. The

unimaginable in one culture can becommonplace in another. For example,

Mercadouses Maslow's value ranking to compare Western and Filipino

hierarchyof needs.

According to Maslow, the psychological needs are man's most basic needs. Thus, a
starving manwill give uphishonor, hisfriends, his house and clothingfor thesake of
food. But howtrue is thisclaim to therural Filipino? It is often reported that nota few

37



peoplefrom the barriowill borrowand spend a fortune hostinga fiesta.They arewilling
to go on a starvationdiet with the burden of debt for the rest of the year.Are social
needsthen not more basicthan psychological needsfor rural Filipinos?18

The sakop is the all-important in-group such as family, relatives, peers,

classmates, co-workers, or neighbors. Both personal success and failure are

usually attributed to the sakop, an entity which is both interpersonal and

hierarchical, particularly regarding degrees of respect based on a person's

position and age. Respect for authority is extremely important, although Mercado

does not believe that individual differences are lost in the harmonizing of the

group. While there are non-conformists, they are not the norm.19 Contrary to the

non-dualistic approach, however, other authors such as Gorospe see some of

the problems in the Philippines being attributed to a conflict between individual

and social morality.20

An essential component to the context and character of the Filipino is the

love/hate relationship between the Filipinos and America, particularly relating to

the previously mentioned colonial mentality (ie.: U.S. foreign policy). Many

Philippine government and education systems were adopted from American

models at a time when the United States was first trying to form the Asian

country in Uncle Sam's image. While the intelligentsia loathe the intervention

and imposition of American will, the Philippine equivalent of the American dream

is going to the United States, securing employment, and sending money home to

the family. Even the language of Manila, "Taglish" is the blend of Filipino and

English words commonly used in much discourse.

These cultural, psychological, and philosophical understandings of the

Philippine context paint the backdrop in which the history comes alive: the

metamorphosis both emerging and becoming that very backdrop.
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PHILIPPINE HISTORICAL CONTEXT

Philippine history is often expressed, "Four hundred years in a convent,

fifty years in Hollywood, and four years in a concentration camp," reflecting their

Spanish, American, and Japanese colonizers. The following is a brief historical

overview for the uninitiated scholar not yet familiar with the country's rich past or

with the depth of events leading to the fall of Ferdinand Marcos. After the

summaries are highlights of how that history can be seen in the light of violent

and nonviolent aspects.

Colonial History: A Summary

Christianization as defined by the Europeans of the time arrived on Easter

Sunday, March 31, 1521. Explorer Ferdinand Magellan had stopped at these

seemingly uninhabited islands to repair his ships and tend to his men's illnesses

when several natives from Samar discovered them and extended their

hospitality.21 The prospect of Christian converts led Charles V to issue

instructions in 1526 that future expeditions must include two priests.22 In 1565,

Miguel Lopez de Legaspi came to the archipelago to establish the first

permanent settlement with Augustinian friars who began "earnestly to win the

natives to the faith,,23 Though Church and State were not always on the best of

terms, Spain realized that "it was easier to rule through the power exercised by

the Church than by maintaining an expensive military occupation in the

Archipelago.,,24The State seemed to use Catholicism and its mysteries to keep

the people at bay and purposely isolated certain cultural traits to keep them

repressed.25 For the next three centuries, there was a standard revolt every

twenty-five years or so for political, economic, or religious reasons.26 The 1880s

saw the birth and rise of the nationalist movement influenced by the writing of

executed martyr Jose Rizal. The Kataastaasan Kagalanggalang na Kafipunan ng
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mga Anak ng Bayan (Highest and Most Respectable Society of the Sons of the

People) was formed in July 1892 by Andres Bonifacio, a working-class Rizal

disciple, to overthrow the Spanish and establish Philippine independence.

Discovery in 1896, the year of Rizal's execution, forced the revolt to go open and

it spread with such conviction that the revolution itself soon outgrew the

Katipunan.27

As the Filipinos were fighting for and winning their independence from

Spain, the United States declared war against the Spanish. The Americans

realized the need to destroy Spanish navies in Cuba, Puerto Rico, and in the Far

East. Commodore George Dewey beckoned Katipunan leader Emilio Aguinaldo

to rally his insurgents. After four weeks the Filipinos had taken 4,500 prisoners

and controlled Luzon with the exception of Manila, the American troops arrived,

and on June 12, 1898, Aguinaldo declared Philippine independence in the

mistaken belief that the overtures by the United States were sincere signs of

support.28 Unfortunately, the Americans chose not to give the Filipinos their

independence, but took it upon themselves (lithe white man's burden") to civilize

their "little brown brothers" and engaged in an extremely bloody war in such a

one-sided offensive, the Americans called their efforts a "quail shoot,II with little

regard for the people they called "niggers," "barbarians," and "savages.1129

It was a more than a strategic battle against an army. It was a fight

against an entire nation. In Aprii of 1899, General Shafter said, " It may be

necessary to kill half of the Filipinos in order that the remaining half of the

population may be advanced to a higher plane of life than their present semi

barbarous state affords. ,,30 By the middle of 1900, the Americans managed to

build over 400 military posts and station 70,000 troops.31 Anywhere from

250,000 to over a million Filipinos died in this bloody war. Of the carnage, one

anonymous American congressman remarked, ''The good Lord in heaven only
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knows the numbers of Filipinos that were put in the ground. Our soldiers took no

prisoners, they kept no records; they simply swept the country and wherever and

whenever they could get hold of a Filipino they killed him.,,32 One example of

the American brutality was General "Howlin' Jake" Smith who embarked on his

campaign in Samar ordered his troops to "Kill and bum, kill and bum, the more

you kill and the more you bum, the more you will please me," targeting this

attack on all Filipinos over the age of ten.33 In 1901 General Aguinaldo was

captured, professed allegiance to the United States, and issued a proclamation

calling for the cessation of further resistance.34

U.S. business interests were delighted at the outcome and, despite some

controversy, so was the American government. Americans were a bit more

divided.35 A strong anti-imperialist sentiment grew, and organizations developed

to educate the general public and to struggle against the American behavior

overseas. These movements included such notables as Mark Twain. In his biting

satire ''To the Person Sitting in Darkness," Twain wrote:

Therehave been lies; yes, butthey weretold in a goodcause. We have been
treacherous; but that was only in orderthat real good mightcome out of apparentevil.
True,we have crushed a deceivedand confidingpeople; we haveturned against the
weakandthe friendless whotrusted us;we have stamped out a just and inteUigent and
well-ordered republic; we have stabbedan ally in the backand slapped the face of a
guest; ... we have robbed a trusting friend of his land andhis liberty; •.. we have
debauched America'shonorand blackened her face before the wor1d ...

And as for the flag of the Philippine Province, it is easilymanaged. We can have a
special one- our Statesdo it: we can have just our usualflag, with the white stripes
painted black andthe stars replaced by the skull andcross-bones.36

Through economic and security ties dating back to the tum of the century, the

U.S. used the Philippines as a troop staging ground for intervention in the

Chinese Boxer Rebellion, and then to intervene in Siberia at the time of the

Bolshevik revolution. Compared with the Spanish, though, the new colonizers

were relatively liberal and claimed to be moving the Philippines towards
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independence. In 1935 the independent Commonwealth under Manuel Quezon

was born.37

The acute poverty of the majority of Filipinos inspired the organizing and

founding of the Socialist and Communist parties in 1929 and 1930 respectively,

serving as the foundation for the national resistance against the Philippines' next

colonizers: the Japanese. Some Filipino guerilla groups were recognized by the

American forces and became known as USAFFE (United States Army Forces in

the Far East) guerillas, led by Filipino elite or Americans who had escaped

capture. The union organizing from the late 1920s and 1930s served as the

groundwork for the more autonomous Hukbalahap movement.38 By 1944 the

United States was gaining the upper hand and upon their return to Luzon in

1945, many of the Huks fought side by side with the Americans against the

Japanese. As the Imperial troops surrendered, the Huks were summarily

disarmed as well. When independence was granted, the same "pre-war elite"

and collaborators were once again in control of the Philippine government.39

The United States continued to be a strong force in domestic and

international affairs, interested not only in the country's natural resources but

also in two key military installations, Clark and Subic bases. The war had left the

country's economy in a shambles. The price for independence was the U.S.

bases and inequitable trade agreements in the form of the Bell Trade Act and

the later Laurel-Langley Agreement.40 Continuing aid to the armed forces came

from loans, grants, equipment, training, and the Joint U.S. Military Advisory

Group (JUSMAG). The Hukbalahap Movement, with its origins as a resistance

organization fighting the Japanese, fed off of the anger about high taxes and

inequities in land distribution and grew,41 but could not endure the strength of

American counter-insurgency campaigns.42 The Nationalista and Liberal parties

see-sawed in power but were not that different in platform, tactics, nor results. 43
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With seemingly endless cash resources, Ferdinand Marcos was able to win his

election by 670,000 votes and was sworn into office on October 30, 1965.44

Colonial History: Violent and Nonviolent Aspects

It is fairly simple to recognize the violent aspects of anyone's history.

Many of us remember growing up with history lessons that were not alive with

characters interacting with changing societies, but rather the memorization of

rulers and their wars. The following discussion is framed to help the reader

begin thinking in terms of violent and nonviolent aspects of history. It is not

intended as a definitive analysis.

In their colonial history, physical violence is often used to summarize the

exchanges between the Spanish colonizers and the continuing revolts by the

Filipinos. Those wars also included the religious wars pushing back Islam to the

island of Mindanao.45 As the twentieth century approached, violent insurgency

against Spain escalated. Recognized for his military prowess, Emilio Aguinaldo

replaced Andres Bonifacio in the Katipunan and led the unsuccessful revolution

of 1896 - 1902 which was meant to eliminate all the clergy and redistribute their

vast land holdings to the peasantry.46 Emerging from the Spanish - American

War came the horrific violence of the United States towards the Filipino people

in their quest to control the country. For most of the next century, the Americans

would use the Philippines as a staging ground for violent intervention in other

countries around the globe. The 1940s were the time for World War Two,

Japanese invasion and atrocities and guerilla responses. Despite the Philippines

being on the winning side, the country was devastated and the guerilla

movement grew into an anti-govemment insurgency in the 1950s.

Structural violence is not as quickly recognized as physical violence.

Forced conversion and acculturation began with the arrival of the Spanish. The
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inequitable social structure and exploitation precluded Filipino from enjoying the

standard of living of their colonizers. Even with the United States, systems of

education and government rooted in very different cultural contexts were

imposed, not offered, throughout the country. Norman Thomas bluntly defined

such imperialism as "overgrown nationalism of great nations which deny to

weaker peoples the rights and privileges which they claim for themselves," while

imploring his fellow Americans to recognize that

We are not holdingon to the Philippines because we are philosophically opposed to the
principleof nationalism as wholly inadequate in our modemworld or because we have a
deepand passionate concem for the well being of "our little brown brothers" (asabout
our black brothersat home!).We are holdingon to the Philippines because a few of our
fellowcitizens have a definite economicstakeor hopeto acquiresucha stakein the
Islands through rubberconcessions or whatnot. And the rest of us are keptdrunkon the
strong liquor of nationalgrandeurin whichthe ownership of the Philippines is rather
unaccountably an element.47

Even with independence, the Philippines remained at a disadvantage regarding

trade agreements and foreign aid. Resources tended to be for military purposes,

diverting resources from human needs.

When history is viewed with an eye seeking nonviolence, one can see

that the Philippines's proud history of resistance throughout its sad history of

repression is rich in tactical nonviolent acts. Being so far away from the Viceroy

of Mexico, the friars and conquistadors from the 17th to 19th centuries were

intent on creating an independent Christian culture, not a New Spain. They

disobeyed royal orders to teach the natives Spanish. 48 In the 1800s, the beatas

of Sta. Catalina waged a feminist campaign for equal rights at a time when it was

inconceivable that native women should want to strike out on their own with a

religious calling. Poor, illiterate women had no place in convents, and it was

unthinkable that indias could properly serve their new Christian God. The

example of one and then two devout women influenced others of their station to

plead for a habit and retreat. Through their stubbornness and faith, they
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eventually wore down the prior of San Sebastian until he became their strongest

advocate: a fine example of nonviolent conversion.49 Women of the Katipunan

held membership drives for the purpose of meeting and gathering without

attracting the attention of the Spanish, lured authorities away from secret

meeting places, and created illegal flags as visionary symbols for a free nation

as they fought for independence. During the Philippine-American war at the tum

of the century, many were members of the Red Cross.50

Among the themes of unrest in the peasant movements of the 1920s and

1930s, nonviolent action was more common than violent action. These included

petitions, strikes, court action, and destruction of land and property. Kerkvliet

made an interesting observation in his research on the Huk rebellion that "As the

scope of the peasantry's actions grew larger, in terms of both area and numbers

of people, violent incidents rarely occurred. One reason was the orientation of

the peasant movement itself - reform and protest rather than rebellion or

revolution.,,51 With rebellion being a last resort, collective and public actions

continued in larger numbers than many areas of the world into the 1940s with

actions such as more secret harvests of what the peasants felt should be theirs,

more strikes, more petitions, demonstrations, and electoral participation.52 Their

eventual independence was relatively much less violent than the Philippines'

Southeast Asian neighbors. Violent resistance continued to decline as

governmental repression was reduced in the fifties.53

The Marcos Era and Resistance: A Summary

Ferdinand Marcos came to power in that relatively clean election through

money, nationalist slogans, and close ties to the Americans and was sworn in on

October 30, 1965. Despite the Green Revolution and increased productivity,

corruption and a failure to deal with pressing problems turned a period of
45



development into a period of decay.54 Jovita Solonga warned of the intensity of

the dangers.

In the Philippines, democracy is on trial. It will face an even greatercrisis in the
coming years. The"revolution of risingexpectations" will mountwithever increasing
intensity. Popular education, the accelerated tempo andvolume of massInstruments of
communication such as the radio, the newspaper, the moviesandtelevision, the
sharpening appeal of massadvertising - all thesetendto createwants and needs
unknown to ourforefathers.... Thosewhosee ... aresimply awed by the
overwhelming problems that beardownonthe nation - the problem of massivepoverty.
of the deterioration of moralein publicservice, the lack of socialdiscipline, ... the
increasing incidence of graft, the lack of respect for lawand authority, andthe revolution
of rising frustrations. . . .

We need strong leaders, dedicated leaders.... unless they areof democratic
persuasions, strong leaders caneasily become brutal,savagedespots.55

As times changed and things stayed the same, there was increasing

dissatisfaction and political militancy. Peasants organized against their landlords

as the client-patron system broke down. Unemployment grew, students became

more radical, and a block of economic nationalists in congress blocked foreign

investment. The election of 1969 promised nothing but more of the same. Both

candidates seemed equally unappealing and the margin Marcos could buy with

his money ensured reelection. A few days later, the New Peoples Army (N.P.A.),

the armed wing of the Communist Party of the Philippines (C.P.P.) and an

independent Maoist group, was founded with 60 guerillas and 35 antiquated

guns. Protests escalated such as the student movement First Quarter Storm in

the first three months of 197056, and opposition candidates gained ground in

electoral contests. In the face of an immanent loss of power due to a

constitutional limit of eight years in office, a potential real contender for the

presidency in Benigno Aquino, and no other way to retain power, Marcos staged

a bombing at the Plaza Miranda as an attempt on opposition leader Benigno

Aquino's life, biaming it on the N.P.A. By 1972 most believed Marcos was

planning to become Prime Minister under a new constitution \'llith unlimited time

in office. In preparation, Marcos had been placing fellow ilokanos in high

46



positions in the military, displeasing those who felt they should rightfully be

promoted. With the knowledge that the United States would give its approval, he

declared Martial Law. Public protests were minimal because Marcos had

arrested most of the opposition leaders. People were almost relieved that the

crime and violence might subside with the implementation of the extreme

measures.57

The foreign debt grew to more than $27 billion with interest rates

consuming up one third of the country's export earnings while Marcos was in

office.58 Overseas agricultural ventures and development programs performed

dismally. In 1975, 45.3% of the population were below the poverty line.59 The

Marcoses deserve much of the credit as do disadvantageous lending practices

of the First World. In addition to the First Couple and their friends shipping $20

billion dollars out of the country,60 it was commonly known that the Marcoses

overspent the national treasury for government and private projects. The

economic problems were not helped by underdevelopment resulting from First

World countries directly and indirectly extracting wealth in the form of natural

resources and cheap labor.61 By 1983 the country had to declare a moratorium

on foreign-debt repayments.62 The presence of the bases and their respective

agreements were seen as having a negative economic effect in the sense that

the term "aid received" is misleading. Although from 1974 to 1984, the U.S.

Congress appropriated $500 million in aid, half of that was for Foreign Military

Sales Credit to be repaid with interest.63 As Ferdinand Marcos, his wife, and his

business associates or "cronies" systematically plundered the country, poverty

increased and the Communist insurgency grew in strength. The New Peoples'

Army rode high on the crest of the "US-Marcos dictatorship,,,64citing in their

arguments an urgent need for land reform and meeting basic needs. An active

coalition of leftist parties - National Democratic Front - includes the N.P.A.'s
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political wing. In 1981, the Ministry of Defense estimated their strength to be at

16,000 with a support base of a half million people.65In the South, several

Islamic separatist movements gained ground, the largest being the Moro

National Liberation Front, or M.N.L.F. Muslim forces have been fighting since

1565 when Miguel Lopez de Legazpi established a Spanish foothold in the

South.66

The Armed Forces of the Philippines (A.F.P.) in the past had not been

seen in a much more positive light than the insurgents. Even prior to his

declaration of Martial Law in 1972, Marcos used primarily military means to

exercise his political will. As a result, the Armed Forces of the Philippines

became even more of a leading force in domestic politics than in previous eras.

Before Corazon Aquino's rise to power, Berry reflected that, "In the past it

seemed extremely unlikely the [Armed Forces] would participate in a coup

against Marcos, because the President selected military officers extremely loyal

to him and rewarded them handsomely .... The military would attempt to

protect the status quo to the extent possible. ,,67 However, he realized that "the

A.F.P. has become polarized to the extent that the established tradition of

civilian control is not necessarily a given in the post-Marcos era."

Of the eve of Martial Law, Petronilo Bn. Daroy writes:

By 1970 ... Marcos was among the strongest men in Asia, with undisputed control
over the three branches of govemment which all looked up to him for a share in the
spoils of government. He had cleverly put in the ministries a number of competent but
supine technocrats, a system that enabled him not only to have close control over
transactions, but also to dictate his terms. Thus, even before he imposed martial rule,
Marcos had become a virtual dictator. The activist chant of "Marcos, Hitle" dictator, tufa"
expressed the public perception of his vast powers duly supported by the United States,
hence the appellation of'tuta' (running dog). In tum, members of his Cabinet became his
running dogs ... Even the Supreme Court ... sawitself facing a dilemma.... the high
tribunal ... [feared] that declaring the suspension of the writ [of habeas corpus] may
trigger a "Constitutional crisis" - ie., Marcos may disregard the decision or refuse to have
it implemented.

Once his powers were consolidated, Marcos needed only the last stroke to remove

the remaining impediments to his assumption of dictatorship.58
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The first turning point away from acquiescence both for political forces

and for the Church was martial law. Blamed on an uncontrollable peace and

order situation with the communists ready to attack momentarily, it was declared

on September 21, 1972. Initially, the Church as an institution was reserved in its

participation and in speaking out against it. There were some, though, who as

individuals in the Church were not so reticent. Liberation theology began to take

root in the lower ranks of the clergy who were struggling for a closer

approximation to the Kingdom of God and a just world here on Earth and not

only in Heaven.69 Marcos promised a "New Society" while imposing media

censorship and more severe repression. Most of the opposition was either

arrested or escaped abroad. Real average monthly earnings fell almost 20%

across the country, while labor wages in Metro Manila fell from 36% to 46% for

skilled and unskilled workers respectively from 1972 to 1980,70

The Philippines had been an economic ''tiger'' when Marcos assumed the

presidency, exc-~ding the economic growth of all the other countries in the

region. But the country was grappling with widespread ownership of private

weapons and armies, a democratic patronage system of inept and corrupt

officials, vast social inequality, a congress of the landed supposedly

implementing a land reform program (the background of the New Society), and a

complex American-style judicial system inaccessible and incomprehensible to

the common tao. Towards the end of the 1960s, however, the economic miracle

of Asia had a noted slump in its growth. Marcos was embarrassed by both

student demonstrators against the Vietnam War and citizens petitioning for

American statehood. In the face of the constitutional prohibition against running

for another term and the probability that Ninoy Aquino could be elected, Marcos

saw a way to retain and consolidate his power through a new constitution and
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martial law. The fewer than eight hundred communist guerillas provided the

excuse, along with supposedly equally insidious threats from the Right. Despite

a general understanding that the threats had been greatly exaggerated, the

public-at-Iarge generally supported the moves. Land reform, public security, and

a flurry of technocratic appointments reassured many, especially foreign

governments with money to invest. Amidst economic and social reforms, the

country's growth rate looked promising and the regime's political support

seemed solid. 71

After 1975, the economic prosperity stagnated and reversed, with political

trends paralleling. Crime increased. Eight hundred guerillas became five to ten

thousand by 1980. Regional antagonisms overcame the weak democratic

patronage system. The Marcoses' home regions flourished with special favors

while the rest of the country languished. The Armed Forces, top heavy with

appointments from flokos, declined in its professionalism much to the discontent

of a handful of officers. Internal threats towards national security had been

removed by some forces and others were enmeshed in the Muslim war of the

South. Land reform was failing. The question of succession without a vice

president caused great concern. And personal patronage replaced both effective

business practices and formerly functioning public institutions.72

By 1981, not only were the country's economic and political systems

ailing, so was its president. Economically, the coconut oil market collapsed in the

midst of financial crisis. Politically, polarization was increasing, martial law was

cosmetically lifted, the ninth revision of the constitution was passed in the

typically marred elections, and June brought a new presidential election allowing

opposition candidates all of twenty-eight days to prepare. A boycott attempt by

both Left and moderate forces failed to keep 62% of the population from voting

and with the usual irregularities, the Marcos platform was elected although it
50



continued to loose credibility.?3 The U.S. continued publicly to stand by its

Asian ally and support it militarily. It had its own military bases to protect.

This was not a time without struggle. The Muslim conflict exploded into a

revolt and throughout the country human rights were systematically suppressed.

Organizations which had grown in their resistance to imperialism had suspected

the imposition of martial law and had created an underground network. From

Manila to the provinces, these organizations "secretly rented safe-houses, using

assumed names of disguised families, and worked out a system of 'posts' where

messages, and supplies could be temporarily accepted.,,74 The rigged

referendum of 1973 had been an earlier attempt at legitimacy. While the 35,000

assemblies overwhelming approved of the new constitution and of martial law, in

reality many never met and when they did, the voting was by a show of hands.75

The legal left continued with its acts of protest and resistance, particularly

against martial law, although they were hardly prepared for its imposition. Such

a move was an illogical act representing political suicide for Marcos. Unlike their

well-organized and relatively immediate response to Marcos's suspension of the

writ of habeus corpus on August 21, 1971, it was not until February of 1974 that

the Left was able to wage its first large-scale martial law demonstration at the

Binondo Church.76

As the leading opposition figure, Benigno Aquino was one of Marcos's

major targets. Arrested and charged with sedition, Aquino was an important

symbol as the seemingly solitary figure rebelling against the evil tyrant.

Beginning on April 5, 1974, Aquino refused to participate in his own military trial

and began a forty day hunger strike. In a letter to the Supreme Court, Aquino

wrote that his unprecedented behavior was, "in protest against a procedure that

is intended to humiliate and dehumanize me ... my hunger strike [is] not only for

myself but on behalf of the many other victims of teday's oppression and
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injustices.,,77 Aquino was specific in his protest citing the trials of civilians before

military tribunals, the absence of a truly free press, lack of judicial
:y'.

independence, and the continuation of martial law as that which he was

against.78 This act was more than a strategic tool for leverage. It was a strong

moral statement affecting the administration and general population. His letter

finished:

"Therecomesa time in a man'slife wherehe must prefera meaningfuldeathto a
meaningless life.

others may knowbetterwaysof fighting the evils and injustices of one-man rule. But for
me, a prisonerin an army camp, my only shelteris a clear conscience, my onlyshield an
unshakable faith that this is still a moral universe andthat right andgoodness will
triumph in the end.

Those who have the force of armswill win in the meanwhile ... for them to finally
prevail, they mustconvince; to convince, they haveto persuade; and in orderto
persuade, they needwhat they do not and cannothave: right and reason in the crucial
struggle.79

Although Aquino was sentenced to death, Marcos had to order the case

reopened after protests at home and abroad. The year 1975 brought the first

strike challenging martial law's ban on strikes as the workers at La Tondena

stood their ground. Some six thousand people later turned out to protest against

then President Gerald Ford's visit to the country and 1977 saw more and larger

demonstrations than any other previous year.80 The Communist Party of the

Philippines (C.P.P.) included such nonviolent approaches as teach-ins,

production and distribution of underground media, and providing basic services.

There were a growing number of underground presses disseminating the

opposition view on events as well as carefully leaked information from the

military, political parties, church, and American embassy, while the government

media repeated as it was told. By 1982 Gregorio Honasan was quietly

discussing reforms in the armed forces with his classmates81
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Aquino's Supreme Court case, against then Secretary of Defense Juan

Ponce Enrile, was a watershed in the consolidation of power. The outcome of

the case upheld the constitutionality of martial law, Marcos had the veil of

legality he so desired but in practice hardly needed.82 If Marcos could feign

legitimacy, then Aquino could be a legitimate candidate from jail and

campaigned during 1978 from his jail cell. It was this year that noise barrages in

Manila became well known, such as the one on April 6 when people loudly beat

on pots and pans and anything else they could get their hands on to show

support for his candidacy.83 By 1980, Aquino was released to travel to the

United States for triple bypass heart surgery, later taking a position at Harvard.

Although he had agreed not to comment on the political situation in his home

country while he was abroad, Aquino delivered an impassioned speech warning

Marcos "of a terrible gathering storm that may well tum the Philippines into the

next flashpoint in Southeast Asia" and calling for his removal.84 Although Martial

Law was eventually lifted in 1981, Marcos retained most of his powers with little

real change, his martial law decrees still in effect.

The Marcos Era and Resistance: Violent and Nonviolent Aspects

The most familiar violent historical aspects of the Marcos era are probably

the escalation of the communist and Muslim insurgencies and the regime's

excessive human rights violations. Marcos used the military to exercise his

political will, such as planning and executing the Plaza Miranda bombing which

set the stage for his martial law declaration. The government's escalation of

physical violence in turn fed the violent opposition. Structural violence could be

seen in the poverty resulting from graft, corruption, greed, and militarism

culminating in martial law and the structures which remained in place after
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martial law was lifted. The internal imperialism of Muslim and tribal repression

was also exacerbated.

Active nonviolence has been in the political arena for far more than

twenty-three years but has only come to worldwide attention since Marcos'

ousting. Marcos came to power in one of the better know nonviolent political

processes: relatively clean elections. Strikes, student demonstrations, and

various protests were a part of the early Marcos years. On September 23, 1972,

Marcos declared martial law and arrested hundreds including Benigno Aquino.

Aquino's subsequent conversion to pragmatic nonviolence was the preface of

much to come. "Ninoy" Aquino led and inspired many actions, including his

refusal to participate in his own military trial and his subsequent forty day hunger

strike protesting the order forcing him to attend. He then declared his candidacy

to the National Assembly while still in solitary confinement. Noise barrages 

people making as much noise as they could with whatever was at their disposal 

were launched in Manila to support the ex-Senator. His many years of reflection

in solitary confinement and his work for three years at Harvard drew him to the

conclusion that nonviolent action would be the only way to free the country and

improve life for all Filipinos.85 Heavily influenced by Gandhi and King, Aquino

concluded,

The powerof non-violence is that, in its ownway and in its owntime, it seeks to
breakthe chain reaction of evil. To answerbrutalitywith brutality is to admit one'smoral
and intellectual bankruptcy, and it canonly start a vicious cycle. Byrefusing violent
action, onedoes not pennit the adversary to rationalize his own vindictive violence 8S

self-defense.86

Other forces worked nonviolently for reforms both domestically and

abroad. Despite fears of the regime's retaliation, numerous rallies, strikes, and

marches continued including a large 1976 rally for the right to strike.87 The

Communist Party of the Philippines (C.P.P.) included such nonviolent
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approaches as teach-ins, underground media, and providing basic services such

as medical attention. There were an growing number of underground presses

disseminating the opposition view on events as well as carefully leaked

information from the military, political parties, church, and the American

Embassy while the government media repeated as it was told. In the United

States, the Anti-Martial Law Coalition (AM.L.C.) was a leading group lobbying

and staging large demonstrations at various Philippine consular offices. They

also had a general education campaign for the American public.

The Church became very active in leading its flock in nonviolence,

particularly as this organization began to gain more experience and to lose its

fear. Their activities seemed to start with seminarians organizing students in the

earlier days of the Marcos regime to protest martial law, the presence of foreign

military bases, and unfair economic practices. The term "critical collaboration"

was used to describe Church-state relations. Eventually the relationship shifted

from the collaboration side to the more critical. Priests and nuns served as

community organizers, facilitating the development of cooperatives, literacy

ventures, and livelihood projects in response to worsening conditions. "People

Power"was coined as early as August 30,1971 by Father Ruben J. Villote

calling on everyone to "stand up and be counted" in the 1971 election in his

letters to the editor.88 Francisco Demetrio is another example of a priest filling

the "letters to the editor" section of numerous newspapers. His style was one of

teacher using simple analogy, paralleling the treachery of the Bible with the

treachery occurring at the time. As early as 1976, Bishop Francisco Claver was

interpreting praxis to be a commitment to God and the gospel, meaning

Christians could not be apolitical. As the media was repressed, the Church was

one of the few voices that could be heard and asked for followers to use their

collective imagination to create a nonviolent process aimed at a sOlution.89
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Women in the Church were also active. The Little Sisters of Jesus were an order

whose devotion to nonviolent action and Muslim/Christian reconciliation came

years before nonviolence was fashionable and therefore was not received

overwhelmingly by the Church in the earlier days of Martial Law.90

From Assassination to People Power: A Summary

Aquino's August 21, 1983 assassination on the airport tarmac was the

straw that broke the carabao's back. The nation was shocked and awakened,

and the struggle was personalized from a desire for reforms to a demand for

removal of Marcos. Immediately after the assassination, the country's already ill

economy began a sharp decline with financial flight.91 In Marcos's last year of

power, the growth rate sank to 3.5%, 9.5% in his last two years, with per capita

income at about $600 a year. Purchasing power fell 17%. About half of the

country's workers remained unemployed, and 700A> were now living below the

poverty line,92 the same as in 1957.93 On top of political and economic crisis

came the moral crisis with the extravagances of the Marcos family in sharper

contrast than ever to the increasing poverty.

The reactions to Aquino's murder were overwhelming. On August 23, two

million participated in his funeral march of nineteen miles and eleven hours. On

September 14, fifteen days after Aquino was buried, the August Twenty-One

Movement was founded "in reaction to his brutal murder" to "continue the

peaceful struggle that Ninoy waged against the repressive policies of the

[Marcos] regime and the establishment of a truly democratic and sovereign

Philippines.,,94 Their plans included using "militant mass action through non

violent and peaceful means" to obtain a free press, release of all political

prisoners, and free and honest elections.95
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Other responses were not limited to the Manila metropolitan area. By

November, rallies of 50,000 were not uncommon, such as the one in Iloilo. On

the 19th, Aquino's mother led a rally of 25,000 in Angeles City, home of Clark Air

Force base. Makati had it's largest rally, topping 50,000 and even Muslims

marched for democracy in downtown Manila. "Yellow confetti" spread to

Dagupan and the following month, two hundred children led two thousand adults

in a kids' rally. Participants were from a variety of religious backgrounds, socio

economic standing, and ages including grade schoolers fasting for justice.96

People all over began to get involved with the growing nonviolent movement

after seeing others demonstrate their bravery by participating despite the

repression.97 The Catholic Bishops' Conference called for social transformation

and reconciliation, appealing to those who embraced violence to reconsider their

methods and those in power to "summon up the necessary will [for] a more just

and peaceful society."98

June and July of 1984 were important months to the middle forces

because of the nonviolence training seminars conducted by Jean and Hildegard

Goss-Mayr. Their hosts originally had not been attracted to nonviolence as a

tactic, however they realized that violent struggle had not yet been effective

against the dictator and were willing to try anything. The trainings were directed

at a core of opposition leadership who in tum trained other groups of activists

and so on. Over the course of a couple of years, there were over eighty base

groups and hundreds of trainings across the country. In October of 1984, the

Agrava Commission concluded that, indeed, Aquino's assassination was the

result of a military conspiracy. General Fidel Ramos, a West Point graduate, was

named as acting chief of staff, but had no effective power to make significant

military reforms. On the first anniversary of Aquino's assassination, his brother

Butz led 12,000 in the ''Tarlac [Aquino's home town] to Tarmac [where he was
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shot] March."Nonviolent skillswere honed in the Alpha/Omega procession from

birthplaceto sceneof assassination as police and militaryharassed participants

almost every step of the way. Thosewho took the Gosses seminar would

dialogue with truncheon-wielding police. When shoved, the group would sit.

When their leaderwas involved in tense negotiations, they would sing "Bayan

Ko." Thousands wouldbringfoodor give water to the marchers. The purpose

was for all to march insidethe airport.At the end, a few morethan twenty were

allowed on the tarmac.

This was a beginning. Soon, the seconddeathanniversarywitnessed

massivedemonstrations in the Philippinesand abroad, particularly in the United

States. Rallies of 25,000to 50,000 were not uncommon in the Philippines, and

over the next two years, grewin popularity in the provinces as well. Christians

and Muslims, peasants andbusinesspeople alike marched. Particular actions

included strikes, boycotts, candlelight vigils, funeralmarches, a flourishing

underground media system, andexpressionthroughthe arts like songs,

paintings, and plays.99 SAYAN was formed as a coalition of left-of-center legal

political organizations. It wasthe sharp economicdecline, plus the presenceof a

third force which broughtthe middleclass out from their offices to participate in

what became known as "yellow rain," the showering of yellow confetti on

marchers to showsupport. Themiddle class graduallywithdrewtheir support

from Marcosand Makati (thefinancial center) became as much a rallying point

as any. The elite literally rolled up their sleeves andjoined the struggle,

demonstrating in or showing supportfor the huge Makati raUies. 100

Paralleling the grassroots movements was movement in the military, 1985

was a very busy year for them. Involvement in the Aquinomurder had a

devastating and demoralizing effect on the military. As early as 1982, Gregorio

"Gringo" Honasan was getting togetherwith his classmates over bottles of San
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Miguel beer to talk about reforms. Hence, R.AM. (Reform the Armed Forces)

was born. As early as February the reformists were circulating their manifesto

and on March 21, the Reformed Armed Forces Movement (RAM) made a public

stand at the Philippine Military Academy. In June of 1985 they decided that the

only way to effect change was through force, agreed that they had the capability

to stage a coup, and began planning. Informally surveying others, they found

very few men really loyal to Marcos and Ver. Then discreetly asking the Church

for support, they were assured of sanctuary but no more. The plan was finished

by October and set for December. However, the snap election added a new

element into the scheme. "Red" Kapunan, one of the main planners, now claims

that after the snap election was announced, they gave Marcos the benefit of the

doubt, thinking maybe he would actually have fair elections. Not being totally

naive, though, they used this time for preparation to gamer new support while

they campaigned for honest elections. A large disinformation campaign was also

waged for the purpose of falsely reassuring the people at Malacanang (Manila's

presidential palace) that there was no coup in the works.

It is difficult to say how the "U.S. government" reacted for these years

because individual decision makers had very different ideas. Marcos was a

staunch ally of the United States and vice versa. Despite the record of human

rights abuses, America had turned her head away to keep bilateral relations

smooth and guarantee the security of the bases. An advisor to Richard Nixon

had advised Marcos the day after declaring martial law to call a press

conference and "tell the world that he was 'not a dictator.",101 Not unaware of

the siphoning off of aid by Marcos, the U.S. eventually demanded reforms. Itwas

common knowledge that Marcos was in poor health and was unpopular. William

Casey, head of the C.I.A., fearing a scenario worse than the demise of the Shah

of Iran, felt it was important not to abandon Marcos. He did not think the problem
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was Marcos but rather the Communist insurgency, as did President Reagan. A

former Manila station chief of the C.I.A. was insisting they expand their contacts

to the opposition. Neither the State Department nor C.I.A. analysts agreed with

Casey. Secretary of State George Schultz knew Marcos was finished, but Casey,

Reagan, and Mrs. Reagan did not.102 In 1984, a National Security Study

Directive asserted, "While President Marcos ... is a part of the problem, he is

also necessarily part of the solution. We need to be able to work him and ...

influence him through a well-orchestrated policy of incentives and disincentives

to set the stage for a peaceful and eventual transition to a successor

government.,,103The Pentagon felt reforms were needed after the

assassination, but were only looking at military reforms. The State Department

wanted to distance the United States from Marcos while the White House

wanted reforms with Marcos in place. 104 In 1985, a large interagency meeting

was held with the Departments of State and Defence. This panel

magnanimously decided not to overthrow the dictator, but to take an "open view

about his removal from office".105 Senator Paul Laxalt delivered a letter from

President Reagan suggesting the possibility of snap elections as a worried U.S.

concerned itself with Marcos's ability to quell the rebellion in the countryside.

The Third Force strategy (neither the Left nor the Right) finally received backing

as well as diplomatic and political influence among groups outside the

government. The primary objective was to secure a clear Philippine commitment

to reforms.

After considerable domestic and U.S. pressure, Marcos nonchalantly

announced on November 3, 1985, on This Week with David Brinkley, that he

would call snap elections in February the following year. "I think we better settle

it by calling an election right now, or, say, give everybody 60 days to campaign

and bring the issues to the people... You're all invited to come. And we will
60



invite the members of the American Congress to please come and see what is

happening.,,106 He even conceded to having a vice-president, a man older and

sicker than he. But he had drawn up a parliamentary law so weak that he was

counting on the elections being called unconstitutional. Unfortunately parliament

decided that the people should have what they wanted. For the first time since

coming to power, Marcos failed to get what he wanted from the justices. It would

be the first real election in seventeen years.107 In December, General Ver and

his twenty-five co-defendants were acquitted of Ninoy Aquino's murder and Ver

was restored as chief of staff. The next day, December 3, Cory Aquino emerged

from her spiritual retreat to declare her candidacy. Salvador Laurel did the same

and it would take Jaime Cardinal Sin weeks to reconcile the two sharing the

ticket. RAM issued a statement calling the proposed election "an extremely

crucial test not only for the President and [his party], not only for the Aquino

family and the legitimate opposition but more so, for all the Filipino people who

tenaciously cling to the belief that a peaceful resolution of political conflict is still

possible in our country.,,108 The Philippine Fellowship of Reconciliation,

AKKAPKA issued their statement of noncooperation with the Marcos government

and began systematically training activists in purposeful, faith-based

nonviolence and nonviolent action.

The nonviolence proponents, after meeting with the Church, delayed their

plans for civil disobedience. But there had been huge nonviolent crusades such

as the gathering of 1.2 million signatures on petitions asking Corazon Aquino to

run, campaign appearances which transformed into giant yellow rallies, and the

rebirth of Namfrel (National Movement for Free Elections) under businessman

Jose Concepcion. The Church played a vital role as negotiator, uniting the

opposition. A pastoral letter issued by the Archbishop of Manila and his bishops

asked people to participate and vote in a Christian way, emphasizing that a
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government that won by "evil tactics" would have no moral authority to govern.

lIA Call to Conscience" was issued by the Presbyterial Council of Manila

highlighting a "sinister plot" on January 19 and supporting the citizens' election

monitoring group. The crimes they outlined were already occurring, including

vote buying, black propaganda, unwarranted pressure, and violence. By January

25, the entire Catholic Bishops' Conference referred to the "conspiracy of evil" in

their 'We Must Obey God, Rather Than Men" statement. 109 Ricardo Cardinal

Vidal of Cebu and other Visayan bishops issued a variety of pastoral letters on

the election at this time as well. On February 5, Aquino spoke to the nation's

largest political rally ever with an estimated attendance of one and a half million

people.110

The election was rigged to the extent that neither the half million Namfrel

volunteers111 nor the walkout of thirty protesting computer operators at the

Commission on Elections could prevent Marcos having himself proclaimed the

winner. On the eve of the declaration, the Catholic Bishops' Conference

released a statement maintaining that "a government that assumes or maintains

power through fraudulent means has no moral basis" and urging the ''faithful'' to

nonviolent action.112 The strongest and most significant of these actions was

the Catholic Bishops' Conference Post Election Statement ''The People Have

Spoken" openly decreeing the fraudulent and worthless election and implicitly

removing the last shreds of credibility of the Marcos administration. In asking

their faithful to resist, the statement read, "If we did nothing we would be party to

our own destruction Neither do we advocate a bloody, violent means of

righting this wrong The way indicated to us now is the way of nonviolent

struggle for justice. This means active resistance of evil by peaceful means - in

the manner of Christ.1I113 The statement, without precedent, was the first time a

government was condemned as morally illegitimate by the bishops of a nation.
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All these letters would be read and homilized in Church so the coverage was

extensive. The bishops proposed that the people continue to act in a nonviolent

way and discern a methodology through prayer and reason. The Left had

chosen to boycott the presidential election, subsequently losing a lot of support,

while some young military officers let it be known that they would obey legal

orders, but that hypothetically to fire upon civilian demonstrators would be

illegal. The RAMboys114 had to delay their plans for a coup. The U.S. bided its

time, and the Filipinos held on to the small hope that the elections could be

honest.

Two days after the proclamation, more than a half million people showed

up at a rally to demonstrate their support for Cory. Here she announced a

prepared plan of seven civil disobedience measures to force Marcos's

resignation. The two-pronged approach of economic and financial sanctions and

moral pressure included:115

1) a nationwide work stoppage beginning the day after his inauguration,

2) a boycott of seven crony banks,

3) a boycott of crony media,

4) a boycott of San Miguel prcducts (owned by a friend to Marcos),

5) the delayed payment of water and light bills,

6) a nightly noise barrage, and

7) experiments with other forms of nonviolent protest.116

People responded by not buying "crony" newspapers, would not go to see the

movies of stars who had campaigned for Marcos, and refused to plant

vegetables. As a result of the entire campaign stocks sank forty percent. The

international community participated in the boycott: none of the embassies would

be at Marcos's inauguration, nor did they send congratulations to him on his

victory.117 Simultaneously, the coup went into final preparation, the
63



international media congratulated itself on revealing the inconsistencies of the

dishonest election, the Left was ready to mobilize, and the United States was

finally convinced that Marcos had nocredibility after Reagan's famous blunder

claiming fraud on both sides.

The Break

There are several chronologies which were compiled at a variety of points

in time from immediately after Marcos's fall to several years later. Bryan

Johnson's is one of the best because hissources were no longer engaged in the

disinformationeffort.118 Johnson reports that the best sources in the Philippine

intelligence community sayit was theU.S. that tipped off Marcos about the

planned coup. When the plotters discovered that their plan was compromised, it

was decided that between choosing to go to the hills or to make a stand at Camp

Crame, they would choose to take a stand. With Marcos's upper echelons being

less than competent in theeyes of theRAMboys, may not necessarilybe that

bad of a risk. Mrs. Enrilenotified Cardinal Sin. Later, Enrile and Ramos would

call him. The United States was notified, and a press conference wascalled for

six that evening. The coup was rechanneled from a failed power grabto be in

support of Mrs. Aquino. Two assemblies wereannounced that evening. As a

startled reporter filed his story overthe air, ButzAquino grabbed the phone away

and spontaneously asked people to meet himand walk to the camps. Later,

Cardinal Sin was heardon theCatholic station Radio Veritas askingthe''faithful''

to show their solidarity with themen.

While the four days areoften thefocusof attention, a day by day

chronology beginning around theelection can remove some of the myth thatthe

events which led to Marcos's downfall were contained\Nithin eightyfourhours.

Going over the events, it is helpful tobe mindful of the key players: Marcos's
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camp, the military, the Church, the Left, the nonviolent middle forces, and the

former colonial power of the United States.

Two Post-Election Weeks

On the day of the election, February 7, over half a million people turned

out to guard their ballot boxes. 119 Namfrel began their "quick count" as an

independent watchdog to the official Commission on Elections (COMELEC). As

the day progressed, both Namfrel and foreign observers noted that the election

was marred by widespread fraud, violence, and intimidation. In the midst of

contradictory claims, the promised quick count stopped. 120 On February 8, the

Namfrel tally showed Aquino ahead while the much slower government tally had

Marcos in the lead. 121 The following day, thirty computer technicians at the

COMELEC staged a walkout to protest tampering of the ballot count. 122

February 11 was the day Jaime Cardinal Sin, Archbishop of Manila, visited the

Namfrel volunteers, boosting moral and ensuring their legitimacy in the eyes of

the middle forces.123 Legitimacy was a crucial variable in this entire process,

and Ronald Reagan lost what little he may have had when he made the

statement on February 12 that there appeared to be fraud on both sides of the

election camps.124

At the beginning of the second post-election week, Valentine's Day, the

Catholic Bishop'S Conference of the Philippines issued their strongest statement

to date, describing the election as "tantamount to forcible seizure,II and

"unparalleled in the fraudulence of their conduct" called on Filipinos to engage in

a "non-violent struggle for justice.,,125 On February 15 the National Assembly

declared Marcos the winner by 1.5 million votes. Opposition assemblymen

staged a walk-out to protest the mass cheating.126 This same day, Imelda

Marcos's security escort was approached and brought into RAM's coup plot by
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Gregorio Honasan. The next day, as President Reagan corrected himself and

declared that the election corruption was so widespread that the election may be

invalid, Corazon Aquino announced her pre-planned civil disobedience

campaign aimed at Marcos's resignation to 500,000 to a million people.127

Treading on delicate diplomatic territory, Ambassador Philip Habib met with

Aquino and Laurel on February 17 to ask them to stop their street protests. They

refused, Aquino vowed to carry on ''these specific acts of civil disobedience for

Mr. Marcos to respect the will of the people.,,128 The U.S. Senate issued a

resolution condemning the fraudulent elections and the U.S. House

subcommittee voted to cut military aid to the Philippines on February 19.129

Laurel met with Habib again on February 20 and predicted the collapse of the

Marcos government within three months. He urged Habib and the Reagan

administration to "abandon the neutral stance" it assumed by implicitly

supporting Marcos, claiming Marcos's strength came from "bullets, the guns, and

the money coming from the U.S. government." On the other side, Marcos

denounced what he called ''foreign intervention" and promised to charge the civil

disobedience leaders with sedition. 130 On February 21, Aquino met with Habib

who assured her that George Schultz would place democracy ahead of his

interest in the U.S. military bases at Clark and SUbic.131

Day 1

At 9:00 a.m. on the morning of February 22, RAM leader Red Kapunan

realized their coup plan was compromised. 132 Defense Secretary Juan Ponce

Emile received word over coffee at the Atrium, a Makati restaurant known for its

intrigues. 133 By noon, Malacanang sent a probe to the rebels and Honasan

assured them that there would be no bloodshed. In truth, this decision not to use

violence was made only an hour earlier. Honasan and Kapunan drove to Juan
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Ponce Enrile's house. Rather than escape or fight from the hills, they decided to

make a stand at Camp Aquinaldo. By 2:30 p.m. when Imelda Marcos's security

guard Captain Ricardo Morales was arrested, Fidel Ramos had received a call

at his home where he was speaking with some "Cory Crusaders" from Enrile

asking for his support. Ramos told Enrile, "I'm with you a hundred percent.,,134

Later that afternoon, Enrile's wife, Christina, called Cardinal Sin for his support,

then Enrile, then Marcos. Cardinal Sin calls an order of Carmelite nuns and

asked them to begin to pray and fast.

Unaware of the developments, Philip Habib boarded a plane back to

Washington D.C. at 6:00 p.m. Cardinal Sin was scheduled to be the ordaining

prelate at an ordination for two Jesuits. His homily was tersely brief and he left in

the middle of communion to take a call. After officially resigning from their posts,

Enrile and Ramos held a press conference around 6:45 in Manila from the

military camps, implicitly recognizing Aquino as the duly elected president

saying "I think we should respect the will of the people. Personally, I believe that

the president did not win the election. He was proclaimed by the Batasan in a

hasty manner. And I felt embarrassed when I was sitting there, watching the

proceedings. ,,135 Enrile admitted not only to electoral cheating in his home

province in this election, but to conspiracy in creating the fake assassination

attempt on his life which was used as an excuse to declare martial law. When

Corazon Aquino heard of the break in the Visayas where she was promoting the

civil disobedience campaign,136 she immediately went to hide out in a convent

and got Cardinal Sin on the phone. Butz Aquino, brother to Ninoy and opposition

leader in his own right, spontaneously grabbed a radio reporter's microphone

and called for supporters to meet him at midnight to march to the military camp.

By9:00 p.m. Enrile had told General Ver on the telephone that the "die is cast"

and suggested that they wait until tomorrow to work out a solution. Ver agreed
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and Enrile promised not to attack the palace. Almost simultaneously, Cardinal

Sin made a radio appeal on Radio Veritas for the masses to tum out to protect

their "good friends in the military," by guarding the camp and averting

violence. 137 An hour later, Marcos appeared on television with the

"conspirators." As an explanation unfolded, Morales heard for the first time of

Enrile and Ramos's involvement.

At 11:00 Butz Aquino was disheartened to see only six supporters at the

meeting place he had announced on the radio. By 11:45 he was leading 15,000

to Camp Crame.

Day 2

At one in the morning on February 23, Marcos appeared again on

television to reassure his countrymen and the world that all was under control.

Two hours later at another press conference, a reporter told Enrile of the

thousands of people amassing outside the compound wall, bringing him to

tears. 138 By 5:00 a.m., the transmitter for Catholic radio station Radio Veritas

was destroyed and they switched to a backup.139 Close to two million

people, 140 continued to tum out and when the Marines were sent to attack the

rebel position, they were turned back by the sea of civilians at 2:00 p.m. At 2:45

Enrile and his men left Camp Aguinaldo to join Ramos at Camp Crame. Although

General Tadiar issued an ultimatum at 4:20 that he would attack in thirty

minutes, the people stood their ground. By 6:00 that evening, although one

brigade tried attacking by foot, the tanks retreated. An hour later Radio Veritas

went off the air. By midnight, Marcos was haranguing that he would "sic [sic] the

artillery" on the rebels. 141
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Oay3

Five minutes later, at 12:05 a.m. on February 24, "Radio Bandio appeared

on the air with .JuneKeithly. The first thing in the morning, troops loyal to Marcos

led an anti-riot squad at 5:55 a.m. to disperse civilians at one of the gates while

the Marines set up artillery for an attack under Colonel Balbas. At 6:08, Colonel

Sotelo led eight helicopters from the 15th Strike Wing to the rebel camp. At 6:27

a.m. an enthusiastic June Keithly erroneously announced the departure of

Marcos while the throngs erupted into premature celebration. 142 At 9:01 a.m.,

Colonel Balbas was ordered to fire artillery at Camp Crame, but those orders

went unheeded. Marcos once again appeared on television at 9:30 to prove that

he has not left the country. It was at this point that he and General Ver got into

an on-tha-air argument about dispersal of civilians.143 After declaring on

television that he would not take offensive action, Marcos ordered the Air Force

to bomb and fire six mortar shells at Camp Crame. The government station,

Channel Four, then went off the air at 10:00 after being hit by rebel fire. One

rebel helicopter fired at the grounds of Malacanang at 10:30 and at noon, three

rebel gunships destroyed Loyalist helicopters at Villamore air base. Colonel

Balbas and his troops retreated at 1:00 p.m. to the cheers of the crowd. 144

That afternoon, international attention was in full swing. France was the

first country to recognize the Aquino government and the United States made

the offer to evacuate Marcos and his family, saying that any attempt to prolong

his administration was ''futile'' and that a "peaceful transition" was the only

sOlution.145 In a pitiful attempt to establish some shred of control, Marcos

attempted to impose a dusk to dawn curfew at 6:55 p.m., promising a fight to the

finish. 146
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Day 4

February 25 was the end. In heartfelt consultation with his friend, Paul

laxalt tells Marcos in a two hour conversation beginning at 3:00 a.m. to "cut and

cut clean." By 9:05 a.m. Marcos called Enrile to propose a provisional

govemment.147 Enrile failed to mention this offer to anyone. At 10:00 a.m.

Corazon Aquino was inaugurated as 7th president of the Republic of the

Philippines at Club Filipino. But at 11:55 a.m., the Marcos family, all dressed in

their finest white barongs and Filipino national dress (with the exception of son

Bong Bong and a grandson who were in combat fatigues),148 observed

Ferdinand Marcos's inauguration at MalacaJiang. It was then that some newly

defected soldiers were sent to Channel 9. With little to do and, spotting snipers,

they fired at the television tower. The broadcast of the Marcos inauguration was

interrupted as machine guns accidentally hit the transmitter. The broadcast of

the inauguration was cut off before it could begin. 149

That afternoon at 5:30, Marcos called Enrile for an American security

escort. He and his entourage left for Guam and Hawaii via Clark Air Force base

on U.S. helicopters at 9:00 p.m.150

Since these four days, hope has come and gone. Fidel Ramos,

succeeding Cory Aquino in the 1992 elections, is now President of the

Philippines and the U.S. no longer has a bases agreement with the country.

Although in theory twenty - twenty hindsight affords us the opportunity to

reexamine previous assumptions, we still do not have a clear understanding of

the dynamics involved. The next chapter will summarize some of the scholarly

and popular analyses in the context of our usual political philosophical

assumptions while Chapter Four puts the nonviolent historical aspects into the

context of a political process.
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CHAPTER 3

PERSPECTIVES: SCHOLARS AND POPULARISTS

As scholars, we try to see and explain as much of the whole picture as we

possibly can from a limited amount of information. No matter how

knowledgeable, well-intended, or talented, weare not omniscient. At times, the

variety of social scientists describing social phenomena from their different

frameworks can seem like the six blind men describing the elephant.

ASSUMPTIONS

Using our philosophical and theoretical frameworks, we extrapolate from

small slices of history to explain political phenomena. I argue that in order to

more fully understand social change, political science should purposefully

include nonviolent analyses. Political pragmatists generally consider discussions

of peace and nonviolence naive at best. Nonviolence is generally not a part of

their set of philosophical assumptions. Knowing the world to be a cruel and

harsh place, violence is accepted as a part of life and even appreciated as a

means of power. Military might is necessary because conflict is a permanent

state and the military's function is to manage that violence. Peace is merely a

temporary suspension between wars1 - which have filled the centuries and as

long as there have been people who possess what others desire. There is no
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reason to expect a change. Nonviolence as a tactic has occasionally been

employed in history, the pragmatists will admit, but long lasting social change

has yet to be seen. A slightly dated Roger Scrouton writes in A Dictionary of

Political Thought, "Non-violent resistance has been more or less completely

ineffective when conducted against an occupying power that is determined to

remain - as in ... Czechoslovakia since 1968."2

This same type of political pragmatists are a product of their cultures and

their times. Many still assume that violence and war are a part of human nature

for biological reasons, despite examples of research by notables such as

Margaret Mead, Ashley Montagu, Frans de Waal, Alfie Kahn, and Les Sponsel.3

Others have studied human history merely as a long succession of wars and

kings, despite macrohistory work done by innovators Elise Boulding and Riane

Eisler.4 Konrad writes, ".. .it is a quite common belief that violence is the only

course of action which will bring about desired changes.... it is a belief that has

traditionally gone almost unchallenged in certain areas, such as the field of

international politics."S Why are these beliefs not readily challenged by other

philosophers and political thinkers? Konrad suggests thinking is a habit, handed

down through the generations. Modes of thought stay with us as long as they are

not challenged or perceived as problematic. The acceptance of violence is

assumed because fl••• no highly plausible alternative for action presents itself to

the imagination.'S Pam McAllister says it a little more directly, "The notion of

power has for so long been equated with the ability to show muscle that when it

comes to conflict resolution our stunted imaginations rarely get past the bloody

nose or the bombs bursting in air."?

We are grounded in the assumptions of Western political philosophy. Our

cultural paradigms of patriarchy, androcracy, and violence color V'Jestem

perceptions and have limited creativity. The classic philosopher was a man living
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in a period of turmoil and instability. His experiences shaped his world view, and

his world view in tum has shaped ours. Violence and force, although distasteful,

are necessary in the real world to defend oneself and one's nation. It is from

similar philosophical roots, implicit or explicit, that scholars and other analysts

have interpreted the events in the Philippines.

INTERPRETATIONS

Although no one could deny that Marcos could not last forever, no one

predicted the manner of his ouster. Looking back over the years of writing prior

to 1986, there are a series of commentaries analyzing the political situation and

calling for change. Few dared to predict the future at all. When they did, it was

usually in the vein of what they hoped would happen. What was most often

heard was some say or thereare rumorsthat rather than what a particular social

commentator believed.

What was limiting can be summed up in the words of the Asia Society,

"We had no reason to expect that the leadership crisis could be resolved in so

short a time or with so little bloodshed [emphasis added]."S. While I may be as

guilty of any other writer of trying conveniently to fit history into my paradigms, it

is the rigidity of those paradigms which limits us. To go beyond class analysis or

real politick is essential to understanding social change process just as

nonviolence cannot stand on its own.

Those limits prevented the anticipation of massive nonviolent change.

They have prevented us from understanding the dynamics of change which

continue on other levels in the Philippines and elsewhere, The before and after

picture is interesting in the literature. Many writers were hoping for a peaceful

transition of power, but few expected it. At best, people were perplexed,

especially Americans. The Economist wrote in 1985 of a
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... remarkable procession of senators, congressmen, and StateDepartment officials, as
well as the chief of the Central Intelligence Agency, to have interviewed Mr. Marcos over
the pastseveral months. Addto their assessments the reportsof journalists, both
residentand visiting, togetherwith the observations of the International MonetaryFund
... and you shouldhave a fair bodyof reliable information aboutthe stateof the
Philippine nation. Yet, for all the effort of these intelligent and experienced men and
women,there is no confident consensus aboutthe way the country is going.9

The following is a sampling of opinions from different elements of society. They

represent analyses written before "people power" and the transfer of power as

well as reflections on the process of that change.

Tsimis

Coffee shops in Manila were buzzing with the tsimis (gossip) of the

likeliest scenarios. Ferdinand Marcos had been in power for so long, it was next

to impossible for many to imagine anything else. The snap election would be

subject to the same ballot rigging, intimidation, and fraud as the other elections

had been. With his loyalists officers at the top of the A.F.P., one predictable

alternative was that the man who had ruled the country for twenty years would

simply continue to rule the country indefinitely. It was widely known that he was

ill and here the scenarios took a tum. Perhaps Imelda would take the helm. His

vice-presidential candidate was older and perhaps in worse health than Marcos

himself. They would not be able to resist a military coup or the communist

insurgency. Perhaps the C.I.A. would maneuver something like they did with

former Philippine president Magsaysay.10 Perhaps there would be civil war. 11

Because information was so generally controlled by the government,

rumors were (and continue to be) viewed as important and relatively reliable

sources of insight. For example, when President Marcos was planning an official

visit to Saudi Arabia, he sent a memorandum to key cabinet, KB.L., and Batasan

officials, informing them that he had left certain instructions for Ver to implement
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if anything happened to him while abroad. "Despite Marcos's denials designating

Ver as his caretaker president, the political impact of the incident could not be

underplayed. It starkly revealed that it was only the military under Ver whom

Marcos could trust absolutely. That shut him off from the rest of the country and

sealed the erosion of his dictatorship."12 More than describing the literal state of

affairs, tsimis is often indicative of the people's more significant state of mind.

The Left

After the elections of 1978, there were immediate calls for force to

overthrow Marcos. The authors of the editorial "Marcoses Leave Filipinos with

Only One Solution" claimed that those advocating peaceful action were now

disappointed and could see clearly that force was their only option. In fact, they

wrote, II There is a feeling of relief among the group who knew a man like

Marcos ... would never give up his power to the people peacefully... freedom

in the Philippines can only be regained as in the past, through bloodshed."13

The Central Committee of the April 6th Liberation Movement (A6LM)

continued with this approach. In April 1981 they published a statement with their

perspective. The statement indicated that the group fully believed that their "Iong

march" approach would be effective. Through a protracted urban campaign of

strategic bombing and an attack on the A.F.P. in the country side where political

links are weakest, the A6LM would eventually seize power and instill their

version of a truly popular government. There were two options here. Either they

would take Manila in a clear victory, or the A.F.P. would stage a coup to save the

capitalist structures. However, even potential coup plotters would have to run in

the face of a people's revolution demanding an end to dictatorship. 14 Ironically,

the committee asserted that activists and politicians "need to be

contemporaneous with the present, to feel the current pulse of the people's
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aspirations and determination, analyze concrete conditions concretely, and then

implement a scheme of action that is based on solid ground.,,15

In 1985, Mario Taguiwalo wrote on the Leftist perspective regarding

nonviolence and revolutionary violence. Although he did not explicitly predict

any particular outcome of struggle, he began his piece by justifying the use of

violence as a Christian option. He separates violence from hate, quoting Bishop

Marcos McGrath, "Let him remember that our greatest commandment is to love

our neighbor. Even if violence may be chosen, we may not hate.,,16 Taguiwalo

goes on to quote Pope Paul's exception to the use of force "save where there is

manefest, long standing tyranny" as justification for the individual's choice in

using violence. As with other Leftists, the decision to employ nonviolence is

determined by one's relative privilege in society. The more privileged, the more

one has the luxury of using solely nonviolent means. 17 Interestingly, Taguiwalo

is not opposed to nonviolence. In fact, he does not see it as a contradiction to

the use of violence. Both are simply means to an end and both are needed in the

revolutionary struggle. "To mechanically opt for one or the other is idiotic, these

methods are interrelated in the sense that one complements the other."18 He

concludes his argument with "We must affirm the necessity of non-violence in

order to build our strength and recognize the principality ofviolence to finally

destroy our enemy.,,19

After the Marcos ouster, Randolf S. David wrote about the Left's belief

that the transition of power was a carefully orchestrated interventionist ballet.

"... beginning with the presidential election ... a script was carefully prepared,

and ... everyone just innocently played his role.,,20 Bayan's Paninindigan in

1991, claimed "EDSA was a historic moment manipulated by US Interests [sicl to

guarantee a smooth transition from the Marcos regime to the Aquino

government, another elite US-friendly regime.,,21 The editorial claimed that the
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change was an "illusion" made up of people from the middle class and a flurry of

symbols not just from religious foundations but from uzi machine guns and

revolution as well. They correctly identified the objective of the movement as

being the removal of Marcos from power, but saw nothing democratic or

nonviolent in a process which maintained the structural violence of oppression.

in fact, with the ascendancy of Cory came the military's initiative to destroy the

"people's revolutionary movement." Although inadvertently admitting the

nonviolence of the event, the editorial trivializes it as a series of orchestrated

events translated into a grand tale of mythical proportions and claiming that the

"genuine revolution of the people . . . was barely interrupted ...,,22 Others

specifically credited the C.I.A. with carefully orchestrating events and "mock

battles" to lend credibility to the Ramos - Enrile rebellion.23

The Military

The mission of the A.F.P. or the Pentagon or any other country's armed

forces is to prepare for and fight wars. Although in the Philippines the military

fights against communists, the acceptance and use of violence by both is similar.

While both employ a number of strategically nonviolent tactics to win the hearts

and minds of their countrymen, they both assume that the balance of power can

only be affected through the strategic use of force. The major scenario with

which the official A.F.P. was contending was the push for power by the N.P.A. Of

course, the unofficial scenario by elements of this same body was a military

coup replacing Marcos and seizing power for themselves. Even after Aquino

came to power, these scenarios and coup attempts continued. The kindest of

those was the "God Save the Queen" plan which would have allowed Aquino to

stay on as a figurehead.
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Military coup scenarios were prolific for years and many officers believe

that the four days in February were completely due to their control of the

situation. In 1989 Veberto Selochan systematically approached the question

Could the Military Govern the Philippines? in a study of professionalization of

the A.F.P. His research demonstrates the reliance civilian governments have

placed on the military, and therefore never have had a monopoly on that

governance. In 1986, the A.F.P. had the opportunity to seize power, but instead

chose to give power to the civilians.24 Selochan reasoned that even if the

military seized power, they would have difficulty maintaining it. The existence of

numerous factions has divided the military to the point of ineffectuality, but if

they did regroup, the possibility for counter coups would still exist. Lack of

support from the people would increase the military's inability to govern

effectively and there would be little change in socio-economic patterns. What he

accurately ascertained though was that the military believed it not only had a

right to decide who should govern next, but had the right actively to make it so.

The Business Community

From the time of the Aquino assassination, there was intense worry

regarding business interests in the context of such instability, both domestic and

foreign. There were basically two options the community feared. The first was a

military takeover and the second was a communist revolution. In 1983 The

Economist was already reporting the plans of Imelda and General Ver to claim

power when an ill Marcos died. At that point, the magazine claimed Marcos had

more to worry about from foreign banks than from insurrection.25 By the next

year, there were calls for the opposition to be active in the elections as an

alternative to the communists. Opposition wins in congress could be the

beginning of nonviolent transfer of power. Yet U.S. Assistant Secretary of
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Defense for International Affairs Richard Armitage was testifying at the same

time that the communists would have control of the country in ten years.26 Later

that year a top military advisor agreed with Armitage but gave the much shorter

time line of two to three years. With Marcos so ill and Imelda and Ver waiting in

the wings, political upheaval was almost assured.27

Tensions mounted into 1985 when ''The desperate and as yet

unsuccessful search for moderate leadership [led] some to believe that a military

takeover [was] increasingly likely. ,,28 A month later there were predictions that

Fidel Ramos would take over,29 then predictions that Ramos would not

participate in a coup, but would support an interim government.30 A triumvirate

committee was an attractive scenario to some including Ramos. Because he is

Protestant, it was not thought that the West Point graduate would ever be

elected in a Catholic country.31 Comparisons to Viet Nam and Iran abounded,

although The Economist incorrectly assumed that the Philippines did not have

the strong religious fervor of Iran.32

By the end of 1985, the same journal noted, "Don't expect apocalyptic

happenings in the Philippines; any changes, whether for the worse or the better,

are likely to be, as they have been in the past, grudgingly slow.,,33 Two months

later the same journal was saying that if Marcos stayed, there would be violent

unrest by people storming the palace and having the communists take over.34

The next week, they reported a confident Cory was sure her civil disobedience

campaign would eventually unseat Marcos, but the writers were much less sure.

"All the parties concerned are embarked on an unpredictable and dangerous

course.,,35 After the transition of power, the business community spent its time

focusing on improving business and continued to watch over their concerns.

There was not much time for speculating or understanding how the transition

came into being.
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The Church

In the days between the snap election and the departure of Marcos,

seventy leaders from the Church and the community came together to predict,

prepare for, and try to direct the events which were sure to come. They produced

five post-eleclion scenarios, each with likely responses from different sectors

and possible results. The first was a martial law or military coup scenario. They

assumed the Marcos regime felt the need to take extreme measures to retain

control. In this scenario, the Aquino camp would need to develop ties with the

military reformists to rally as much opposition to Marcos as possible. More

opposition leaders would be forced underground, implying more interest in the

use of force, and most people would return to normal. daily life. Moderate groups

such as the business community would retain leverage.36

The second was a life-as-usual Marcos win in the elections through

massive fraud and cheating. As with the first scenario, the Left would benefit the

most from the measures as frustrated Filipinos joined their ranks in increasing

numbers. Moral outrage could possible be channelled into organized civil

disobedience. Perhaps the local elections could go the way of the opposition

and through noncooperation by the public and the government, Marcos could be

forced out. The third scenario was a Marcos win through relatively clean

elections. The win could come from intimidation, a well-funded campaign, or the

use of government resources for partisan purposes. This would actually be more

threatening to the Aquino camp because it would signal an element of legitimacy

to the Marcos regime to which the opposition and the Church would have a

difficult time contending. The Left will have been vindicated through their boycott

and they would again gain new support. 37
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The fourth and fifth scenarios involved and Aquino win, one where

Marcos did not step down and one where he would. If he did not step down, the

group believed the dynamics would be similar to the first and second scenarios,

with one key difference. Aquino and Laurel could establish a government-in-exile

to lead the opposition, although it would undoubtedly lead to their arrest and

imprisonment. If Marcos did step down, the group spent its energies

concentrating en the challenges of the new government.38 The five scenarios

included short, medium, and long term strategies for nonviolent opposition as

well as a general belief that the mass, unorganized opposition would go about

their business as usual.

On June 1, 1986, Cardinal Jaime Sin was still wondering how the struggle

against Marcos ended without bloodshed. Much of the Church chalked the

transition up to a miracle. There were certainly reports of numerous miracles.

Cardinal Sin was a touch more pragmatic crediting the training by the Goss

Mayrs with preparing people for nonviolence. Cardinal Sin had facilitated their

leading of forty to fifty classes in thirty provinces. More than the ideas, it was the

witnessing of nonviolent resistance which fired Filipino imagination.39

At a symposium organized in 1986 by Loyola School of Theology to

reflect on the incredible change which had taken place, religious scholars

agreed that there was a need to see "people power" in terms of a whole political

and religious process. People had lost their fear through increased faith with

additionai strength coming from solidarity. The theologians saw the Church in a

new series of roles, modeling desired behavior for her followers. As much

support as the Church gave her flock, they still realized the people's ability to be

led by anyone as a concern.40 Some saw it as a chronological series of forces

and events, really beginning after the Aquino assassination with the Church

emerging as a social force. When the snap election was announced, relatively
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unorganized and less militant groups came to the forefront. Amidst massive

frustration, the Church became a focal point. The role of the Reformed Armed

Forces became clearer and received support from the Church. Once Ramos and

Enrile had broken away, it was a comedy of errors where everything went right

that could have gone wrong.41

The Academe

The academe certainly was not united in any interpretation of events prior

to the transition of power from Marcos to Aquino. Many scholars in the

Philippines are both writers in their fields and intellectual voices for their political

alliances. They, as other social commentators, can often be locked into their

philosophical paradigms unable to imagine possible options or incompletely

analyzing past events. Philippine scholars do not differ that much from the

American academics in their assumptions. Many were trained in the U.S. and the

educational system of the country was modeled after the system in the United

States. Aristotle and Machiavelli are the political philosophers to whom Remegio

E. Agpalo refers in his writing on Philippine political science foundations.42

Often times, conflict situations are seen as polarized opposites, violent

revolution or repressive dictatorship. In 1972, the U.S. Committee on Foreign

Relations said in their report on the Philippines:

... there is some apprehension on the part of American officials about the future...
. [An official) in the Philippines stated that if President Marcos obtained the power he
sought "the only alternative his opponents will have will be to go to the hills." It would be
ironic indeed ... if the constitutional changes made possible by President Marcos's
declaration of martial law produced conditions which transformed the imagined threat
into a reality or brought about greater political chaos than that which he supposedly

acted to correct.43

As early as 1973, John Adkins was anticipating violent consequences as a result

of an unfavorable plebiscite, especially if Marcos opted to hold on to power after

popular rejection. In wondering if the opposition could get significantly
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organized, Adkins wrote, "We'll just have to wait and see.,,44 That same year,

David F. Roth saw increased dissatisfaction leading to increased violence, the

alternatives only being military coup or New People's Army violent overthrow.

Most peasants would become political clients, Marcos's new base, with life as

usual or becoming worse. 45 While seeing no significant change through 1974,

Rolando V. del Carmen warned of the balance between support, saturation, and

bahala na and quoted University of the Philippines president Salvador Lopez as

warning, "Quiescence is not necessarily synonymous with tranquility, nor

acquiescence with affirmation," but saw no pattern of nonviolent opposition.46

Lela Garner Noble saw 1975 as a year Marcos consolidated his power. Noble

saw Ninoy Aquino's hunger strike as a failure because the proceedings against

him continued. Other Filipinos either joined the resistance or acquiesced,

although she believed the potential for opposition had grown. 47

Five years after the declaration of martial law, all the political scientists

could agree upon was the fact that the political system was not working well.

Machado and Noble saw the situation worsening but no alternative opposition to

the rebels.48 Youngblood in 1978 studied the Church's opposition to martial law

and with exception to their human rights work, saw no significant threat A

hunger strike by Father Edicio de la Torre to call attention to torture and abuses

strengthened the Church's position, but as the hierarchy was divided,

Youngblood felt it unlikely they could force a showdown.. However, like Noble,

he saw the importance and potential for opposition.49 By 1978, Machado saw

that the Marcos regime could not stand an expansion of popular resistance. But

the resistance to ,..Jhich Machado referred was communist and Muslim, for

"ordinary Filipinos lack political power [and] they cannot effectively resist the

harmful activities of the locally powerful or of the state. ,,50
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The Aquino assassination demonstrated to G. Sidney Silliman the

vulnerability of the Marcos government. The demonstrations are given note in

scholarly articles now that they are the largest in history. As a result of the

assassination, Marcos was no longer seen in control but Silliman did not see the

opposition as having the power to force Marcos out. Because the power elite

was still relatively united and both the Muslims and N.P.A. unable to mount a

violent insurrection, Silliman saw the role of the military as "pivotal" in

determining a successor.51 The Batasang elections of 1984 were a resounding

defeat to the Marcos regime in an example of "popular displeasure." Although

Richard Kessler failed to note a strenghtening nonviolence movement, he did

note a "hint that the character of Filipino politics is changing." He believed the

behavior of the voters indicated their ability to "rise above particularistic

demands.,,52 Herbert S. Malin also recognized the increase in demonstrations

and the effectiveness of the opposition through electoral means, but named the

economy and the insurgency as the real problems facing the Marcos

administration in 1984.53

Also in 1984, Belinda Aquino wrote of the "ominous implications for the

future of Philippine society.,,54In discussing the political violence which had

increased over that decade, she reiterated a variety of events, including the

media boycott led by Radio Veritas in September. Arguing for press freedoms,

the boycott succesfully dropped newspaper sales by fifty percent. 55 But at this

juncture in time, Aquino anticipated a variety of scenarios includeding the

possible but highly improbable voluntary resignation on the part of Marcos which

she characterized as "a distinct impossibility."SS Other scenarios included a

Imelda Marcos and Juan Ponce enrile alliance, a military takeover and the

subsequent radicalizing and underground movement of the middle forces, United

States military intervention, and an increasingly violent campaign by the Left.
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She closed with ""However one looks at the different scenarios, the future of

Philippine politics remains bleak and fraught with uncertainty.57

As with Mario Taguiwalo, Randolf S. David wrote a paper on the

importance of nonviolence as an element of struggle, but was writing it more as

a prescription rather than as an evaluation. David argued that although armed

struggle has been developed to the point of a science, "nonviolent action has

remained underdeveloped and unsystematic.,,58 Upon his discovery of Gene

Sharp, he felt "full of a sense of the irrepressible quality of oppressed mankind's

struggle against exploitation, injustice and tyranny," but did not accept a thesis

of solely nonviolent action. 59 He, like Taguiwalo, also believes in the necessity

of combining methods, fully accepting the assumption that people's sometimes

have no option but to take up arms. His interpretation of Sharp meshed with

revolutionary struggle in that the oppressed cannot hope to have more firepower

than their oppressors, when they do arm themselves they can resemble their

oppressors, and that by ignoring nonviolent struggle within the context of armed

struggle the movement can waste opportunities.60 In addition to nonviolence

being a mean to an end in conjunction with violence, it was also a means to

involving more people in the revolutionary struggle. ''The principle object of the

popular struggle must always be to engage in the participation of the largest

number of the people in their own liberation. ,,61

Bernardo M. Viliegas reported on the fatalistic mood that prevailed over

the country in 1985 and believed Marcos could win the snap elections even in a

clean election. His view was of an opposition struggling for unification while the

communists gained strength and became more daring in their operations, but

because of political uncertainty, seemed more interested in economic signs of

hope rather than predicting the political future of the Philippines.62
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E. San Juan was educated at Harvard and the University of the

Philippines. His book, Crisis in the Philippines: The Making of a Revolution,

uses a discourse which is "necessarily intertextual," and goes on to explain that

his writing exemplifies "a mode of theoretical production and intervention that

most committed Third World intellectuals, from Mao and Fanon to Che Guevara

and Cabral, have felt compelled to engage in as necessary or obligatory

moments in the process of holistic subjective/objective transformations.'t63 He

proposes two scenarios from a 1985 perspective. In outlining the praxis of

people's war, San Juan saw impending success for the N.P.A. "... as the

genuine people's tribune [the N.P.A.] finds itself at the pivotal threshold of a new,

qualitatively higher stage of class war in the Philippines.... the NPA's capacity

to multiply its size and its political strength inheres in its all-round systematic

integration with the mass struggles in both cities and countryside." He continues,

Because it is the integral expression of the Filipino people's steeled resistance to u.s.
imperialism and the Marcos dictatorship; because it is coeval with the people's daily
lives, their ordeals and raptures, the NPA cannot be defeated; its only future dawns in
the inexorable conquest of the power and initiative that will usher the Philippines from
the prehistoric dark ages to the history of the heroic tillers of the soil and the
dispossessed workers - the defiant and rebellious "wretched of the earth."64

Overholt shed some light on the confidence political scientists had in the

Left. They had good organization and both the theory and an economic plan

they were equipped to implement. He called the situation "tailor made for

Communist manipulation" with the administration's balloon waiting for the

pinprick. However, they chose to boycott and hence missed their opportunity to

ascend to power.65

Despite what seemed to be the assured success of the communists, San

Juan had a parallel scenario emanating from the United States. He credited

increased fear of militancy by "U.S. evangelists of IMF/transnational corporate

'laissez-faire' ideology" with conspiring to remove Marcos while fracturing and
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isolating nationalist and radical forces. The U.S. would then replace the

government with another set of elites who would do the American's bidding.

While these machinations were supposedly taking place, he nevertheless had

complete confidence in the rebel's ability to succeed with the revolution.66

Carolina G. Hernandez was more optimistic about the return to

democracy. She saw they key as being a strong leader who had the confidence

of the military. A leader, in conjunction with the dynamics of other forces did not

indicate a positive change; rather, she saw them as signs of hope. Ninoy's

assassination spurred people to participate more widely in the parliament of the

streets and seemed to relax media controls. From 1972 to mid-1983, Hernandez

saw the Supreme Court becoming more independent. The persistence of those

working to counter the anti-democratic forces were also contributing to a gradual

erosion.67 Hernandez closes with, "In the final analysis, it will depend largely on

the ability of the Filipino people to weather the obstacles which lie on the way

towards a democratic revival in their country. From their previous track record on

resilience the odds seem to be on their side.,,68

Ateneo's Social Weather Station's report by Filipe Miranda contained an

analysis of the events that took place between the elections and the Marcos's

departure. The precipitating event was the mutiny by Ennle and Ramos which

caused a spontaneous and organized reaction. That reaction happened to be

uniquely nonviolent. Miranda gives no indication that there was any structure or

process leading to the nonviolent events, nor were they purposely orchestrated.

Through happenstance, violence was avoided although in earlier surveys a

majority of respondents "admitted to the distinct possibility of violence being

resorted to in the resolution of their economic and political crisis.,,69

In retrospect, other Philippine scholars reflected on Whythe Marcos

downfall developed. Randolf S. David, a respected academic and social
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commentator, wrote shortly after the ouster, "Filipinos had so universally

conceded the tenacity of the Marcos grip on power that absolutely no one

suspected the system had actually become so brittle.,,70 Acknowledging "all

previous scenarios of the Philippine political situation failed to take into account

the presence of the huge Metro-Manila based and largely middle class

groundswell that was mobilized at short notice against the dictatorship,,,71 David

admitted that the sight of hundreds of thousands of innocent civilians was too

much for the military commanders.72 To him, "people power" was a combination

of the elements of a coup and a popular revolution, with the element of

nonviolence ensuring vast participation. He identified the religiosity and moral

leadership as key elements as the four days were "largely unorganized" and "not

held together by a common ideology.,,73 He also depicted the struggle in terms

of three dominant perspectives: Marcos as the problem, the authoritarian

political system as the problem, and the neo-colonial structure as the problem.

Rather than explain how it happened, he focused on the foundations of the

movement. To him, the EDSA revolution was a triumph of the first moralistic

perspective and a marginalization of the third, asserting that the ''forces

gathered at EDSA were more unified in what they rejected than in what they

accepted.,,74

William Overholt called the Aquino efforts a qualified "miracle of

democratic unity and effective campaign organization.... but it did not have a

unified executive leadership or effective institutions.,,7S His interpretation was a

fairly typical analysis of the events. Marcos failed because his government first

lost support of the military despite the largely lIokano leadership. The guerilla

movement continued spreading and gained momentum. As the government lost

its unity, it was unable to cope with the economic and security crises. In the face

of what Overholt called the "relentless capability" of the democratic opposition,
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the regime collapsed. Unable to survive as in the past, the government was too

divided to support itself. He attributed the unexpectedness of the transition to the

lack of recognition that the administration had collapsed internally by mid

1985.76

Alex Magno responded with more candor than any other political scientist

to the uprising. Calling it a "spontaneous and eccentric political revolution," he

conceded the surprise effect it had on revolutionaries and reactionaries alike.

Noting the hesitancy by most to call it a genuine revolution, Magno settles for

saying that it defied expectation and categorization,77 without denying the

genuine revolutionary character of the events.78 Belinda Aquino attributed the

ouster and subsequent transition to ''widespread public anger, the opposition's

determined nonviolent resistance, Marcos's continuing excesses of power, the

growing strength of the Philippine left and, finally, reluctant American

pressure.,,79

Ironically, John H. Adkins did have insight into how change would

develop. Although he did not credit nonviolence, nor believe that religious

institutions could muster much support, he understood the real pressure that

could threaten Marcos would be slow and steady. In 1972 before martial law was

declared he wrote:

Real change is underway. It is coming through the growth of new organizations and
interest groups; through union activity among farmers, industrial workers, retail sales
personnel and agricultural workers; and through the increased political participation of
intellectuals and youth, who by their sheer numbers cannot be co-opted as readily as the
few firebrands of previous generations. The changes are glacially slow, but they are
similarfy relentless. The fruition of what can be seen beginning in the past few years will
come in "Filipino time" and will have little relation to a schedule of change one might be
tempted to predict. The changes will come within the Philippines own rhythmic
adjustments to internal development and external pressures. The pace of change will
mimic the plodding carabao, the magnitude of each change no more than the

incremental row he plows; yet a vast field will be sown.80
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An understanding of nonviolence change process could supplement both

Adkins's and David's analyses, explaining why what seems to be intuition on

Adkins's part could be supported through a contextual theory.

Ninoy

No one can ever know what Ninoy (Benigno Aquino) would have

anticipated had he known that he was going to be shot. Perhaps he did know,

and that was why he made the trip home. His ideas were crucial to the

development of the opposition. Although he taught at Harvard, he was a

politician and came from a wealthy family. Martyrs deserve a category of their

own.

Ninoy was not a pacifist, but he had developed serious ideas on active

nonviolence. 1980 was the year he delivered his famous ''The Filipino is Worth

Dying For" speech in which he did not rule out violence. After proposing

peaceful approaches, he warned, "Should he remain obstinate, the only

alternative is to remove him by force and violence along the Iranian or

Nicaraguan model of recent days." He qualified this with, "A violent overthrow

should be resorted to only as the ultimate option, because in a revolution

everyone suffers and in the end, there really are not true victors when you

consider the cost in human lives. I argued that Mr. Marcos can be toppled by

violent actions, but then, should he decide to validate his war medals, the victor

might well end up inheriting a graveyard.,,81 In an interview the day before he

was assassinated, Aquino spelled out his political philosophy and strategy.

Claiming no longer to want to seek public office, he envisioned himself a

conciliator rather than a politician. He wanted to promote a third force as an

alternative to the military and the communists but knew tactically he could not

compete with Marcos on the economic, military, or political fronts. The only
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remaining alternative was the moral front, a role and process similar to Gandhi's.

If he was in office, he would legalize the communists and would give them all the

freedoms they could desire unless they picked up their guns. At that point,

Aquino said he would become the government and that the rebels would be "met

by the gun.,,82

His commitment was different from his expectations. He imagined being

sent to jailor put under house arrest upon his arrival, but really did not think

Marcos would have him killed. He knew that Marcos knew the impact a martyr

would have on the mood of the people. He believed that the U.S. would not pay

attention to the Philippines until the country was "burning," implying a less than

nonviolent future was in store for the nation. He saw three scenarios. The first

was armed revolution along the lines of a Cuban or Nicaraguan model. The

second was an EI Salvador model where Marcos would continue to reign,

actually to the satisfaction of the communists because they would continue to

gain strength through the people's growing dissatisfaction. When he died,

Imelda would take over, corruption would increase, then eventually the military

would make her a scapegoat and create their own authoritarian military regime.

The U.S., not terribly quick to act, would have been caught in the dilemma of

either supporting the military or having the communists take over. Eventually,

that very support would lead to a confrontation with the communists.

The third scenario was one he called a ''very long shot" and consisted of

a negotiated, rational, peaceful transition. Although he felt it was unlikely, he

asserted that Marcos may be willing to cooperate but only out of fear, and that

this was the direction the opposition needed to take. The Muslims had

successfully brought in Colonel Mu'ammar Qadhafi of Lybia to negotiate with

Marcos; perhaps the moderate opposition could bring in the United States. If the

middle forces were to embrace armed revolution and abandon the "third way" of
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nonviolence, then the killers of the past would become the new leaders. The key

to Aquino's logic was that he did not see Marcos as a completely evil man. There

had to be a spark of rationality so that the dictator could at least be remembered

as a partially nice dictator if he was convinced to step down.83

Aside from those scenarios, Aquino knew the power of martyrdom.

Feeling his leverage and understanding the risks, Aquino said, 'Who knows 

someone might shoot me. But what the hell, you can die on a Monday or you can

die on a Friday. We're all going to go. We've got to go somehow. I'd rather die

before a firing squad to trigger a revolution for my people than get run over by a

drunken driver in Boston."84

Interpretations in a Nonviolence Context

While it may seem as if the Church was the only sector to offer alternative

analysis of the February uprising, there were a small group of writers who dared

put the transition in other terms. Many of them are clergy, scholars, or other

pacifists who have different paradigms than the more traditional, Western

violence-accepting paradigms.

John Miller wrote of the nonviolent resistance in 1984. As an executive

committee member of the War Resisters League, Miller visited pacifists and non

pacifists engaged in noncooperation and other forms of active nonviolence

directed at weakening the Marcos regime. Miller-s brief article in The Nonviolent

Activist included structural as well as physical violence as needing to be

addressed. He readily conceded the difficulty in gauging the success of the

strategy and paraphrased opposition candidate Charita Planas in saying that the

change necessary to keep nonviolence alive in the Philippines would have to

come from the United States and in its policies towards her country.85
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Ed Garcia is a political scientist in the University of the Philippines. A

prolific writer and tireless advocate of human rights and social justice, Garcia

characterized ihe events of February, 1986 as a "seizure of state power by the

people ... essentially a political act" with an unfinished agenda. The unfinished

agenda is Garcia's vision for a nonviolent state government, including structures

promoting human rights and true national sovereignty. Garcia takes seriously the

possibility of creating a just society through nonviolent means and lays the

ground work for a plan, but does not address the issue of nonviolence as an on

going process nor of the individual's role in choosing nonviolence to engage in

social change. Garcia's greatest contribution, though, is to offer hope and to

present nonviolence as a plausible political alternative through scholarly

analysis.86

Richard Deats has had a long association with the Philippines beginning

in 1959, spending thirteen years as a professor of Social Ethics at Union

Theological Seminary and being intricately involved in nonviolence training as

well as public education there and in the United States. Currently he is the

director of interfaith activities at the Fellowship of Reconciliation. As early as

1974, Deats had high hopes for the power of nonviolence in the Philippines and

analyzed the real popular struggle to be one of emerging nationalism rather than

communism. Poverty, illiteracy, disease, and injustice needed addressing, not

the reaction to them. He felt, though, that the vibrancy and positive qualities of

the struggling democracy were what scared those who would rather have total

control, and hence came the declaration of martial law.87

As with the Leftist models, Deats sees the transfer as a part of a larger

transformation. Unlike the other paradigms, he sees the nonviolence as part of

an on-going process. If the nonviolence ceases, or if a different tactic is used,

then the liberation will not be complete. Deats is not naive. He fully recognizes
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the importance of the defecting military, the U.S. roles, and the effects of many

years of protracted war with the N.P.A. and Muslim separatists. Yet rather than

saying it was merely a convergence of these elements, he sees the nonviolence

as having had preparation. A pastoral letter from the Catholic bishops urged

nonviolent struggle. Numerous seminars in active nonviolence had been given in

1984 and 1985 with key grassroots leaders. Cory Aquino had a plan of action for

after the rigged snap elections that was a well-thought out civil disobedience

campaign. Dovetail these preparations, as Deats calls them, with a deep faith

based approach to the nonviolence. The commitment existed to use nonviolence

no matter what. It was more than a tactic; it was an organic personal and social

change process. This commitment had incredible power in moving those who

witnessed it, including the soldiers poised to fire upon the crowd. The potential

for continuing transformation existed, but the bonds of feudalism and imperialism

would need to be broken as the bonds of dictatorship had been.88

Jose C. Blanco takes the faith-based nonviolence a step further to define

a process for change. His is a process beginning with faith. Over a period of

time, the faithful transmit the word of God, as in living the radical gospel through

active nonviolence. (The radical gospel refers to pre-Constantine Christianity.)

After a period of discerning prayer, people can move into witnessing and

purposeful action for change. With nonviolence trainings in the early 1980s and

Philippine culture predisposed to nonviolence, the preparation paved the way for

the four days.89

After surveying the variety of interpretations both before and after the

February uprising, several trends become evident. First, most not only accepted

violence as an inevitable outcome, they either anticipated it or feared it. Second,

forms of nonviolent resistance were not really acknowledged until after the
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Aquino assassination, and even then they usually were not seen as part of a

pattern. Third, little credence was given to the political power of the common tao

(man). Most energy was focused on the traditional power brokers, the military

and revolutionary forces, and the power elites. Fourth, there really was not that

much difference between the scenarios of the left or the right; rather, the

difference came between those who did or did not have nonviolence as part of

their paradigms.

Although the change in the Philippines was impressive, it is not seen as

permanent. However, new paradigms for peace and justice are being proposed

in the innovative zones of peace. Their story is in Chapter Four. Chapter Five

takes a different look at the ouster of Ferdinand Marcos, the AKKAPKA trainings,

and the zones of peace as on-going nonviolent process as the critical force for

social change.
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CHAPTER 4

NONVIOLENT POLITICS AS CONTEXTUAL PROCESS

Western traditions accept violence as an inevitable part of life: a life

where time is linear, action produces reaction, and people struggle for power in

a world of good and bad. Our philosophers understand the use of violence not

only to oppress cruelly, but to aspire towards the product of a just society.

Violence is to be expected and at times is the preference for both defense

against aggression and in promoting social change.

In the philosophy of nonviolence, the world view is systemic. Process is

product, ends and means are the same. It does not accept the inevitability of

violence; rather, it acknowledges most social interactions as being without

physical violence and affirms the possibility of removing the causes of violence.

Peace itself comes through the act of creating peace. Whereas Western

philosophy tends to be dualistic, nonviolence tends to be more inclusive.

Nonviolence aspires to be consensual, emphasizing the gylanic values of

partnership and participation. The philosophy of principled nonviolence rejects

an inherent right to use violence. Whether violence is innate or learned,

proponents of nonviolence believe violence can be overcome, violent behavior

can be changed. Most philosophical traditions seem to see power as coming
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from the top and flowing from the barrel of a gun or the quiver of a bow or the

punch of a fist. Nonviolence sees power coming from people and from the truth.

Political science as a field is not unique in its biases. People in this field,

as in other fields, are simply constrained by their cultural and philosophical

contexts. It is difficult for someone from one context to study another context with

very different assumptions. An understanding of the subject context is essential

for thorough understanding. Over the past few years, we have been fortunate to

expand the body of knowledge in our field and to recognize the contributions of

marginalized perspectives. The arguments for theoretical and praxis inclusivity

have meant we enrich the field through more than just the Western perspective,

more than one gender, more than one ethnicity included in history.

Nonviolence can enrich our understanding of political science.

Previous chapters have reviewed the events leading up to the Marcos

ouster and surveyed the literature on a variety of interpretations and

explanations of the people power phenomenon. This chapter will situate a

nonviolent process for social transformation emerging from the context and

events leading to the transition of power.

NONVIOLENT POWER: POST-ASSASSINATION

To understand the nonviolence of the masses, the activities and

strategies need to be identified and understood in context.

Tao

Most activities during the four days were very Filipino in character such as

sharing food, sharing small talk, catching up with old neighbors, praying, singing,

joking, persuading, non-threatening, and saving face. Many of these common
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everyday activities directly overlapped with purposeful strategies. Normal social

interactions were used to diffuse tension such as passing out candies,

cigarettes, and flowers or trying to calm down an upset person. Traditional

dialoguing took the form of recognizing barrio-mates among the soldiers and

starting a conversation with them, honestly informing them of their mothers'

presence in the crowds, and asking them to remember that they were all

Filipinos who wanted the same things. And although most Filipinos did not go

around kneeling in front of tanks, it was a defensive rather than offensive

nonviolent tactic.

In addition to the "built-in" nonviolence of the cultural context and specific

strategies used, the revolution was heavily supported personally, spiritually, and

symbolically. Political symbols included yellow, the color of Ninoy's political party

and was now the symbol for his widow. The "L" or "Laban" (fight!) sign made

with the fore finger and thumb not only rallied the people together; defecting

troops used it to show whose side they were on. Religious symbols were

everywhere: crucifixes, rosaries, statues of Mary, bibles, crosses, seminarians,

priests, and nuns. Spiritually people had their faith, prayer, symbols, and clergy.

And with two to three million people swarming around the two military camps,1

one is bound to feel a little elevated.

The role of media support was essential. June Keithly kept morale up by

manning "Radio Bandido" from a clandestine studio a rock's throw from the

palace. After adjusting the frequency to be closer to the original band, she

played her familiar signature tune of "Mambo Magsaysay" and asked for people

to call in and report troop movements, other developments, and listen to Ramos

and Ver when they reported. Underground newspapers and barely above ground

presses kept people informed. Informally, there were signs, banners,

headbands, T-shirts, key chains, etc. One report said that Filipinos with home
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video equipment made instant documentaries getting shots to be broadcast

later. One, accidentally taken in slow motion, showed a child giving a marine a

flower. Another showed college students unraveling the Mendiola barbed wire

followed by one getting shot.

Between the strength of the faith of the people, their practical experience

in nonviolent resistance, and their ability to loose their fear, people were moved

to action when the opportunity seemed right. The call had come from both a

moral authority figure and an opposition leader. The wide use of symbolism and

the media support gave people a sense of unity and direction in the course for a

clear, common goal.

The Armed Forces

To comprehend nonviolence used by the military, it is important to use the

pragmatic paradigm in understanding the actions taken and the choices made.

Both sides of the armed forces had been very willing to use violence. Brian

Johnson details Marcos's plans for various sieges as well as the rebels' initial

plan to implement a violent coup. There were some small fire fights. But the

military's role in the confrontation remained nonviolent because of the rebels'

strategy, Marcos's lack of strategy, the soldiers' questioning of orders, and the

interventions mentioned under "Civilians." The coup had been well-planned and

support enlisted ahead of time by people who seemed to be spontaneously to be

defecting.2 Ramos is an expert at psychological warfare and is a graduate of

Special Forces training at Ft. Bragg. The soldiers were the cream of the crop

and good at what they do. On the other hand, the Marcos forces were an

indecisive group of men promoted because of connections instead of ability.

They lost key strategic initiatives such as Ver's hesitance to deal with the rebels

until morning after a stand-off with Enrile that first night. When Ver and Marcos
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had their televised "debate" (Ver was trying to tell Marcos that they were ready

to strike while Marcos refused to speak of attacks) one officer there said,

''They're psyching our troops and we're falling down without a shot being fired!,,3

A last difficulty was the logistics of sending orders from one service branch to a

different branch. The inter-service rivalry kept many field commanders from

carrying out orders they felt were not properly issued.

Individual soldiers and commanders had three military considerations.

First, it was clearly illegal under military code to fire on unarmed civilians; yet

they had their orders. Second, the fraudulent election made it unclear as to who

was actually their commander-in.:.chief: Marcos or Aquino? Finally, was Ver or

Ramos preferred? Most supported Ramos. These considerations were weighed

by highly religious, Filipino soldiers who were looking into the faces of other

Filipinos armed with rosaries, crucifixes, sandwiches, cigarettes, flowers, smiles,

tears, and prayers. The soldiers had no desire to attack the crowd. Violence

would be ethically wrong, morally wrong, and completely unjustifiable. Therefore

the troops were not trigger happy and the commanders could not justify even on

military grounds any kind of attack.

This is not to say that the military embraced principled nonviolence. What

is significant is that one side chose to use nonviolent tactics which succeeded in

stimying Malacariang. Individual soldiers, moved by the principled nonviolence

of the people, sought military justification for taking their nonviolent stance. It

was this pragmatic use of nonviolence along with the principled nonviolence of

the civilians that enabled the objective of a Marcos removal to be achieved. Had

the crowd shown any signs of violence whatsoever, the Marcos's troops could

have justified the use of force and the rebel soldiers could have responded in

kind.

118



The Church

When Aquino became a martyr after August 21, 1983, his words and

reflections gained a new significance. His death was the catalyst for mass

nonviolent action. The ailing economy had become even worse and there was a

tangible feeling of betrayal and shock at a national level. It was at this time that

the Little Sisters of Jesus invited Jean and Hildegard Goss-Mayr of the

Fellowship of Reconciliation to conduct trainings on faith-based, active

nonviolence. Together with a strong core group of organized activists, a small

fellowship was intensely trained over a two month period. Taking what they had

learned from the trainings, the theories and methods were adapted and

developed to the Filipino context and culture. Scores of leaders began to get

training. This group later solidified to become AKKAPKA - Aksyon Para sa

Kapayapaan at Katarungan (Action for Peace and Justice). AKKAPKA, its

acronym meaning ''to embrace" in Pilipino, continued with subsequent trainings

and the training of trainers. The intensification of nonviolent action began. Its

initial goals were massive nonviolence training efforts, the spread of nonviolence

as an option, and the creation of a peaceful and just society through nonviolent

means. But the group was not comfortable with the English term "nonviolence." It

implied a negative, rather than a positive force. So they coined the phrase "Alay

dangal," ''to give dignity."

Manifestations of strategic nonviolence and alay dangal could be seen

throughout the Philippines from Aquino's funeral march and mass with two

million people and continuing with fasts, prayer rallies, Basic Christian

Communities, "yellow rain" (confetti showered from buildings the color of the

Aquino party) marches, strikes, and creative actions from which other peace

movements could learn. Alay dangal was effecting the people in profound ways.

People entering into what they expected to be adversariat encounters instead
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were met with dignity and respect. Conflicts became humanized and

personalized rather than abstract. As with King's strategy of getting to know the

town folk and the sheriff before his people did an action or a protest, oppressors

gained respect for their adversaries and for themselves. Witnessing others'

resolve to act nonviolently as opposed to being passive gave the strength to

participate and act, thus exponentially increased the numbers involved. The role

of the Catholic Church cannot be overemphasized. They had the network and

organization, the power and authority, and the moral leadership and mass

followship to lead the people. They also enjoyed just a bit more freedom of

movement than others. With the calling of the snap election in 1985, half a

million volunteers were organized across the country for the National Movement

for Free Elections (NAMFREL) to monitor the vote, protect the ballots, and

undertake a "quick count" to compare with the official results. After a petition

drive of one million signatures, Corazon Aquino reluctantly agreed to run against

Marcos. As the widowed martyr with the reputation for impeccable moral resolve,

she was both a leader and a symbol of nonviolent resistance and action. With

the world watching the electoral sham and the Catholic Bishops Conference of

the Philippines issuing a pastoral letter denouncing the election with a statement

maintaining that "a govemmant that assumes or maintains power through

fraudulent means has no moral basis" and urging the "faithful" to nonviolent

action,4 Cory called for a seven-point civil disobedience plan which had an

immediate effect on the Manila stock market. After having lost the popular

support of the people, and in conjunction with a planned coup from the military

with eyes on reform since 1983, the four day uprising and transfer of power

emerged.

From the commitment of a few individuals who had made personal

decisions to choose alay dangal came the spread of what we recognize as
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principled nonviolence. From the witnessing of nonviolent actions came the

growth of a/ay dangal as both a creed and a popular model of an ethical,

strategic nonviolence for social activists engaged in group action and aspiring

for social change.

After the Aquino assassination people had a deep need to find meaning

in their collective suffering and to give themselves the faith to struggle. They

turned to the Church for more direction and direct assistance. Almost all forms of

nonviolent direct action were in a religious context in the hope of Good replacing

Evil. The Church grew as a social force because State institutions became more

and more discredited.5 Individual clerics, including Jaime Cardinal Sin, spoke

against the injustices of Martial Law, breaching "untouchable" topics and

creating a "cathartic breakthrough" for those afraid to speak.6 The bishops not

infrequently issued pastoral letters indicating their moral judgments on various

situations. In and of themselves, these letters were not expected to change the

social injustices; however, they were intended as a contribution to educating and

to raising the consciousness of the people. Explicitly they rejected and

condemned violence as a method for those in power and those seeking justice.

Most nonviolent action, whether a strike, a march, a theatre production, a

boycott, or a publication came forth with a mass, a prayer, a blessing, or other

symbolic tie to the Church and their faith. In 1984, the Goss-Mayr's message

was one not only of strategy but of love. Hildegard wrote:

We cannot emphasize enoughthe importance of deep spirituality. It is this which
gives people the strength to stand in front of tankswhenthe time comes. In the
Philippines, people developedthe disciplineof praying every day, prayedfor all who
suffered in the process of trying to changethe society, prayed for the military, and
prayedfor Marcos - prayed that he would find strength not to use his huge arsenal
againstthe people. Suchprayer makesa great difference. In a revolutionary process,
people are highlyemotional. It makes a differencewhetheryou promotehatredor
revengeor you helpthe peoplestand firmly for justicewithoutbecoming like the
oppressor. Youwantto love your enemy,to liberate ratherthan destroy.7
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NAMFREL included many clergy, nuns, seminarians, and novices. One of the

covers of Asiaweek showed barefoot peasants and a nun carrying a ballot box.

Once "People Power" began to manifest itself, Filipinos looked to the symbolism

and gospel of the Church. Although the opposition party of Mrs. Aquino did not

have explicit church support (people were simply asked to vote for candidates

who were honest and trustworthy) the nonviolent thrust of her campaign did have

spiritual support. Even the soldiers' lips moved and eyes were moist. Carlos G.

Guiyab wrote:

They had a very goodstrategy. The nunswere cool. They instructed us to stay
behind them while they talked to the soldiers. They said that nothing couldbe settled by
arguing. "Lefs talk to them. Offer them wateror cigarettes," they said. They pacified
those who were hot-tempered.

The nunswere our leaders.8

To secular Westerners, it seems difficult to justify the Church's

involvement in the political sphere. Granted, Rome was having its difficulties with

the Philippine Church's involvement in the political sphere as well!9 The

Philippine bishops did not ignoie the cautionary statements from the Vatican;

rather they demonstrated how these sentiments were contrary to the Oclogesmia

Adveniens which grants the local Church full competence to judge local

issues. 10 When politics is understood as the "dynamic organization of society,"

a citizen who happens to be with the Church has no choice but to participate.

The Church herself is an abstract institution with her flock, the same flock that

comprises the State. The individual is at the center of both Church and State

and though a distinction is essential, to divide them would be to divide the

individual as wel1. 11 To some in the Church, nonviolence was seen as living the

pre-Constantine "radical gospel." One has faith, believes in the word of God,

discerns good from evil through prayer, and engages in scclo-polltical action to

ensure social justice. Not to participate would mean ensuring the perpetuation of
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injustice. As with principled nonviolence, Christianity becomes a lifestyle, not just

an ideology.12

Liberation theology has long been a force behind social change.

Gutierrez defines Liberation Theology as, "critical reflection on historical praxis

... a theology of the liberation transformation of history of mankind and also

therefore the part of mankind - gathered into ecclesia - which openly confesses

Christ.,,13 Although often identified with Marxist ideology, the Filipinos adapted

liberation theology (as they did with the greater body of Catholicism) to their own

context. Silence and nonaction would have indicated tacit approval of the

wrongs with which the society was faced and hence would be contrary to the

embodiment of Christianity. A pastoral letter of December 28, 1985, indicated

that voting was not merely a political act but an exercise in Christian faith. The

Bishops requested people to vote according to their conscience while insuring

that the elections were free and honest. Specific names of preferred candidates

were not used, but the criteria suggested were humility, truth, justice, freedom,

love, courage, respect for human rights and life, and peace.

In carrying out this mission, the Church's roles have included harmonizer,

facilitator, teacher, supporter, speaker, and moral leader. Through these roles

have come the variety of strategies such as organizing, mass media,

negotiating, witnessing, dialoguing, and praying. In this deeply religious country,

the Church continued to be the driving moral force as well. Without the support

of the Church, the efforts would have wavered. A good many of the clergy did

"go to the hills" to joined the armed rebellion, but the majority were involved in

organizing, educating, dissemination of information, aC"'...ompanying marchers,

saying mass, leading prayer vigils, and other such things. The Goss-Mayr's

single three day seminar at La Ignacia A.postolicCenter in Santa Ana, Manila,

was able to train 1500 people nation-wide.14
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As a harmonizer, the Church was in a position to bring people together

because of a common faith. And for true reconciliation to take place, a genuine

conversion had to be facilitated allowing love to "bridge the gap of injustice."

Cardinal Sin brought Cory Aquino and Salvador "Doy" Laurel together for the

election, several people in the Church had been approached by the RAM

movement for prayers and conscientiousization and had been assured of

support for nonviolent efforts, and the Church served as a rallying point for

relatively unorganized groups.15

As teacher, the Church taught morals and politics. As early as 1972 there

were critiques of the shallow religious knowledge that failed to force an inner

discipline leading to a personal and national response to social iIIs.16 Clergy

needed to give new direction to help citizens to make decisions. 17 As part of the

development process, this meant teaching Filipinos how to fish as opposed to

giving them one bangus. Along with the usual role of educator, the Church

worked to bring about social change and justice through community organizing

and building. To follow-up, the Church then supported just action and positions.

Cory Aquino recognized the role of the clergy officially at least twice. After

the election fraud had been perpetrated, she visited the Catholic Bishops'

Conference asking their president, Cardinal Ricardo Vidal of Cebu, if they would

support her plans for a civil disobedience campaign. 18 And in a speech titled

''The Clergy and the Rebuilding of our Nation," delivered on May 20, 1986, she

recognized that they were not politicians nor were they to propose technical

solutions to a variety of problems, but rather their role in the transformation

process was to build the spirit of the people - particularly regarding the renewal

of morals.

Finally, when it is said that the Church is a "moral leader," it actually

implies that certain individuals within the Church are seen as men and women of
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integrity, honesty, and truth. Coming from their faith gives them extra credibility.

Gandhi was also viewed as a man of integrity, honesty, faith, truth, and justice

and was followed even by those who did not fully comprehend the message he

was giving. Cardinal Sin has a comparable effect on Filipinos. Though critical of

the Marcos administration, he insisted the problems were not political or

economic per se; rather, they were seen as moral problems with an urgent need

for reforms. Granted, these reforms would take place in the political and

economic arenas, but they would be implemented by individuals.19

Support has probably been the most crucial role the Church has played

both institutionally and individually, both in resources and moral support. All of

their public pronouncements, the individual homilies, the media services such as

Radio Veritas and their newspapers, any participation or act of nonviolent

courage had a ripple effect on the population, As in nonviolence theory, each act

witnessed gave renewed strength or courage to other potential participants. By

coming forward in the name of justice and truth, through the use of nonviolence

and genuine caring for every individual regardless of class or political affiliation,

through all the efforts of reconciliation, they gained even more credibility than

previously. Without the Church's institutional support, and without the incredible

sense of faith of the Filipino people, the overthrow of Marcos would not have

been possible through nonviolent means.

Role of the United States

Aside from the wavering, the people in the American govemment also had

a nonviolent role to play. At first, it was one of intermediary or go-between. The

different forces would call the Embassy to confirm or deny this report or that

rumor, but American officials would do nothing to help the reformists. later, the

United States made it clear that Marcos could not use American weapons on
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Filipino civilians. When all concerned finally understood that the masses had

withdrawn their support from the Marcos regime, close Reagan friend Nevada

Senator Paul Laxalt served as a negotiator and advisor telling Marcos to "cut

and cut clean." After all of Marcos' security men left, there were no pilots. He

called Enrile to call United States Ambassador Stephen Bosworth to get a

security escort to help him leave the country. Finally, the American government

was kind enough to offer Mr. Marcos and entourage a flight to Hawai'i. Although

the Americans purported to remain neutral, there were some diplomatic faux pas.

One was when the Filipino commander of one of the two American bases joined

the rebels. At that point, the United States was technically no longer neutral. At

another stage, United States base officials refused to cooperate with a rebel who

needed refueling, taking sides with the Marcos administration.

PROCESS AS PRODUCT

The success of political action is gauged by the results it achieves. The

combination of planned and spontaneous active nonviolence did affect the result

of the Marcos departure. The active nonviolence did not affect any real

improvements in the root causes which gave rise to Marcos's power. The

question then remains: how can we understand the use of active nonviolence in

terms of real political power? Further, who had and who used power? What was

the situation? Does it need to be viewed as linear and time bound or as an on

going process?

Pragmatic nonviolence seeks to create a specific result, or product. The

ends and the means are distinct. In principled nonviolence, where there is no

separation between the ends and the means, the process is itself the desired

result, or product (see Figure 3). Radical nonviolence analysis implies that

change has to begin with the self and the structures in which one is involved. It
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is a constant struggle to create a just world, particularly on the level of individual

responsibility. Because the process never ends, success cannot be judged in

terms of a final outcome. Success is determined if the process is improving the

quality of life of those involved in nonviolent struggle from their own perspective.

I would argue that the Philippine "People Power" was nonviolence out of a

faith-base and therefore was closer to principled nonviolence in its character.

From the concept of success in principled nonviolence to a more pragmatic

approach, I would further argue that the more widespread in a culture the

spiritual faith with principled respect for life, and the more the leaders of that

faith prepare for nonviolent collective action to realize desired goals without

bloodshed, and the more they assume direct social leadership under

circumstances of violent threat to goal attainment, the greater the probability of

success of nonviolent action.

People's perceptions of nonviolence vary greatly. Sharp identified six

types of principled nonviolence. Nonresistence is the rejection on principle of all

physical violence. Activereconciliation seeks to improve one's own life before

attempting to change others, their focus being on good will rather than coercion.

Moral resistance resist evil through strictly moral means. Selective nonviolence

is when there is no stated principle against using violence, but there is refusal to

participate in particular violent conflicts. Satyagraha is the Gandhian

construction of a new social and economic order based on voluntary constructive

work. Nonviolent revolution seeks to change the very roots of violence in the

most active of the types of nonviolence.20 (See Figure 2.)

From the left to the right, secular and sacred, civilian and soldier, squatter

and suburbanite, most will agree that nonviolence in the Philippines remains a

force to be taken seriously. In understanding the degree of nonviolence

advocacy, it is helpful not to look at actors as proponents or detractors, but
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rather on a continuum21 of opinions from those who adhere to principled

nonviolence, to those who employ strategic nonvioience because of expediency,

to those who accept violence as a means, to those who believe that violence is

necessary for change. From a survey taken of 22 individuals active in all facets
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of Philippine political life to determine an individual's perceptions of active

nonviolence, each was asked to talk about themselves and their work with

regards to social change. Next, they were asked what they believed to be the

origins of violence, the origins of nonviolence, the reasons for transformation to

nonviolence, and the necessary elements of a nonviolent society. They were

then asked if they could envision a nonviolent future, and finally, how they found

inner peace for themselves. Across the top of Figure 2 are the philosophies

towards nonviolence and violence. Down the side are a series of the issues to

which people respond. The figure is drawn without lines to demonstrate more the

continuum, rather than categories, of responses. Responses are placed along

the continuum. Briefly, those who are dedicated to living nonviolent lives as a

matter of ethics weigh individual choice and development heavily in all aspects

of the discussion. They, as well as the pragmatic nonviolent activists, recognize

social justice as the key to positive change. The military and other violence

accepting/violence as necessary respondents hold the Hobbesian view that life

without violent governmental sanctions would be nasty, brutish, and short and

cannot conceive fully of nonviolence other than as a tactic to be occasionally

employed. They also have the most difficult time conceiving of inner peace. After

several clarifications, they would finally focus on stress reduction at work. The

principled nonviolence people have no difficulty with the concept while the

pragmatic activists tended to confuse inner peace with peace for the country. By

seeing nonviolence as a part of everyone's lives, analysts can grasp a better

understanding of nonviolent dynamics and proponents can hope to better teach

and train about it.

In the Philippine context, the general society has enmeshed nonviolent

strategies such as dialog, non-confrontational conflict resolution, and saving
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face built upon the foundation of intense religious faith. This is situated in an

inequitable social system where many people eventually viewed Marcos, his

wife, and his "cronies" as responsible for their poor economic conditions. Hence,

there existed a cause around which nonviolence could rally: the removal of their

perceived cause of their condition. The nonviolent opposition grew, insurgencies

advocating violent revolution utilized nonviolent strategies, and the Church

increased its moral influence. When it became apparent that Marcos was going

to steal the election, the opposition took the opportunity to proceed with the

direct action of the seven-point civil disobedience plan. The coup plotters took

the opportunity of the discovery of their plot to take a stand. As the people took a

stand at EDSA, Corazon Aquino took the opportunity to schedule and undertake

her oath of office at Club Filipino shortly before Marcos took hid oath at

Malacanang. She then set up a provisional government. The process was and

is a dynamic one. Pragmatic nonviolence achieved a result. The process of

principled nonviolence is one of life and the living, a cycle that is on-going.

To better illustrate the intensification of the nonviolent struggle in the

context of other events, Figure 3 is a time line of the forces leading up to the

Marcoses' departure. Martial Law began in a society with many cultural

nonviolent traditions, with the principle of intense religious faith, a cause of

improving economic conditions around which to rally, a dissatisfied and

unsatisfactory military, growing insurgencies, and strong United States influence

and support. Action included protests and persuasions, noncooperation, and

intervention such as strikes, rallies, marches, over eats lobbying, teach-ins,

"radical" gospel living of the Base Christian Communities, and a specific moral

martyred leader leading the practice of nonviolent action, Ninoy Aquino.

At the time of Aquino's return and assassination, the nonviolent skills and

faith remained at the same level, but the economy worsened. Ninoy's death has
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focused the issue from dissatisfaction with the economy to the government's loss

of legitimacy with the people though the extreme use of force. The players on

the political stage were cast in the roles of martyr, savior, and demon. While

FIGURE 3
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people specifically wanted Marcos out, the cause broadened from a political

issue to a moral dilemma of good versus evil in the eyes of many. Nonviolent

skills improved through the Goss-Mayr workshop, frequent trainings, and

increased practical experience in the increased number of actions. RAM

131



simultaneously planned its coup, and though decision makers in the United

States had not reached a consensus, Marcos remained supported.

When the snap elections were called, the sets of plans for civil

disobedience and the coup were postponed. The Center gathered even more

strength as evidenced by the signature campaign, NAMFREL, and the turnouts

for Cory Aquino's campaign appearances. The Church geared up its support in

full. The United States wanted to avoid a civil war from exploding for the sake of

their bases. As election fraud glared, both forces mobilized. Where did the

pressure originate? Cory's seven-point civil disobedience campaign showed

success with a forty percent drop in stocks. The RAMboys put the final touches

on their plans. The Left strengthened its resolve in another nonviolent tactic: an

election boycott. After the fraud became excessively obvious, the United States

eventually denounced the elections (as did other countries), withdrawing their

support from Marcos in wholesale noncooperation. The purpose was still clear:

Marcos' removal, the triumph of good versus evil. The indignation upon

indignation upon indignation crescendoed as did the responses.

When the four days began, there was uniquely expressed Filipino

nonviolent crisis management in answer to organizer Butz Aquino's and

archbishop Cardinal Sin's requests to support the break-away. Traditional

nonviolent strategies were both spontaneous and planned reactions such as

dialoguing, singing, praying, sharing food, and following an elaborate make-shift

communications network. The military on both sides strove for prevention of

bloodshed (with the exception of Marcos and his entourage at the top), and even

the United States acted to intervene, applying pressure by stipulating that

weapons from the United States could not be employed, and by facilitating

Marcos's departure. Washington was full of "self-congratulations" when Defense
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Secretary Caspar Weinburger claimed the Pentagon had given "aid and comfort"

to the reformists. Even though they knew Marcos had ordered the Marines to

fire, Secretary of State George Schultz diplomatically said the change had come

with peace and dignity characteristic of Marcos's leadership. Gringo Honasan

said they were creating their own reality so they could take the credit, though

Enrile later thanked Marcos for sparing the rebels, his motivation being the need

to make leaving the country an attractive option. Marcos would not go unless he

was assured his place in history.

As to why the combination of planned and spontaneous nonviolence

achieved its goal, the elements can be compared to some principles of

nonviolent action. They include:

1. Historical, cultural, and politicalnonviolenttraditions suchas saving
face, informal mediation through third parties, soothingtensions with food
and cigarettes, and prayer.

2. Strongreligious/spiritual faith in a greater power.

3. An intensification ofnonviolence through people, activities, and skillsin
both planned and unplanned actions. The Catholic Church's grassroots
organizing was essentialas wasits positionas legitimate moral leader.
Those people skilledand trainedin nonviolence were an inspiration to
those who were simply following their faith.

4. A strong, identifiable cause: the removalof the Marcoses.

5. Conversion to nonviolence. People chose a nonviolentroute as the
best. (At least for a time.)

6. Goodcommunication support, especiallyclimaxedby the takeoverof
the governmentTV station.

7. The major force which couldhave defeatedthe nonviolentactivists
werethe defectedmilitary. They chose not to react violently for personal,
spiritual, and militaryreasons.
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8. An intermediary sponsor on which all parties were to some extent
dependent clarified information, applied pressure to restrain violence, and
facilitated a solution. Though the United States has a great potential for
violence and has been known to support it actively, in this instance they
did not.

9. And though not specifically stated, it was a Filipino to Filipino conflict
and was perceived as such by the participants: Filipinos handling the
situation in a Filipino way.

In essence:

1. Dignity ofall parties was maintained.

2. The participants from the church and the general population had the
belief that nonviolence would work.

3. The participants were committed to nonviolence. Most people at the site
of the siege decided to use nonviolence. Although there were some ready
to use force, they chose not to use it.

4. The nonviolence intensified gradually and steadily.

5. There was a clear cause and clear goals.

6. There was strong leadership.

7. There was strong followership.

Comparing this with Gene Sharp's expected results of successful

nonviolent movements, there was an increase in self-respect, confidence, and

sense of power. People were "proud to be Filipino" and self-congratulations

abounded amongst the euphoria. Non-state institutions such as the Church and

other community groups were strengthened. The repressive elites at the very top

did leave. An extended capacity for nonviolence was seen during the four days

with members of the crowd taking their cues from nuns or others at the forefront.

It was also seen in the post-"People Power" period in the reconciliation talks with
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both the N.P.A. and the M.N.L.F. Finally, there was a redistribution of power

from Marcos to the people who then elected a reform-minded senate in the

restored Batasan.

However, strategy waned as success may have come too soon. Without

the sense of urgent purpose, the masses returned to their everyday lives with

the principles of nonviolence still respected but in the backs of their

consciousness. As a result, the action enabled a different elite to come to power

rather than affecting a complete removal of elites. With less nonviolence at the

forefront of people's attention, the capacity for further change lessened. Once

elections for the House of Representatives came about, people were back to

their old pattern of allowing their votes to be bought. Although people had

gained power through nonviolent action, they gave their power up bit by bit in

the process of returning to business as usual. The roots remained but the

purposefulness did not. The large scale process ceased as the conversion to

nonviolence wore off. To ask if the 1986 EDSA "People Power" was a nonviolent

revolution was a bit of a misnomer. I would agree with the proponents of active

nonviolence that the essence of the four days was nonviolence, a culmination of

rooted principled and strategic nonviolence that even preceed the Marcos years.

I would also argue that on one level the action was successful in achieving its

goal: the removal of Marcos from power. De Manila reminds us,

This is a revolutionary decisioncompletely in keepingwith our history,wherethe
rateof insurrections, especial!~ during the colonial period, comesto one revolt per year.
Andthat's whatwe meanwhenwe arguethat [this]was no "astonishment" but the
customary, the accustomed, the habitual,the ordinary, the wanted, the regular, the
eveIYday, the traditional, the normal.

The Pinoy [Filipino}was back to his usual fonn.
So spareus your bravos.22
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THE ORGANIC PROCESS OF NONVIOLENT CHANGE

The a1ay dangalof AKKAPKA as a nonviolence process is effective

because it incorporates individual reflection uponone'sownexperiences to

come to personal decisions regarding nonviolence. From a training in a

supportive atmosphere the process continued with a mirroring community. Base

groupswere formedfor people to help each other in their struggles on a

personal and interpersonal level. The philosophy and specifictrainings basically

have refined and condensed the processnonviolent activists and other peace

workershave tried to live. Both the unstructured and structured processes have

several phasesand the specific method or situations within those phases vary

according to culture, values, gender, or otherways a person has been socialized

and cometo decisions regarding their world view. The phases are not

necessarilylinear; rather, they are part of a circle and feed into each other in the

shape of a Star of David.

Unstructured Process

Nonviolence and nonviolentaction took place spontaneously throughout

the struggles againstMarcosand continue today. An unstructured process is

one wherepeopleare not intentionallyworking to createnonviolent action or a

nonviolentworld. This contextual process is one of experience, inquiry,

reflection, planning, action, and evaluation while maintaining a degreeof respect

and dignity for others.

CONTEXT: the cultural, social, political, and environmental milieu.

Process cannottake place in a vacuum. An individual entersthe processwith

their own valuesand set of experiences. They are situated within their families

136



and their communities. And cross-cultural differences can be felt across national

and provincial boundaries. The Philippines is a unique culture which needs to be

Figure 4
Unstructured Process
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appreciated. Their use of English often masks their very deep differences from

other English-speaking countries. Within the country, contexts differed from city

to province, from landed to landless, and from region to region.

EXPERIENCE: a particular set ofevents which influence an individual,

institution, or a collective body. Critical experience differs from context in that it is

personal and meaningful and may cause a reorientation in values and

perspective. For many, this experience came with the declaration of Martial Law,

or when their children disappeared into the underground, or when a Sister active
137
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in community organizing was found murdered. For most, the event was the

murder on the tarmac in August, 1983. A personal experience challenges

assumptions regarding world view, safety, and risk, and begins to help a person

loose their fear.

INQUIRY: a personor institution askingthemselves about a particularset

ofcircumstances. This questioning and search leads to answers or explanations

for a current state of affairs. This inquiry took the form of asking how the human

condition could have developed into such misery, how could the Church play an

active role in rebuilding the society, how could the leaders of the country

continue to plunder, and what could the people do to change the situation. The

inquiry continues today.

REFLECTION: a process varying from indMdual to individual where one

considersand contemplates his or her options. Reflection takes many spiritual

and secular forms including prayer, meditation, retreat, tsimis, teach-ins, and

quiet thought. Prior to the People Power uprising, clearly the Church was heavily

involved in this part of the process both for herself in understanding to what

extent she should and could be involved with social action, and as facilitator for

her faithful so they may reflect upon their own possible roles in the ensuing

change. Filipinos each reflected before choosing their particular action, whether

that was to remain nonviolent, to go to the hills and fight, to not shoot the

civilians, or to do nothing.

PLANNING: the act ofshapingand devising a response consistentwith

one's beliefs. However brief or lengthy, planning is the actual decision making,

weighing pros and cons of a choice. Considerations are dependent upon

context. What may seem rational to a Westerner may seem totally irrational in a

Filipino context and vice versa. The Church plans how it will speak and present

herself as do the individual religious. Tentative planning took place, even if it
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was "I'll stand on this side of the tank." People, in groups, planned for their civil

disobedience, who would bring the sandwiches to EDSA, and what color to

wear. The seven parts of the civil disobedience plan had been in the making for

months. Many things were spontaneous.

ACTION: implementation of the plan. Whether it is a strike, a march, an

act of being pleasant to someone, serving someone, saying a prayer, writing a

letter, opening a dialogue, the actions are a result of the other phases of the

process. The action can result in an experience which initiates the cycle again.

Action is the manifestation of the process for all actors. At the site of the four day

siege, people underwent a tremendous process themselves. For the record,

many of the decisions were because of military technicalities or

miscommunication at the troop level. Offthe record they were as moved by their

faith and their religion as were the civilians.

EVALUATION: assessment of the value, effectiveness, and

appropriateness ofa courseofaction. Formally or informally actors evaluate the

results of their actions and can either learn and grow from them, dismiss them,

or not fully interpret the scope. When something works, activists use it again. An

integral part of the process, evaluation has a role in all of the phases. An

evaluation not yet complete is the result of the four day People Power.

DIGNITYIRESPECT: treatment ofpeople with courtesy. Social exchanges

take place without denigrating the other and by allowing others to save face and

maintain their self-respect at times of conflict.

The nonviolence which came out of the Philippine context was both

principled and pragmatic. The Church and her most spiritually devout went

through the previously described process and discerned that nonviolent social

action was the only Christian way to effect change. Through her roles, the
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Church influencedothers who in tum were "converted" to principled nonviolence.

Others did not fully understand, but because of the special relationship between

the Church and her people, they allowedthemselves to be guided byfaith and

followed in nonviolence. The Church and opposition forces were even trained in

the strategic side of nonviolence so that they would be skilled during delicate

confrontations. As activists became more experienced and hadmore

opportunities to honetheir skills, others saw and were moved bytheircourage,

and subsequentlyjoined the movement. Still others saw nonviolence as the most

pragmatic, expedient way toachieve their goals, such as the reformers. Granted,

they had anticipated using violence, but when the people came and some of the

Marcos military wouldnot fight, the rebels changed their strategy. Also, the

bishops made the strategic decision to appeal to a transformation of theheart

rather than to call for expedient nonviolence. In the long run, trueconversion is

more effective and permanent than expedience.

This model alsofits with otherexplanations of nonviolence such as

Chaiwat Satha-Anand's: asynthesis of theorists' values and theactors'

subjective interpretation within the rules of a cultural context. 23 Inthiscase,

those who understood the theory behind principled nonviolencerecognized

values as inseparable from ends.24 As the conversion to nonviolence occurred,

the processwas in fourstages: the tongue, the mind, the heart, and thewhole

person. At that time, most were converted to the tongue. Everyone was talking

about nonviolenceand reconciliation. Many were "converted" intellectually,

understandingthe importance and significance of nonviolence. Still many others

were converted on another level in their hearts, sure it was a justand right thing

to do. Yet few were converted in their whole person. Such persons aretruly

exceptional, but they can become catalysts for meaningful social change.
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Structured Process

In the unstructured, or lived life process, not all people react the same

way nor do they necessarily have the opportunity to substantially reflect and

choose an appropriate course of action. Often times they are unaware of their

options. A structured process differs from an on-going social process in that it is

a purposeful model of continuous change. The main difference is that when

nonviolence is consciously part of a life process, there is constant revision,

review, and feedback from others to assist an individual improve their efforts,

getting closer to reaching for a nonviolent world. Training processes like those of

AKKAPKA can be of great benefit.

Figure 5 is a demonstration of how structured process evolves. As with

unstructured process the elements are the same. Yet, in structured processes

where the intent is purposeful rather than inductive, the process builds upon

itself and informs itself through new experiences and trials.

AKKAPKA Training Process25

AKKAPKA incorporates the unstructured human process and provides a

venue and appropriate information and feedback. Their trainings and

philosophies grew directly out of the nonviolence trainings by the Goss-Mayrs

and evolved to be culturally and socially appropriate for their clients and

communities across the country. This process is a practical expression of the

previously mentioned analytical process. The context is a combination of the

participants' individual and shared cultural contexts, and the created physical

and affective environment from AKKAPK'A. Speaking of the first of three

sessions (basic, deepening, training trainers), it is an intensive, three day live-in

workshop. Respect and dignity are given to all and through example are
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Figure 5
Structured Process
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encouraged from learners. Community is present through three "communities" of

prayer, service, and socials. Participants are divided into three groups. One day
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they are responsible for the prayer services and mass, selecting readings,

music, decorations, etc. Anotherday they provide theservices at meal time and

in the workshops bypreparing the table, serving food, cleaning up, preparing the

rooms, erasing the blackboards, and turning off the lights andfans. Socials

insertthe fun, silly, tension breakers of the day suchas songs, games, jokes,

and energizers. Each session and meal is openedwith prayer andmass is held

eachevening. The visible attitude of the facilitators is thateach person has real

and important experiences and insights to reflect upon andshare. Their role is to

provide a framework and assist in the learning process.

The process of the workshop itself is a process of nonviolence and

empowerment through which participants feel a beginning to theirpersonal

nonviolence and empowerment. Means equals ends. Within the specialized,

supportive context of the sessionthe facilitators begin by personalizing the

experiences of violence, reactions to violence, and experiences of nonviolence.

By asking them insmall groups to think of a time they personally experienced

violence and then to sharewith each other their feelings andthoughts at the

time, violence is consciously shifted from the abstract to the meaningful, from the

outside to the inside. Their stories are used inductively to raiseawareness of

structural and personal violence, reflections on the rationality of and emotional

reactions toviolence, and the types of responses to violence. Participants

identified passivity andcounter-violence as ineffectual and/or temporary

measures while actions describedas active nonviolence were more efficacious.

Thusthe process isespecially significant in that it enables rather than equips,

empowers through learning options, and reminds individuals of their own

responsibility and power.

Following thepersonalization of violence, the facilitators move to a brief

lecture and discussion of the history and basis for nonviolence. Put into the
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shared cultural and religious context of the Philippine experience, the overview

of active nonviolence in the country is reviewed as is the history of AKKAPKA.

This process allows the individual who has personalized his or her experience to

go the next step in feeling a part of the common context. The humanistic and

pragmatic basis for active nonviolence is presented using mostly a Sharpian

approach. Passivity and counter-violence are critiqued using the experiences of

the group, and the aims and principles of active nonviolence. With this

foundation, participants are then asked to think of and discuss a time when they

were nonviolent to personalize again the concept.

Making active nonviolence more meaningful, it is discussed in its cultural

and religious contexts. Catholicism is very strong in the Philippines and the

seminars are offered from this faith-based approach. Since most of the

participants share the Catholic faith, nonviolence is addressed through the

Shalom of the Old Testament through the messages of the "radical gospel." The

"radical gospel" is the unadulterated message of nonviolence and love from

Christ. The theological approach of AKKAPKA is that Christianity was

compromised with Constantine's conversion and subsequent requirement of

subjects to defend the faith through warfare. Augustine's development of the

doctrine of "Just Wa~' compromised Christianity further from its basic tenets of

nonviolence and love. Therefore, acceptance of the radical gospel is rejection of

any form of violence.

It is only after violence and nonviolence have been made meaningful on a

personal, historical, and cultural level that discussion of the methods of active

nonviolence begins. Strategy and techniques amount to one fourth the total time.

More important is the analytical process of examining a problem. Using Sharp's

theory of power, participants select a particular conflict and deconstruct it to the

point of seeing their own complicity, the extent of the problem, its relatedness to
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other issues, and the people involved. Of those people involved, they detennine

which ones are of the same perspective, who can be swayed, who are neutral,

which people are leaning the other direction, and which are rigidly against the

participants' perspectives. Rather than trying to reach those on opposite poles,

the AKKAPKA training stresses building support from those whose support is

easiest to obtain.

Emphasizing the ethical formation process, a few techniques are then

discussed and role-played. Specific techniques are usually taught when a group

is getting ready for an action or when they are in one of the more advanced

workshops. The purposes here are to empower the participants by enabling

them to recognize options of response and to discuss the implications of the

various techniques. For examples, which is the least intimidating way to link

arms? Does it look confrontational, or simply like people in solidarity? Matching

method with message and audience is essential.

To synthesize the leaming of the workshop, the participants are then

asked to create their own role play. They select an issue, analyze it, select roles,

and plan from both sides. Usually, one or two people opt to stay out of the role

play and act as process and content observers who share their findings after the

role play. In debriefing, participants examine their actions, their feelings, their

effectiveness, and their own unanticipated reactions. This seems to be a very

personal experience for some, when they come face to face with their own

beliefs about"themselves and nonviolence, and some personal time is given after

this to allow for reflection.

Finally, the process is evaluated from the individual perspective and from

the workshop perspective. Participants are asked to project how they have been

changed by the experience and what they may to in the future as a result to

contribute to positive social change. Through this verbalization, it facilitates
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applicationof the leaming with one's own life and experiencesas they are at the

time of the workshop. Participants are also asked to critique the workshop itself

to facilitate its development and evolution to better serve the needs of its

community.

AKKAPKA encourageda principled, purposeful approach to active

nonviolence. Their six principlesof active nonviolence are:

1. Proclaimthe truth, upholding the value of the person,
2. Protest injustice, firmly denouncing human rightsviolations,
3. Penetrate the consciousness of the adversary, appealing to his humanityand reaching
out to his heart,
4. Part from any injustice, refusing cooperation in any personal, social, political, or
economic Injustice,
5. Praywithout ceasing, for Godempowers aU, and
6. Paythe price, as one must be prepared to joyfully suffer in the causeof
righteousness.26

Fromtheir faith-base in a higher power, the belief that everyone deserves

respect and dignity, and a systemic, strategic approach to nonviolent tactics,

AKKAPKA stands out as a catalystand contributorto nonviolent change in the

Philippines.

SUMMARY

The precedinganalysis has brought to light features not appreciated in

conventional political science or with the theories of Gene Sharp. Unlike purely

pragmaticapproaches, spirituality gives practitioners a faith, a theology, and a

strength to engage in nonviolentstruggle. Spirituality is essential to the success

of the process. A/ay dangaJ contributesto conversion by treating others,

including adversaries, with respect. This kind of nonviolentaction can ease

tensions, discomfort, and defensiveness. The model of principled nonviolence as

a process rather than a product implies the need to view political change in a

different light, to see it as on-going rather than linear and to reevaluate the way
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success is determined. This different understanding of nonviolence can enable

political scientists and social change agents to better anticipate, plan, and

prepare for positive social change.

Nonviolence is more than a discrete action. It is a process and a way of

life. This is true of individuals and communities. It can be true of nations and the

world. The next chapter will examine a new process and product in the

Philippines, the Zones of Peace.
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CHAPTERS

PEACE ZONES: EXEMPLARS AND POTENTIAL

1986 was the year Filipinos were proud to be Filipino. In what seemed to

the world to be a matter of days, an unarmed movement had forced their dictator

of twenty years to flee the country with his family and entourage. Nonviolence

had worked, the military seemed squarely behind their new president, people

danced in the street, and within twenty-four hours life was back to normal. The

streets were clean, office workers on the job, peasants farming, children still

hungry, coups being plotted, and politicians minimizing their losses.

Most shake their heads in disgust and resignation when looking at the

Philippines today. Nonviolence has been interpreted as actions with beginnings

and endings rather than an on-going process. The Left continues their

campaigns employing nonviolent tactics straight out of a Gene Sharp's The

Politics of Nonviolent Action (1973) as well as an armed struggle. AKKAPKA,

the Philippine Chapter of the Fellowship of Reconciliation, continued to train

different constituencies in the roots of nonviolence and then suffered a crisis of

organization, splitting into two factions. The Church, labor, students, and other

sectors still employ pragmatic strategy to assert their power. But observations

remain such as "the next Vietnam," "the revolution didn't work," "nothing
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changed," and ''worse than under Marcos," reveal attempted analysis through

traditional violence-laden paradigms. Nonviolence is only on the periphery of

their models if it is included at all. Hence, communities of resistance to the

physical and structural violence surrounding them are overlooked. But these

distinct communities have become viable options in their unique ways for peace

and nonviolence. As shown by experience in the Philippines, the process can

contribute to change in political leadership without bloodshed and to the

establishment of zones of peace, adding to experience gained elsewhere on

other issues and encouraging further explorations of nonviolence in theory and

practice. This chapter will examine the peace zones in light of the process

suggested in the previous chapter.

While the bulk of the responsibility for the peace zones is with the people,

two organizations have had degrees of importance in their development and

maintenance. The first was the President Aquino's Office of the Peace

Commission (O.P.C.), which was dissolved when President Ramos came to

power. It was originally created to enlist cooperative and collaborative efforts of

ordinary citizens, to define a national peace strategy, to integrate "alienated"

communities, and to implement peace retorms.l This included nonviolent

settlement of grievances with insurgent groups, reduction of tensions and non

combatant violence, addressing government neglect and economic deprivation

as the causes of the insurgency, peace education, and liaising with non

governmental organizations.2 The O.P.C. was also an active participant in

Cluster E, the president's high level security committee. As of 1990 the O.P.C.

acknowledged that the government was open in principle to community-initiated

peace processes, but felt there was a need to better define geographic

boundaries and the authenticity of those claiming to be authorized

representatives. An unresolved matter remained. The government had not yet
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decided how they, not the community, would impose sanctions on those who

violated the peace zones.3 Community organizers and activists were recruited to

join the a.P.C. and were enthusiastic to be a part of one of the few govemments

in the world to have such an official body. Throughout Cory's presidency,

though, the power of the a.p.c. waned greatly and enthusiastic change agents

became relatively paralyzed in their efforts. Many made conscious decisions to

help simply where they could and hope that their efforts would not be undone.

The second has been the Coalition for Peace (C.f.P.), an ambitious

collection of activists, academics, and organizers. Founded in late 1986 with 23

cause-oriented groups, it meant to keep the movement towards peace a priority.

The events since February 1986 have made it very clear that if a just and lasting
peace is to be achieved, the citizens themselves must intervene in the anned conflict to
effect a cessation of hostilities and to create conditions for social refonn in an
atmosphere free from fear, of pluralism, and commitment to justice.

The Coalition for Peace is one such initiative.4

Their mission is lithe search for, intervention of, and insistence on viable means

to immediately ceasing all armed conflict in the short-term. even as it

continuously organizes a constituency committed to the social justice agenda.,,5

C.f.P. wanted to be a focal point for the idea of a peace agenda generated from

the people. Among its activities, the C.f.P. credits itself with a three day "tent

city" before the newly convened Congress in 1987, the People's Christmas

Cease-fire that same year, immunization and childcare programs. and promoting

peace zones. They also pushed for the creation of the a.p.c.6 Ironically, many

of their efforts did not originate with the popular base for whom they hoped to

serve as advocates. There was also a basic mistrust between the a.p.c. and the

C.f.P., with the former feeling the latter took much credit for their efforts.
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DISTINCT COMMUNITIES OF STRENGTH THROUGH PEACE

As of 1993, there are five peace zones in the Philippines.7 Peace Zones

are "communities designated by the people themselves as off-limits to armed

groups or their use of violence, where efforts to bring about change are pursued

through nonviolent ways, and differences are settled through dialogue and

negotiations.,,8They vary in their perspectives on nonviolence and in their

embracing of either pragmatic or principled nonviolence. The successful ones

share certain similarities in that they all developed after the "People Power"

movement of 1986, they are based on indigenous forms of peace making and

conflict resolution, they have a strong sense of community, they tend to be

equally mistrusted by both the military and the insurgents, they are shaped to

meet the needs of the individual communities, and the people of the

communities draw a certain strength from having taken back some amount of

power and control within their own communities. Neglect, underdevelopment,

and insurgency are also trademarks.9 Each one is unique in their visions of

peace and in how they wish to achieve and maintain it. After a brief overview of

each of these zones, this chapter will address how success is viewed from both

pragmatic and principled perspectives, how the processes fit with the paradigm

of the previous chapter, and the challenges facing the Peace Zones.

Kalinga-Apayao

Known for its fierce practices, such as head-hunting, the people of

Kalinga-Apayao have reclaimed structures for nonviolent conflict resolution

based on indigenous methods. Their Zone ofUte is more like an uneasy truce

and a call to the more "civilized" practices of the past prior to colonization. Along

with their badong system of truces and peace pacts, community members are

encouraged not to escalate blood conflicts with the eye-for-an-eye philosophy.
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Here, a human death is not to be answered with another human death. Instead,

the perpetrator's family is expected to pay reparations in one form or another.

Without resorting to the escalating violence of the Spanish or Americans,

families can save face and render justice in a manner appropriate to the

indigenous culture.

The Malaga-an in Tabuk, Kalinga, was declared by the Kalinga Badong

Congress as ''the total embodiment of the true essence of ... the peace paGt.,,10

It is described as:

Badong, a joining of hands, is the free and voluntary agreement between two villages,
guaranteed by their respective pangats, peacepact holders, to each be responsible for
every and all members of the other. The Badong is a living institution conceived by
Kalingaforefathers asan instrument of peaceful and harmonious relations between and
amongthemall.11

With colonization and the clashing of cultures, badongs were at times

manipulated for personal or political gain. Kalinga leaders were despondent at

the weakening of structures which had served them so well. With the convening

of the Kalinga Badong Conference, the elders had a vision of a revitalized zone

of life purged of all the old weaknesses. Their public declaration in 1990 was

issued as both a "statement of resolve and a plea for recognition" to "challenge

and call to peace, to stop the war and get on with their lives.,,12 The community

commitment and the vision of a better life for Kalinga gives the efforts strength

amidst one of the most highly militarized and least developed areas in the

Philippines.

Bituan

A newly developing peace zone in Mindanao inaugurated February 27,

1990, this "Zone of Life" aims to be "a shelter of respite from the uncertainty of

life in the middle of combat situations between govemment troopers and the
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New People's Army guerrillas.,,13 Children were known to pack their belongings

whenever they heard gunfire. Houses were regularly burned, property looted,

and livestock slaughtered as residents were forced to flee whQO :;l,;rmishes were

too close. The Catholic chapel was the only building standing after one battle on

May 13, 1988. Hostilities increased in intensity from July to November, 1989,

when Governor Diaz, representative Andolana, and the Church took active roles

and began negotiations with the military.14

After their seventh forced evacuation, the residents and their barangay

officials of the three local villages passed a joint resolution calling for all armed

groups to respect their peace zone. Essentially the zone is a weapons-free

zone, but the residents have also banned alcohol. Members of the A.F.P. and

the N.P.A. may enter the area, but only unarmed. One resident said she hopes

they engage in conflict on the basketball court instead of on the battle-ground.

Officials of the right and the left tend to be skeptical, fearing the use of the zone

by those with hidden agendas. 15

The resolution itself also speaks to enforcement measures. After outlining

the series of events which led to the declaration, it defines the boundaries of the

zone and unacceptable acts such as harassment and drinking. In the event of a

violation, an ad hoc committee assigned to monitor the zone reports the problem

and recommendations to three government bodies including the Office of the

Peace Commission.16

After the Chairman of the National Democratic Front indicated their

willingness to honor the Peace Zone in January of 1990, there was a

"honeymoon period" when the O.P.C. was called in as an advocate for the area.

They coordinated efforts between the people of the barangayand the military

and felt that with the A.F.P.'s support and the determination of the Zone of Life

residents the efforts could be successful. Appropriate development agencies
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which had previously been prevented by one armed group or the other were now

reconnected to "meet the needs of the Bituan community.,,17 Unfortunately on

April 14th of that year, the N.P.A waged a particularly savage attack on the

infantry battalion. On this "Black Saturday" the rebels dragged three dead

soldiers from their bunker and burned the corpses. They then sent a statement

to the O.P.C. claiming responsibility for the attack yet indicating that in no way

was it meant to jeopardize the efforts of the peace zone. In retaliation, the A F.P.

counterattacked near Situan and began a food blockade. Negotiations with

Church representatives and the O.P.C. resulted in the blockade being lifted, but

doubt remained for both the AF.P. and the N.P.A. regarding the efficacy of the

zone. The O.P.C., although sympathetic with the intent of the zone organizers

found itself with an inherent conflict towards the military. As they are both

government bodies, there was pressure for the O.P.C. to be sensitive to the

views of the military, particularly in the emotionally charged atmosphere where

three comrades had been brutally murdered. Recognizing the sympathies of the

community towards the N.P.A for the mere fact that the government had

neglected their basic needs for so long, the Peace Commission eventually

recommended "diplomatic support" of the zone without any additional promises.

The residents decided they would never again evacuate the area and continued

with their efforts.18

Naga City

Numerous non-governmental organizations support the efforts fervently.

In Naga, the move for a Peace Zone came from interests outside the community

who have encouraged an arms control agreement within the city with mixed

results. The Hearts of Peace (HOPE), an affiliate of the C.f.P., convened on All
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Saints Day of 1987 with eight other organizations and subsequently organized

temporary Zones of Peace for two Penafrancia festivals.

The Zone of Peace, Freedom, and Neutrality (ZOPFAN) for Naga City

was thoroughly organized but perhaps not well organized, at least in the sense

of having broad-based and extensive support. HOPE's proposal was based on

concept papers from the C.f.P. and included ten detailed components: bilateral

cease-fire between the A.F.P. and the N.P.A., no public display of firearms

(except by police), strict enforcement of the firearms ban, dismantling of private

armies and paramilitary units, no "sparrow units" or vigilante groups, sanctuary

for wounded combatants, rest and recreation for combatants, a zone of pluralism

allowing the expression of all political viewpoints, and a zone of dialogue to

allow for negotiations.19 The organization was very future-seeing and proactive,

initiating these concepts in the absence of any particularly shocking event. In

fact, HOPE even issued a statement declaring that there was no need to wait

until Naga city became a war zone before beginning peace initiatives.20

After its inception, the core group of twenty-three petitioned both the

A.F.P. and the N.P.A. for Christmas and election cease-fires: peace zones of

time. Almost a year later in August, 1988, the campaign for the ZOPFAN began

with the request for another cease-fire for the Penafrancia Fiesta. In December it

pushed for a permanent zone. After a series of exchanges, a draft concept paper

was written in August. A third peace zone went into effect for the Penafrancia

Festival.21 But the weaknesses in the ZOPFAN were recognized by HOPE

themselves. There was no critical mass or multi-sectorial consensus of support.

The leadership of the Church was noncommittal, and the military adamantly saw

this zone as a shield for the rebels. 22 Lt. Col. Rufo R. Pulido, writing as the local

constabulatory's representative, was particularly offended by the proposed zone

of pluralism. This meant the open preaching and practicing of communism, not
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only offensive to his Christian sensibilities, but expressly against the law in the

Philippines.23 The N.P.A honored the cease-fire for limited periods of time, but

truly believed ''There is no other way for our people to achieve peace but

through total victory of armed revolution."24 HOPE also felt they had not

thoroughly explained their proposal to concerned parties and even attributed

their lack of cohesion as an organization to the zone's lack of strength.25

Sagada

Having the lowest crime rate in the country, this community of 15,000 is in

the Mountain Province, an area well known for its fierceness and eye-for-an-eye

retaliation. But it is proudly the safest community in the Philippines. Theirs is a

Zone ofPeace, a weapons-free area where (unlike Naga City) the people have

agreed not to carry arms within the barangay proper. Led by women from all

walks of life, the zone is in constant negotiations internally and with the

government, military, and New Peoples' Army.

Historically, Sagada has been unique. Located between the Chico and

Abra river systems, the Kankanay-speaking tgorot community maintains strong

kinship ties and a sense of inayan (righteousness and propriety). Unlike their

head hunting Kalinga neighbors they are not warlike. The town was a popular

tourist spot during martial law because of its peacefulness. According to Fr.

Alexander Wandag, the local Episcopal priest, it was the only town that refused

to organize Civilian Home Defense Forces, or the currently popular Citizens'

Armed Forces Geographical Units. They have consistently refused to house

military detachments because the people do not believe in military solutions to

problems., They even supported the Kalingas in the struggle against the Chico

River Dam.26
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Sagada had long stood between the battles of the military and the New

Peoples' Army, usually sympathizing with the rebels. With the government's

increased anti-insurgency campaigns across the nation, Sagada could not

escape the escalating violence. Rebels had free access in the communities and

therefore attracted military attention to the area. Incidents involving both sides

led the community to seek alternatives to armed struggle.

At first the revolutionary brand of swift justice in a society where cronies

usually had their way was attractive. But the community became increasingly

uneasy with the lack of discussion or process in decisions of the rebels. A

turning point came when a young man, notorious for his gambling and bad

humor, was shot by the rebels for these "crimes." The community, led by the

women, immediately held an indignation rally. Although the young man was not

liked, the leaders of the rally believed no one deserved to die for any crime let

alone a seemingly petty one.

Tensions had been building for quite some time. In January, 1987 the

Cordillera People's Democratic Front (C.P.D.F.) had a show of force in Sagada

while the N.D.F. leaders had their "R & R." Between October 28 and November

11, 1988, three school-aged children were shot and killed. A twelve year old was

caught in the crossfire while a four year old and a seventeen year old were shot

by drunken soldiers. Immediately after each shooting the community led an

indignation rally against the military and leaders in the town met to discuss

possible options.. This was the turning point for the people of Sagada who were

relatively united in their opposition to the military and the N.P.A. Fed up with

living in constant fear, the inabilit'j to work in their fields without being caught in

the crossfire, and repeated incidents, a proposal for a cease-fire was submitted

by the end of the month. By January, 1989 the N.P.A conveyed a favorable

response to the cease-fire while dialogs with the military began the following
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month. Unfortunately, two N.P.A. commands had second thoughts and reversed

their approval. An information campaign was then mounted by the newly formed

Sagada Municipal and Barangay Peace Committees in February. In April the

N.P.A. killed a Special Forces soldier, sparking another indignation rally. By

April 7, 1989, Sagada was totally demilitarized.

They had decided that the only way to rid themselves of violence and to

live peaceful lives was to abolish all weapons. The decision making process

came from both the traditional council of elders and the more contemporary town

council. Some community members were active on both, others liaised. After

initially difficult negotiations, the rebels were the first to accept the terms with

certain limitations. They agreed to be weapons-free within the town proper and

its closest four barangays.

Encounters and killings continued. As the children's shootings were the

turning point, an attack in June deepened the people's resolve and

determination. Four soldiers were killed and their bodies were left in the stream

that was Sagada's water supply. Neither side would allow the retrieval of the

bodies. In the midst of continued fighting, a group of women elders packed

lunches for themselves and the soldiers and went to retrieve the bodies.27

Holding high the cross against the white background and singing to themselves "Onward
Christian Soldiers".~ Sagada women from all walks of life, ranging from professionals to
housewives, bravely hiked towards Balinto-Ogan in the morning of June 24 purposely to retrieve
decomposing cadavers ... Male counter-parts stayed behind and wished the weaker sex "God
speed."

This is only the first step of Sagada women to use "women's power" in the endeavor to

attain peace and tranquility for the municipality.28

For Sagada's demilitarization, the citizens requested a total pullout of all

armed groups, no detachments to be assigned, no fighting nor carrying of

firearms, no harassment, no drinking liquor inside stores within the demilitarized

zone, designation of Sagada as a site for peaceful negotiations, and safe
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conduct for wounded or those treating the wounded. Any investigations should

be done with civilian participation with no torture or killing of suspects,

complaints should be referred to the proper authorities, and customs and cultural

practices must be respecled. 29 Even their police have no weapons. This was

more due to the governments taus pax of forgetting to include them in the

weapons budget rather than a commitment to demilitarization. Faced with the

constraints of being police with no guns in an area with active N.P.A., the men

had to think of pragmatic ways to pursue nonviolent law enforcement. They

decided to create after school programs, become involved in civic activities, help

with community projects like sidewalk openings, etc. It worked. The community

became very fond of the police and very trusting of them and their ability to

diffuse conflicts. In fact, when the N.P.A. kidnapped several police as a

statement against government oppression, the women of Sagada staged another

indignation rally at their camp site and demanded the policemen's release. That,

too, worked.

Ongoing dialogues, meetings, and peace-building efforts have continued.

Sagada has developed more than the commitment to a peace zone. They also

developed structures to monitor, enforce, and implement it. The Barangay Peace

Committee with its five elected representatives is the "basic implementing unit of

the entire peace machinery."30 On July 30, 1989, then Secretary of Defense

Fidel Ramos wrote to President Aquino with a favorable endorsement of the

Sagada Peace Zone after a meeting with the mayor, the retired and current

bishops of the Episcopal diocese, teachers, government officials, and civic

leaders. He agreed to give them his cooperation because they assured Ramos

that there was no N.P.A. recruitment, no teach-ins, and no revolutionary taxes.31

later he even referred to Sagada as a "pilot or model" because of these

measurable factors for success as defined by the government. 32 A year later,
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the town was still enjoying peace as the only government-recognized peace

zone.

Cantomanyog

This is a small village of some fifty families who were evacuees during the

1988 Operation Thunderbolt in Negros. Theirs is a Peace Zone, a zone of love,

friendship, community, and nonviolence. Going beyond arms control, the people

came to the conclusion that they could no longer live in fear. They met, as they

had been meeting in the Basic Christian Community, and created structures and

processes they felt would improve the quality of their lives. One of the mothers

suggested what would become the Peace Zone. Though not familiar with the

term principled nonviolence, this is the best description of the community's vision

for transformation.

These families had seen the worst of war, with the possible exception of

the Bituan residents. Negros has more of the scourges of war than almost any

other location. In this small and deeply religious community, where families have

known each other since the 1950s when they settled the area, organization was

smooth. After repeated attacks on their livelihood and fighting which prevented

them from working their fields, they were "hamletted" during an offensive

operation designed to eliminate the N.P.A. from the area. After a grueling period

in resettlement camps, the people were allowed to go home only to find their

crops and village burned, their animals slaughtered or missing, and no

immediate means for survival. This was not the first time the villagers had been

evacuated, but when meeting as a group upon their return, they decided it would

be their last.

At their B.C.C. meeting, they decided as a community that they needed a

united response, something which would qualitatively improve their lives. In
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Cantomanyog, there is minimal hierarchical leadership. People tend to come

together with relatively equal voices. Although the community's spiritual beliefs

are very important, there is no local parish priest in the village. Their priest

services the entire rural district, most of it on foot, and comes to Cantomanyog

once every one to two weeks. He helps the community discern their directions,

but the decision making is squarely in the hands of this community. Their

problem-solving means were through intense reflection and prayer. As a

community, there were three groups: men's, women's, and youth's. Through their

analysis, it was determined that the surest way to improve their lives was to take

control of them as best they could and to follow the gospel of love towards

themselves and each other. Neighbor helping neighbor certainly was not a novel

idea, but thinking of ways that neighbors could help the community while

building a still deeper sense of community was new. Once they could honestly

make a Christian commitment to love each other and work together, they wanted

outside forces to respect this commitment they had made to each other.

Their priest was familiar with other peace zone efforts and the concept of

the peace zone through his bishop, Antonio Fortich. At this point, various actors

can claim credit for being the first to think of the idea, but basically the

community and their priest came up with the concept simultaneously. The priest

simply had the advantage of naming it. The community decided they wanted to

determine their own fate and hoped through peace, love, and common sense to

create it. First, they had to get rid of their fear. This liberation comes through

constant prayer and well-rehearsed contingency plans. Next they needed to

develop strategies for increasing love and nonviolence towards each other. Daily

prayers and church services, regular meetings, and community projects bring

people together and keep them close. They realized that in order to work their

fields and send their children to school in peace, they needed to enlist the
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cooperation of the N.P.A and the local AF.P. Officially, this has been very hotly

contested by both sides. Unofficially, the more local the commander the better

chance the zones are respected.

Cantomanyog did not wait for the government to recognize the peace

zone. On Christmas Day of 1989 the residents passed a resolution declaring the

"Zone of Peace." Although the N.P.A initially accepted it, the AF.P. did not. On

February 16 the people went to make a more official declaration at the barangay

center as part of their five day Caravan for Peace. The Caravan had some 300

people going around the island of Negros to celebrate and publicize the peace

zone. Although initially blocked by a military sponsored "people power" type

demonstration of peasants who had either been forced or paid to attend, the

mayor was able to get permission from the military authorities for the caravan to

hold mass on the opposite hill. After the mass, the declaration was read by a

young mother holding her two year old son.

We wanted to avoid or preventconflicts in our placebetween the
military powerof the Communist Party of the Philippines andthe ArmedForcesof the
Philippines. This decision means that there will be no armsthat can kill, especially
firearms insidethe zoneof peace ... so that we could improveour means of livelihood
andour lives as a whole.33

Although the community has fasted and prayed about the peace zone,

they are not naive. The decision to enter into this type of structure took into

account the risk and the benefits. Apart from any other considerations, the

community believes it is acting in a Christian manner. Living in community with

respect for one another has strengthened the community and has made life

better for its residents. Harassment from the outside was anticipated, so they

developed strategies for when rebels or soldiers would come to their houses.

Knowing they could not and would not use violence, they plan a combination of

home evacuation and meeting together to witness in a predetermined location in
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the village in case people come to threaten them with violence. The older

women are enlisted to talk to soldiers on either side who may violate the

provisions of the zone and explain to them what the community is trying to

achieve. Although the overall goal is to improve their quality of life, a by-product

that would make them happy is if the idea of peace zones could spread and help

others as it has helped them.

Each of the zones is culturally unique and has distinct goals. What they

share in common is an event which served as a catalyst for the organizers. They

are also dependent upon the cooperation of those who embrace violence to

behave nonviolently within the prescribed geographic limits. Peace zone

proponents generally encourage fighting forces to utilize their zones for

negotiation and dialogue, and they see the process as being something

continuous to which the communities need to be committed. Most of the zones

were community-based initiatives with the exception of Naga City which has

suffered from the lack of mass support. There is no recruitment for the N.P.A.

and no collection of revolutionary taxes. When rebels pass through, sometimes

they still expect food and rice as do the military. Some residents use that as an

opportunity to dialogue with the troops about the value of nonviolence and

demilitarization. Women are active leaders, organizers, and negotiators,

particularly demonstrating the moral force that comes with motherhood or

grandparenting. They also share the mistrust of the both the military and the

rebels. The rebels see the proponents of the peace zones as puppets of the

State buying into the status quo and unduly naive regarding class struggle and

the need for armed revolution. The military sees the zones as havens for the

rebels and the community members as sympathizers. All but Sagada have yet to

be recognized by the government.
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MODELS FOR CHANGE: PERSPECTIVES OF SUCCESS

One of the most difficult questions to answer is, "Does nonviolence

work?" In a sense, nonviolence is like gravity: it is always ''working.'' The peace

zones may have chronological beginnings, highlights, and lowlights. But the

zones are not a technique which can be started and stopped to have an effect.

From the inside, participants seethem as ongoing commitments to a change and

improvement in their quality of life. Success is determined if the community's life

is improved. But from the outside success is determined by factors which are of

importance to the government or other non-governmental organizations. To

them, the presence of measurable attributes such as described in the Ramos

letter to ?resident Aquino indicatewhen a zone is "working."

The questions of effectiveness and process come into sharper focus

when discussing the peace zone in the context of pragmatic and principled

nonviolence. From a purely organizational point of view, Naga City has not

succeeded as a peace zone mainly because of its lack of popular support. The

best and the brightest of the academe, the activist community, and community

organizers cannot excite a population that sees no reason for a peace zone. The

first rule of organizing is to help the communityassess their own needs and

facilitate their own decision making and courses of action. Imposition of ideas,

no matter how enthusiastic, are not as effective as self-discovery or witnessing.

With the exception of Naga, the processes of creating the peace zones

has been similar to the processes leading to the nonviolent transition of power

previously described in Chapter Four. It took a particular event to serve as a

catalyst, such as the shooting of the children or the evacuation during Operation

Thunderbolt. The communities made inquiries regarding their options and

reflected through community meetings and prayer vigils. After evaluating the
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pros and cons of various possible alternatives, the communities designed and

implemented their plans and strategies for creating and maintaining their zones

of peace.

While their histories and cultural contexts were very different, four of the

five built upon indigenous forms of conflict resolution and community building.

Faith, whether spiritual or in the belief in what they were doing, was very

important. As the zones have developed, there has been an intensification in the

nonviolent strategies utilized; in Cantomanyog there has been an intensification

of the commitment to nonviolenceand love as a way of life. Their sense of

purpose to demilitarize and build community for themselves has been very clear.

Most within the peace zones have embraced, or converted, to the idea. Each

zone has developed communication systems for supporting each other, both

Naga and Sagada have succeeded in spreading their message internationally.

Cantomanyog's Peace Caravanwas noticed all over the island of Negros. Like

the four days, the support of the military and cooperation of the rebels have

been important components for which the proponents have been struggling to

secure. The intermediaries between the zones and both the government and

warring factions have been the O.P.C., C.f.P., the Church, and NGOs serving as

advocates for the peace zone concept.

The zones are not without their infractions. In fact this has probably been

the single biggest problem. Outsiders would see this as reason enough to call

the peace zone experiment noble yet naive. Yet the people in the peace zones

have had a surge of self-respectand empowerment. From making a conscious

decision to let go of their fears and from developing contingency plans,

advocates have improved their confidence and sense of power. Farmers,

peasants, and children have faced powerful men in the government, military, and

N.P.A. calmly explaining their positions and requesting consideration. Not only
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were non-State institutions strengthened, many were developed for the express

purpose of supporting the peace zones. It is difficult to assess the state of the

"repressive" elites except that in Cantomanyog and Sagada there has been a

high turnover of military and N.P.A. personnel. Most importantly, there has been

a redistribution in power because peace zone advocates have reclaimed some

of the power they previously assigned to their rulers. This is evident in both

social and economic factors. Considering the challenges of on-going operations

in the area and the ever present unpredictability of natural disasters, members of

the Cantomanyog and Sagada zones fare relatively better with increased

structures for cooperation in food production and agriculture, and social

structures for assisting families that have special hardships. Through decreased

fear and increased planning, residents have been able to successfully request

government services to support their livelihoods and dialogue with insurgents to

minimize infractions. This process enables community members to engage in

normal activities with some degree of stability not previously enjoyed. All this has

come about through increased political empowerment.

The problems are as ongoing as the peace zones. It is a constant

struggle for people to control their fear. Fear is one of the most effective

weapons in existence. With fear comes a sense of powerlessness and paralysis.

The dissolving of the O.P.C. after Cory Aquino left office in 1992 has left

advocacy ofthe peace zones in the hands of the C.f.P. without a structure for

recognition by the government. Obedience and apathy are not considerations

except in Naga. But support for the efforts is needed on all fronts.

CHALLENGES TO THE PROCESS AND TO THE WORLD

The challenges to the communities are many. They need to be able to

sustain themselves, they need the cooperation of the parties at war, they need to
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avail of some type of government development programs to improve their

standards of living, and they need to be allowed to live in peace. But

responsibility to the zones of peace does not lie only with the communities who

created them.

A Call to Responsibility

Nonviolence makes good sense. An Air Force base in central Missouri

always fared better in maintaining daily operations and positive public relations

when it ignored its protesters rather than having them arrested and hauled away.

Whether or not a group approves of the peace zones, it is generally in

everyone's best interest to not use force. Regarding community development,

the Coalition for Peace needs to revamp itself and be a little closer to the people

they purport to help. Being an activist academic is not an easy task, but it seems

the Coalition needs to improve its own internal organizational structure as well

as its connectedness with the other peace zones. Rather than spreading the

word among people who are not ready to hear it, their time and talents may

better serve the communities who have initiated zones of peace according to

their own needs.

If the government of the Philippines wishes to win the hearts and minds of

the people, they would do well to recognize the peace zones and assist the

communities in setting up monitoring systems. The government and military can

build upon the initiatives made during the Aquino administration, particularly

since Ramos was sympathetic to the Sagada zone. A new O.P.C. could be very

helpful. The N.P.A. could also improve their image by respecting the zones.

Although they are looking forward to a violent overthrow of the status quo,

perhaps they could see these zones in the framework of their political campaigns

instead of their military campaigns.
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A Call to Other Communities

The work of the peace zones has great implications for communities

elsewhere. In the United States we try to have drug-free zones in our schools.

We could experiment with a variety of geographic and temporal zones as peace

building and community-building measures. As activists. we have the

responsibility to look for new strategies and to learn from others better ways of

living peacefully. As scholars. we have the responsibility to study peace zones,

their communities. and their structures to have new paradigms for studying and

understanding social and political change.
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CHAPTER 6

THE PROCESS CONTINUES

In the field of political science, we are grounded in our assumptions of

violence, particularly in our political philosophy. This has greatly affected OUf

interpretation of political events and our political foresight, as in the case of the

transition of power in the Philippines in 1986. The context of the Philippines is

deeply rooted in nonviolence as demonstrated in previous chapters. It was this

wealth of nonviolence on which people were able to draw to lead to the

nonviolent ouster of the president Ferdinand Marcos in what by some is called

the Four Day People Power Revolution. By examining the nonviolence in

Philippine culture and history, a model of nonviolent process emerges. Through

an analysis of pragmatic nonviolence, nonviolent actions appear to have an

exponential effect as Filipinos witnessed others participating in active nonviolent

resistance, lost their fear, and began to not cooperate with the Marcos power

structure. Through planned and spontaneous manifestations of nonviolence, the

events culminated in the people power demonstration.

The basis of this nonviolence was principled and faith-based for

significant numbers of Filipinos who inspired others through their witness,

served as moral leaders for the majority of the population, and were trained in

and prepared with nonviolent strategies. The process, built upc'(1 a principle of
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alay danga/ (offering dignity), comes from the context of the actors and is

composed of experience, inquiry, reflection, evaluation, planning, and action.

The process was successful in the removal of Marcos, but disintegrated

within the next two years. However, the process can be seen in smaller

community efforts such as the peace zones. Here, success needs to be

examined from the perspective of the participants in terms of an on-going

process to improve the quality of their lives, rather than as separate means and

ends with specific time-based objectives. The implications for political science

include taking nonviolence seriously as a subfield, analyzing phenomenon as

on-going process rather than discrete events, and applying lessons from the

Philippine experience to our own struggles and studies in the United States.

By looking at nonviolence in the Philippines from the perspective of the

participants in addition to our perspectives as social scientists, there is much to

imagine and much to learn. There are some immediate implications if we take

the processes at face value as well as possible scenarios which may likely

develop or purposefully be developed. There are also patterns and degrees of

commitment to nonviolence which can be helpful in understanding the actors on

the scene of social change.

ALA YDANGAL TODAY

The most promising effort for structural change remains the peace zones

concept. Having been created in areas of heavy fighting between the

government forces and insurgents when the people of the area choose to not

cooperate with violence, these can be considered small victories. Just as the

zones themselves are very small, most have been effective in improving the

nonviolent quality of life. One has been successful in the eyes of the government
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and all make a statement of the citizens' commitment to peace. Their attributes

and possibilities were outlined in the previous chapter.

AKKAPKA's continuing trainings and subsequent base groups held great

promise into 1990. AKKAPKA movement has been significant with over 300

base groups in 90 provinces throughout the Philippines. From their sessions,

financially subsidized for most participants, alay dangaJ reached to the barrio,

the squatters areas, the congress, the city, the family, the work place, and most

of all to the individual. Instances of success included the development of one of

the country's least productive shipping lines with a bloody labor dispute into a

successful enterprise administered by a council of six labor representatives and

three management representatives who make decisions on a consensus basis.

Hoping to avoid violence, the company asked for a workshop on alay dangaJ .

Disputes were resolved in the workshop and the two sides came to the

resolution. Today the company now ranks 149th out of 1000 corporations in the

nation, worker satisfaction is high, and remuneration generous. Another example

was the National Coalition for Transparency. It declares its members will not

stand for corruption and seeks to have all government departments and offices

open to the people's scrutiny. Position papers were written on the Beijing martyrs

in both English and Tagalog, then translated into Chinese for the Chinese

papers in the Philippines. Their network also affirms those in government who

are doing a good job, and reminds the others of the spirit of EDSA. Numerous

citizens councils have been formed to fight anomalies in local government

through research, nonviolence training, and transforming their administrative

systems. Some have received awards for their efforts as well as having created

liveable spaces. Another community, through the alay dangalprocess, spoke

with a former parish priest who had several illegal fish pens and through dialog,

they all decided to dismantle the fish pens with the perpetrator leading the way.
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Though these examples are anecdotal, they are representative of numerous

similar nonviolent action across the country.

Unfortunately, AAKAPKA has fallen on one of the curses of the

international peace movement: division and lack of clarity. In 1991, the

International Fellowship of Reconciliation (IFOR) became aware of the

divisiveness within their branch.1 It was difficult for this Netherlands-based

international organization to assess the full situation due to distance and

communications difficulties. After some investigation and exchange of letters, it

became obvious that the group with which they had affiliated no longer existed

as it had before and that there were now two groups equally aghast with the

other. The steering committee decided that in light of the situation, it would

recommend that neither group be recognized as an IFOR affiliate.2 At a

conference in late 1992, the IFOR mediated in a listening project between the

two factions of AKKAPKA, who were both claiming to be the sole representatives

of the base groups across the Philippines. In recognition of the history of fine

work previously accomplished and the uplifting spirit of alay dangal, two

representatives had been invited. No resolution was reached, but both groups

promised to pray and try to work things out. The two groups agreed to try to

change their names and to comply with binding arbitration regarding their

financial resources. In a sense, it seemed to have become a split between a

charismatic leader and an administrative leader.3 From the groups'

perspectives, one organization was more concerned with the resources and a

national organizing effort while the other was more concerned with the spirit in

which the grass roots base groups were established.4 Although now

organizationally AKKAPKA is no longer affiliated with IFOR, it is still spiritually

supported by them. One of the listeners wrote, " This was perhaps your greatest

act of nonviolence. I know the name AKKAPKA means a lot to you and to the
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people of the Base Communities. It represents to you the years of nonviolent

training and struggle with the people. But in reality, it is only a name, it is not the

people or the struggle. If you were to fight over a name, it would become an idol

which would stand between you and God."S

Two other groups influenced by this active nonviolence are the Church

and the military. AKKAPKA was asked to give their nonviolence training at the

National Defence College. Nonviolence was recognized as such a powerful

force, the military wanted to learn from their strategy. AKKAPKA's trainings

remain faith-based and do not focus merely on Sharp-type techniques, much to

the military's dismay. In fact, the alay dangaJ concept touched them so deeply,

that several had to take leaves from the military to consider their roles in the

context of ''true Christianity." Intelligence groups, insurgents, and other military

have often enrolled anonymously in the sessions. By the conclusion, they have

confessed their original intentions and pronounced changes of heart. The

Church is now increasing its activity after the initial slow down in 1986, realizing

the need for continued moral leadership. They are still treading lightly: a pastoral

letter in 1988 on graft and corruption was held until President Aquino returned

from a trip to Europe so as not to embarrass her.

Other groups have had their successes as well. Entire communities have

gone on strike in reaction to logging, land grabbing, the controversial Bataan

nuclear power plant, and land owners' eviction of squatters. One tribal group

was getting no help from the Philippine government, so about three hundred

decided to go to the office and sit there until someone attended to their

problems. They had never heard of Gene Sharp or nonviolence but were

effective enough to secure some demands. Another group is the academics,

many of whom with their students have created peace studies curricula dealing

with creative responses to personal and structural violence. Although the
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government's own Peace Commission had an exciting role with the peace zones

and in creating proposed legislation on autonomy and legalization of the

Communist Party which could lead to peaceful resolutions, the Commission was

dissolved when Fidel Ramos became president.

Since 1987, organizational development specialists have been working

with the military on values, professionalism, and ethical management. Through

these internal efforts by the military to confront corruption, 1990 saw the creation

of the Office of Ethical Standards and Public Accountability (OESPA). A three

day workshop laid the foundation for developing the vision, mission, goal, and

strategy which incorporated integrity promotion, corruption prevention, and

corruption prosecution.6 The consultants, Organizational Development

Associates, International, committed themselves to assisting the A.F.P.:

1) to design the study and instruments to establish a baseline information on the climate,
culture, values, and ethical standards of the AFP (sic)
2) to design and facilitate interventions to institutionalize and operationalize OESPA's
three-pronged Strategy (sic) to fight corruption.
3) to train AFP trainors (sic) to include in their curricula programs of Organization

Development, Professional and Ethical Management and Integrity Circles.7

Although they are offering peaceful assistance to a violent organization, their

hope is to reduce violence through introducing a nonviolence process built upon

a foundation of respect and human rights. Participants may become more

empathetic towards their victims, and at the very least the Geneva Convention

may be upheld more regarding treatment of prisoners.

Of course there are failures. Nonviolent means do not always produce

nonviolent ends, just as physically violent means do not always produce

physically violent reactions. Nonviolence sometimes meets violent resistance

just as violence sometimes meets nonviolent resistance. However the process of

nonviolence is one of encouragement and empowerment where people are

reclaiming their rights to peace and dignity.
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ALAYDANGALTOMORROW

The contextual process of nonviolent social change, strengthened by an

underlying principled commitment to respecting human beings, has spread

greatly throughout the world since the four days in 1986 which saw a dictator

toppled. Although the influence of Philippine experiences will be felt around the

globe, the question remains as to what happens now within her own boundaries.

There has not been a lack of speculation or planning for the future. As

tensions escalated prior to the 1986 election, the University of the Philippines

sponsored a "Nation in Crisis" colloquium. Alternatives in science, politics,

economics, and the university's role were discussed. Unfortunately they were not

published until after the momentous events of the following year.8 In 1987

hundreds of leaders and experts in a variety of fields gathered at a conference to

plan an agenda for the 21st century. After presenting their papers and meeting

together, they came up with recommendations on agrarian reform, culture and

values, the military and development, new structures for government, the

Mindanao situation, modernizing the bureaucracy, foreign relations, the

environment, business, industrialization, banking and finance, and foreign

trade.9 Those which related directly to creating peace included implementing

land redistribution, using the Tripoli Agreement as the basis for addressing the

Muslim insurgency, and addressing the decline of morals. Moral decay was

identified as the root cause of the people's problems. "National reconstruction

should include a long range cultural development program that will promote

national unity, restore ethical values and improve the quality of life.,,10

Groups have been struggling with creating a common agenda and vision

for the future. Regarding peace building, there is a need for envisioning a
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nonviolent future. First, change agents and scholars need to recognize the

contributions of nonviolence without ignoring the very real structural and

physical problems. Second, we need to appreciate the importance of consistent

nonviolent values and the choices people make to use or not use violence.

Third, we need to incorporate the possibility of nonviolence as a way of life in

futures studies.

As discussed in the preface, the following scenarios are not meant to be a

prescription. But the point needs to be made that the responsibility for creating

social justice lies beyond those in the Peace Zones or MKAPKA. There are

possible ways each of the significant sectors could contribute to bringing about a

more peaceful Philippines within the context and framework of their own

conflicting visions and goals. Ideally to create permanent change, all would need

to value the same nonviolence and the same social justice for all. They would

need to share analyses of social change and work cooperatively. While it is not

impossible that this could happen in the distant future, it is more likely that

parties now could employ less physically and structurally violent methods which

could improve the quality of life for most Filipinos.

There are infinite number of unforeseen factors which could affect life in

the Philippines. Aside for moral development, the environment will be a large

factor. Due to environmental degradation from industrialization, logging, the U.S.

military bases, each time there is a natural disaster the frail ecosystem is taxed

to the brink. Global warming, earthquakes, EI Nino, sea level rise, volcanos, and

typhoons will all have an effect on the economy and the people's way of life. The

closing of the United States' military bases along with the possible shift in

economic priorities may mean less intervention and less support for the A.F.P.

Economists have been predicting the collapse of the world economy for quite

some time. With the collapse of the socialist states it is possible that the
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capitalist states may not be far behind. This could give the Philippines an

opportunity to develop their own nonviolent economy. The rise of nationalism

around the world could support the separation of Muslim Mindanao and perhaps

even more separation throughout the country by the different regions.

The following are two scenarios which outline what could be. The first is

what would be a proactive approach to reduce violence in the Philippines using

existing structures. The second would be an alternative future leading to a

nonviolent society. I do not mean to be so presumptuous as to imply what I think

change agents in the Philippines should be doing; rather, I am hoping that these

ideas will provoke the thinking and imagination of change agents in the United

States to aspire towards less violence and perhaps a nonviolent society.

A Vision to Minimize Violence

What steps could be taken by various elements which would both

minimize violence, possibly promote nonviolence, and be advantageous to each

party's ultimate agenda? Assuming that the following constituencies will not be

changing their basic values and priorities, there still could emerge a scenario of

decreasing violence. The importance of this exercise is not whether or not it will

be accurate. The importance is that visioning is accomplished so that there is

something towards which to work. In this example, each of these sectors is

integrated with the others and small movement in them could have an eventual

profound effect. The future could have unfolded as follows.

Churches: After a briefperiod of transition during the Aquino presidency,

the Roman Catholic Church decided to renew its call to values and assume a

position of moral leadership. This leadership had to be earned as the Church

reestablished her credibility. They called on the government, the Left, and the

vigilantes alike to abide by the rules of war as per the Geneva Convention. They
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also called for resolving disputes nonviolent/y. The Church was most vigilant in

denouncing human rights abuses in all cases and established programs for

torture survivors. They also instigated a positive media campaign for honest

soldiers ofany persuasion by publishing stories ofhonesty and integrity. Knowing

they would anger the government by giving positive reinforcement to rebel

soldiers, they cloak the praise by reminding their flock that there is God in

everyone and that they are hoping these soldiers will see the light. The hierarchy

also decided to put their full support behind Base Christian Communities and

they in turn were able to develop strategies for strengthening their spiritual

communities. The Catholic Church and the smaller Protestant churches saw the

need to encourage a return to traditional Filipino values away from the values of

capitalism which had exacerbated the Philippine social system. Through their

slow and steady emphasis on improving cultural norms, all segments ofsociety

were to be affected.

Popular movements: The progressive groups were floundering for

awhile, then decided that they needed to refocus and set their own agenda

without being merely reactive. They shared a similar analysis with the Church

that a major need was a resurgence of morality. From the lack ofmorality came

so many of the problems the Philippines was experiencing. The different labor

and social justice groups did what they could to put aside their bickering within

and between themselves, and to focus on community empowerment. This meant

they let the communities determine their own direction and the movement itself

became decentralized, but linked through a communications network. Much of

their work was training trainers in organizing and nonviolence. The movement

spread out to develop campaigns to raise consciousness in other sectors of

society to the advantages ofsocial justice. The environmental groups also
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gained momentum and were able to do community organizing and education

around environmental Droblems.

Peace zones: After the Naga City peace zone faded away, the other

peace zones were able tosustain themselves to their own satisfaction and

publicize their efforts. Slowly, through their witness, other areas joined but when

tensions eased, the number leveled off. The zones established a netvlIork outside

the framework ofother existing peace groups to share information and support

each other. They continued to host others to witness their efforts and intensified

their efforts for sustainable development.

A.F.P.: Younger officers saw the continuing need to professionalize the

military. Drawn by the suitability of the ethical management and integrity circles

of the consultants, they also reevaluated the role of the military in political

society. The RAMboys have remained active, but the other officers are hoping to

have a slow and steady influence on the others. Wdh their efforts at

professionalization and the positive reinforcement, as well as international

pressure, the A.F.P.'s human rights record improved.

Police: As with the military, many police were motivated to professionalize

and improve ethical behavior. Wdh support from the Church, several police

organizations sought to follow a Sagada model. Very few believed that to go

without arms was a good idea, but they did realize that they needed to improve

their public relations image. Through integrating with the community and doing

public service, they gained public confidence and lessened both their fear of the

people and the people's fear of them.

H.P.A.: Having lost much of their popularity with their increased fighting

and inevitable displacement of civilians, the parfll faithful decided upon a revised

strategy. Although they still believed in armed revolution, they agreed with the

"gentlest gamester" theory of Shakespeare's Henry V and opted to put much of
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their resources in providing alternateservices for the PeOple. They also taught

self-reliance strategies for their communities and improvedtheir human rights

recordbecausethe military's improvedimage was castingthe rebelsin an

unfavorable light. In an effort to improve theirstrategies, a numberofofficers

became engaged in nonviolenttrainings so that they may combine violentand

nonviolent techniques.

M.N.L.F.: In the tide of risingnationalism and the remaining

marginalization by Manila, the Muslim forces sought more aid from Muslim

countries. But with internationalpressureand increasing calls to remove human

rightsabuses, the Muslimsmoved to followthe exampleof the NP.A. and

createdalternativestructures and services for their people.

Universities and Public Schools: Along with the Church, schools have

felt it important to incorporate valueseducation into theircurricula. Theyhave

also increased their coverage ofpeace education, nonviolence, andconflict

resolution through culturally appropriate means. Since the 1980stherehad been

an emphasis on Philippine history and culturalappreciation. Thisapproach has

succeeded in building pride and self-esteem. Because schoolsnowhave free

tuition, morechildren have the opportunity to attend. This helpedcommunities

become more self-reliant.

International Support :The United States was the last remaining

superpower until the country realized that it needed to devotemuch moreof its

resources to its declining infrastructure. Otherinternational effortsstoodin

solidarity with the self-determination struggle of the Philippines. They helped to

monitordevelopmentsand assist with economic development. With the U. s.
basesremoved, the aid has been redirected to human servicesand away from

the mifitary.
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Foreign Peace and Justice Groups: Across the world groups with

resources are able to assist Philippine groups with monitoring human rights

abuses, strengthening urgent action networks, and assisting with equipment for

communications. The new trend has been an immersion program by foreign

peace activists both as human shields and to learn through participant

observation. A coalition of third world change agents, with funding from other

developed nations, sponsor exchange programs for grass roots leaders.

Business Community: With a decrease in foreign investment and the

tension ofenvironmental degradation, the business community decided that at

least peace could be good for business. With consultations from the academic

and peace communities, business leaders moved to be more socially and

environmentally responsible. The Integrity Circle and ethical management

workshops of the military also interested this community.

Government: After Fidel Remoe' presidency, the leaders in the

government noted the decline ofsocialism internationally and legalized the

Communist party. They also cancelled their debts on foreign loans, as Brazil had

done earlier. From the freed up capital, the government was able to provide

some of the basic services to people and were, in a sense, in competition with

the N.P.A. The government still faced tremendous graft and corruption but

because ofmonitoring and pressure from foreign groups, at least the

government was not backsliding.

Communications: Increased dependence upon satellite communications

made the country less susceptible to the previous deficiencies of the phone

company. VVhere there is electricity, faxes and computer networks link people

across the country and across the world.

I"fedia: With the support of the Church, the arts community reassessed its

priorities. Although sex and violence still sold, the media made a commitment to
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try to portray positive images of reconciliation and peace building in a manner

that will appear interesting and exciting. They recalled the success of their earlier

efforts the year after "People Power' removed Marcos. Songs and theatre

promote the benefits to all sectors ofsocial justice and recall the long history of

resistance in the country. Workshops have been developed to help

disenfranchised communities develop identity and self-esteem through artistic

expression. Radio, television, and print networks continued strongly and became

better utilized by the grass roots communities.

The context of the nation remained rooted in a faith-based cuiture. From

their experiences with successful nonviolent action and failed peace making

efforts, people asked themselves what had been effective and what had not.

This inquiry, in combination with significant spiritual reflection, led to intermediate

range plans for improving the state of the country's people. Through action and

evaluation, people began to feel a movement towards cooperation and self

improvement, despite conflicting agendas.

A Vision of Alay Dangal

The following is very much the idyllic vision of a transformed society.

Much of the vision comes out of the lessons learned from the Philippine

experience combined with the hopes for more nonviolent societies in the United

States and throughout the world.

In the face of unrelenting challenges, the peace zones held their ground.

Impressed with the deep faith held by the Cantomanyog community, other Base

Christian Communities were inspired to tum to their religion and found the basis

for nonviolence in the radical gospel. Throughout the world both militarism and

nonviolence had been increasing with a showdown seeming inevitable. Religious
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leaders and their fol/ewers became more reflective and assertive regarding

issues ofsocial justice and responsibility, initiating regular conferences on

change through peaceful means. More and more people had been returning to

spiritual values and despite leanings towards conservatism and fundamentalism,

were supportive of their leaders' directions towards peace and interdependence.

Proponents of nonviolence and nonviolent social change organized a

network and called upon the resources of the Albert Einstein Institution,

Nonviolence International, Fellowship ofReconciliation, and a newly created

Glenn D. Paige Center for Global Nonviolence to better identify areas where

nonviolence is being employed and areas which may be ripe for nonviolent

change. The principled nonviolence of the peace zones and the former

AKKAPKA branches began to convert members of the military and the New

People's Army. Due to military cutbacks and support from the government, the

military developed civilian-based defense plans and improved its logistical

efficiency to become more ofa national guard for the country. Community groups

around the world had become stronger while many national peace groups

developed into resource centers in a process enabling local groups to be more

empowered while remaining tied to others on an international scale. A surprising

lack ofnatural disasters enabled the country to use its resources to deliver basic

services while the lessening violence allowed for further and more equitable

economic development. The success ofnonviolence in the Philippines began to

influence other people's struggles for a more just and peaceful world.

A Vision of Dismay

Political realists knowing the world to be a brutal place and having little

optimism regarding the state of the world and human nature would take a much

less sanguine approach to the Philippines' futures.
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The army remainsin control to the extentthat human rights abuses

continue, land reform is stalled, and the rich continue to prosper at the expense

of the vast majority. Poverty, starvation, and disease increase at alarming rates

while the country refuses to dedicate neededresources away from the military

budgetor to effectivelycrackdown on corruption and graft to deliver the few

resources available. Perhapsresistance wouldgain enough strength to support

the armed revolution desiredby the country's communists. Then again, their

efforts may simplybe temporarily muted. With withdrawalof foreign basesand

foreign investmentin an increasingly fragile globaleconomy, the Philippines

could becomeeven more mired in debt. Without support, the peace zonesare

repeatedly violatedand the communities loose the strength to maintain them.

Othercommunities learn oftheir demise and decidethat a nonviolentapproach

is not realistic. With international terrorism on the rise, the need for stricter

governmentcontrolsbecomesapparenteven to the peasants. Repression

remains a wayoflife and the glories and possibilities ofnonviolentchange are

forgotten. The nationdisintegrates into violentanarchy and there are calls for

international intervention by the UnitedNations, led by the UnitedStates.

THE PROCESS OF NONVIOLENT POLITICS:
LESSONS FROM THE PHILIPPINES

Since the changes in 1986 and since the inception of the Peace Zones,

there have been large scale and small scale nonviolent changes around the

world. There also has been increasing ethnic and racial fighting with new and

horrible holocausts. But the experiences from the Philippines have important

implications for people studying and working for nonviolence and positive social

change.
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There are both dynamic and structural parallels to be made. Change

comes from within as a result of a reflection and reaction process. From the

individual to the masses, the decision to be nonviolent is seen as both a

personal choice and a collective choice to follow nonviolent leadership resulting

in small scale and increasingly larger scale actions. The general feeling for

having been a part of People Power at EOSA was a positive one, recognizing a

contribution to and a witnessing of the strength of nonviolence as opposed to an

electoral process in the United States where most do not vote and many feel

their vote does not count. For a nonviolent society, those who agree in the

viability of nonviolence also see the necessity for its origins in the core of every

human being to assure the food, education, jobs, and justice that are necessary

correlates to peace. The differences between the principled and pragmatic

camps seem to be in the amount of dedication to nonviolence and the cause, the

sense of inner peace, the ability to see small successes, and reduced bum-out.

None of the groups which emerged were relatively more or less pessimistic

about the situation of the Philippines, although there seemed to be a qualitative

difference in the amount of hope and sense of personal power. This sense of

hope could be seen growing among the participants at the AKKAPKA workshops

and in the people through the twenty years of increasingly active nonviolent

struggle. It is the inteilectual and intuitive knowledge of the possibilities of

nonviolence which create the hope essential to living or using nonviolence.

The lessons of Philippine nonviolence are many. First, there definitely

seems to be a relationship between one's belief and understanding of

nonviolence as a means to peace, and between the ability to foster inner peace

and a creed of nonviolence. Neither is seen as cause and the other as effect;

rather, they both seem to be part of a process of nonviolent transformation. This

process, as with the training process and the expansion of nonviolence, is more
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than pragmatic decision making. It is one of constant growth, reflection, and

learning. The success of nonviolence training in the Philippines and an

understanding of the process indicate that training needs to be consistently

meaningful, personalized, and culturally appropriate.

Also essential to the spirit and effectiveness of nonviolence in the

Philippines is the sense of community. Individuals draw strength from the

community in an affective as well as in a logistical sense. Community is also an

inclusive entity with the power to encircle all parties rather than allowing the

division of opposite sides. Though not always effective, the challenge to be

successful is an opportunity of which to take advantage. Community is more

valued in the Philippines than we normally recognize here in the United States,

but perhaps we could do well to recognize the worth a sense of community

would have for those of us who work in and study nonviolence. Though many

nonviolence communities have sprung up in this country, academics in the field

of nonviolence traditionally have not been a part of them and have often times

felt alone in what they are pursuing.

The dignity offered to one another is taking the non-threatening aspects

of nonviolence one step further in recognizing the inherent worth of the other.

Often this is misinterpreted as weakness by the Western press. However it can

be viewed not only as a value of nonviolence but as rational option. Treating a

person with courtesy and dignity facilitates the solution process at the times

when solutions are possible. Offering dignity is a simple but effective option in

our own cases of mediation and negotiation.

Another very important lesson that these examples demonstrate is that

the poor do not only think about rice. It cannot be assumed that the socio

economically oppressed are so focused on their survival that out of desperation

they will tum to violent struggle or completely acquiesce. One of the main
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arguments of those who advocate as violence as a more expedient solution to

oppression say the poor are too hungry to wait for nonviolence to work. In this

instance, the poor have chosen nonviolence because they have felt it is, in their

definition, the only solution for them. Rather, nonviolence was not the only

option open to them, but considering their resources, world view, and sets of

values, they would not choose violence. Many feel there is no separation

between ends and means, and others do not have the means for violence.

Those who follow nonviolence out of their convictions do so because of their

own decision making and life processes.

Recognizing that nonviolence is a process, there are other implications

which are as yet unrecognized. It is difficult to say if nonviolence "has worked" in

the Philippine context for the simple reason that as a process, nonviolence is

never finished. From this perspective, nonviolence is a process to be engaged in

and not a goal to completed. The same arguments can be made for China,

Eastern Europe, and even the United States. Students of conflict, social change,

and nonviolence must be aware of this as well as contextual differences before

interpreting or analyzing these events.

RECOMMENDATIONS

Political Science has been informed through this study in that it has

offered an alternative paradigm for understanding political change through

nonviolence. In light of this study, its implications, and the dynamic nature of

nonviolence, the following are a list of reminders and recommendations for those

who are engaged in creating a more peaceful and just world.
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Nonviolent Research Process

An essential component to the research process is the act of enriching

the field through insight and knowledge. The first set of recommendations

developed from this study have to do with nonviolence research process, which

could also parallel a nonviolent scholarly process. I would advise other

researchers who would like to investigate other nonviolence phenomenon to:

1. Create a nonviolence research community and process for inquiry. At

the time of this study and subsequent writing, few people are interested in this

field. It is important for your sanity and your sense of validation to be a part of a

supportive, resourceful community.

2. Study the history of nonviolence, not only specific nonviolent

campaigns, but look for the nonviolence not emphasized in other historical

writings. A broad grounding improves understanding of the dynamics of

nonviolence as well as its depth.

3. Study the cuitural roots of nonviolence in your area of study. As each

area is culturally unique, there are different sources and potential areas for

development. What may not be nonviolent roots in one culture could be in

another.

4. Identify the moral leadership of the community. This is not to place a

value judgment on the values of the community; rather, to see from where the

sources of nonviolence could be developed.

5. Define nonviolence and have a clear working definition for yourself as

well as for your research. The questions of the absence of violence in forcing

coercive political change may be seen as violent to others. Again, this is to have

clear working definitions rather than placing values judgments.

6. Review the literature preceding and following the events or situation of

your study. It will help to situate yourself in the prevailing scholarly context.
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7. At all times, keep an open and flexible mind.

Theory, Research, Education, and Action

This study has theoretical implications for the field of political science as

a whole. Theories of nonviolent political science should be more strongly

considered as are other contributing theories of power and political change.

Theories of nonviolence could also contribute to the understanding of violence

as a process as well, rather than as discrete incremental events. We need to

challenge the violence-acceptance and ends/means approach of most political

philosophies and theories.

As with any scholarly pursuit, this study on the Philippines raises more

questions than it has answers. What has been learned here must be followed up

with further research and inquiry..Other contexts should be studied to see where

nonviolence may be rooted and how nonviolence can manifest. In the United

States, we need to be very purposeful about incorporating research from other

countries (particularly those which tend to be under-represented) and research

that is gender balanced. The role and importance of spirituality in political

change could also be further clarified. Once identified, efforts of nonviolence

should be encouraged and research directed in such way as to help in those

efforts develop. The way that they spread and encourage other processes

should also be investigated. In the case of the peace zones, action research

could both facilitate their efforts and document their progress. The challenges to

AKKAPKA and the Coalition for Peace are daunting and for people enveloped in

the business as well as the process of peace, outside assistance could prove

valuable. The influence of Philippine People Power on other nonviolent

movements such as in Eastern Europe should also be researched.
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Potential sites of conflict could be studied with the purpose of discerning

nonviolent conflict regulation structures and processes currently in use (what is

working) to prevent conflict escalation and encourage positive peace-building.

Research should include perspectives from a broad variety of sources,

particularly the ordinary people who form the mass base and not only academic

experts. It was the common tao that created a successful peace zone, not the

experts in Naga City. This would assume that oppressive situations would be

defined as structural violence and would not be encouraged.

Our research needs to incorporate the temporal aspect of nonviolence as

an on-going process, particularly when that research hopes to learn about the

success of action or process. Any research captures a still moment or a series of

still moments in time. Perhaps a process for research could be developed which

could better parallel the nonviolence process. This could help us move our

understandings of discrete events and their history such as the four days at

EDSA, to understanding contextually-based nonviolence such as the peace

zones.

To integrate nonviolence into the greater body of political science

literature, we need to study the comparative perspectives of success and failure

of nonviolent and violent participants in the political process. Although critics

bemoaned the ''failures'' of most of the peace zones or of the people power

movement, others feel pride and achievement in their accomplishments. Further

research should be done on our existing theories of political power to better

understand why we are steeped in assumptions of violence and how (or if) those

theories can be helpful in explaining nonviolent process.

When discussing nonviolence with students, almost all of the uninitiated

are cynical and have very little hope for nonviolent prospects. They are rarely

aware of examples beyond Gandhi and King and remained steeped in the
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violent assumptions that permeate our culture. It remains through education that

students can regain hope and envision possibilities for a more peaceful and just

world. As political science incorporates nonviolence more into its theoretical and

research base, so should nonviolence be incorporated into its educational base.

The lessons from the Philippines and other examples are informative, thought

provoking, and inspirational. They also help to balance the realpolitik of

traditional political science courses. This would include the relationship between

community initiatives and governmental entities, and would reach into all the

subfields of political science. Culturally appropriate nonviolent education and

training would be more meaningful to students when drawn upon the roots of

their contexts. The science of nonviolence, the skill of its implementation, and

the spirit can contribute to developing a sense of common identity rooted in

nonviolence. Contributions from people of different faiths, both genders, and

other cultures on the process of giving dignity to support nonviolence would

supplement that which would be most important to them. Those who were

trained in the Philippines were able to see that other options were available to

them in their struggle, and understanding nonviolence in their particular

situations as well as the experiences of other nonviolence practitioners, was

essential. In teaching nonviolence, it is essential to incorporate the importance

of visioning and alternative futures to political change. Without the planning and

scenario envisioning, people could not have constructed the civil disobedience

campaign, people would not have been as prepared when the opportunity of the

break-away occurred, and people would not have had the strength to create

zones of peace.

The actions in the Philippines have far reaching implications for

nonviolence proponents across the globe. Women have played a major role in

nonviolent struggles in the Philippines. Another implication for action is to
195



engage more women as teachers and trainers and utilize their unique potential

and contributions. In the United States, there is a vast chasm between the

academe and the activist community. Hopefully, lessons from the Philippine

experience can help to bridge that gap through common study and application.

Activists can learn from innovative ideas which spawn from different needs. They

could support the peace zones in the Philippines as well as think about

application in their own contexts. Activists in the Philippines devise structures

based on their cultural contexts and engage in continual trainings, plannings,

and evaluations. Their purposeful process could serve as a model for other

activists to continually train and refreshen their skills. Our diverse population

could also benefit from a variety of our own indigenous values and structures.

Although not directly related to the research, the study suggests that we as a

nation need to take responsibility for our intervention which has led to many of

the oppressive conditions in the Philippines and elsewhere. Our action should

center on reducing and eliminating our imperialistic role in the country's affairs.

Probably the most important lesson for action comes from the part of the

study where nonviolence seems to have failed. Actually, the success of the

Marcos ouster threw into sharp relief the lack of a cohesive plan for social reform

after Aquino came into power. Similarly, the civil rights movement lost much of

its energy after the Voting Rights Act was passed in 1964. Activists need to

consistently set a pro-active agenda for social change and develop contingency

plans for the possible scenarios which may evolve. They can also learn from the

disintegration of values and vision that comes from pragmatic as opposed to

principled nonviolence.
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We in Western political science have tended to judge our secularism as

the desired norm. To do this is to ignore the spirituality of the person and the

spiritual bases of many cultures: a very ethnocentric view indeed. In the

Philippines, politics is life and the process of living. The Filipino enters that

process with a full share of personal resources and a rich context. Religion is

significant among them. Hence, social action is a product of that religiosity and

nonviolence is a means inseparable from the spiritual ends.

A thought on the vision from the past ...

Try not to forget what you saw. You say now that it would be impossible to
forget: Filipinos armed to the teeth with rosaries and flowers, massing in front of the
tanks, and the tanks stopping, and some of the soldiers who were the enemy embracing
the people and their flowers. Call that a revolution? \MIere were the heads stuck on
pikes? Where were the torches for the estates of the rich? The rich were in the streets
with the poor, a whole country up in flowers ...

· .. There before your eyes a thought became a decision became a deed, with
no other impetus than that a people realized they had a claim on their own SQUls.11

and a judgment about the miracle of the four days ...

· .. It was like a comedy of errors. The only explanation that one could have was
that it was some kind of miracle. There were so many occasions when everything could
have gone wrong, but everything went right ... [asking the reformists what happened]
''They were afraid [we] might attack Malacanang. Instead of attacking us, they fortified
Melacanang." Couldn't they have sent forces from other places...?" They said, "No,
because it was a weekend and the soldiers were at home..." People were saying "How
brilliant that move was at Channel 9 to cut off Marcos just at his oath." The soldiers
laughed and said it was an accident. A group of soldiers had to give them something to
do so they asked them to surround Channel 9. Suddenly there were snipers on the roof
and so they ran for cover, fired, and hit the most sensitive part of the transmitter
mechanism and knocked it off...

· .. There were miracles of courage, the sisters and others who sat in front of the
tanks, the miracle on the part of the soldiers that they really didn't want to hurt their
fellow Filipinos... they sent out a word [for the clergy] not to leave because they said, "If
you leave, we have to obey orders." ... it was really wonder at the hand of God moving
in these events, the hand of God moving in the souls and the spirits of the citizens and
the military during those times. 12

There can be a miraculous quality to the process of nonviolence. But that

which is miraculous does not supersede its strength as a real and viable process
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and phenomenon. One of the characteristics of nonviolence, as with other

breakthroughs, is that it often demands a radical re-examination of past

assumptions and world views. Nonviolence may in fact be the potential for a

personal and political process which could be at the root of our quest for peace

It is this process which could be a lesson for us all.
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